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The Author’s Introduction

His name is thus called Tzaphnat Pa’anei’ach-the
Unraveller of Mysteries, for the hidden are revealed to him and
the arms of his foundations are strengthened upon the way of
truth and the received knowledge, for Yosef is the ruler in all
the stories of the redemption from Egypt. He is the one who
explains to all the people of the land. May the pious one delight
in glory. May he rejoice in his repose in the Garden of Eden.

May HaShem-1"17 shine His countenance upon you my
brother and open your eyes in the luminary of His Torah and
guide you in the comprehension of it, so that you may know the
might of His signs and wonders, through which one enters the
level of love of Him, blessed is He.

Know my friend, that as the seed of Yehudah and
Ephraim, we have been commanded of old to relate the exodus
from Egypt, to understand concealed secrets as the sun shining
at noon.

According to the level that our forefathers gave us from
the simple meaning, we can neither apprehend nor see our
signs, to uplift them to a level more significant than all other
levels, such that even such a great man as Rabbi Elazar had to
say, “I have not merited to understand why the exodus from
Egypt is mentioned [in the Shema recital every] night.”

However, know my masters, that even though these
matters are as simply understood, nonetheless, the level of sou/



within them is very great and the name of her brother was
Y aktan-jop>.!

Accordingly, because I see the greatness of the level of
the exodus from Egypt, to explain the hints of the matter, and
to understand doubly from it, therefore I hereby am setting the
Gates of Righteousness in order, to open the eyes, so that all
who see them will say, “This is the House of God and this is the
Gate of the Heavens.”

! Meaning “He who makes little of himself.” See Genesis 10:25; Midrash
Bereishit Rabba 6:4; 37:7 and elsewhere. [Rabbi Yosef Gikatilla, whose name
Gikatilla (Chiquitilla) means “the little one-HaKatan-10p7,” would sign his name
Yosef ben Avraham HaKatan. ]
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THIS IS THE BREAD OF OPPRESSION that
our fathers ate in the land of Egypt. Let all who are

hungry come and eat; let all who are in need come and
join us for the Pesach. Now we are here. Next year in
the land of Israel. Now we are slaves; next year we shall

be free.

Know that the Matzah is not called bread of oppression
because it is bread of oppression in the sense of being lower in
level than leaven (Chametz-ynn). Rather, leaven (Chametz-
ynn) is the true bread of oppression, and is comparable to the
inability to see the light of the sun or any other brilliant light.
That is, because of the weakness of the receptacle of the
recipient, he is incapable of seeing the brilliant light as it is in
its elevated state, unless some darkness is mingled with it, [such
as seeing it through a dark lense], thus weakening it, and he then
is capable of grasping it, this being the matter of the vision of
those of weak sight. The same is so of leaven (Chametz-ynn)
and Matzah.



To explain, the word “leaven-Chametz-y»n” is of the
same root as in the verse,” “The schemer and the brutal-
Chometz-ymn,” and in the verse,® “Strengthen the victim-
Chamotz-ywan.”  For, when the dough leaves its original
strength and leans toward becoming ruined, it is called
“spoiled-Machmetzet-ngnwnn,” and when wine is ruined and
leaves its strength and goodness, it is called “vinegar-Chometz-
yrin.”

Now, because in this world man is composed of coarse
matter that restraints and obstructs the grasp of his intellect
(Sechel), that “spoiling-Chametz-ynn” is called “sourdough-
Se’or-1Rw.” Our sages, of blessed memory, thus said,* “Master
of the world, it is revealed and known before You that my will
i1s to do Your will, but that the ‘sourness-Se’or-1Xw’ in the
dough obstructs the goodness.”

They thus gave us a great principle that “sourdough-
Se’or-mxw” is that which leads to loss and ruin and obstructs
one’s grasp. Therefore, because the nature of man’s substance
is coarse, he is incapable of understanding matters of intellect
to their ultimate truth, unless there is an admixture of matters
that cause “leavening” in them, meaning that matters of intellect
are compared [by way of analogy] to bodily matters. He thus
also gave us leaven (Chametz-ynr) which is comparable to
one’s grasp, this being like “the sourness in the dough.”

Now, just as we are incapable of grasping the intellect
without it being mixed with the sensory, we likewise are

2 Psalms 71:4
3 Isaiah 1:17
4 Talmud Bavli, Brachot 17a



incapable of always eating matzah, unless sourdough is mixed
into it, and it becomes leavened. Therefore, understand that the
comparison of sourdough in the Matzah is like the comparison
of the physical with the intellectual.

Therefore, the Blessed One had to tell us in the Torah
that since the Jewish people are leaving Egypt and are destined
to grasp the elevated level of prophecy when standing at Mount
Sinai, and will become free of the sensory, so that the “dough”
of Egypt will become entirely Matzah, having no “sourdough”
in it, so that nothing else will be mixed into one’s grasp, He
therefore said,” “The people took its dough before it could
leaven.”

About the secret of this verse, our sages, of blessed
memory, stated,® “The Matzot that they took out of Egypt had
the taste of Manna.” Behold the great extent that they awaken
us to this, by informing us that the level of the Matzah is close
to the level of the Manna! About this the verse states,” “Men
ate the bread of the mighty angels.” This is because the bread
of the mighty angels is Matzah and Manna. However, because
of the weak nature of man, he eats leaven (Chametz-ynn) and
his grasp is weak and spoiled (Chamutz-ynn).

As a result of this principle, the Elevated One
commanded us in His Torah,® “You shall not cause any
leavening or honey to go up in smoke [as a fire offering to
HaShem-1"i1].” Now, about why the thanksgiving offering

3 Exodus 12:34

¢ Talmud Bavli, Kiddushin 38b
7 Psalms 78:25 (see Rashi there)
8 Leviticus 2:11



(Todah) was of leaven, our sages, of blessed memory, stated,’
“All the sacrifices are destined to be nullified [in the future], but
the thanksgiving offering (Todah) will not be nullified.”

I now will illuminate your eyes about this mystery. As
known, whosoever transgresses one of the negative prohibitive
mitzvot is called a sinner, whether he was compelled to do so,
whether he did so inadvertently, or whether he did it
intentionally. Even if one says that, in truth, “The Merciful One

exempts one who is compelled,”!?

in that he is exempt from
excision (Karet), from bringing a sacrifice, and from the
punishment appropriate to that sin, nonetheless, if he was not
fitting of sin, HaShem-1"1> would not have caused a sin to be
committed by his hand. About this our sages, of blessed
memory, said,'' “One sin leads to another sin.” This is the
secret of [the verse],'? “No iniquity will befall a righteous man.”

Now, when a person returns in repentance (7eshuvah),
leaving all the sins he has done, pleads for forgiveness for them,
and confesses (Modeh-1mn) before HaShem-i"7, blessed is
He, as the verse states,'? “He shall confess what he had sinned,”
then HaShem-1", blessed is He, forgives him of his sin and
wipes his transgression away, as the verse states,'* “One who
confesses and forsakes them, will be granted mercy,” and it
states,!> “I make my sin known to You etc.”

° Pesikta Zutreta, Tzav 23a

10 See Talmud Bavli, Avodah Zarah 54a
1 Mishnah Avot 4:2

12 Proverbs 12:21

13 Leviticus 5:5

14 Proverbs 28:13

15 Psalms 32:5



If you understand this, you then will understand why the
thanksgiving offering (7odah-nmn) was of leaven (Chametz).
This is because it is appropriate for a person to always confess
for the “Chometz-ymn,” iniquity and evil he has done, and it is
appropriate for his sin to be remembered in his heart, as the
verse states,'® “For I know my transgressions,” and it states,!”
“For once I had returned, I was remorseful etc.”

Now, since there is destined to be the time that the Holy
One, blessed is He, promised Israel, that “the sourness in the
dough,” will be nullified and uprooted from the world, this
being the evil inclination, as the verse states,'® “I will remove
the heart of stone etc.,” it therefore was necessary for the sages
to state!? that all the sacrifices are destined to be nullified. For,
if there is no evil inclination, there is no sin, and if there is no
sin, there is no sacrifice.

However, [this is not so of] the thanksgiving offering
(Todah), which is a remembrance of the sins we once did, about
which we will be embarrassed and ashamed of how we had
angered our Creator, blessed is He. This is why a subsequent
verse states,?’ “Then you will remember your evil ways.” This
is the secret of why the thanksgiving offering (7odah) will not
be nullified, and the secret of [the verse], “For I know my
transgressions etc.”

After informing you of this, know that this is why [on
Passover] even the tiniest measure of leaven (Chametz-ynn) is

16 Psalms 51:5

17 Jeremiah 31:18

18 Ezekiel 36:26

19 Midrash Rabba, Tzav 9:7
20 Ezekiel 36:31



forbidden, and we are commanded to destroy it. For, this hints
that the Holy One, blessed is He, is destined to remove the evil
inclination, which is the “leaven” (Chametz-ynn) from the
world, to destroy it and uproot it, so that utterly nothing will
remain of it.

This is why our sages, of blessed memory, stated, that
[on Passover] even the tiniest measure of leaven (Chametz-ynm)
is rendered unfit, and one is liable for it, for when the verse
states,?! “HaShem-1"7> your God will circumcise your heart
etc.,” this is a promise that He will remove the evil inclination
from the world and that utterly nothing will remain of it. About
this He said,?? “I will sprinkle pure water upon you, and you
will become pure,” and about this the verse states,?® “You will
cast all their sins into the depths of the sea.”

Now, from beginning to end, the exodus from Egypt is
both a guarantee and a good tiding of all the goodness we are
destined to receive. This is because its beginning is that it is the
primary essence of all miracles and wonders, and its end is the
primary essence of the world that is destined to be introduced
to us, in which miracles and wonders will be unnecessary, since
we all will be righteous Tzaddikim and will fulfill the will of
HaShem-n"i, blessed is He, with love.

All this is known and accepted by virtue of the Matzah.
For, so did HaShem-1"17, blessed is He, say and promise,**
“Arise! Shine! For your light has arrived, and the glory of
HaShem-1": shines upon you... The sun will no longer be for

2! Deuteronomy 30:6
22 Ezekiel 36:25

23 Micah 7:19

24 Isaiah 60:1-19
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you the light of day etc.” The reason for all this is because we
are students of the Creator, HaShem-1"7, blessed is He, and it
i1s from His mouth that we receive instruction, as the verse
states,? “All your children will be students of HaShem-1mm.”
Because this is the secret of the elevated level of the Matzah, it
therefore was necessary to command that the sacrifice of the
thanksgiving offering be of Matzah loaves.

Now, after having awakened you to this matter, let us
return and finish what we began explaining. We thus will say
that the secret of, “this is the bread of oppression,” hints to the
blessing over bread recited on the piece [of Matzah] and to the

teaching,?6

[The phrase] ‘bread of oppression’ comes to
exclude [Matzah] that was boiled or [baked as] a large cake.”
However, it does not hint that Matzah is called “bread of
oppression” simply because it Matzah.

Later [in the Haggadah] it states, “This Matzah that we
eat, what does it recall? It recalls the dough of our ancestors that
did not have time to leaven etc.” In other words, the reason
given for the Matzah is that it is the result of the redemption and
mercy, rather than the oppression and servitude. Understand
this well, in that the servitude is like the leaven (Chametz),
whereas the redemption is like the Matzah. This is why the
Hagaddah states, “The dough of our ancestors did not have time
to leaven before the King, King of kings, the Holy One, blessed
is He, revealed Himself and redeemed them etc.” Understand
this very well, for had it leavened, it would have been fitting
that they remain in servitude.

25 Isaiah 54:13
26 Talmud Bavli, Pesachim 36b

11



Now, the passage continues [and states], “that our
fathers ate in the land of Egypt.” However, as known, they did
not eat Matzah in Egypt. This is attested to by the verse,?’
“They baked the dough that they took out of Egypt into
unleavened cakes (matzah).” This is clear testimony to what
we have said.

In contrast, the reason for the bitter herb (Maror) is
because “they embittered their lives etc.” Thus, contemplate
that leaven (Chametz) hints at our being mingled with
materiality, which restrains and obstructs the grasp, and that
according to the smallness of the grasp, is the greatness of the
exile and its difficulty, as it states,?® “Because you did not serve
HaShem-ami [your God with gladness and goodness of heart]
etc., so will you serve your enemies etc.” This also is the secret
of the verse,? “Although they pay tribute to the nations, now I
will gather them.”

In contrast, the Matzah hints that we find favor before
He who formed us, blessed is the mention of Him, as in the
secret of the verse,*? “One who finds Me has found (Matza-xxn)
life etc.” In conclusion, the quality of complete judgment (Din)
is in the leaven (Chametz-ynrm), whereas the quality of complete
mercy (Rachamim) is in the Matzah (7xn).

Now, about the statement in the order of the Haggadah,
“Let all who are hungry come and eat,” this hints that when we
only will eat Matzah in the coming future, since we then will

27 Exodus 12:39

28 Deuteronomy 28:47
29 Hosea 8:10

30 Proverbs 8:35
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“not hunger for bread and not thirst for water etc.,”! about this
the verse states,?? “I will satisfy the desire of the priests with
fat, and My people will be sated with My goodness — the word
of HaShem-n"m.”

In the end, when the coarse substance will be removed
and we will return to be as radiant as sapphires, as the verse
states,®? “I will lay your foundation with sapphires,” we then
will hear and receive from the mouth of the Almighty One, and
He “will transform the nations to [speak] a clear language,”*
and we will constantly yearn for the sweet grasp of Him, as the
verse states,>> “My soul yearns, indeed it expires, for the
courtyards of HaShem-nm1 etc.” This is the secret of the
verse,*¢ “I will pour out My spirit upon all flesh,” which will
take place once their sustenance is entirely Matzah.

It is in this regard that they juxtaposed the words, “Now
we are here, next year [in the land of Israel; Now we are slaves;
next year we shall be free],” by which they thereby publicized
the entire secret we have said. This is because the repetitive
language hints at two redemptions, this being the secret of the
redemption of the body from servitude to freedom, and the
secret of the redemption of the intellectual soul from the exile
of the evil inclination, who obstructs its grasp. This is why they
hinted at the matter by repeating, “Now we are here, next year

31 Amos 8:11

32 Jeremiah 31:13
33 Isaiah 54:11

34 Zephaniah 3:9
35 Psalms 84:3

36 Joel 3:1

13



in the land of Israel; Now we are slaves; next year we shall be
free in the land of Israel.”
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WHAT MAKES THIS NIGHT DIFFERENT THAN
ALL OTHER NIGHTS, that in all other nights we eat
bread and Matzah, but tonight is all Matzah?
That in all other nights we eat other greens, but tonight
is (all) bitter herbs? That in all other nights we do not
dip [our food] even once, but tonight two times? That
in all other nights we eat whether sitting or reclining, but

tonight we all are reclining?

Let it not arise in your mind that our sages, of blessed
memory, went out of their way [without reason] in emphasizing
the matter of relating the story of the exodus from Egypt, in
stating “even if we are all sages,” we still must ask saying,

14



“what makes [this night] different [than all other nights].” It is
not for nothing that they said this, since even a person who is
alone, and is an actual sage, must still ask himself saying, “what
makes [this night] different [than all other nights].”

This is because they said this for the sake of a very great,
awesome and primary principle. This is because [through doing
so] they awakened us to the fact that there are several places in
Torah, in which it seems as if they were overly stringent, though
to our eyes, as we imagine it, it appears as something minor.
However, we should not think that, in and of itself, the matter
is indeed minor, but rather it only seems so because of our low
stature and the deficiencies of our souls, in that we do not grasp
the depth of that matter. About this the verse states,®’” “For it is
not an empty thing for you (Mikem-0dn),” about which our
sages, of blessed memory, stated,*® “If it is empty, it is from you
(Mikem-non) that it is empty.”

After having given you this introduction, know that
there can be those who say, “Why did He command us to be so
stringent [on Passover] about the matter of leaven (Chametz),”
though according to what is [empirically] seen with the eye, it
does not seem to have a reason, and thus from the perspective
of reason, it seems to be the most minor of all mitzvot. This is
because [with other mitzvot], even though we do not grasp them
to their ultimate depth, we nevertheless have some hint of
understanding or are awakened [to some matter by it], such as
in the prohibition of eating [prohibited] fat, or eating blood, or
other forbidden foods and the like. This is because they all are

37 Deuteronomy 32:47
38 Talmud Yerushalmi, Sukkah 4:2
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for the purpose of fixing one’s constitution and establishing his
body to be as best as it can be. However, about the matter of
[eating] Matzah, it is obligatory for a specific limited time, at
which time leaven (Chametz) is prohibited, but is permitted the
rest of the year. What need is there for this? Moreover,
regarding all other forbidden foods, they are prohibited forever,
except for Tevel*® and the like, until the [required tithes] have
been separated from them. However, in regard to this, why is
it only forbidden for a specific period of time, unlike all other
prohibited [foods]?

Now, all this in order to stimulate a person to think in
his mind and contemplate this mitzvah, after which he will say,
why does the prohibition of Chametz include even the tiniest
amount, whereas all other prohibitions related to food have
specific known measures, except for “wine of libation” (Yayin
Nesech),*® which has a known stated reason regarding the
matter of idolatry, that “you shall thoroughly revile and abhor
it

This being so, from all the above matters, our sages, of
blessed memory, awakened us that when it comes to something
to which reason does not attest, and its level appears to the eye
to be minor, yet HaShem-1"17, blessed is He, treats it so strictly
that its punishment is excision (Karet), it is appropriate that we
investigate it. For, were we not to investigate it, it would remain
as if the One who said it was lacking and His words are empty
and to be ignored, Heaven forbid to think so. About such an

39 Produce that has not yet been tithed and is thus forbidden to be consumed
until the required tithes have been separated from them.

40 Wine utilized as a libation for idolatrous practice.

41 Deuteronomy 7:26
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attitude the verse states,*? “He disgraced the word of HaShem-
M ete.”

It is with this principle in mind that our sages, of blessed
memory, awakened us and said that we must see a reason for
this, and ask why the mitzvot of Matzah and Chametz difter
from all the other prohibitions of the Torah, as we have said.
Thus, because this investigation is so important, that [even]
Rabbi Elazar had to say “I did not merit etc.” That is, if this
investigation is not so great and important, many great and
brilliant sages, such as Rabbi Eliezer, Rabbi Yehoshua, Rabbi
Tarfon, and Rabbi Akiva, would not have occupied themselves
in it the whole [Passover]| night until the time of the morning
Shema recital, and they would not have missed the time of its
recital for something that is knowable with minor investigation.

However, because the secret of the exodus from Egypt
hints at all the goodness we are destined to receive from that
time on, in body and soul, all of it being included in it, it
therefore was necessary for them to investigate and contemplate
it very well. We already hinted slightly at the secret of this
investigation in the reasons regarding chametz-ynn and matzah-
nxn.
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42 Numbers 15:31
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WE WERE SLAVES to Pharaoh in Egypt, and
HaShem-1"1 our God brought us out of there with a
strong hand and an outstretched arm. And if the Holy
One, blessed be He, had not brought our fathers out of
Egypt — then we, and our children, and our children’s
children, would still be enslaved to Pharaoh in Egypt.
And even if we were all wise, all intelligent, all venerable
and all knowledgeable in the Torah, the command would
still be upon us to tell of the exodus from Egypt; and the
more one tells of the exodus from Egypt, the more

admirable.

To explain, in response to the question, “What makes
this night different than all other nights,” it is appropriate to say,
“We were slaves.” That is, in truth, for a question such as this,
this is the correct answer. I therefore shall awaken you to the
secret of this wisdom, stated in Torah in a hidden way, that our
sages, of blessed memory, hinted at with “narrowing

18



windows,”** whereas we, who are impoverished, feel about like
the blind, and are all blind.

Know that HaShem-1"7, blessed is He, turns causes
and rotates matters to uphold His decrees in the creations, both
for good and the opposite thereof. Now, when the Elevated
One, told Yaakov,* “Have no fear of descending to Egypt,” as
known, if Yaakov was not afraid, He would not have told him,
“Have no fear.” For, it only is appropriate to say “Have no fear”
to one who is afraid. This being so, we must know what Yaakov
was so fearful of, so greatly that the Elevated One had to tell
him, “Have no fear.”

Know, my friend, that those who have True Knowledge
and the Masters of Kabbalah, all agree that our forefather
Yaakov, peace be upon him, saw the attribute of judgment-Din
stretched out against his children upon their descent into Egypt,
and he saw that they would not be worthy of ever leaving there.
For, according to the quality of strict judgment-Din, they were
to descend there, and from the angle of the [natural] conduct of
the world according to the supernal workings, they were never
to ascend.

Because this was so, he was terrified and consternated
until the Elevated One had to promise him that even though they
would descend into the attribute of strict judgment-Din, and that
according to the order of the supernal workings they were not
worthy of leaving there, He said,* “I shall descend with you to

43 Kings 1 6:4
4 Genesis 46:3
45 Genesis 46:4
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Egypt,*® and I shall also surely bring you up.” This is indeed
true, since according to the orders [of the world], they have no
way to ascend. Nevertheless, “I shall change the conduct of the
world, and I shall overturn the orders of all systems, both the
supernal orders and the lower orders, and I then shall take them
out with [My] greatness (Gedulah) and [My] might (Gevurah),
not because of any directives of any [angelic] power or
constellation.” About this He said, “I-4nochi->218 shall also
surely bring you up.” Thus, contemplate [the meaning of] the
statement, “We were slaves etc.”

This being so, contemplate the great principle upon
which we have stood you, and you will see why this hints to “a
strong hand and an outstretched arm.” That is, this is the secret
of overturning the conduct of the world by way of miracles and
wonders, and it is about this that He said, “I-4nochi->21R shall
also surely bring you up etc.”

Now that you know this, contemplate that the exodus
from Egypt depended on the miraculous, and this why Yaakov
feared, until HaShem-1"7 had to promise him stating, “Have
no fear of descending into Egypt.” Therefore, HaShem-n"7,
blessed is He, had to smite the gods of Egypt with the tenth
plague, changing the supernal orders, meaning changing the
order of the separate intellects (the angels) from whom power
is bestowed to the celestial spheres, and from them the bestowal

46 1t is for this reason that the name “Egypt” in this verse (Genesis 46:4) is
written with the letter Hey-1 — “Mitzraymah-nn>xn,” this being the final letter Hey-
71 of the Name HaShem-n"1, which is the Indwelling Presence of HaShem-i"17, the
Shechinah, which dwells with the Jewish people even as they are in exile. (See
Rabbeinu Bacheye to Genesis 46:4.)

20



flows to the lower [terrestrial] beings. About this the verse
states,*’” “He removed the wheels of their chariots.”

This being so, contemplate the great principle that we
have transmitted to you about the teaching “we were slaves,”
and guard and remember all that we have included in it, and
thereby know to what extent the power of this repentance
(Teshuvah) reaches, for it is a foundation and fundamental
principle of the entire Torah.

Now, about the statement, “We were slaves to Pharaoh
in Egypt,” [indicating] that the exile in Egypt was worse than
any other place, this nonetheless was out of the compassion of
HaShem-1"i and His mercies toward us. Because since He
decreed exile upon us, for a matter of which I have yet to inform
you, He decreed that we should be exiled to a place that is
bestowed and full of every manner of worldly goodness, and all
food is found there free of charge, for no money, as the verse
states,*® “Like the garden of HaShem-n"m, like the land of

Egypt,” and it states,*®

[In the land of Egypt], as we sat by the
meat pot, [when we ate bread to satiety,” and],>° “We remember
the fish [that we ate in Egypt free of charge].” This is because
when a slave is enslaved to hard labor, but they ultimately
diminish his sustenance, he will become depleted and die in
panic. However, because there [in Egypt] sustenance was in
great abundance, therefore, even while toiling in difficult

servitude, they would be capable of bearing the toil and labor.

47 Exodus 14:25
48 Genesis 13:10
49 Exodus 16:3

50 Numbers 11:5
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Moreover, it is because the Elevated One told our
forefathers and promised them that He would increase their
descendants like the stars in the heavens, and as known, an
abundance of children requires abundance without constraint,
and with [abundant] dispersion. It therefore was necessary for
the Elevated One to [specifically] exile them in Egypt so that
there would be ample sustenance commensurate to their
children. About this the verse states,”! “I shall establish you as
a great nation there.” This is the secret of the verse,*? “Yosef
sustained his father [and his brothers and all his father’s
household with food according to the children].” We will also
further explain the secrets of this teaching later, with additional
wonders from He who is of perfect knowledge, with the help of
HaShem-nmi, blessed is He.
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IT ONCE HAPPENED, that Rabbi Eliezer and
Rabbi Yehoshua and Rabbi Elazar ben Azaria and Rabbi
Akiva and Rabbi Tarfon reclined [for the Passover sedet]

51 Genesis 46:3
32 Genesis 47:12
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in Bnei Brak. And they told of the Exodus from Egypt
all that night; until their students came in and said, “Our
teachers — the time for saying the morning Shema has

come.”

You already know the secret of the sages mentioned
here, that they were the greatest sages of Israel in the [secrets
of] the Workings of the Chariot (Ma aseh Merkavah) and in the
secrets of changes to the natural order. For, although you will
find many great pillars amongst the sages of the Mishnah and
the Talmud, not all of them received the [secrets] of the
Workings of the Chariot (Ma’aseh Merkavah). Our sages, of
blessed memory, already stated in Talmud>? that “Rabbi so and
so was expert [and lectured] before so and so in the teachings,”
and otherwise they would say to one another,>* “Stop your
words and speak about [the laws] of Nega’im and Ohalot,” in
that they were engaged in the orders of the Chariot (Merkavah)
regarding secrets of changing the conduct of the world by way
of miracles.

Thus, since these sages also had the received knowledge
regarding the Workings of the Chariot (Merkavah) which are
included in the Oral Torah, as it states,> “Rabbi Yochanan said
to Rabbi Elazar,>® ‘Come and I will teach you the Workings of
the Chariot (Ma’aseh Merkavah),” to which he responded, ‘I

33 See Talmud Bavli, Chagigah 14b

4 Talmud Bavli, Chagigah 14a

35 Talmud Bavli, Chagigah 13a

36 The text here reads Rabbi Eliezer, but our edition of the Talmud reads Rabbi
Elazar. As he mentions this again in the next section in association with Rabbi
Elazar, it is most likely a typo.
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have not yet sufficiently aged.”” You already know what is
publicized regarding the sages mentioned in the above teaching,
that they were experts in the secret of the Working of the
Chariot (Ma’aseh Merkavah), and you already know that about
Rabbi Akiva it states that “he entered in peace and went out in
peace.”™’
This being so, contemplate the secret of the exodus from
Egypt, and the secret of the holiday of Passover in its laws and
mitzvot, and the secret of the Matzah, the Maror, and all the
other matters connected to them, as they all are included in the
secrets of grasping the Supernal, the grasp of Godliness.

We have a received knowledge (Kabbalah) that all these
sages are a link in the chain of the knowledge of the Working
of the Chariot (Maaseh Merkavah) that was transmitted from
Sinai until the right pillar, the pious Chassid, Rabbi Yitzchak
the blind, son of the holy Rabbi Avraham, the root of holiness.
In truth, for people such as these, it is appropriate to expound