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Warning 
 

 The Holy Torah, the living words of the Living God, 
commands us,1 “You shall not desecrate My Holy Name.” In 
explaining the true unity and service of HaShem, blessed is He, 
this book necessarily and unavoidably makes use of His Holy 
Name.  It therefore is holy and sacred and great care should be 
taken not to desecrate it in any way, shape or form.2 

 
Now that we have entered the era of the true and complete 

redemption, it is our mitzvah and obligation to learn and 
disseminate the teachings of the knowledge of HaShem,3 “So that 
all the peoples of the earth may know that HaShem, He is God, 
there is none else.”  Nevertheless, it behooves us to do so with the 
utmost reverence and care to sanctify His Great and Awesome 
Name.  Therefore, wherever His Divine names are found in this 
book we have placed quotation marks between the letters, thus 
assuring that they are not the actual Divine names themselves.   

In addition, it should be noted that the ineffable name of 
HaShem is not to be pronounced whatsoever.  This is as stated in 
the prophecy of Amos,4 “He shall say: ‘Silence- סה , for we must 
not (orally) make mention with the Name HaShem!’”5 Rather, one 
must toil only to know HaShem and thereby know His Name, as 

 
1 Leviticus 22:32 
2 Talmud Bavli, Shabbat 115a 
3 Kings I 8:60 
4 Amos 6:10 
5 That is, it forbidden to orally mention His Name HaShem- ה"והי .  Therefore, 

when we pray or read the Torah, we must be silent- סה -65, by saying His title Lord-
Adonay- י"נדא -65 instead.  However, since His title Lord-Adonay is also holy, 
therefore, in regular conversation, we say HaShem, which means “The Name.” See 
Ginat Egoz by Rabbi Yosef Gikatilla, translated under the title HaShem is One, Vol. 
1.     
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stated,6 “For he has loved Me, therefore I shall deliver him; I will 
set him on high, because he knows My Name.”  The verse 
specifies, “because he knows My Name,” and not because, “he 
says My Name,” or because, “he uses My Name.”  As known, the 
Ten Commandments warn us, that the only sin HaShem does not 
forgive, is the sin of bearing His Holy Name in vain.7  It is thus of 
critical importance that we alert you to this. 

Therefore, because the focus of this book is solely on the 
unity and service of HaShem, blessed is He, great care must be 
taken to treat it with the utmost respect. Be aware that it should not 
be defaced, destroyed or taken into any impure place, such as the 
toilet or bathroom.   

If, for whatever reason, you need to dispose of this book, 
do not discard it in the trash. Instead, drop it off at your local 
Orthodox Jewish Synagogue, where it can be enjoyed by someone 
who will appreciate its value (or, if it is tattered beyond repair from 
much use, will be respectfully disposed of, according to the 
manner prescribed by Torah law.)  
 On the other hand, whosoever studies this work and 
contemplates its great depth, is assured abundant blessings from 
HaShem, blessed is He and blessed is His Name.  This is as stated,8 
“Whosoever lengthens their contemplation of His Oneness shall 
be rewarded with length of days and years.”  
 It is our sincere hope and prayer that our humble offering 
will find favor before HaShem, blessed is He, and that the 
dissemination of these teachings will be the final act that ushers in 
the true and complete redemption.  May we fully realize the time,9 
“When there will be neither famine nor war, envy nor competition, 

 
6 Psalms 91:14 
7 Exodus 20:6 
8 Talmud Bavli, Brachot 13b 
9 Mishneh Torah, Melachim u’Milchamot 12:5 
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for goodness will flow in abundance and all delights will be as 
freely available as dust.  The occupation of the entire world will 
be solely to know HaShem.  Therefore, the Jews will be great 
sages10 and know the hidden matters, grasping the knowledge of 
their Creator according to the full extent of human potential, as 
Isaiah (11:9) states, ‘The earth shall be filled with the knowledge 
of HaShem as the waters cover the ocean floor.’” 
 
 

18th of Elul, 5782 
 יתרחב ךידוקפ יכ ינרזעל ךדי יהת ,ב״פשת לולא יח

The Translators 
  

 
10 Who will teach the entire world about HaShem, for all the nations will be 

thirsty for this knowledge and will greatly desire it. 
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Authors Introduction 
 

 רדסב טרפו טרפ לכב תוקלא דוחיה ןינעב רבדמ זלה סרטנוקה תוהמ
 הישעו הריצי האירב תוליצאד תוריפס רשעד תולשלתשהה
 

This is a pamphlet that speaks about the matter of the 
Godly unity of HaShem- ה״והי , in all the details of the chaining 
down of the ten Sefirot in the four worlds of Atzilut, Briyah, 
Yetzirah and Asiyah.   
 

 תשבולמ הגשהב לכשה לא ברקל שיא לכוי רשא לכמ רוציק אוהו
 םלוע ףוס דע ןושארה םוצמצמ תולשלתשהה רדס יטרפ לכב בלו חומב תספתנו
 הישעה

 
It summarizes everything that a person can bring close to 

his intellect in a manner of comprehension that can vest within and 
be grasped by the mind and heart regarding every detail of the 
chaining down of the worlds (Seder Hishtalshelut).  That is, it 
explains everything from the very first Tzimtzum (constriction) 
until the very end of the world of Asiyah (Action).   
 

 סופדב אבויש םיקקותשמ םיברש תוננובתהה סרטנוק םשב ארקנה אוהו
 תונוש תוקתעהב דאמ תועטה וב ובר יכ

 
This composition is generally known by the name Kuntres 

HaHitbonenut (The Tract on Contemplation), and many have 
yearned to see it in print, for there are many mistakes in the hand-
copied manuscripts.   
 

 שיא לכ תבוטל היוצרה יתנוכ ה״והי ינפל ןוצרל לבוקיש דאמ ינחטבומו
 םימכח יניעב רשכוי אל רשא לכב תוכזל ינונידיו םימתבו תמאב ם״יהלא שרוד
 'וכ תואיגש בותכש ומכו
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I trust that my positive intentions for the good of every 
person who truly and honestly seeks God, will be desirable before 
HaShem- ה"והי  and that I will be judged meritoriously in whatever 
may be found to not be fitting in the eyes of the wise, as it states,11 
“Who can discern his errors etc.” 

 
 דסחו ןחב םלוע רוא ה״והי רואב םהיניע ריאיו לארשי ןרק םירי ה״והיו

 לאוגה תאיב דע םלוע ימי לכ םאשניו םלטניו ףוגה ייחו המשנה ייחב םימחרו
 

May HaShem- ה"והי  uplift the horn of Israel and enlighten 
their eyes with the light of HaShem- ה"והי , the eternal light, with 
grace, kindness, and mercy.  May He bless them with spiritual and 
physical life and may He always support and uplift them12 until 
the coming of the redeemer.   
 

 זוחא חאמ קבד בהוא הנומאהו תמאה רוא תבהאל תמאב רבדמה ירבד לככ
 ם״יהלא ישרודו ישקבמ לכל םלוע תבהאו הבר הבהא תותובע ילבחב רושקו
  הבושתו הלפתו תוצמו הרותב תמאה יכרדב

 
These are the words of one who speaks in truth and with 

the love of the light of truth and faith, “a friend that is closer than 
a brother,”13 who is bound with the bonds of great love and eternal 
love to all those who seek and search out HaShem- ה"והי  in the 
ways of the Torah of truth, the mitzvot, prayer and repentance.   
 

 ברה וניברו ונירומ ןואגה יברו ירומ ינודא יבא ןב רעב בוד םואנ קומע בלו ברקמ
 ןדע ותמשנ הכרבל קידצ רכז ןמלז רואינש

 
From the depths of my heart, Dov Ber, the son of my father, 

master, teacher and Rabbi, the holy genius, our master and teacher, 

 
11 Psalms 19:13 
12 Isaiah 63:9 
13 Proverbs 18:24 
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Rabbi Shneur Zalman, may the memory of the righteous bring 
blessings and may his soul repose in Eden. 
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Chapter One 
 

 חומב תולעפתהה ינפוא יטרפב דחוימ סרטנוקב תוכיראב ראובמ רבכ הנה
 היח המשנ חור שפנ תוגירדמ 'ה רדס יפל תוננובתהה ןמ דלונש הבשחמו ,בלו
 .'וכ הדיחי

 
We already have explained at length in a special pamphlet,14 

concerning the particular manners in which one may be aroused in 
his mind and heart, and the thought that is born of contemplation 
(hitbonenut), according to the five levels of the soul, the Nefesh, 
Ru’ach, Neshamah, Chayah, and Yechidah.  

 
 המבו םצעב איה המ ,תוננובתהה ןינע ףוג תוהמב בטיה ראבל שי התעמו

 .ןנובתי
 
We must now clearly explain the matter of contemplation 

itself, [to understand] what it essentially is, and what one should 
contemplate. 

 
 ןינעה תוקמעב הקזחה תולכתסהה ןינע אוה םצעב תוננובתהה תוהמ הנהו

  תויטרפ יטרפב ויקלח לכב וירוב לע ותוא ןיביש דע הברה וילע דומעלו
 
In essence, contemplation (hitbonenut) is the matter of gazing 

strongly into the depths of a concept, keeping [one’s mind] upon 
it for long periods, until he understands it thoroughly in all of its 
particular parts and details.  

 
 רמאש ומכ ,ןויע םשב ארמגה ןושלב ארקנה הניב תוימינפ תניחב אוהו

 ינויעל אהו סרגמל אה הכוס תכסמב

 
14 Referring to Kuntrus Ha’hitpa’alut, also authored by Rabbi Dov Ber of 

Lubavitch, translated into English under the title Divine Inspiration.    
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This is the inner aspect of the faculty of Binah 

(Understanding).  In the terminology of the Talmud, it is called by 
the term “Iyun” – ןויע , (in depth study).  This is as stated in tractate 
Sukka,15 “There is Girsa – אסריג  (surface study), and there is Iyun 
ןויע –  (in depth study).” 

 
 תעבונו תכלוהש ,הנושאר הפקשהב רבדה תנבה קר אוה אסריגה שוריפ

 עודיכ ללכ הדמעהו בוכע יתלב תוריהמב
 
The explanation of surface study is that one understands the 

subject matter only at first glance.  That is, [he] flows quickly 
through the subject matter [which he studies], without restraining 
[himself] and pausing at all, as known.  

 
 ותוכיאב רבדה לע ללכ ןנובתמ וניאו המ רבד לע וניעב טיבמה לשמ ךרד לע

 אמלעב ריבעמ ךרד קר ,םינוציחו םימינפה ויקלח לכב ותוהמו
 
For example, one may gaze upon a certain object without 

contemplating it at all, [to understand the nature of] how or what 
it is.  [He does not investigate] all of its inner and outer parts, 
except in a passing fashion.   

 
 תויללכ קר ותלוזל רפסל לכוי אל םגו ירמגל וילע חכשי יאדו ןמז ךשמבש

  ללכ ןיע תעיבטב אלו ןיעה תרבעהב הארש רבדה ותוא ןינע
 
Certainly, with the passage of time, he will forget about it 

altogether.  Furthermore, he will only be able to relate the general 
matter of what he saw to his fellowman.  [This is because his eyes 

 
15 See tractate Sukka 28b. 
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only fell upon it] in a passing fashion, without keeping his eyes 
upon it at all.   

 
 הדמעהו בוכע יתלב הנושאר הפקשהב ארבס הזיאב לכשה ןיע תרבעה ןכו

 ללכ התילכתל וז ארבסב עדי אלו ,בטיה וב ןייעל
 
This is likewise the case when the mind’s eye gazes upon a 

specific logical construct in just a passing fashion.  [Because he 
understands the concept] only at first glance without pausing and 
restraining [himself] to analyze and investigate it properly, he will 
not come to know the concept to its ultimate depth at all. 

 
  .בחורו ךרואו קמוע .לכשומ רבד לכב שיש אוה םירבד 'ג הנה יכ

 
Now, there are three matters in every intellectual concept.  

[These are;] depth, length and width.   
 

 אלו ,רהנה בחורכ הברה םיטרפב דצ לכל לכשומה רבסה תניחב אוה בחורה
 .רצק רהנכ ,דבל ןתייווהכ םירבד

 
The width is the explanation of the concept from all angles, 

with many particulars.  This is analogous to the width of a wide 
river.  In contrast, the understanding of a concept simply, as it is, 
is similar to a narrow river.   

 
 דע םינוש םילשמב לכשומה תא שיבלהל הלכשהה תודירי םצוע אוה ךרואו

 ראובמש ומכו( ךרואל ךשמתמו ךלוהש רהנכ ,'וכ ןטק קוניתה תוגשהב ואיבהל
 )'וכ העיריה ךרוא ןינעב םיבתכב תוכיראב

 
The length [of a concept] is the tremendous descent of the 

concept, to invest it into various different analogies so that it may 
even be brought within the reach of a small child.  This is 
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analogous to a flowing river that draws out to its length.  (This 
concept is explained at length in [Chassidic] manuscripts16 in 
regard to the matter of the length of the hides.) 

 
 אוה לבא ,ללכ בחר וניא ומצעבו בחרתמ םשמש רהנה קמועכ אוה קמועהו

 ורוקממ וכוליה תצורמ רקיע אוהש )םיורטש ארקנה( רהנה םצע רקיע
 
The depth [of a concept] is analogous to the depth of a river.  

From [its depth the river] widens, but in and of itself, it is not wide 
at all. However, it is the main essence of the river (which is called 
the “undercurrent”), for it is the main strength of its flow from its 
source.   

 
 תניחב קר ןניאש ,וילא םילפט קמועה ידדצלו הבוגב ויבג לעש םימו

 'וכ ךוליהה ךרואבו הבוגבו בחורב םידדצל ,דבלב ותוטשפתה תורבגתה
 
The waters that are above [the depth], to its height or to its 

sides and [even] to its length, are secondary to it, for they only 
represent the spreading forth of its strength.   

 
 גשומה קמוע ארקנו ,אוהש ומכ ותדוקנ םצע תניחב אוה לכשומה קמוע ךכ

 
Likewise, the depth of the concept is the aspect of its essential 

point, as it is [in and of itself].  This is what is called “The depth 
of that which is comprehended” (Omek Ha’Moosag).   

 
 ןכו ,םיטרפ המכב לודג בחורב ,דצ לכל הגשהה רבסהב טשפתנש המ לכש

 ונממ הלעמל דוע ונממ ליכשהל ,הלעמל הבוגה תניחב םגו ,הדיריה םצועב ךרואל
 היהי הזכש לובמה ןמזב הלעמ הלעמל םימה תורבגתה ומכ םור קמוע תניחב דע( ,הברה
 'וכ אתמכחד ןיעובמ וחתפתאד רהוזב בותכש ומכ חנ ייחל ר"ת תנשב תוינחורב חישמה תומיל

 
16 See Biurei Zohar (of the Mittler Rebbe), Pekudei & Noach. 
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 םימשה תובוראו 'וכ םירהה לכ וסכיו הלעמ הלעמל ורבגתיש המכחה םוהת תונייעמ ונייהו
 ץוענ יכ תחת קמועב יולתש םור קמוע ארקנה םימשה לעמש םימה ןמ ךישמהל 'וכ וחתפנ
 ךשמנ לכה )םיבתכב בותכש ומכו 'וכ הלעמל הבגה וא הלאש קמעה ומכ ןפוסב ןתליחת
 רהנו בותכש ומכו ,ןיא ארקנה המכחה ןמ עבונ אוהש ומכ ותדוקנ קמוע םצעמ
 'וכ ןדעמ אצוי

 
Everything that spreads forth in the explanation of this 

concept, [either] the great width with many angles and details, and 
also the great descent of the length, and even the height above, to 
understand higher [concepts] through this [concept], (all the way 
until the depth of the heights (Omek Rom), like the overpowering of the 
waters in the time of the flood [during the times of Noah].  Likewise, there 
will be a spiritual flood in the days of Moshiach, in the 600th year of the life 
of Noah.  This is as stated in the Zohar17 that “the wellsprings of wisdom 
will open.”  These are the springs of the depths of wisdom, “which will 
overpower and rise up and will cover all the mountains.”  Then, “the 
reservoirs of the heavens shall open up,” and there shall be drawn down “the 
waters that are above the heavens.”18  This is called the depth of the height 
(Omek Rom), which is dependent upon the depth below (Omek Tachat), 
because,19 “The beginning is bound up with the end,” as in the verse,20 “Cast 
your questions to the depths or raise it on high”)  are all drawn from the 
essential depth of the point [of the concept], which is how it 
spreads forth from the insight of Chochmah – Wisdom, which is 
called “ein - nothing.”21  This is as stated, “A river goes out from 
Eden.”   

 
  עודיכ ,ןייעמ ארקנ המכחהו רהנ ארקנ הניבהש

 

 
17 Zohar I 117a 
18 Genesis 7 
19 Sefer Yetzirah 1:7 
20 Isaiah 7:11 
21   See Tikkunei Zohar, Tikkun 42; Maamarei Admor HaEmtza’ee, Bereshit 

p.2 
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Binah (understanding) is called a river, while Chochmah 
(insight) is called a spring, as known. 

 
 אוהש ,דאמ הברה וב ןייעמו לכשומה רבד לע דמועש ,ןויע ארקנה אוהו

 תוריהמה ךפיה בוכיעה
 
This then, is [the mode of study] called Iyun (in depth study); 

that he keeps his mind on the concept and analyzes it greatly.  This 
is [a] slow [in depth study] which is the opposite of [the] quick 
[surface level of study].   

 
 וכות ךותו ותוימינפ םצעב אוהש ומכ לכשומה לש וקמועל אבל ידכ ונייהד

 אקווד
 
The purpose of this is specifically to reach the depth of the 

concept, as it is in its innermost essential point.   
 
 תעיבטו חוקפב אלא ,אמלעב הרבעהב אלו וניעב המ רבד לע לכתסמה ומכ

 'וכ וכות ךותו םימינפה ויקלח לכב בטיה ותוא עדויש דע ,לודג בוכיעב וניע
 
This is analogous to one who gazes his eyes upon a certain 

object, but not in a passing manner.  Rather, [he keeps his eyes 
upon it] with great attention and scrutiny, taking his time until he 
knows it well, in all of its internal and innermost components.   

 
 הברה וב ןייעמו ןנובתמש ונייהד ,אקוד לופכה ן''ונב תוננובתה ארקנה אוהו

 .'וכ וירוב לע וניבהל רבדה לע דומעל ,ינויעב :י''שר שריפש ומכו
 
This [type of study] is called Hitbonenut – contemplation.  

[The word Hitbonenut ( תוננובתה ) is] specifically spelled with two 
Nuns (נ – N), to signify that one [is to] contemplate it and analyze 
it greatly.  This is in accordance with the explanation of Rashi [on 
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the word] Iyun,22 “To stand upon the subject, to understand it 
clearly.”  

 
 ,המצע הניבד הקמעהה תניחבל ילכ תניחב קר אוה הזה ןויעה תניחב אצמנו

 תקמעהד ,ןכ וניאו ,םלועב ןושלב תעדה תקמעה ארקנ הזה ןויעה תניחב הרואכל יכ
  שממ ןינעה לש קמועל אובל דבל ילכ תניחב ונייה תעדה

 
We find that this aspect of Iyun is only an aspect of a 

receptacle for the delving of Binah itself.  For, at first glance, this 
aspect of Iyun is called “the delving of the concentration”23 in 
common usage.  [In truth], this is not the case, for the delving of 
the concentration is only a vessel, [that allows one] to come to the 
actual depth of the concept. 

 
 םגהש ,המצע המכחה ןמ םג הלעמל עיגמש ,קימעמ ארקנ אוה הזמ הלעמלו

 תדוקנ קמוע ללכל אבש םדוק ,לכשומה לש שממ ןיאה תניחב איה המכחהש
 ליעל רכזנכ רהנ יבגל ןייעמכ ,הניבבש גשומה

 
[A] higher [level than the level of the “delving of the 

concentration” (Ha’amakat Ha’da’at)], is what is called “delving” 
(Ma’amik).  [This method of delving allows one] to reach higher 
than even Chochmah itself.24  Now, seemingly, Chochmah is 
literally an aspect of the intangible “nothingness” of the concept, 
[as it exists even] before it comes into the category of being the 
essential depth or point of the concept in the comprehension of 
Binah.  As mentioned previously, it is like the waters of a spring 
in comparison to the waters of a river. 

   

 
22 See Rashi on tractate Sukka, 28b. 
23 Ha’amakat Ha’da’at  
24 See the explanations of the famed Chassid of the Mittler Rebbe, Rabbi Hillel 

of Paritch, to Chapter 1, translated and annotated under the title Listen Israel. 
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 ךישממה שרשב עיגמ השרש ,לכשומה לש שרשב הקמעה תניחב לבא
 שיש ומכ יכ ,המכח תומולעת וא המכחה יקמע ארקנו ,'וכ המכחד ןייעמ תעיבנל
 בחורו ךרואו קמוע שי ךכ ,ליעל רכזנכ שי ארקנש הניבב בחורו ךרואו קמוע
  ןיא ארקנש המכחד ןייעמב

 
Nonetheless, the aspect of delving in [this] source of the 

concept, its source reaches into the very source of the flow of the 
waters of the spring of Chochmah, which is called “the depths of 
Chochmah” or “the hidden-ness of Chochmah.”25  For, just as 
there are depth, length and width in Binah, which is called “yesh – 
something,” there is likewise a depth, length and width in the 
spring of Chochmah, which is called “ein – nothing.” 

 
 ותעיבנ טשפתמ םשמש ,וקמועב ובצחמ שרש תליחת ונייה ןייעמה קמועו

 תילכת אוה ומלעה תילכתו ,ומלעהמ יוליגב ןיפיט ןיפיט אצויו עקובש דע הלעמל
 שיש ןידיגב 'וכ אלחלחמ ילוחלח אעראד ,ועקבנ םוהת תונייעמ ומכ ,הטמל וקמע
  המכחה קמוע ארקנה המכחה םלעהמ ,ןיאמ המכחהו רמאנ הזבו ,ןושאר קמוע םהל

 
The depth of the spring is the beginning and source of its 

inception, at its very depth.  From there its flow spreads upward 
until drops of water burst forth into revelation from their 
concealment [within the ground].  Its utmost concealment is in its 
ultimate depth below (in the aquifer), as [in the verse], “the 
wellsprings of the abyss burst forth.”26  For, the earth is riddled 
with fissures27 and veins [of water], which have a primary depth.  
About this it is stated,28 “Chochmah is [found] from nothing,” that 
is, from the concealed Chochmah which is called the depth of 
Chochmah. 

 
25 Omkei Chochmah or Ta’alumot Chochmah.  See also Job 11:6 
26 Genesis 7:11 
27 Talmud Bavli, tractate Chagiga 22a 
28 Job 28:12 
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 קמועה קר וניאש ,עודיכ 'וכ קרבכ אצויש שדחה לכש תאצמה אוה המכחהו

 לש קמועש ,תילגנ ארבסב המ רבד תנבהב שי תניחבב שגרומה הניבד הגשהה לש
 המכחד ןיא יבגל ךרע ול ןיאו ,דבלב הגשהד שיה לש ןיא תניחב אוה הגשהה רבסה
 התיצמת אוהש ,הבש קמועה תניחבב אל םג ,ללכ הגשה ללכל אבש םרט

 
Now, Chochmah is the discovery of new insight which 

emerges like a bolt of lightning, as known.  [The source of its 
inception in its hidden depths is its innermost essence.  This is 
similar to the previous explanation of the matter of the depth of 
the comprehended concept (Omek Ha’Moosag) of Binah.]  
However, that was only in regard to the depth of the 
comprehension of Binah which is felt in a tangible way, with 
revealed explanations [on a subject].  The depth of this explanation 
of the concept is only the aspect of the “nothing of the something” 
of comprehension.  Therefore, its depth, which is its essential 
point, is of no comparison to the “nothing” of Chochmah before it 
comes into the category of comprehension altogether. 

 
 ,שיל המכחד ןיאמ ךשמנש םג ,הניבד ן''ונה רעש ארקנ גשומה קמוע םנמאו

 עיגמ ושרש )אנווג יאהכו 'וכ םיבגח ינרקכ ותלחת םישדקה שדק תיבמ אצוי ןייעמ ומכ(
 אוה ,גשומה קמועב קר קימעמ לכש שוחב הארנכו ,ליעל רכזנה המכחד קמועב
 אוהו ,הניבב המכחה רואד תושדח תניחב איצמהל ,לכשומה שרשו רוקמל איצממ
 הניבו המכחד קמועל ליעפמש ,ליעפמ ןושל קימעמ ארקנה

 
Nevertheless, although the depth of the comprehension, 

which is called the 50th gate of Binah, is drawn from the “nothing” 
of Chochmah to “something,” (like the teaching,29 “A spring will flow 
out of the chamber of the Holy of Holies; its beginning will be like the 
antennae of a grasshopper, and it will then widen into the expanse of a river,” 

 
29 Talmud Bavli, Yoma 77b 
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and the like,) its source also reaches into the depths of Chochmah 
itself.  It is clearly observable that the delving specifically into the 
depth of the comprehension (omek hamoosag of Binah) will bring 
one to the source and root of the concept, thus enabling him to 
bring new light of Chochmah (insight) into Binah (tangible 
comprehension).  This, then, is what is called Ma’amik – delving, 
which is an active verb, for he is activating the depths of 
Chochmah and Binah. 

 
 ב''ע ונייהד ,םיבתכב ראובמש הניבב םכחו המכחב ןבה בותכש המ הז יפלו(

 וניא הזש ,הניבד גשומה ךותמ רחא שודיח רבד ןיבהל קר אוהש ,הניבב םכח ג''סד
 ארקנו ,וירוב לע ויקלח לכ ררבמה אוהש ,ליעל רכזנה ןויעה תניחב ידי לע אלא
  הניבבש הניב

 
(According to what we have explained, we may understand 

the statement,30 “Understand with wisdom and be wise in 
understanding.”  In [Chassidic] manuscripts it is explained that 
“wise in understanding” refers to A”b of Sa”G31 (Chochmah of 

 
30 See Sefer Yetzirah 1:4 
31 The four letters of the Name HaShem- ה״והי  correspond to the ten sefirot.  The 

thorn of the letter Yod (י) corresponds to Keter.  The body of the letter Yod (י) 
corresponds to Chochmah.  The first letter Heh (ה) corresponds to how the seminal 
point of the Yod of Chochmah becomes expanded into the length and width of the 
Heh of Binah.  The Vav (ו) which has a numerical value of six corresponds to the six 
emotional sefirot.  The last Heh (ה) corresponds to Malchut.  This will all be 
explained later in greater detail.  What is relevant here is that the four-letter name 
HaShem- ה״והי  can be expanded.  In other words, instead of Y (י) the letter Yod would 
be spelled out as דוי .  The same is done with the other three letters of the name.  Now, 
when it is spelled out with Yod’s (i.e. י"ה ו"יו י"ה ד"וי ) it has a numerical value of 72 
and corresponds to Chochmah, which is the name A”b – ב"ע  (meaning 72). When it 
is spelled out with Yod’s and an Aleph ( י"ה ו"או י"ה ד"וי ) its numerical value is 63 and 
corresponds to Binah.  This is the name Sa”G – ג"ס , which equals 63.  We may now 
understand the above statement that, “be wise in understanding” refers to A”b of 
Sa”G.  In other words, it refers to the sefirah; Chochmah of Binah.  Likewise, the 
aspect of Sa”G of A”b corresponds to Binah of Chochmah.  The Mittler Rebbe will 
now explain this further.  (The explanation of the expansions of the Name HaShem-

ה״והי  will be discussed later in the book.) 
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Binah).  This is [the ability] to understand a new insight within the 
comprehension of Binah.  This only comes through the aspect of 
Iyun – the analysis mentioned earlier, which clarifies all the 
particular parts until they are clear.  This Iyun (analysis) is what is 
called Binah of Binah.   

 
 קר לבא ,השדח הגשהו הנבה איצמהל םכחתהלו דילוהל לכוי ךכ רחאו

 רכזנה גשומה קמוע אוה הניבד רתכ לבא ,הניבבש המכח ארקנש המצע וז הגשהב
 .ליעל רכזנכ המכחה קמועב ושרש עיגמה ,ליעל

 
After [a person has done this] he will be capable of bringing 

new insight into understanding and comprehension, but only 
within the subject matter itself.  This insight is what is called 
Chochmah of Binah.  Now, Keter of Binah is the aforementioned 
depth of the comprehension (the Omek HaMoosag) the source of 
which reaches into the depth of Chochmah, as explained above. 

 
 לכויש ,המצע המכחב רבסהה חכ אוהש ,ב''עד ג''ס ונייה המכחב ןבהו

 ןיידע הניבד הגשהה ןמ הלעמל אוהו ,הברה תוריבסמ םינפב ואיבהל
 
Now, “understand with wisdom” refers to Sa”G of A”b 

(Binah of Chochmah).  This is the power of explanation within 
Chochmah itself, that he is capable of bringing it into many 
different explanations and facets.  Nonetheless, it is still higher 
than the comprehension of Binah.   

 
 אקוד רבד ךותמ רבד ןיבמה אוהש ,וחכתשא אל םינובנ ורמאש המו

 
[This type of understanding may be understood from the 

explanation of] the statement32 [regarding Moshe], “He could not 

 
32 See tractate Eruvin 100b 
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find ‘men of understanding’ (Nevonim).”  [This (Navon) 
specifically] refers to “one who understands one thing from 
another.”33   

 
 לע ,ליעל רכזנה המכחד קמועב עיגמש המכחב ןבהד הז חכ שרש דצמ ונייה

  תאז המכח רבד ךותמ ירמגל תרחא המכח רבד ןיבהל לכוי ןכ
 
The reason [he is capable of this] is because of the source of 

this power of “understand with wisdom” (Binah of Chochmah) 
that reaches into the depths of Chochmah, which was mentioned 
previously.  For this reason, from one subject matter and wisdom 
he will be capable of understanding a completely different 
wisdom.   

 
 ,ןיאמ וז המכחה תואצמה לש הפוגמ ונייהד ,םכחה ןמ הגירדמב הלעמל והזש

 רחא לכשו המכח הנממ ןיבמ וניאש
 
This [aspect of understanding] is much greater in level than 

that of a Chacham.  That is, [a Chacham only has] insights from 
“nothing” into the particular subject matter of [his] investigation, 
but he does not understand an entirely different wisdom from it. 

 
 השרש ,וז הגשהה ךותמ השדח הגשה ןיבמ הניבד הגשהבש המ םוקמ לכמו(

  .)ןיבמל ידו 'וכ לכשה רוקמ םלעהב הזש קר ,רבד ךותמ רבד ןיבמש ,המכחד ןבהב
 
(Nonetheless, the source of the comprehension of a new 

insight within [the field of] his comprehension is also the matter 
of “understand with wisdom” (Binah of Chochmah).  In other 
words, its source is in the ability to understand one thing from 

 
33 See tractate Chagigah 14a 
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another.  However, this remains concealed in the source of the 
intellect.  This will suffice those of understanding.) 

 
 'וכ וירוב לע דומעל ליעל רכזנה ןויע תניחב ,םה ךכ תוגרדמה רדס אצמנו

   תוינוציחו תוימינפב הנחבהה תילכת ןיחבהל ,הניבבש הניב ארקנ
 
We find that the order of levels is as follows; [first is] the 

aspect of Iyun – analysis, mentioned earlier.  [That is], to keep 
one’s mind on [the concept, and investigate its particulars], until it 
is completely clear.  This is called Binah of Binah; to clarify and 
distinguish between all the inner and outer specifics, with the 
utmost precision.   

 
 דע םיבר םישובלב הגשהה דירוהל ,ךרואה תניחב תויהל לכוי הזמ םגו

 םינוש םירבסהב בחורה תניחב אל לבא ,ליעל רכזנכ קוניתה תוגשהל םשגתתש
 'וכ דצ לכל

 
From this, it also is possible for there to be the aspect of a 

length, to lower the concept through many investments,34 until it 
is made tangible to the comprehension of a child, as explained 
previously.  Nonetheless, [he does] not [yet have] the aspect of a 
width, with various explanations of all its angles. 

 
 ,ליעל רכזנכ 'א הגשהב תושדח איצמהל ,הניבבש המכח תניחבמ ךכ רחאו

  ךרוא תניחב השועה הניבבש הניבד חכ ונממו ,בחור ארקנה אוה
 
Following this is the aspect of Chochmah of Binah, which is 

[the ability] to bring forth insights, [but only] in the specific 
subject [under his investigation], as previously explained.  This is 

 
34 In analogies. 
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[the aspect of] the width, from which the aspect of Binah of Binah 
creates a length.   

 
 קמוע תניחבב יולת אוה ,הניבבש הניבו המכחד בחורהו ךרואה רועיש לבא

 בחורה ךרע היהי ךכ קמועה ךרע יפלש שוחב הארנכו ,הניבד רתכ ארקנש גשומה
 .)ןיבמל ידו המ רבד תגשה לכב ךרואהו

 
Nonetheless, the extent of the length and width of Chochmah 

and Binah is dependent upon the aspect of the depth of the 
comprehension, which is called Keter of Binah.  It is clearly 
observable with any comprehension of any subject matter that 
according to the measure of the depth will be the measures of the 
length and width.  This will suffice those of understanding.) 

 
 ומכ ,הקמעה לש הפוג הז ןיא ,תעדה תקמעה םלועה םיארוקש המ הז יפלו

 תעדל תוכייש שי אל הזלש ,הניבד גשומה קמוע
 
According to what we have explained, what is commonly 

called ha’amakat ha’da’at – the delving of the concentration (or 
meditation), is not the actual delving into the depth of the 
comprehension (the omek hamoosag).  This is because the faculty 
of Da’at has no relation to it.   

 
 ידיל איבמש אוהו ,רתויב גשומב ותשגרה תורשקתה תניחב אוה תעדה ךא

 ילכ תניחב ומכ קר אוהש ,ליעל רכזנה ןויעה תניחב רחא ,גשומב הקמעה תניחב
 .ליעל רכזנכ הגשהה קמועל

 
Rather, the faculty of Da’at is the aspect of the strong 

connection of one’s feelings to a concept.35  It [is this type of 
concentration which] brings one to the depth of the comprehended 

 
35 Concentration and interest.  See Tanya Ch. 3  
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concept, [but only] after the aforementioned analysis (Iyun), which 
acts as a receptacle for the depth of the comprehension (omek 
hamoosag), as previously explained. 

 
 ותעדש שיו הרצק ותעדש ימ שי ומכ ,קמועו בחורו ךרוא שי תעדב םגו

 ,תולק ןתעדש םישנכ לק תעד וא קזח תעדו הכורא אלו הבחר ותעדש שיו הכורא
 'וכ הרצק ותעד אליממו תעדה קמוע יתלב אוה

 
Now, Da’at – concentration, also possesses the three 

dimensions of length, width and depth.  For example, there are 
those who have a short attention span, and those who have a long 
attention span.  There are those who have a broad attention span, 
but not a long attention span.  There are those who possess strong 
concentration, and those of weak concentration, like “women who 
have a light Da’at.”36  That is, because they lack the depth of 
concentration, subsequently their concentration is short.   

 
 קוניתהש ,עודי ןטקל לודג ןיב ,תעדה יקמועל תעדה ילק ןיב הז שרפהו

 הצור וא ןיבמש הז רבדל ללכ תורשקתהו שיגרמה חכ וב ןיאש ונייה ,לק ותעדש
   דאמ תוינוציחב קר ,וב

 
The difference between a weak concentration and a deep 

concentration can be understood by the difference between a child 
and an adult, as known.  A child has a weak concentration.  This 
is to say that he only possesses a very external connection or 
feelings towards the object of his understanding or desire.   

 
 ןיבמש רבד ותואב הקומע ותעדש לודגה ןכ ןיאש המ ,וכופיהל התפתי ןכ לע

 תעדה בחורו תעדה ךרוא ךשמנ אליממש ,תעדה תקמעה ארקנה אוה ,וב הצור וא
   .הניבב ליעל רכזנכ

 
36 See Tractate Shabbat 33b 
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For this reason, a child can be easily seduced into desiring the 

very opposite [of his original desire].  In contrast, an adult has a 
deep connection to the object of his understanding and desire, 
which is called the depth of concentration (or interest).  [Because 
he possesses this depth], this automatically draws out a length of 
concentration and a width of concentration, as we previously 
explained regarding Binah.   

 
 םצועל ,חומה ילכ ץוויכו םוצמצ ןינעכ הארנ רשא אוה תעדה תקמעהל ןמיסו

  הניבד ןויעה ידי לע הגשה קמוע םצע אב אקוד הזמש ,לכשומב ותורשקתה קמוע
 
The sign for [this] deep concentration is that [because of the 

great depth of his connection to the concept] it appears as if he is 
contracting and focusing the vessel of his brain.  It is specifically 
through this deep concentration that he can come to an essential 
and deep comprehension of the subject matter, through the 
aforementioned analysis of Binah. 

 
 בכועמו דמועש םג ,הניבד ןויעה ירהש ,ץוויכהו םוצמצה ךפיה אוהש

 ,ויקלח יטרפ לכב הברה בחורל תשפתמ דימ לבא ,ותלחתב ץוויכו םוצמצב
  עודיכ הברה תויטרפ תנחבהב

 
[However, the aspect of analysis] is the very opposite of 

contraction and focus (of all his mental capacities).  Although, 
initially, [the analysis of Binah] begins with focus and contraction, 
it nonetheless immediately spreads forth with great expansiveness, 
with the clarification of all the particular components and details, 
as known.   

 
 ,םוצמצה קר אוה ,הברדא ,תעדה תקמעהד ץוויכהו םוצמצה ןכ ןיאש המ

  הז לכשומב קר רשקתהל ולכש חכ לכמ הפיסאהו ץוביקה אוהש



 

 
27 

 
This is not the case with the contraction and focus of the 

delving of the concentration.  On the contrary, [the concentration] 
is only the contraction and focus, the aspect of gathering all of 
one’s mental capacities to connect only to this specific matter.   

 
 ידי לע םנמאו ,לכשומה ןינע תבחרהב ןויעה תוטשפתה תניחב ךפיה הזש

  הניבו המכחה יקמעב ושרש דע לכשומה תוקמע ידיל אב תעדה תקמעה
 
This is the very opposite of the spreading forth of the analysis 

with a great breadth into the subject matter.  However, it is through 
the delving of the concentration that one can come to the depth of 
the concept, until its very source in the depths of Chochmah and 
Binah. 

 
 קמוע ןינעב הלעמל בותכש ומכ הניבל המכח גווזמד ןוילע תעד תניחב דע(

  'וכ אמיאד אמופב זונג תעדד ונייהו ,הניבד גשומה
 
([Through the above he is capable of] reaching the aspect of 

the upper Da’at which unites Chochmah and Binah, as was 
explained previously regarding the matter of the depth of the 
comprehension (Omek HaMoosag) of Binah.  This is the meaning 
of the statement,37 “Da’at is hidden in the mouth of Imma.”38   

 
 אהב אה יכ ,ןונה רעש אוהש הניבל הכז ,תעדה אוהש השמ ,ורמאש ומכו

 .ןיבמל ידו יתכוד המכב םיבתכב בותכש המכו ,אילת
 
It is likewise stated, “Moshe, who corresponds to [the faculty 

of] Da’at, merited Binah,” which refers [specifically] to the fiftieth 
 

37 See Zohar (Idra D’Mishkena) Mishpatim 123, 1. 
38 Imma – Mother, refers to Binah, while Abba – Father, refers to Chochmah.  

This will be discussed in much greater detail later in the book. 
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gate [of Binah].  These [two faculties] are interdependent, as 
explained in various writings and [Chassidic] manuscripts.  This 
will suffice those of understanding.) 

 
  



 

 
29 

Chapter Two 
 

 אוה הנובתה ןינעו ,הנובתו הניב ,תוגרדמ 'ב המצע הניבב שיש עודי הנהו
 לארשי םה ןיאתת אמאו אבאד רהזב בותכש ומכ( הניבה רוא תוטשפתה תניחב
   )'וכ האתת אמיא ארקנו ,הנובתו אבס

 
Now, it is known that in Binah itself there are two levels; 

Binah and Tvunah.  The matter of Tvunah is the aspect of the 
spreading forth of the light of Binah. (This is as stated in the 
Zohar,39 “The lower mother and father are Yisroel Saba and 
Tvunah.”  [Tvunah is] called the lower mother.)   

 
 האיבהל הב טשפתמ ןכ לע ,הניבד הגשהה לבקמה ילכב בטיה התטילק דצמ

 םיקומע םימ ומכ ,הנובת שיא ארקנה אוהו ,הגשהה םצעמ םילדבנ םינינע המכב
   .הנלדי הנובת שיא 'וכ

 
[This comes about] because [the concept] is grasped very well 

in the vessel of the comprehension of Binah.  Therefore, [through 
this], it spreads forth to bring it into many matters that are separate 
from the essential comprehension [of the concept itself].  [One 
who is capable of] this is called “a man of Tvunah,” as in [the 
verse],40 “Deep waters… a man of Tevunah shall draw them out.”  

 
 הנובת שיאו ,תוימצעה םלעהב ראשנש הניב תוקמע תניחב םה םיקומע םימ

 תוורל םינוש םינפוא המכב תוטשפתהל האיבהל םלעהה ןמ הנבאשיו הנלדי אקווד
   םילבקמה תא

 

 
39 See Zohar Ha’azinu 290b and 291a.  See also Etz Chayim (Shaar Av”I) Shaar 

21, chapter 8. 
40 Proverbs 20:5 
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The “deep waters” represent the aspect of the depths of Binah 
which remain concealed in the essential self.  It is specifically the 
“man of Tvunah” who draws it out and brings it forth from its 
concealment, to bring it to spread forth in many different manners, 
in order to quench the thirst of the recipients.   

 
 ,שוחב םיאור ונאש ומכ אוהו 'וכ ןאצה תוקשהל םיקומע םימ הלודה ומכ

 םיקומע םימ ארקנה ,םדא תגשהב ליכהמ רתויב םיקומע ארבסהו לכשה תויהבש
  'וכ אב ונממ בחורהו ךרואהש ליעל רכזנה גשומה קמוע תניחב אוהש ,'וכ

 
This is analogous to one who draws out deep waters to quench 

the thirst of the sheep.  We may clearly observe that when the 
reasoning of a concept is too deep to be retained in the 
comprehension of man, this is called “deep waters,” which is the 
aspect of the depth of the comprehension (Omek HaMoosag), from 
which the length and width come, as previously explained.   

 
 קמועה םלעה תניחב רואל איצויש שוריפ ,הנלדי אקווד הנובת לעב שיאו

 םיקומע םימ הלודה ומכ ,ללכ קומע היה אל ולאכ ,םדאה תגשה ונליכיש דע גשומה
  'וכ קמועה תא ברקמש

 
It is specifically one who possesses the power of Tvunah who 

can “draw it out.”  In other words, he brings to light the aspect of 
the hidden depth of the concept, until it may be retained within the 
comprehension of man, as if it was not deep at all.  Just as [in the 
analogy of] one who draws the deep waters [out of the depths of 
the well], he brings the depth [itself] close. 

 
 איבהל הניבה חכמ טשפתמה חכ אוה הנובתה חכש רמול חרכומ הז יפלו

 'וכ םילבקמל הטמל יוליגל הקמוע
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According to the above, we must say that the power of 
Tvunah is a power that spreads forth from the power of Binah, to 
bring its depth into revelation below to the recipients.   

 
 ארקנש( הניבד חומב הגשה לעב אוהש םג ,תונובת שיא וניאשכ ןכ ןיאש המ

 חומב ,םצעב איהש ומכ קר תראשנ ותגשהש תויהל לכוי )םלועה ןושלב ןספת
 ןינעב הטמל תוטשפתה םוש הנממ אובי אלו ,דבל ותניב חור ארקנש ולש הניבה
  ללכ הגשהה םצע ןמ ץוחש לדבנ

 
This is not the case with one who is not “a man of Tvunah.”  

Although he may be a man of comprehension in his mind of 
Binah,  (which is called a “Tafsan –Grasper” in the terminology of the world,) it 
is possible that his comprehension remains as it is in the essence 
of his mind of Binah.  [That is, he only possesses] “the spirit of 
Binah,” but there will not come from it any spreading down into 
separate matters, outside of the essential comprehension itself.   

 
 םצעב קר אוה לכה ,ליעל רכזנכ קמועו בחורו ךרוא הגשהב שיש םגו

 גשומה קמוע ןכש לכמו ,לדבנ ןינעב הטמל הלגתיש אל לבא ,איהש ומכ ,הגשהה
 ומכ הגשהה םצעב לכה ,בחורהו ךרואה ןכו ,ומצעל םלעהב וקמועב ראשנ ירה
   דבל המוקמב איהש ,איהש

 
Furthermore, although his comprehension is in the length, 

width and depth, as explained above, it is all in the essential 
comprehension, as it is.  However, it will not be revealed below in 
separate matters, and certainly, the depth of the concept remains 
in its depth, concealed in itself.  Likewise, the length and width all 
[remain] in the essential comprehension, as they are, in that state 
alone. 

 
 תורבסב םימעטו דומלתב לופלפה קמועב םיאור ונא הנה ,הז לכל אמגודו

 ךכו ךכ תובר
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An example of all this can be seen in the depth of the logical 

debate of the Talmud, in which there are many reasons and 
explanations to argue one way or another etc.   

 
 לכשה םצעמ רואל איצוהל ןיידע ולכוי אל לבא ,הניבד הגשהב םיאבש םג

 ללכ יאכז וא בייח ןיד קספ הזיא
 
Although one may come to the comprehension of Binah, 

nonetheless, he still is incapable of bringing to light any actual 
verdict or ruling of “innocent” or “guilty” from the essential 
intellect.   

 
 הזיא אלו לכשה הז יפ לע בויח הזיא הרבסה ךותמ איצוהל לכוי אלש ונייהד

 לכשה הז יפ לע תוכז
 
In other words, one is not capable of bringing out any “guilty” 

verdict from this reasoning, nor any “innocent” verdict from this 
reasoning.   

 
 םוש ונממ אצמי יתלב ,דבל תוילכש הלכשה קר הרבסהו לכשה ןיא ןיידע יכ

  הדי לע תוכזל וא הדי לע בייחל אוהש ,הנמיה לדבנ ןינעל תויטהב תוטשפתה
 
This is because, as of yet, these concepts and explanations are 

only theoretical abstractions. One will, therefore, not find any 
spreading forth into matters which are separate from them.  In 
other words, [he will not be capable] of applying these reasons and 
explanations [in practice] and state a “guilty” or an “innocent” 
verdict through them.   

 
 הב השעי המו הנממ אצמי המ ןיידע עדונ אלש ילויהה רבד ומכ הז ירהו
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Rather, it is like a Heyulie power, in which it is not yet known 
what will result from it or what could be done with it. 

 
 םצע איבהל ותלוכיבש המ ונייה ,הניבה חוממ טשפתמש הנובתה חכ םנמאו

 תוכזל וא בויחל וא ,הנמיה לדבנ ןינע לכב הנממ הטמל תוטשפתה תניחבל הגשהה
 .'וכ םינוש םינפוא המכב הבשחמב האיבהל ןכו ,בלב לעפתהל וא

 
[It is] therefore [understood that] the power of Tvunah, which 

spreads forth from the mind of Binah, is the ability to bring the 
essential comprehension, to an aspect of spreading down from it, 
in all matters that are separate from [the concept] itself.  [That is 
to say, he is capable of arriving at a verdict] whether for “guilt” or 
for “innocence” etc.  Likewise, the arousal [of the emotions] of the 
heart [comes from this power].  Furthermore, [he is capable of] 
bringing it into thought in many various angles. 

 
 םינותחת ׳ז ארקנה תודמ תניחב המצע הניבב שיש םיאור ונא הרואכל ךא

 עודיכ בוח יפלכ הטמ לכש וא תוכז יפלכ הטמה לכשבש תודמ ארקנו ,הניבד
 
However, at first glance, we see that in Binah itself, there 

exists an aspect of emotions, which are called the seven lower 
sefirot of Binah.  These are [also] called the emotions of the 
intellect that leans either towards merit, or the intellect that leans 
towards guilt, as known.   

 
   םלעהב ןיידע הגשהה םצעב ןה לכשבש תודמהש ומכ ונייה

 
However, these are only as the emotions still are concealed 

within the essential comprehension.  
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 המ רבד הרקמ ןינעב תורוהל ומכ ,לדבנ רבדב ןתולגתה תניחב איבהל לבא
 ובש הרובגו דסחל ןינעה הז לש טפשמה תא תוטהל ,תאזה ארבסהו לכשה יפ לע
 'וכ הניבבש תודמה ןמ רואל איצוי אקווד הנובת שיא ירה ,אקוד

 
Nonetheless, to bring these emotions out into revelation in a 

separate matter, such as to shed light upon a certain case according 
to this concept and reasoning, and to [actually] cause the judgment 
on this matter to lean either to kindness or sternness, specifically 
requires a man of Tvunah.  [It is specifically a man of Tvunah]  
who can bring out insight and light, from the emotional [sefirot] 
of Binah. 

 
 תטשפתמ ןכ לע ,הגשהה םצעל בוט יכב טלוקה חכ ונייה תונובת שיאו

  ירמגל םילדבנ םינינע המכ הב תורוהלו תושעל וב הגשהה
 
The meaning of “a man of Tvunah” is that he has a thorough 

grasp of the essential comprehension.  Because of this, the 
comprehension spreads forth in him, to do and to shed light upon 
many completely separate matters.  

 
 ןיבמל ידו ליעל רכזנכ יוליג ידיל הניב קמוע תא איבהל ותלוכיב םגו

 
He even is capable of bringing the depth of Binah itself into 

revelation, as explained above. This will suffice those of 
understanding. 

 
 הנובתו המכחד תודמ אבס לארשי הנובתו אבס לארשי ןיאתת אמאו אבא תניחב ונייהו(

 הבשחמב אבה לכשה אוה הנובתד תוכלמ תניחבו ץוחל יוליגה תניחבב ןיאב ךא הניבד תודמ
 תינויע הבשחמל ינוציח ילכ תניחב אוהו הב שבלתמ לכשהש לכש תבשחמ תויתוא ארקנה
 ךשמנ הנובתד תוכלמ תניחבמו 'וכ ארבסהו לכשה םצע דצמ המצע הניבד הגשה יולג אוהש
 )דחאד יתבר 'ד אוהו 'וכ האל ארקנש המצע הבשחמה תויתוא שרש
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(This then is the aspect of the lower father and mother, Yisroel Sabba 
and Tvunah.  Yisroel Sabba is the aspect of the emotions of Chochmah, and 
Tvunah is the aspect of the emotions of Binah.  However, these two are how 
these emotions come into revelation, to the outside.  The aspect of Malchut 
of Tvunah is the aspect of the intellect which comes in thought, which is 
called the letters of intellectual thought (Machshevet Sechel), within which 
the intellect becomes invested.  It is the external vessel for analytical thought 
(Machshava Iyunit), which is the revelation of the comprehension of Binah 
itself, from the aspect of the essence of the concept and explanation.  From 
the aspect of Malchut of Tvunah is drawn the source of the letters of thought 
themselves, which is called Leah.  This (Malchut of Tvunah) is the aspect of 
the large Dalet (ד) of the word41 Echad-ד חא .) 

 
 קמוע ,םירבד 'ג שי הנובתב םג יכ תויהל ,עודיכ תבו ןב הנובת ארקנש והזו

 איהש ומכ ,הגשהה התואבש תאזה הנובתה חכ םצע אוה קמועה .בחורו ךרואו
   'וכ התוא תטלוקש העשב

 
For this reason, Tvunah is also called Ben U’Bat – Son and 

Daughter, as known.  This is because Tvunah likewise possesses 
the three [dimensions of] depth, length and width.  Its depth is the 
essential strength of the power of Tvunah of this comprehension, 
as it is during the time which he grasps it.   

 
 שיא קוספב ליעל רכזנכ ,יולגל אובל ליעל רכזנה הגשהה קמוע לכוי הבו

  'וכ הנלדי הנובת
 
Through this (grasp) he is capable of bringing the [very] 

depths of the concept [out] into revelation, as was previously 
explained on the verse, “a man of Tvunah shall draw them (the 
deep waters) out.”   

 
 םיבר םישעמ תושעלו וב תורוהל ,לדבנה רחא ןינעב התדירי אוה ךרואהו

 'וכ הדי לע

 
41 Deuteronomy 6:4 
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The length of Tvunah is the descent [of the concept] into a 

separate matter, to shed light upon it, or to accomplish many 
actions through it.   

 
 הבשחמב הביחרהל ,הגשהה םצעב הנובתה תוטשפתה תניחב אוה בחורהו

 'וכ דבל איהש ומכ אלו םינוש םינפוא יובר המכב
 
Its width is the aspect of the spreading forth of his Tvunah in 

the essential comprehension [itself], to expand it in his thought in 
many different manners, and not just [in the essential manner] that 
it is. 

 
 תודמה ודלוי אקוד הנובתמש המ ונייה ,ת''בו ן''במ הנובתה הלולכש המו

 ארקנש יפ לע ףא תודמה תודלות ויה אל המצע הניבמ יכ ,םמצע ינפב תוהמ יולגב
  )האליע אמיא איה לבא( 'וכ םינבה םא

 
[Now, the reason] that Tvunah is called Ben U’Bat – Son and 

Daughter, is because it is specifically Tvunah that gives birth to 
revealed emotions as matters in and of themselves.  For although 
Binah is called the “mother of the children,”42 nonetheless, from 
Binah itself, there is no birth of the emotions (since it is the “upper 
mother”).43   

 
 ן''ב תניחב אוהו ,תודמה דילוהל האתת אמיא ארקנ הנובתה ןכ ןיאש המ

 תוטשפתה תניחב איהש ,אקוד הנובתב תוללכתהב םיאבש ,האריו הבהא ,ת''בו
 ליעל רכזנכ הטמל הניבה רוא

 

 
42 See Zohar parshat VaYechi 219a. 
43 See Etz Chayim (Shaar Av”I) Shaar 14, chapter 8. 
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In contrast, Tvunah is called the “lower mother,” [for it is she] 
who gives birth to the emotions.  These [emotions] are the aspects 
of “Son and Daughter” – love and fear, which specifically come 
about included in Tvunah.  [This is because Tvunah] is the aspect 
of the spreading forth of the light of Binah downward, as explained 
above.   

 
 בותכש ומכו( הנובתה תניחבמ ךשמנ תודמבש ןיחומה תניחב םעטה הזל םגו

 'וכ אתרב דסי אבאד ,ץרא דסי המכחב ה״והי
 
It is also for this reason that the aspect of the intellect of the 

emotions is drawn from the aspect of Tvunah.  (This is as stated,44 
“HaShem- ה״והי  founded the earth with Chochmah, [and 
established the heavens with Tvunah.”  The first part of this verse, 
“HaShem- ה״והי  founded the earth with Chochmah,” refers to the 
fact] that “the father founded the daughter.”   

 
 עודיכ םימ שא ,תודמה תניחב ןה םימש ,הנובתב םימש ןנוכ

 
[The second part of the verse states], “He established the 

heavens with Tvunah.”  As known, the “heavens-Shamayim- םימש ” 
refers to the aspect of the emotions, fire-Eish- שא  and water-
Mayim- םימ .45   

 

 
44 Proverbs 3:19 
45 See tractate Chagiga 12a.  There it states that the Hebrew word for “heaven 

– Shamayim” ( םימש ) is a conglomeration of two words, Esh ( שא ) and Mayim ( םימ ), 
which mean fire and water.  Firstly, these two elements correspond to Chessed – 
kindness, and Gevurah – might.  Secondly, as will be explained later, the actual 
makeup of the emotions is from these two elements.  Thirdly, it is the emotions which 
influence the speech and action, and therefore, the emotions (Zeir Anpin) are called 
“heaven” while speech and action (Malchut) which receives from the emotions, is 
called “earth.”  
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 הנובתד ןיחומה תניחבב תודמה םויק תניחב אוהש ,ןנוכתי הנובתבו ןכו
  בלבש תודמב הניבד תודמ תניחבמ ןיחומ איבהל עצוממ ומכ הנובתה יכ ,םהבש

 
Similarly, [it is stated],46 “They are established with Tvunah.”  

This refers to the establishment of the emotions [because] of the 
aspect of the intellect of Tvunah which is in them, since the aspect 
of Tvunah is like an intermediary to bring the intellect from the 
aspect of the emotions of Binah into the emotions of the heart.   

 
 ליעל רכזנכ הנובתה ןינע רקיע אוהש ,לדבנה ןינעב האבהה חכ ומכ והזש

 
This is similar to the power to bring [a concept] into a separate 

matter, which is the principal aspect of Tvunah, as explained 
above.) 

 
 אוה הפופכ ן''ונ תויהל ,הניבב הטושפ ן''ונו הפופכ ן''ונ שיש ןכ םג עודיו

   ךרואה אוה הטושפ ן''ונו בחורה
 
Furthermore, as known, in Binah there is a bent Nun (נ) and a 

straight Nun (ן).47  That is, the bent Nun (נ) is the width, while the 
straight Nun (ן) is the length.   

 
 תויתואה יולימ ראשב ןכ ןיאש המ הטושפ 'נב ולש יולמה 'נו

 
Furthermore, when expanded, the Nun which fills it is the 

straight Nun,48 which is not the case with the expansion of any 
other letters.   

 
46 Proverbs 24:3 
47 See the Magen David of the Radbaz on the letter Nun.  Also see Pardes 

Rimonim of the Ramak, Shaar HaOtiyot (27:17). 
48 When one expands the letter Nun – נ (as opposed to just N) it would be 

spelled out as - ן"ונ .  It then includes both the bent Nun-נ and the straight Nun-ן.   
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 ארקנה ןינעב לפכה ןונ םנמאו ,הנובתב אוה ךכו בחורב ללכנ ךרואה יכ

 דומעל ,ןויע ארקנה הניב תימינפ תניחב והזש ,'וכו ןנובתה אל ימע ומכ ,תוננובתה
 'וכ רבד לע

 
This is because the length is included in the width.  This is 

likewise the case with Tvunah.  However, in regard to the double 
Nun in the matter which is called Hitbonenut ( תוננובתה ), as in the 
verse,49 “My nation does not contemplate – ןנ ונתה אל ימע ”; this is 
the inner aspect of Binah, which is called Iyun, to stand upon the 
subject etc.   

 
 ,הטושפ ן''ונה ידי לע הנובתל הניב ןיב עצוממ אוה ,הניבבש הניב ארקנש

  :ןיבמל ידו 'וכ תוננובתה ארקנ ותמחמש
 
This is called Binah of Binah and is an intermediary between 

Binah and Tvunah, through the aspect of the straight Nun.  For this 
reason it is called Hitbonenut.  This will suffice those of 
understanding. 
  

 
49 Isaiah 1:3 
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Chapter Three 
 

 הניב ,תוגירדמ 'ב שיש ,תוקלאה תגשהב תוננובתהה ןינעב ןבוי הז לכבו
 אוה ךיא ,ןנובתמש ןינע טרפ לכב תיקלאה הגשהה םצע תניחב ונייה הניב .הנובתו
    ליעל רכזנכ 'וכ ויקלח יטרפ לכב בר ןויעב רבדה לע דמועו ,אוה המו

 
From all the above we understand that in the matter of 

contemplation (Hitbonenut) on the comprehension of Godliness, 
there are two levels, Binah and Tvunah.  Binah is the aspect of the 
essential comprehension of Godliness, [to understand] every 
particular of the matter that he contemplates, [to understand] how 
and what it is.  He keeps [his mind] upon the matter with a great 
analysis [to understand] all its particular components, as explained 
above.   

 
 חכ ארקנה ןיאמ שי תווהתה אוהש ןימלע לכ אלממד תויטרפ הגשהב ומכ

 'וכ לעפנב יקלאה לעופה
 
An example of this [can be understood] from the 

comprehension of the details of Memaleh Kol Almin (the light of 
HaShem- ה״והי , blessed is He, that fills all worlds).  This is [the 
matter of] the coming into being of something from nothing, and 
is called, “the Godly power and effect upon the affected.”50   

 
 המכ הזב שי הנה .עודיכ חכ ןושל ,ם״יהלא םש וא י״נדא םש תניחב אוהו

 תימינפב הזה ןינעה ךות ךות גשוי רשא דע ןינעה תוינוציח ינפואב םיטרפ יקולח
   'וכ גשומה קמוע ארקנה והזש 'וכ םצעב אוהש ךיא ,ימצעה

 

 
50 “Koach HaPoel Ha”Eloki B’Haniphal.”   
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This is the aspect of the name Adon”ai ( י"נדא ) or the name 
Eloh”im (״ם יהלא ), which is a terminology of power,51 as known.  
In the externality of this matter there are many various particular 
facets [that one must understand], until he grasps the very inner 
[aspect of the] matter, [to understand] its inner essence, how it is 
essentially.  This is what was called [above], “the depth of the 
concept” (Omek HaMoosag).   

 
 ךרואה תניחבו 'וכ קמועה תניחבל אבל ילכ תניחב אוה ןויעהש ליעל רכזנכ

  םיעודיה םינוש םילשמב לכשה לא הזה ןינעה תוברקתה תניחב אוה
 
We previously explained that the aspect of Iyun - analysis is 

the aspect of the vessel which brings one to the aspect of the depth.  
The length is the aspect of bringing the concept close to one’s 
intellect through the use of the various known analogies.   

 
 קונית לכויש דע ,המשגה שובלב דאמ וחומב בורק הזה רבדה היהיש דע

 ליעל רכזנכ 'וכ גישהל
 
[He does this] until the matter becomes very close to his mind, 

by investing it in physical [analogies], to the point that even a child 
can grasp it, as explained above.   

 
 ןפואב אלו ,םינוש םינפוא המכב אוהש ומכ רבדה הז ביחרהל ונייה בחורהו

  דבל 'א
 
The width is to expand and explain how the matter is 

[manifest] in many different ways, as opposed to just a single way.   
 

 
51 See Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem Is One, Vol. 

1, The Gate of His Title (Shaar HaKinuy), and The Gate of the Sanctuary (Shaar 
HaHeichal). 
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 םצעה ןמ תוטשפתה קר הז ןיאש ,ףוגב שפנה ייחמ רבדה הזל לשמה ומכ
   עודיכ

 
For example, an analogy for this matter [may be understood] 

from [how] the life force of the soul [is manifested] in the body.  
Now, this is only [the aspect of] a spreading forth from the 
essence, as known.   

 
 תעונתכ ,םלעהה יולגב םגו םצעה ןמ תוטשפתהב דואמל םינפוא יובר שיו

 וא ןיעד היארה יולגכ וא המכחה םצע ןמ תומכחתהכ וא 'וכ רובדה תויתואכו יחה
 םלעהה יולג ארקנ הז לכו 'וכ תלחגה ןמ תבהלש יולגכ

 
There are a multitude of [other] ways [to understand the 

concept] of a spreading forth from the essence.  Or, [regarding the 
concept] of the revelation of that which is hidden,52 [it may be 
understood] from [the analogy of] the movement of an animal, or 
from the letters of speech etc.  [Another analogy is the flash of] 
insight from the essential Chochmah, or the revelation [of the 
power] of sight in the eye.  [A further example is] the revelation 
of the flame from the coal. All the above are examples [of the 
concept] of the revelation of that which is hidden. 

 
 תוטשפתה ארקנש 'וכ לעופה חכו רנה רוא וא שמשה ויז לשמ ןכ ןיאש המ

  אנווג יאהכו 'וכ
 
In contrast, the analogy of the ray of the sun, or the light of a 

candle, or an applied force of energy and the like, are analogies 
[for the concept] of a spreading forth [from the essence]. 

 

 
52 For the explanations of each facet of the allegories presented here, see Rabbi 

Hillel Paritcher’s explanations to Shaar HaYichud, Chapter 3. 
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 ןפואב קר רוציקה אוה הזמ ךפיההו ,בחרתנש קר ןינעה םצעב הז לכ ירה
  'וכ ללכ וב ביחרהל תוטשפתה יתלב וחומב רקסנ הרצק ךרדב אוה םגו ,דחא

 
All the above is the expansion on the essential matter.  The 

opposite of this would be the short summation [and explanation of 
the concept] in only one way.  Moreover, [in the summation, the 
explanation] itself is in a short way, [only] glanced [upon] by the 
mind, without any spreading forth to expand [his thoughts upon it] 
at all. 

 
 ןוימד רבסה יובר לכ רחא ,םצעב וקמועל ספתנ רבדה הזש ומכ לבא

 ליעל רכזנכ גשומה הז תיצמתו קמוע ארקנה אוה ,םילשמה
 
In contrast, the way this concept is grasped to its essential 

depth after the abundant explanations and comparative analogies, 
is called the depth and essence of this concept, as explained above.   

 
 ןבומש קמועה תניחבל אבי בר ןויעב םילשמב בחורהו תוכיראה רחא אקוודו

 ןיבמל ידו 'וכ ברה ןויעה לכב ותוינוציח תשבלה רחא ונייהד ,םהמ
 
It is specifically after the length and width of the [many] 

analogies and abundant analysis that he will come to the aspect of 
the depth that is understood through them.  This is to say [that he 
will only reach the depth], through the external enclothements and 
abundant analysis.  This will suffice those of understanding. 

 
 תויטרפ הגשהב אצמי לכה ,הניבד ב''חכ יטרפ לכב הלעמל ונבתכש המ לכו(

  ) ראבתיש ומכו םיטרפב תוקלא תגשה לכב אנווג יאהכו ,תאזכ
 
(Everything that was previously explained regarding the 

particulars of Keter, Chochmah and Binah of Binah may be found 
in a particular concept such as this, and likewise, in every other 
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particular concept in the comprehension of HaShem’s- ה״והי  
Godliness, as will be explained.) 

 
  ליעל רכזנכ תורשקתהב לכשומב השגרהו הרכהה תניחב אוה תעדה תניחבו

 
Now, the aspect of Da’at is the aspect of the recognition and 

feeling, that is, the connection to the concept, as explained above.   
 
 ןימלע לכ אלממד וז הגשהב אוהש 'וכ י״הלא תא עד 'וכ תעדיו רמאנ הז לעו

  עודיכ אקוד
 
About this it is stated,53 “V’yadata – You shall know [this day 

and set it upon your heart, that HaShem- ה״והי , He is the God, in 
heaven above and on the earth below there is nothing else,” and 
“Da et Elokei Avicha54 – Know the God of your father etc.,” which 
refers specifically to the comprehension of how it is that 
HaShem’s- ה״והי  Godliness fills all worlds, as known.   

 
 ןיאמש המכחד קמועל ונייהד ,אלוכד אקמוע תניחבל איבמה אקוד אוהש

  ליעל רכזנכ אצמת
 
It is specifically this that brings one to the aspect of the “depth 

of everything,” that is, the depth of Chochmah “which is found 
from nothing,” as explained above.   

 
 ןימלע לכ אלמ תניחבד וז הגשהב לכשה תויאר קמוע תניחבב ונייהד

 עודיכ לכשה תגשהמ הלעמלש
 

 
53 Deuteronomy 4:39 
54 Chronicles I 28:9 
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In other words, [this is] the depth of the sight of the intellect, 
into this comprehension of how HaShem’s- ה״והי  Godliness 
permeates all worlds, which is higher than the [actual] grasp of the 
intellect, as known.   

 
 ארקנו ,אלוכ יזחתא אבלבד ,לכשב ןיעב ,אנמיהמ איערב בותכש ומכו(

 )תוכיראב ליעל רכזנכ קמוע תניחב שי הזב םגו 'וכ ארקיב אלכתסאל
 
(This is as stated in Ra’aya Mehemnah,55 “with the eye of the 

intellect, for the heart sees all.”  This is [also] called,56 “Gazing at 
the preciousness [of the King].”  Now, in this too there is an aspect 
of depth, as explained above at length.) 

 
 לכ אלממד הז גשומב םלענה הז קמועמ ודי לע תולדל ונייה הנובתה תניחבו

 לע ,תאזה הגשהה םצעל בוט יכב טלוק ותויהב יכ ,יוליג ידיל ליעל רכזנה ןימלע
  הנממ םילדבנ םינינע המכב האיבהל לכוי ןכ

 
Now, the aspect of Tvunah is to draw forth from this 

concealed depth, into revelation in the comprehension of how 
HaShem’s- ה״והי  Godliness fills all worlds.  For, since he grasps the 
essence of this concept very well, he is, therefore, capable of 
bringing it into many separate matters.   

 
 שיל ןיאמ םיווהתמש ךיא ,םיארבנה תומלוע תואיצמ יטרפ המכב ומכ

 'וכ וז הגשה תוללכב םלענ רשא טרפ ךרד אלממ תניחבב
 
For example, [he can understand] many details in the 

existence of the created worlds, how they come into being from 
nothing to something.  [He understands this and draws this out] in 

 
55 See Zohar (Ra’aya Mehemnah) Mishpatim, 116b 
56 See Zohar Miketz 199a, Bereshit 38a-b, Pikudei 247b, Trumah 134a 
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a manner of particulars from the general concept of Memaleh Kol 
Almin, in which these particulars were concealed.   

 
 וז הגשה תראשנ ירה ןימלע לכ אלממש וז הגשהב תאזה הנובתה חכ יתלבו

 תוכיאב תוננובתהה תאז איבהל ךיאו הב תושעל המ עדי אלו ,דבל ותנבה חומב קר
 ןיבמל ידו ליעל רכזנה לכמ ןבומכ ,ללכ ןיאמ שיה תווהתה ןינע

 
Without this power of Tvunah in this comprehension of 

Memaleh Kol Almin, his comprehension of it would remain in his 
brain of understanding alone.  He would not know what to do with 
this [concept], or how to bring this Hitbonenut to comprehend how 
[his very own] existence is brought about something from nothing.  
[He would not be capable of doing this] at all, as understood from 
all the above.  This will suffice for those of understanding. 

 
 םג ,הנובת ירסחב םינשיב םג וא םישדחב העינמה תביס ןבומ הזמו(

 ללכ רבדה איבהל ולכוי אל ,םיאורו םיעמושש העשב קדה בטיה םיגישמש
    תומלועה תווהתה ןינעב הלפתב תוננובתהב

 
(From the above we may [now] understand the reason for the 

lacking [which may be found] in beginners or even in those who 
are experienced, but lack Tvunah.  Although they grasp [the 
explanations of the concepts well], when they hear or read them, 
they are incapable of bringing the matter of the coming into being 
of the worlds out of nothing, into contemplation during their 
prayers.   

 
 םירבד 'ב יכ הזל םיכירצ תלעות הזיאלו הז לכב תושעל המ לאשיש דע

 לכמ ירמגל לדבנ ,וחומב המצע הנבהה תניחב קר ראשנש ינפמ ,ותעדל םה םילדבנ
 :ןיבמל ידו 'וכ ןינע

 



 

 
48 

[Because of this] they may reach the point where they ask 
[themselves], “What am I to do with all this?” and “Of what 
benefit is this [to me].”  This is because in his mind these are two 
separate things, because the understanding remains in his mind [as 
an abstract concept], totally removed from all matters.  This will 
suffice those of understanding.) 
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Chapter Four 
 
 ,אקווד טרפ ךרד וא ללכ ךרד םא ,תוננובתהה ןינע תוכיאב ראבל שי התעמו

 תומלוע 'גב ללכ ךרד ,ןימלע לכ אלממ תניחבד תיקלא הגשהב אמגוד ךרד לע ומכ
 ותוללכו ,'וכ תויתוא וא תוטשפתהו ויזד םילשמה לכב אוה 'א ןינע שרש לכה ,ע''יב
  םלעהה ןמ יולגה ןינע קר

 
We must now explain how one should contemplate 

(Hitbonenut), whether it should specifically be done in a general 
way, or in a way of particulars.  For example, [this may be 
understood] in [regard to] the Godly comprehension into the 
aspect of how HaShem’s- ה״והי  Godliness fills all worlds (Memaleh 
Kol Almin).  In the general comprehension [of how HaShem’s-

ה״והי  Godliness permeates] the three [created] worlds of Briyah, 
Yetzirah, and Asiyah, all the examples of the ray [emanating from 
the luminary], or of the spreading forth [of Divine influence], or 
of the letters [of speech] etc., are all rooted in one general matter, 
that of “the revelation of that which is the hidden.”57   

 
 ךרד לובג לעב יתלב יבגל שדוחמ לובג לעב תניחבל לדבנה ךרע ומכ וא

 הברה םיטרפ םינינע הזב אצמנש םג ,ללכב לכהו ,םינפוא יוביר הזב שיש ,ללכ
 )ראבתיש ומכ(

 
Likewise, in the general [comprehension of the great] 

difference between a created, limited being, relative to HaShem-
ה״והי , blessed is He, the Unlimited Being; [although] there are 

many particular ways to [understand] this and [although] there are 
many details (as will be explained), [nonetheless], it all is 
[understood in a] general [manner]. 

 
57 Giluy HaHe’elem (revelation of the hidden).  This matter and all of its 

analogies will be explained later in chapter 19. 
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 םיקולח תוגירדמ יטרפ לכבו ארבנ לכבו םלוע לכב ןנובתהל ,טרפ ךרד וא

 'וכ אקוד ומצע ינפב דחא לכב הליעל הליעמ תולשלתשהה ירדסב
 
Or, [on the other hand], should one contemplate in a manner 

of particulars, [analyzing] each world, each creature and each of 
the various particular levels in the [entire] chaining down [of the 
worlds], from cause to [subsequent] cause, [analyzing] each one, 
specifically in and of itself? 

 
 לכב תוליצאד םילכו תורואב האליע אדוחיב תוננובתהב הלאשה אוה ךכו

 ףוס ןיא רוא תומצע דע תוריפס רשע יטרפ
 
This, likewise, is the question in regard to the contemplation 

of the “Upper Unity,” of the lights and vessels [of the world] of 
Atzilut, including all the details of the ten sefirot, until the Essential 
Self of the Limitless Light (Atzmoot Ohr Ein Sof).   

 
 ךיאו תומצעה ןמ ומוצמצ תוכיאב תוליצאה רוא ןינע תוללכב ןנובתהל םא

 ליצאמה תומצע יבגל ךרעה לדבנש
 
Should one contemplate this in a general manner, [that is] the 

matter of the light of Atzilut, how it comes about from the Essential 
Self of HaShem- ה״והי , blessed is He, through Tzimtzum, and how 
it is incomparable to the Essential Self of the Emanator?   

 
 ומכ דאמ הברה םייטרפ םינינע וב שיש םג( 'וכ דח יהויחו והיאד ךיאו

  )ראבתיש
 
Likewise [in regard to the general contemplation of] how “He 

and His life force are one” (although there are many particulars in 
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this, as will be explained, [nonetheless, it still is a general 
contemplation]).   

 
 ןינעכ וא הריצי רפסב רכזנש 'וכ הרושקה תבהלש ומכ םילשמ ינימ המכב

 עודיכ ללכ ךרד שפנה תומצעמ שפנה תוחכד םלעהה יולג
 
[He can understand this matter generally,] through various 

analogies, such as [the analogy] mentioned in Sefer Yetzirah of a 
flame that is bound [to the coal], or such as a general 
[understanding] of the revelation of the faculties of the soul from 
their concealment in the essence of the soul.   

 
 לכ אלממד הגשהב ליעל רכזנכ הזמ קמועה תניחב גשוי ןויעה רחאש דע

  .עודיכ האתת אדוחי ארקנש ןימלע
 
Through this analysis he will come to comprehend the depth 

[of the concept] of how the light of HaShem- ה״והי , blessed is He, 
fills all worlds, which is called, “The Lower Unity,” as known. 

 
 אבל לכויש ידכ ללכ ךרד תוננובתהב הלעמ שיד 'וכ הז יאר אל תמאב הנהו

   יקלאה רוא תומצע תניחב אוהש ללכב קמועה תניחבל
 
Now, in truth, the two [methods] are dissimilar [to each 

other]. [On the one hand] there is an advantage to general 
contemplation, that through it one will be able to come to the 
general depth [of the matter], which is the general aspect of the 
essence of the Godly light.  

 
 תילכתה רקיע והזש ,האתת אדוחיב ןיב האליע אדוחיב ןיב ,ללכה תניחבב

   'וכ שפנב תוקלא יולגב
 



 

 
52 

[However] he will reach this only in a general way, whether 
in [regard to the comprehension of] the “Upper Unity,” or the 
“Lower Unity.”  This revelation of Godliness in his soul is the 
ultimate purpose of contemplation. 

 
 יקלאה רוא יולג בוריקה םצוע דצמ אקוד טרפ ךרד תוננובתהב הלעמ שיו

 יכ ול המדנש דע ומצע תא תועטהל לכוי ללכ ךרד תוננובתהב יכ ,רתוי ושפנב
   רבדה וילא בורק דאמ

 
[On the other hand] there is also an advantage to 

contemplating specifically in a way of particulars, since [through 
it] the revelation of the Godly light in his soul will be incredibly 
closer to him.  For, through contemplation in a general way it is 
possible for one to delude himself, so that it appears to him that 
this matter is very close to him.   

 
 דבל ללכ ךרד ותויהב ול הארנ ה״והי דאמ קוחרמ תמאבו

 
However, in truth, when he only [contemplates] in a general 

manner, HaShem- ה״והי  appears to him from afar.   
 
 עבקוי ירה ,יטרפ רבדב הגשהב יטרפ לכש ,טרפ ךרד תוננובתהה ןכ ןיאש המ

  רתויב בוריקה תניחבב ושפנב
 
This is not the case when one contemplates in a manner of 

particulars, to comprehend all the details of each particular. [When 
he does this], it becomes embedded in his soul in a very close way.   

 
 ללכל אוביש דע ,הגרדהב ונמיה ןוילעה יטרפ רבד תגשהל אובי ונממו

  ללכ ומצע תא תועטה יתלב רתוי תמאתמ זאש ,תויללכב הגשהה
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From this, he will come to comprehend a [higher] particular, 
on a higher level, until he comes to the general comprehension of 
the general matter. In this way [the comprehension] is truer, 
without deluding himself at all. 

 
 עפש שרש תווהתה תוכיאב ןימלע לכ אלממב טרפ ךרד ןנובתי הלחתשכ ומכ

   םינפואה ירמשמ ,הישעד שיל ןיאמ תולזמו םילגלגד תוינחורב
 
For example, when he starts contemplating the matter of how 

the light of HaShem- ה״והי , blessed is He, fills all worlds, in a 
manner of particulars, [he begins by contemplating] how the root 
of the spiritual influence of the orbits and constellations come into 
actuality, out of nothing, from the waste matter of the Ophanim 
angels.  

 
 ,הישעד תוכלמ תניחב דע 'וכ תויחו םינפואב תויטרפב ןנובתי ךכ רחאו

   הישעה םלוע הוהמש יקלאה רואה תוללכ
 
Afterwards, he contemplates the Ophanim angels, and the 

Chayot angels in a manner of particulars etc.  [This contemplation 
continues] until [he reaches] the aspect of Malchut [of the world] 
of Asiyah, which is the general Godly light that brings the world 
of Asiyah into being.   

 
 רתכ השענש הריציד תוכלמ תניחב דע הישעד תוריפס ׳י יטרפב הז ךרד לעו

   הישעל
 
[He continues] in this way, [contemplating] the details of the 

ten sefirot [of the world] of Asiyah until he [reaches] the aspect of 
Malchut of Yetzirah, which becomes the Keter [for the world] of 
Asiyah.   
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  'וכ האירבד תויטרפבו הריציד תויטרפב הז ךרד לע ןכו
 
In this manner [he contemplates] the particulars [of the world] 

of Yetzirah, and [then] the particulars [of the world] of Briyah.   
 
 עודיכ ללכב ם״יהלא םש ארקנש 'וכ לכה תוללכ תוליצאד תוכלמ תניחב דע

 
[He continues in this way] until [he reaches] the aspect of 

Malchut of Atzilut, [which is] the totality of everything, and is 
generally called by the name God-Elohi”m- ם״יהלא , as known.   

 
 םגה ,םיטרפה לכב בטיה ןויעה רחא יכ ,'וכ בוריקב רתוי רבדה תמאתמ זאש

 ,דבל יטרפ לפט תניחב קר וניאו תוללכב תוהלא ןינע וניא ומצע ינפב טרפ לכש
  ללכה תניחב שפנב רתוי עבקוי זא ,ללכה לא םיטרפה לכמ ןויעה לכ רבחתי רשאכ

 
In this way, after thorough analysis, he realizes the truth of 

the matter, in a way of great closeness.  For, although, in and of 
itself, each particular of his contemplation is generally not a matter 
of Godliness and is only a particular that is of secondary 
importance, nonetheless, when his whole analysis of all the 
particulars, comes together and becomes bound to the general 
principle, then the general principle will become embedded in his 
soul to a greater degree.  

 
  תוננובתהב תוקמעב קסוע לכל הסונמו קודב רשאכ

 
This has been tried and tested by all those who have toiled 

deeply in Hitbonenut contemplation. 
 
 תוריפס רשעה יטרפ לכב טרפ ךרד תוננובתהב האליע אדוחיב םגו

 תישאר דע ןימוי קיתעו ןיפנא ךיראו אמאו אבאו אבקונו ןיפנא ריעזד םיפוצרפב
   'וכ ןומדק םדאב וקה



 

 
55 

 
Likewise, the contemplation of the “Upper Unity” should be 

in a manner of particulars [as well]; to understand each particular 
detail of the ten sefirot of the statures of Zeir Anpin and Nukvah, 
Abba and Imma, Arich Anpin and Atik Yomin, all the way to the 
beginning of the Kav in Adam Kadmon etc.   

 
 ליצאמה תומצע תוללכ תניחבמ שפנב עובקל ליעומה אוה ,אקוד טרפ ךרד

 דחי םללוכה
 
It is specifically [the contemplation of all this], in a manner 

of particulars, that will cause the general light of the essence of the 
Emanator, which includes and unifies everything, to be implanted 
in his soul. 

 
  ול הארנ ה״והי קוחרמש ליעל רכזנכ דבל ללכ ךרד תוננובתהה ןכ ןיאש המ

 
However, this is not the case if one only contemplates in a 

general manner, so that HaShem- ה״והי  appears to him from afar, as 
mentioned previously.   

 
 ילכ םוצמצ דצמ תעדה ירסחו םיטושכ תובזוכ תונוימדב לופיל לכויש דע(

 )'וכ יללכ אוהו 'א רבדב קר וחומ
 
(For, through this, it is possible for him to fall into false 

delusions, as do fools and those who lack Da’at.  [This comes 
about] because they focus their entire mind solely on one general 
matter.)   

 
  קוחירהו תועטה ןמ ךופיהה אוה טרפ לכב תעדה תקמעה םוצמצ לבא
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However, the focusing and delving of one’s concentration 
into each detail is the opposite of error and distance [from 
HaShem- ה״והי ].   

 
 טרפל טרפמ ךלוה ותויהב ולצא רתוי רבדה ברקתמ הז ידי לע ,אברדא

  יטרפ דוחי אלו יללכ דוחי דחיל ,דחי םללוכש דע ונמיה ןוילעה
 
On the contrary, through this, the matter becomes closer to 

his [mind] since he goes from one particular to a higher particular 
until he unifies them all in a general unification, rather than a 
unification of particulars. 

 
 הגשהה קמוע תניחב אוה יקלאה דוחיה ןינעש 'וכ הלודגה ה״והי ךל ומכ

  האתת אדוחיו האליע אדוחיב ןיאל שיה לוטיבב
 
This may be understood from the unification (Yichud) of 

“Yours, HaShem- ה״והי , is the greatness.”  The [general] matter of 
Godly unification is the aspect of the depth of comprehending the 
nullification of the “something” to the “nothing,” [both] in [the 
comprehension of] the “Upper Unity” and the “Lower Unity.”   

 
 דסח תניחב אוהש הלודגה ה״והי ךל ומכ ,יטרפ רבדב יטרפ דוחי שיו

 'וכ םלוע לכב טרפ ךרד ע''יבב תוליצאד תוכלמבש
 
Now there [also] is a particular unification for each particular 

thing.   For example, in “Yours HaShem- ה״והי  is the greatness,” 
this is the aspect of Chessed58 of Malchut [of the world] of Atzilut 
[as it is invested] in [the worlds of] Briyah, Yetzirah and Asiyah, 
in a particular way for each world.   

 

 
58 Greatness refers to Chessed. 
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 'וכ תוכלמבש הדממ 'א הדמ טרפ אלא וניא ותוללכ םגו
 
That is, even the general matter here is only a single particular 

quality of a particular quality of Malchut.   
 
  יטרפ דוחי ארקנ םלוע לכב ויטרפו ותוללכב הרובגה ה״והי ךלו

 
Likewise, [when one contemplates] “Yours HaShem- ה״והי  is 

the might,” both in general and in its particulars in each world, [it] 
is, [nonetheless], considered to be a particular unification.   

 
 עודיכ ע''יבד תוריפס ׳יבש םייטרפ םידוחי לכב הז ךרד לעו

 
The same [principle] applies to the unifications of all the 

particulars of the ten sefirot [of each of the worlds] of Briyah, 
Yetzirah, and Asiyah, as known. 

 
 'וכ םמורמה ךלמה וא יתא םוקמ הנה בותכש המ ומכ אוה יללכה דוחי לבא

 'וכ םהבש הניבו המכח ןיחומו תווצק ׳וד םלוע תומי לכמ אשנתמה
 
In contrast, a general unification is like [the understanding 

of], “Behold, the place is with Me,” or, “The exalted King… who 
is aloof from the days of the world.”  [In other words, He is aloof 
from “the days of the world,” which refers to] the six directions 
(the emotional Sefirot) and the intellect of Chochmah and Binah 
[of the worlds].   

 
   תוכלמ רתכ אוהש תוכלמה תניחב תומצע יבגל בשחי טרפ הז םגו

 
However, in comparison to the essence of Malchut of Atzilut, 

which is Keter Malchut, even this is, [likewise], only considered 
to be a particular.   
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 ףוס ןיאד תוכלמ תניחב תומצע דע 'וכ תוליצאד תוריפס רשעב אנווג יאהכו

  'וכ ףוצרפו הריפס לכב הברה םיטרפ םידוחי שי ,וקה תישארב
 
In a similar manner [there is a contemplation of] all the other 

sefirot [of the world] of Atzilut, until the essence of the aspect of 
Malchut of Ein Sof (the Unlimited One), at the beginning of the 
Kav.  There are many unifications of the many particulars in each 
sefirah and partzuf (stature).   

 
 ןיא רוא תומצע יבגל 'וכ וקד תולשלתשהה לכ לוטיב תוללכב יללכה דוחיו

 .עודיכ ףוס
 
The general unification, [however], is the general 

nullification of the entire chaining down of the Kav, relative to the 
Essential Self of the Limitless Light (Atzmoot Ohr Ein Sof), as 
known. 

 
 םג ,ללכה תניחבמ ליחתמו םיטרפ םידוחיב ותעד קימעה אלש ימ הנה ךא

 'וכ תבהלשכ ומכ ,ללכב לוטיבה ןינע תוכיאב תובר תוגשהב הבר העיגיב ול אבש
 לכב בטיה ןויע רחא ומכ ,ךכ לכ ונינע תיתימא ושפנב עבקוי אל ,אנווג יאהכו
     .ללכב תניחבל אובי םהמש דע ,םייטרפ

 
However, [this is not the case with] one who has not delved 

his concentration into particular unifications, but, [rather], begins 
with the general aspect.  Even though he toils greatly in 
[comprehending] the many general concepts of how everything is 
generally sublimated to HaShem- ה״והי , blessed is He, such as the 
aforementioned analogy of the flame, and other such [concepts], 
[nonetheless], the truth of the matter will not become as embedded 
in his soul, as much as it would have been, had he gone through a 
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thorough analysis into the particular details, which would bring 
him to [truly understand] the general [concept]. 

 
 טרפ אלב ללכ ןיאש ינפמ ,טרפל ךירטצא ללכו ללכל ךירטצא טרפד ונייהו

  'וכ
 
This then, is the meaning of, “the particular requires the 

general and the general requires the particular,”59 for no general 
[concept] can exist without particulars.   

 
 םא ,רוטהו ם''במרה ומכ םינושארה ילודגמ הברה וב וקלחנ רבכ הז רבדו(

 התא ימ ינפל ,ללכ ךרד ןווכל םא ,ה״והי תולדגב טרפ ךרד תולמה שוריפב  ןווכל
   )םיבתכב בותכש ומכ 'וכ ללפתמו דמוע

 
(This matter has already been debated by many of the 

foremost Rishonim, such as the Rambam and the Tur.  [That is], 
whether [during prayer] one’s intentions should be focused on the 
particular meanings of the words, such as [contemplating] the 
greatness of HaShem- ה״והי  [in a way of particulars]?  Or, whether 
one’s intent should rather be to realize, in a general way, before 
Whom he is standing and praying? This matter is discussed in 
[Chassidic] manuscripts).  

 
 םוקמ לכמ ,דחאכ ונכשי אל תיטרפ הבשחמה םע תיללכ הבשחמהש םגהו

 ונויעב םג הנה ,אקוד תוקלאה תומצעל וצפח לכבו ובל לכב קימעמ אוהש ימ
   אקוד תומצעד תיללכה הבשחמה לא לכה ןיוכי תויטרפב

 
Now, although [as a rule] a general thought and a particular 

thought cannot exist simultaneously, nonetheless, he who delves 
with all his heart and with all his desire, specifically to 

 
59 See Zohar Shmot 3a, Terumah 161b, V’Etchanan 264a. 
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[contemplate] the essence of HaShem’s- ה״והי  Godliness, even 
though his analysis is into the particulars, he will specifically 
direct everything to the general thought of HaShem’s- ה״והי  
Essential Self.  

 
 לכש רחאמ ,תויטרפה הנוכה םוצמצ תמחמ ללכ הנוכה תוללכמ לופי אלו

 ,תמא ךרדב ךלוה לכל עודיכ ,אקוד ללכה רחא קר םיכלוהו םיכשמנ םניא םיטרפה
     ויתודמל אלו וילא הכרבל םנורכז ובתכש ומכ ,אקוד ודבל ה״והיל

 
He will not fall from the general intention at all, as a result of 

focusing on the particulars. This is because all the particulars are 
drawn to and follow the general principle, as known to all who 
travel upon the “Path of Truth,” [who direct themselves] 
specifically only to HaShem- ה״והי , blessed is He.  Likewise, this is 
as stated by the Sages, “[pray] to Him rather than to His qualities.”   

 
 ותומצעל אביש ידכ קר אוה ויתודמ יטרפב תוננובתהה ןינע תוללכ קר

  אקוד ותוהמו
 
[This is to say that] the main intent of the matter of 

contemplating the particulars is solely for the specific purpose of 
coming to the Essential Self and being of HaShem- ה״והי  Himself.   

 
 
   .ומצעל דומיל הזיא ליבשב ומכ ,טרפה לש הנווכב קר רקיעה ןווכל אלו

 
[In other words], one should never consider the particulars to 

be the main thing, such as studying a subject for itself [rather than 
to know HaShem- ה״והי ].   

 
 ידו אקוד הז ךרד לע תויהל ךירצ ל''זיראה יבתכבו רהוזה רפסב ונויעב םג

 ןיבמל
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Likewise, one’s analysis of the Zohar and the writings of the 

Ari’zal must specifically be in this manner.  This will suffice those 
of understanding. 

 
 רבדב ןדע ותמשנ הכרבל ונורכז יברו ירומ ינודא יבא היה לבוקמ רשאכו(

 )הכרבל ונורכז ויפמ יתעמש ךכו רומג שוריפב הכרבל ונורכז דיגמה ברה יפמ הז
 
(My father, our master, mentor and teacher [the Alter Rebbe] 

of blessed memory, whose soul is in Eden, received this teaching 
from the mouth of the Rav, the Maggid [of Mezeritch] of blessed 
memory, with a full explanation, and this is how I heard it from 
his mouth.) 

 
 ךיא ,םהב םיעדויל טרפ ךרד תולמה שוריפ לע םילאושה תלאש ץרותמ הזבו

  ללכה תבשחמ תא םילבלבמ םניאש
 
Through all of the above we have answered the question of 

those who inquire regarding the specific [kabbalistic] meanings of 
the words [of the prayers]. How is it that those who know them do 
not become confused [and distracted] from the general intent?   

 
 קמוע תא קזחל םיעייסמ הלבקה יפ לע תולמה שוריפ תונווכ אברדא אלא

 'וכ טרפ ךרד םהב םעט ימעוטל עודיכ ,תוקלא תומצעב ללכה תגשה
 
Rather, on the contrary, the intent of the meaning of the words 

[of prayer], as explained by Kabbalah, serves to strengthen the 
depth of one’s general grasp of the Essential Self of HaShem- ה״והי , 
as known to those who have tasted [the contemplation of the words 
of the prayers] in a way of particulars.   
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 טעמ טעמ ולגרויש דע ,הלחת ללכ ךרד קימעהל םהל בוט רתוי םישדחה קר
 :ןיבמל ידו אקווד טרפה ךרדב

 
However, for those who are novices, it is best that, at first, 

they should delve in a general way, until they become accustomed, 
little by little, to specifically contemplate the particulars [during 
prayer].  This will suffice those of understanding. 
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Chapter Five 
 
 עדיל חרכהה ןמ ירה ,אקוד טרפ ךרד ןנובתהל ךירצש ראבתנש רחא הנהו

 םהב ןנובתהל  ,ע''יבאד תולשלתשהה ירדס יטרפ לכב תוגירדמה יקוליח יטרפ לכ
 
After having explained the need to contemplate specifically 

in a manner of particulars, it follows, of necessity, that one must 
know all the particular levels in all the details of the chaining down 
of the worlds (Seder HaHishtalshelut) of Atzilut, Briyah, Yetzirah, 
and Asiyah, so that one may contemplate them.   

 
 'וכ תורותה יללכמ לכל םינבומ םניא רשא

 
These particulars cannot be understood by everyone through 

the general teachings [of Kabbalah and Chassidus].  
 
 ןיבמל ןבוי אליממו ,טרפ לכמ ךירצה ןמ ,דחוימ סרטנוקב םלוכ וראוביו

  םירחא םיטרפ המכ עדויו
 
Therefore, whatever needs explanation in each detail, will be 

explained in a special pamphlet,60 so that a person of 
understanding will automatically understand them and will come 
to know many other details. 

 
 דחא ןינע דוע ,טרפ ךרדב םג תוננובתהה תוכיאב םידקהל ךירצ הליחת ךא

 ותבוח ידי תאצל הצור וניאו ם״יהלא תברקב תמאב ץפחה לכל רתויב ךירצה
 'וכ ומצע תא תועטהל

 
However, it first is necessary to introduce one more point 

(which also will be explained in detail) of how Hitbonenut 
 

60 That is, from chapter 10 and on of this book. 
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contemplation should be done.  This is extremely necessary for all 
those who truly desire closeness to HaShem- ה״והי  and do not seek 
to merely fulfill their obligations and deceive themselves [that they 
thereby are truly serving Him] etc.   

 
 םוקמ לכב ןיאמ שי תווהתהד י״הלא ןינעב תוננובתה לכבש עודי ותויהב אוהו

 םינינע 'ב ללוכ ירה ,אוהש המ יפל
 
As known, every contemplation upon the Godly matter of the 

coming into being of something from nothing, each 
contemplation, according to its place [in the order of things], 
includes two matters; 

 
 תוכיאב הליחת לובג לעבה ךרע תגשה והזש ,ןיאל שיה לוטיב תניחב 'אה

  'וכ ןיאמ ותואיצמ תווהתה ןפוא
 
The first is the aspect of the nullification of the “something” 

to the “nothing.”  This begins with the comprehension of the 
relativity of limited beings, by understanding how their existence 
is derived from the “nothingness.”   

 
 ,םילשמה תונוימדו םירבסה ינימ המכ ידי לע רתויב לכשה לא בורק הזש

 בטיה חומב תמאתנש דע אנווג יאהכו
 
This is brought close to the intellect through various 

explanations and analogies and the like, until the truth of it 
becomes well settled in his mind. 

 
 ותויהל ,ךרעב לדבנ אוהש ךיאו ותוא הווהמה י״הלאה ןיאה תניחב ןינע 'בהו

  'וכ לובג לעב יתלב
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The second matter is the aspect of the Godly “nothingness” 
that bring him into being, and how HaShem- ה״והי , blessed is He, 
is totally separate, relative [to created beings], since He has no 
limitations.   

 
  הרומג הגשהב לכשה יניעמ םלענה והזו

 
This matter is concealed from the eyes of the intellect and 

cannot be fully grasped. 
 
 ומכ ונינע תתימא וחומב אמלעב הריקסב קרב ומכ קרבוי םוקמ לכמ קר

   אוהש
 
However, the truth of it will, nonetheless, flash like lightning 

in his brain, so that he will glimpse the truth of the matter, as it is.   
 
  תיישוח היארב רבדה תמאתנ וליאכ םלעהה תניחבב אוה לבא

 
However, although it is in an aspect of concealment, it will be 

as true for him as if he saw it with physical sight.   
 
 היארב אלו האורש ,שפנבש ה''מ חכ המכחד היאר תניחב ןיב שרפהה אוהו

 הרומגה הגשה ןמ הלעמל הקרבהב תיילכש היאר םא יכ תיישוח
 
This is the difference between the aspect of the “sight” of 

Chochmah, [and the aspect of the “hearing” of Binah].  The sight 
of Chochmah, the Koach Ma”h61 (the power of “what”), is the 

 
61 The letters of Chochmah ( המכח ) can be rearranged to spell Koach Mah (  חכ

המ ), meaning “the power of ‘what’.”  This represents the aspect of the sublimation to 
HaShem- ה״והי  of Chochmah, as in the verse (Ex. 16:7-8), “V’Nachnu Mah – and what 
are we.” 
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sight of the soul that sees, but not with tangible sight.  Rather, it is 
a flash of intellectual sight which is beyond full comprehension.   

 
 ומצע תשגרה רדעה קר אוהש לוטיבה תניחב קר וניא הזמ תולעפתהה ןכ לעו

 'וכ לכו לכמ
 
Therefore, the arousal that results from this is nothing but the 

aspect of nullification, which is the complete absence of awareness 
of self. 

 
 תוכיאב אוהש ,שממ הרומג הגשהב האבש ,הניבד העימש תניחב ןיבו

 ליעל רכזנכ ןיאמ שיה תווהתה
 
The aspect of the “hearing” of Binah, on the other hand, 

comes with full comprehension, literally.  This is to say that he 
comprehends how the “something” comes into existence from the 
“nothing,” as explained above.   

 
  בל בוטו שגרומב החמשה אוה הזמ תולעפתההש

 
The resulting arousal is a tangible feeling of joy and good-

heartedness.   
 
  גישמ רתוי ,רתוי קימעמש לכו ,ול בוט רתוי ,רתוי גישמש לכ

 
The more he grasps, the better he feels and the more he delves 

into it, the more he grasps. 
 
 ונממ אלפי רתוי ,רתוי קימעיש לכ ,ךופיהל אוה המכחד היארה תניחבבו

 'וכ הווהמה י״הלאה ןיאה תניחב תוהמ
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In contrast, the aspect of the “sight” of Chochmah is the 
opposite.  The more he delves into it, the more the Godly 
“nothingness” that creates, becomes removed and astounding to 
him.   

 
 ראובמש ומכ(  'וכ גאדיו רעטציש דע 'וכ רתויו רתוי ךרעה תאלפהב

 )םיבתכב
 
This astonishment over the awesome gap and absence of any 

comparison [between HaShem- ה״והי , blessed is He, who is beyond 
all limit, and himself], grows and grows, until he is bewildered and 
consternated over it etc., (as it is written in the Chassidic 
manuscripts). 

 
 ,תוננובתהב הלאה םינינע 'ב ללכל אובי טרפ ךרדב ןייעמ לכב ירה הז יפלו

  יוליגו םלעהב
 
Accordingly, all those who contemplate in a manner of 

particulars [rather than a general manner] will become [aware of] 
these two aspects through their contemplation; the concealed 
aspect and the revealed aspect.   

 
 הגשהה תאלפה םצוע לע וברקב גאוד ובל ,םה םיכפה 'ב דלונה תולעפתהו

 הווהתמה תווהתה תוכיאב בוט יכב ותגשהמ החמשהו ,'וכ הווהמה י״הלאה ןיאב
 'וכ

 
Accordingly, the arousal that is born of it [is comprised of] 

two opposites; “His heart is worried within him”62 because he 
comprehends the astounding greatness of the Godly “nothing” that 
brings [everything] into being, and he is [simultaneously] joyful 

 
62 See Tractate Chagigah 13a 
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because of his thorough grasp of how all that exists comes into 
being. 

 
 י״הלאה ןיאמ םילגלגה תווהתהב טרפ ךרד ןנובתמה אמגוד ךרד לע ומכ

  הישעד תוכלמד תוכלמד םינוציח םילכ תניחבמ איהש
 
This may be understood by example of one who contemplates 

in a manner of particulars into the coming into being of the 
planetary orbits from the Godly “nothing,” which comes about 
from the aspect of the external vessels of Malchut of Malchut of 
Asiyah.   

 
 הז לש שפנב ריאמה ,דבל הראהד הראה ,תוינוציח ילכ תניחבמ קר אוהש

  ותוא הווהמב הגשהב לגלגה
 
In other words, he comprehends how it is only from the 

external vessels and is merely a glimmer of a glimmer, which 
radiates within the soul of the celestial orb63 as it grasps that which 
gives it its existence.   

 
 י״הלאה חכ םיגישמש 'וכ אננקמ המיאד האירבד םיכאלמב םג הז ךרד לעו

   םתוא הווהמה 'וכ תוליצאד תוכלמד תוכלמד
 
Likewise, he understands how the angels of the world of 

Briyah, (“In which Imma (Binah of Atzilut) resides”), comprehend 
the Godly power of Malchut of Malchut of Atzilut which brings 
them into existence.  

 
 םילטב המהש ךיאו ארובה תלודגמ לעפתיו ,הגשהב גשומה והז ירה

 'וכ םבוביסב ,םיווחתשמ ךל םימשה אבצו בותכש ומכ ,תודימתב

 
63 That is, a star or planet 
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He grasps these concepts in a way of comprehension, and he 

becomes aroused by the greatness of the Creator, and how they 
[the angels, stars and planets] are constantly sublimated [to Him], 
as stated, “And the hosts of the heavens bow down to You,” in 
their orbits etc. 

 
  הגשהה ןמ ותוהמ םלענ ,הווהמה הישעד תוכלמד י״הלאה ןיאה תניחב לבא

 
However, the aspect of the Godly “nothingness,” the essential 

creative force of Malchut of Asiyah, is concealed from his grasp.  
 
 שיה תווהתהה לש ןינעה ןפוא תמאתה רחא ,הגשהב חרכומ אוה אליממש קר

 'וכ
 
However, it is automatically forced into his comprehension, 

because the understanding of how the “something” comes into 
existence has become true for him.   

 
 אקוד לדבנ ךרעה תאלפהבו ,גשומ אוה דבל םלעהה תניחבבו

 
Furthermore, it is only comprehended in a concealed way, 

specifically because of the astonishment over the total absence of 
comparison. 

 
 רוא תוליצאב ומכ ,םילכו תורואב תוליצאב תויטרפ תוננובתהב אוה ךכו

   לצאנש ךיאו המכחבש דסח רוא תוליצאב וא תוכלמבש דסח
 
This is likewise so in the contemplation of the particulars of 

the world of Atzilut, in its lights and vessels.  For example, the 
contemplation on the light of Chessed of Malchut of Atzilut, or the 
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contemplation on the light of Chessed of Chochmah of Atzilut, to 
understand how they were emanated.   

 
  תומצעה םלעהמ יוליגב הטמל לצאנה רואמ ןוימד ךרד לע גשוי

 
This can be comprehended by way of analogy from how light 

is emanated into revelation from its concealment in the essence [of 
the luminary], here below [in the physical world].  

 
 אנווג יאהכו 'וכ השמד חורה ןמ לצאיו ומכ

 
This is also similar to how Moshe, “emanated from his 

spirit,”64 and the like.   
 
 םילדבנ םיירוקמ תניחב ןהש םג תוליצאד תודמ תווהתה ןינעב ןכ םג גשויו

 'וכ םיארבנב ת״יהלאה העפשה ןמ
 
Furthermore, although the emotive qualities (Midot) of the 

world of Atzilut are only in the aspect of sources, and are separate 
from the Godly influence as it is within creation, he nonetheless 
will comprehend how they come into being.   

 
 ףא גשוי אל ,םליצאמה תומצע רואמ םהילע ריאמה יתימאה ןיא תניחב לבא

 הגשה ןמ הלעמלש לכשה תיאר תניחבב אוהו ,דבל םלעהב םא יכ לכש ןוימדב
   שממ אסיפתו

 
However, the aspect of the true “nothingness” that shines 

upon them from the light of the Essential Self of HaShem- ה״והי , 
blessed is He, who emanates them, cannot be grasped even 
through intellectual comparisons.  Rather, it may only be [grasped] 

 
64 Numbers 11:25 
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in a concealed fashion, which is the aspect of the intellectual sight, 
which is higher than actual comprehension and grasp.   

 
  'וכ הניבד הבשחמ אוהש ,'וכ ךב אסיפת הבשחמ תיל רמאמכו

 
This is like the saying, “No thought can grasp You,” which 

refers to the thought of Binah.   
 
 תוימצע ונמיה אלפומ רתוי ,רתוי קימעמש לכ יכ ,הגשהה ךפיה והזש ונייהד

 'וכ ליצאמה רוא
 
In other words, this is the opposite of comprehension, for the 

more he delves [into it], the more astounding will the essential 
light of the Emanator be for him.   

 
  ליעל רכזנכ רתויב לוטיבה תניחב ,הזמ דלונה אוה הזל ןמיסהו

 
The indication of this [type of arousal] is that a very great 

aspect of nullification is born [in him]. 
 

 לכבש הניבו המכחמ םידלונו םיפעתסמש החמשהו לוטיבה תניחב אצמנו
  אקוד דחאכ םיאבש חרכהב ,טרפ

 
[From all the above] we find, that of necessity, the [opposite] 

aspects of nullification and joy, which branch out and are born of 
the Chochmah and Binah [that is, the contemplation] of each 
particular, specifically come together, as one.   

 
  אקווד טרפו טרפ לכב תוננובתה לכב

 
This is true of all Hitbonenut-contemplation of each particular 

detail, specifically.   
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 תאלפהל אובי אל ,בוטב הגשההמ שיב החמשה אל םאו ,אילת אהב אהו

  ן''יאב הגשהה קוחירו
 
These two aspects are interdependent.  If he has no joy from 

the thorough comprehension of the “something,” then he will also 
not come to the astonishment and sense of distance in his inability 
to grasp the “nothingness.”   

 
 ךכ ,הווהתמב הגשהה ךרע יפכ יכ ,שממ לוטיבה ךרע ךכ החמשה ךרע יפלו

 'וכ הווהמה לדבהב האלפהה ךרע
 
The degree of his joy is, literally, commensurate to the degree 

of his nullification, for his comprehension of the created is 
commensurate to his astonishment at the separateness of the 
Creator.   

 
 ללכבו טרפב תוננובתהה לכב לודג ללכ והזו

 
This is an important principle [that applies to] every 

Hitbonenut-contemplation, whether general or particular. 
 
 לוטיב תניחב ול ןיאו תווהתהה בטיה ספותש אל המדנש ימ ןכ ןיאש המ(

  קפס ילב יאדווב םולכ גישה אל ,הווהמה דצמ
 
(In contrast, if it appears to someone that he thoroughly grasps 

the aspect of creation, but he lacks the aspect of nullification to the 
Creator, then, without a doubt, it is a certainty that he has not 
grasped anything.   

 
 גישה אלו 'וכ הווהמה ךרע תאלפה דצמ ומצעב לוטיבה תניחב ול המדיש ימו

 ללכ לוטיב תניחב ול ןיאו אוה אווש ןוימד ,'וכ הוהתמה ןפואל בוט יכב
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Likewise, if someone imagines that he possesses the aspect of 

nullification through the realization of the wondrousness of the 
Creator, but does not thoroughly comprehend the manner of how 
[everything] comes into being, it is a false imagination and he has 
no nullification whatsoever.   

 
  ליעל רכזנה םעטמ אקווד ךרע יפל אילת אהב אה יכ

 
These two are interdependent and commensurate to each 

other, for the above-mentioned reason.   
 
  ללכ ומצע תא םיעטמ םניאו תמאב תוננובתהב םעט ימעוט לכל עודיכו

 
This is known to all who have tasted true Hitbonenut, and do 

not at all delude themselves.  
 
 ועטי דאמ םיברו 'וכ םהירוענמ תודיסח ירבדב םיליגרל הז לכ ןבוי רשאכו

 :)'וכו םינוש םינפוא המכב הז לכב םמצעב
 
This is likewise understood by those who are accustomed to 

the teachings of Chassidut from their youth.  However, a great 
many people delude themselves in all this, in many different ways 
etc.) 
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Chapter Six 
 

 'וכ אד ארטסמ הוודחו אד ארטסמ יאבלב אעיקת היכבד רמאמה עודי הנהו
 
The statement,65 “Weeping is affixed in my heart on this side 

and joy on that side,” is well known.   
 
 ת״יהלאה העידיה תוללכל שפנב הנכה תניחב םידקהל ךירצש תויהל

 הזל ןכומ ילכ תניחב שפנה אהתש דע ע''יבאב ףוס ןיא רואד תולשלתשהב
 
[This is to say] that one must prepare his soul for the general 

Godly knowledge of the chaining down (Hishtalshelut) of the 
Limitless Light of HaShem- ה״והי , blessed is He, in the worlds of 
ABY”A,66 until his soul becomes a fitting receptacle for this.   

 
  הוודחו היכבד וללה םירבד 'ב תועצמא ידי לע אלא וניא הזו

 
This can only come about through these two matters of 

weeping and rejoicing.   
 
  אקווד תחא תוננובתהמ שממ דחאכ םיאב ירה םיכפה 'ב ןהש םג

 
For, although they are two opposites, nonetheless, they come 

together, literally as one, specifically from the same 
contemplation.   

 
 תוגשה לכמ הלש תוימצעב עובקל שפנב הבר הנכה תניחב אקווד השענ הזבו

   ע''יבאב ףוס ןיא רואד תויטרפ

 
65 See Zohar II, page 255a, Zohar III, page75a, also see Tanya, end of chapter 

34. 
66 Atzilut, Briyah, Yetzirah and Asiyah. 
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It is specifically through this that his soul becomes well 

prepared, so that the comprehension of the particulars of the 
Limitless Light of HaShem- ה״והי , blessed is He, in the worlds of 
ABY”A become embedded in the essence [of his soul]. 

 
 םהיתשמ ובלב שיש ול המדנש םג וא הז אלב הז ונייהד הלאמ דחא רסחי םאו

 הז ירה ,אמלעב ינוציח ריבעמ ךרד קר ,ללכ שפנב םקמועלו םתתימאל םניא לבא
 'וכ דאמ קוחרמ קר ,םולכ ושפנב עבקנ אלש רומג ןמיס

 
If either of these67 is missing, in other words, if there is one 

without the other, [then it is certain that nothing has become 
embedded in his soul].  Even if it appears to him that both are in 
his heart, but they are not within his soul truly and deeply, but only 
in an external, passing way, this is a sure sign that nothing has 
become embedded in his soul, except from a very great distance.   

 
 קתני 'וכ רתויב שיל ומצע תשגרהב וא הלודג אדרטב ומכ דגנמה רבד טעמבו

  .'וכ ירמגל ובלמ
 
With the slightest opposition, such as being greatly 

preoccupied or from an increased sense of self and ego, it will be 
completely uprooted from his heart. 

 
 המכחב גנעה ,הניבו המכחב אוה החמשו גנעד עודי הנה םירבדה רואיבו

  הניבב החמשו
 
As known, the explanation of these matters is that pleasure 

and joy are in Chochmah and Binah.  Pleasure is in Chochmah 
(insight), and joy is in Binah (comprehension).   

 
67 Joy and weeping (love and fear) 



 

 
77 

 
  )עודיכ בוט םויל תבש ןיב שרפהה והזו(

 
(As known, this is the difference between Shabbat and Yom 

Tov.68)  
 
 םינבה םא בותכש ומכ שפנה תחמש אוהש החמשה דילומ לכשב הגשהה יכ

 החמש
 

The comprehension of the intellect gives rise to joy, that is, 
the joy of the soul.  This is as stated,69 “The mother70 of the 
children rejoices.”  

 
 אקוד ךב וחמשיו ומכו ,אוה ת״והלאב אקווד החמשה רקיעש עודיו

 
Moreover, as known, the primary source of joy is specifically 

in HaShem’s- ה״והי  Godliness, as stated,71 “They will rejoice in 
You,” specifically. 

 
 תאלפהב אלפומ הברדא ,היב אסיפת הבשחמ תיל הגשהבד ליעל רכזנה יפלו

 'וכ לדבנה ךרעה
 
Now, we explained previously in regard to the comprehension 

[of Binah], that “no thought can grasp Him.” Quite the contrary, 
He is astounding in the great degree of His separation.   

 
  ליעל רכזנכ םלעהב המכחד ה''מ חכ תניחבב ונייהו

 

 
68 As will be explained in greater detail in chapter 26. 
69 Psalms 113:9 
70 Binah-Comprehension 
71 See the Amidah prayer for the holidays. 
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This is the aspect of the Koach Ma”h (the power of “what”) 
of Chochmah, [in which the perception] is concealed, as explained 
above.  

 
 'וכ ותוהמב החמשה ןיאש ,אוה ךופהנ ןכ םאו

 
This being the case, it should be the opposite; that joy is not 

into HaShem’s- ה״והי  Essential Being.   
 
 הווהתמה תווהל ומוצמצ תניחב קר ,ותוהמו ותתימא הז ןיא ,גישמש רחאמ יכ

 'וכ
 
For, as soon as he comprehends it, it can no longer be His true 

Essence and Being, but rather only an aspect of how He restrains72 
Himself in order to bring the created into being.   

 
 רמאש ומכ ,החמשה תויהל יואר םש ,ליעל רכזנכ ןיא תניחב ,המכחבו

  ךב וחמשיו
 
Accordingly, Chochmah, which is the aspect of 

“nothingness,” as previously explained, is where it would be 
fitting for the joy of “we will rejoice in You” to exist.   

 
 'וכ הניבב החמשהו אקווד המכחב החמשה ,ךפיה לוטיבהד ,עודיכ ןכ וניאו

 
However, this is not the case, for as known, nullification, 

which is the opposite of joy, is specifically in Chochmah, whereas 
joy is in Binah. 

 

 
72 Tzimtzum. This will be explained in chapters 12 and 13. 
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 ,שממ וכופיהל הלגנש םגו ,וכופיה שי רבד לכבש עודיכ אוה ןינעה ךא
 שממ ודגנמה חכמ קר אב וניא וחכ לכש ןיעל הארנ ומצע הזמ הברדא

 
Rather, as known, the explanation is that everything contains 

its opposite.  Moreover, although it is revealed as its actual 
opposite, from this [fact] itself, we see that its whole force is only 
due to the opposing force.   

 
 אוה שממ דחא רבדכ ןכ םא ,שממ וכופיה חכ אצמי ןכ דגנמה חכ ךרע יפלו

 
Furthermore, the strength of the opposing force is [always] 

commensurate to the strength of its opposite, literally.  If so, they 
are literally as one. 

 
 אצמי ךרע יפל שממ ןכ ,המ רבדב גונעתה חכ ךרע יפלש ,רעצהו גנעה ומכ

 ודגנמה גנעה רוא ןוערג אוהש ,רעצה תולעפתה חכ
 
An example of this is pleasure and pain.  Commensurate to 

the degree of a person’s pleasure in something, will be the degree 
of the arousal of pain, which is the absence of the pleasure that 
opposes [the pain].   

 
 'וכ ךופיהה ןמ תויהל אוהה גנעה לטבל רבד ודגנל דומעי םא ונייהד

 
This takes place should something stand in opposition, to 

negate that pleasure, since that is its opposite.   
 
 ותוא רדעהב רעצה ךרע יפל קר רכוי אל המ רבדמ גנעה ךרע ,ךפיהל ןכו

  'וכ רבדה
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The opposite is true as well.  The degree of his pleasure in 
something cannot be recognized except through the degree of pain 
he has when that thing is missing.   

 
  ןילוקשו שממ ןיוש ןיווק 'בל קלחנש קר ,שממ אוה דחא חכ ירה

 
We see that this is literally one force, except that it divides 

into two equal lines which are literally in equal balance to each 
other.   

 
 ד״וי לש וצוקכ וליפא 'ב לע 'א וק חכ הטי יתלב

 
The one side will not be stronger than the second, even to the 

amount of “the thorn of a Yod.” 
 
 תוקלא יולגב שגרומה גנע אוהש ,הוודחה ךרע יפלש ,היכבהו הוודחה ןכו

 אקוד וחכמו ונממ אצויש 'בה וק אצמי ךכ ,ליעל רכזנכ ותגשהב
 
The same [principle] applies to joy and weeping.  To the 

degree of his joy, which is a felt and revealed pleasure when 
HaShem’s- ה״והי  Godliness is revealed within his grasp, as 
explained above, so will be the degree of the second side, which 
specifically comes out of it and from its power.   

 
 סאומש דע ,ת״והלא רתסה דצמ ושפנב רואה יולג רדעה לע היכבה אוהש

  שממ וייחב
 
This [second side] is the weeping over the lack of revealed 

light in his soul, because HaShem’s- ה״והי  Godliness is concealed 
[from him], until he literally despises his life. 

 
  וכופיהמ ושפנב רמרמתי רתוי ,רתוי הוודחב י״הלא גנע םעט םעטש לכו
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The more one has tasted the flavor of Divine pleasure with 

rejoicing, the more embittered will he be in his soul from its 
opposite.   

 
 ךרע רכינ ,םימשגה וייחב סואמל היכבהו תורירמה קמוע ךרעמ ,ךפיהל ןכו

 וחוכ ךרע המכ ,ת״והלאב הוודחהו גנועה חכ
 
Likewise, the opposite is [also] true.  From the degree of the 

depth of his bitterness and weeping, that he despises his physical 
life, is the strength of his pleasure and joy in HaShem’s- ה״והי  
Godliness recognized.  This is the gauge for the measure of its 
strength.  

 
 ליעל רכזנכ הוושב דאמ ןילוקש וללה ןיווק 'ב יכ

 
This is because these two lines are counterbalanced with 

absolute equilibrium, as explained above.   
 
 שממ הוושב דחא לוקשב אד ארטסמ הודחו אד ארטסמ היכב ונייהו

 
This then, is the meaning of “Weeping is affixed in my heart 

on this side and joy on that side,” with equal measure, literally. 
 
 לוטיבה תניחב אב הזמש ,המכחבש םלענה גנוע תניחבב הזמ הלעמל ןכ ומכו

  'וכ ולש תוימצעב םלענה גנוע קמועמ ,ירמגל ותומצעמ
 
Likewise, even higher than this is the aspect of the concealed 

pleasure of Chochmah.  It is from this, (the depth of his pleasure 
which is concealed in his essence,) that the aspect of a total and 
complete nullification of himself comes.   
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 ,הזל דגנמה רבד לכב דגנמ ושפנ תכלשה ןינע אוה וחכמ אבה וכופיה ירה
  ומצע תשגרה תניחבב ללכנ אוהש

 
Therefore, its opposite, which is born of its strength, is the 

matter of casting his soul73 against anything that opposes it.  For, 
this is included in the aspect of his ego.   

 
 ךמעו םימשב יל ימ ומכ ,תיתימאה תולטבתה תילכתב וייחב סואמל ונייהד

  'וכ הלכ 'וכ
 
In other words, he will despise his life with total and true 

negation of self, as written,74 “Who [but You] do I have in the 
heavens? And beside You I desire nothing on earth.  My flesh and 
my heart fail: but God is the strength of my heart, and my portion 
forever.”   

 
 .ןיבמל ידו ליעל רכזנכ ןה הוושב םילוקש ןיווק 'ב יכ

 
For, these two lines are [literally] an equal balance, as 

explained above.  This will suffice those of understanding. 
 
 תאלפה םצוע תמחמ הגשהה רדעהמ אבה אוהו ,וזמ הלעמל היכב שי הנהו

  'וכ וחומ ילכ וליכי אלש ינפמ ,ךרעה תלדבהו
 
Now, there is [an aspect of] weeping which is even higher 

than this.  This comes about out of the lack of comprehension [into 
HaShem’s- ה״והי  Godliness] because HaShem- ה״והי  is so absolutely 
and awesomely beyond any relativity [to him], since the vessel of 
his brain cannot contain it.   

 
73 With self-sacrifice.  
74 Psalms 73:25-26 
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 'וכ ילכה ליכי אלש תוקומע תודוסב אביקע יברד תועמד ויניע וגלז ומכ

 
This is like how, “The eyes of Rabbi Akiva flowed with 

tears”75 because of the deep secrets that the vessel [of his brain] 
could not contain.   

 
 שממ ףוס ןיא רוא תומצעב ונייהד ,ןימיתס לכד אמיתס תאלפה תניחבב אוהו

  ללכ גשומ יתלב רשא
 
This is the aspect of the astonishment at the “concealed of all 

concealments,” That is, literally the Essential Self of the Limitless 
Light (Atzmoot Ohr Ein Sof), which is beyond comprehension 
whatsoever.   

 
  ליעל רכזנכ אלפי רתוי ,רתוי קימעיש לכ ,הברדא

 
On the contrary, the more one delves into it, the more 

astonished he becomes, as previously mentioned.  
 

 ,גישהל הקושתהו גונעתה םצועמ קר אב וניאש .הכובו גאוד ובל אקוד הזמש
 'וכ לוכי וניאו

 
It is specifically from this that his heart becomes [filled] with 

consternation and he weeps.  This only comes because of his 
immense pleasure and desire to comprehend, which he is 
incapable of doing. 

 
 בותכש ומכ אתיירואד ןיזרב המכח תניחבל ילכה תניחב רקיע והזש עודיו

 'וכ וברקב גאוד ובלש ימל אלא הרות יזר ןירסומ ןיא ןינעב רחא םוקמב

 
75 See Zohar Vayera 98b 
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As known, this is the principal receptacle for the aspect of 

insight into the secrets of the Torah.  This is as explained 
elsewhere regarding the statement,76 “The secrets of the Torah are 
only given over to a person whose heart is worried within him.”   

 
 החמשה ןינע אוה םש ,שממ ףוס ןיא רוא תומצעל גישמ היהשכ לבא

  ותומצעב
 
However, were he to comprehend the actual Essential Self of 

the Limitless Light of the Unlimited One, then there would be a 
matter of joy into HaShem’s- ה״והי  Essence.   

 
 תמאב ושרש לבא ,אקווד שגרומב אבה י״הלאה גנועה יולג אוהש יפ לע ףאו

 האלפה אוהש ורדעהמ היכבה אוהש וכופיה אצי ונממש ,םלענה גונעתה תומצעב
 ליעל רכזנכ הלדבהו

 
Now, although the revelation of this Godly pleasure comes in 

a completely felt way, nonetheless, its source is in the essential 
pleasure that is concealed from him.  It is from this [pleasure] that 
the opposite comes forth, which are the tears at the wonderment 
and separateness of HaShem- ה״והי , blessed is He, and the lack [of 
comprehension of Him], as mentioned previously.   

 
  שממ הוושב ןכ םג ןילוקש וללה ןיווק 'ב יכ

 
For, these two poles are also in equal balance, literally.   

 

 
76 See tractate Chagigah 13a 
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 היהשכ אקוד תומצעב גנעתמ היהש גונעתה לדוגו םצוע חכ ךרע יפלש ונייהד
 וחומ ילכ וליכי אלשכ הקומעה היכבה אוהש ,וכופיה חכ אצמי ךכ ,שממ וגישמ
 .ןיבמל ידו ליעל רכזנכ גישהל

 
This is to say that according to the degree and strength of the 

great and immense pleasure he would have in the Essential Self of 
HaShem- ה״והי , were he to actually comprehend Him, accordingly, 
it’s opposite will be present, which is the deep weeping when the 
vessels of his brain cannot comprehend [Him], as explained above.  
This will suffice those of understanding. 

 
 י״הלא רוא יולגמ החמשו הודח ,םה ךכ וכופיהו רבדב תוגרדמה רדס אצמנו

   הזל דגנמה רתסהב היכב אצוי וכופיהו ,שממ גשומה
 
We, therefore, find that the order of the levels of “a thing and 

its opposite” is as follows: [First is] the joy and happiness from a 
revelation of Godly light that is actually comprehended.  The 
opposite, which comes from it, is the weeping over the 
concealment or opposition to this. 

 
 ת״והלא תומצעב המכחד ה''מ חכבש םלענה הודחו גנע תניחבב הזמ הלעמלו

  'וכ יל ימ ומכ ,ותלוז לכ ייחבו וייחב סואמל אצוי וכופיהב וחכו ,'וכ הווהמה
 
Higher than this, is the aspect of the concealed pleasure and 

joy, which is in the Koach Ma”h of Chochmah into the essence of 
HaShem’s- ה״והי  Godliness that brings [everything] into being.  Its 
opposite power is that he despises his own life, and the life of 
anything other than HaShem- ה״והי , as in the verse, “Who have I in 
the heavens…” 

 
 וחמשיו ומכ ,אקוד ת״והלא תומצעב םיימצעה הודחהו גנעה הזמ םג הלעמלו

  'וכ יולגב שממ ךב
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Even higher than this is the aspect of the essential pleasure 

and joy specifically into the Essential Self of HaShem’s- ה״והי  
Godliness.  This is like the statement, “They will rejoice in You,” 
literally, in a revealed way.   

 
 הכבי ,'וכ ליכהל וחומ ילכ וליכי אל רשאכ אצוי וכופיהב וחוכ

 
Its opposite power comes forth when the vessels of his brain 

cannot contain this. This causes him to weep.   
 
 ,ובהא ושפנ תבהאד ןתנוהיו דודכ ,ודרפהב ושפנב ןמאנה בהואד היכב ומכו(

 'וכ וכביו וקשיו ביתכד
 
(This is like the weeping of one who is separated from 

someone he truly loves with his soul.  For example, [regarding the 
love of] David and Yehonatan, [it states,]77 “He loved him as one 
loves his own soul.”  [Therefore, when they were forced to 
separate] it is written,78 “They kissed one another and they wept.”   

 
 )אנווג יאהכו 'וכ םקובדו םדוחיבש לודגה גונעתב הבהא יוביר חכמ אבש

 
This [weeping] comes as a result of the strength of the 

abundant love and great pleasure they have when they are together 
as one. There are many more examples of this.) 

 
 םגד ,המכחבש גנעו הניבבש החמשב ליעל רכזנה ןינע ץרותמ הז לכבו

 השרש החמשה לבא ,וגישמש י״הלאה רוא םוצמצ תניחבב איה המצע הגשההש
  אקוד ת״והלא תומצעב עיגמ

 
77 Samuel I 20:17 
78 Samuel I 20:41 
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All the above, answers the previous matter concerning the 

fact that joy is in Binah and pleasure is in Chochmah.  Although 
the comprehension itself is into a restrained revelation (Tzimtzum) 
of Godly light, which he [is capable of] comprehending, 
nonetheless, the source of the joy reaches into the Essential Self 
of HaShem- ה״והי , specifically,  

 
 ןדע ןגב שממ הניכשה ויזמ ןינהנ תומשנה ומכ

 
just as the souls in Gan Eden literally derive pleasure from 

the ray of HaShem’s- ה״והי  Indwelling Presence (Zeev 
HaShechina).79   

 
  עודיכ םוצמצ ידי לע האב םתגשה םג

 
[Even though] their comprehension too, comes in a 

restrained, limited fashion, as known.   
 
 החכמ אצוי הכופיה היכבו אד ארטסב אוודח ונייהו ,אקוד ךב וחמשיו והזו

 ליעל רכזנה תוגירדמ ינימ 'גב
 
This then is the meaning of “We shall rejoice in You,” 

specifically.  That is, “Joy on this side,” and its opposite, which 
results from its force, is the “weeping,” as in the three above 
mentioned levels.   

 ליעל רכזנכ שממ הוושב םה ןילוקש ןיווק 'בו
 
These two poles are exactly equally balanced, as mentioned 

above. 

 
79 See tractate Brachot 17a 
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  הוהמה תגשהב ,לכ בורמ בבל בוטבו החמשב והזו

 
This also is the meaning of the verse80, “[Because you would 

not serve HaShem- ה״והי , your God,] with joyfulness and gladness 
of the heart, because of the abundance of all things,” That is, with 
comprehension into He who brings [everything] into being.   

 
 ,הז ו״ניהלא הנה אוהה םויב רמאו 'וכ הארנ ןיעב ןיע ביתכד דיתעל ומכו

 ןיבמל ידו עודיכ אקווד וב החמשנו הליגנ זא ,חכונל
 
Similarly, [it will thus be] in the future, as written,81 “We will 

behold HaShem- ה״והי  eye to eye” and,82 “On that day it will be 
said, this is our God,” in the second person.  Then, [on that day] 
“We will rejoice and be glad in Him” specifically, as known.  This 
will suffice those of understanding. 

 
 היכבה אוהש ,אקוד וכופיה ,דגנמה ידי לע אצויו עקוב הז לכ וישכע לבא

  אד ארטסמ
 
However, [in the state of the world as it exists] now, all this 

bursts forth and comes out specifically through its opposition.  
[Therefore, what becomes revealed is] specifically the opposite, 
which is the “weeping on this side.”   

 
  'וכ הכבו ךלי ךולה ןכו ,אקוד ואובי יכבב בותכש ומכו תולעמה םור דע

 

 
80 Deuteronomy 28:47 
81 Numbers 14:14; Isaiah 52:8 
82 Isaiah 25:9 
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[This is revealed] all the way to the highest levels, as stated,83 
“They shall come with weeping,” specifically.  It likewise states,84 
“He who goes weeping on his way, [bearing a bag of seed, shall 
come back with a joyful shout, carrying his sheaves].” 

   
 בותכש ומכו וניפ קוחש אלמי זא בותכש ומכ קוחשה היהי אבל דיתעלו

  'וכ איגינקה ןינעב רחא םוקמב
 
However, in the coming future there will be laughter, as 

stated,85 “Then shall our mouths be filled with laughter,” and as 
explained elsewhere regarding the matter of the joust [kenigya].86   

 
 ,ולש דגנמה ןמ דיתעל אב הז קוחצש ,קחצי הז ,וניבא התא יכ בותכש הזו

 .עודיכ תולגב היה היכבה תניחב רשא
 
This is likewise the explanation of the verse,87 “You are our 

father,” that88 “this refers to Yitzchak,” that this Tzchok (laughter) 
will come about in the future.89  That is, it will come out from its 

 
83 Jeremiah 31:8 
84 Psalms 126:6 
85 Psalms 126:2 
86 See Vayikra Rabba 13, 3.  It is stated that in the future there will be a “joust” 

between the Shor Ha’bar – the Giant Ox, and the Leviathan, and that this joust will 
bring the righteous much pleasure.  The Shor Ha’bar will gore the Leviathon with 
his horns, while the leviathan will slaughter the Shor Ha’bar with its fins.  It is 
explained that this refers to the “battle” which will take place between the animal 
soul and the Divine soul, i.e. the physical and the spiritual.  The two will “slaughter” 
each other.  The Hebrew word for slaughter can also mean to “uplift.”  That is, the 
two will cause each other to be uplifted to a higher level than they are at the moment. 

87 Isaiah 63:16 
88 See tractate Shabbat 89b 
89 The word Yitzchak (the name of the second forefather) means, “I will laugh” 

in the future tense.  This refers to the laughter in the time of revelation which follows 
the tears of the time of concealment during exile.  Specifically at that time, we will 
address Yitzchak as “our father.” 
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opposite, which is the weeping that there was during the time of 
exile, as known. 

 
  אקוד היכבב תוצח ןוקית ןינעל יתימאה םעט ןבוי הז לכבו

 
Based on all this we may understand the true reason why the 

midnight prayers of Tikkun Chatzot are specifically done through 
tears.   

 
 ךב וחמשיו ומכ ,ימצעה גונעת יוליג הליפתב תויהל שפנל תלעות אוהש

  אנווג יאהכו
 
This is advantageous for the soul, allowing one to pray [the 

morning service] with a revelation of an essential pleasure [in 
HaShem- ה״והי ], as in the verse, “We shall rejoice in You” etc.  

 
 יאהכו םירוענ תואטח לע םיטושפ תועמד אוה תוצח ןוקיתב היכבהש םגהו

  הלילו םמוי םחל יתעמד יל התיה רמא הז לע לבא ,אנווג
 
and although the weeping during the midnight prayer of 

Tikkun Chatzot are simple tears shed over “the sins of one’s youth” 
and the like, nonetheless, about this it states,90 “My tears were my 
bread day and night.”   

 
  'וכ תיברעו תירחשד הליפתו עמש תאירקב

 
[“Day and night”] refers to the recital of the Shema and the 

[Amidah] prayers of the morning and evening.   
 

 
90 Psalms 42:4 
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 רוקמ תניחב םינקתמ ולש םיאטחו תונוועמ ולש קוחירה לע תועמדהש ינפמ
 ךרדב אב אוה הניכשה תולג תניחבו ,םימש תוכלמ לוע תוקירפ אקוד אוהש ,םגפה
  י״הלא ץוצינ לכב טרפ

 
This is because his tears over his distance, which are caused 

by his sins and transgressions, rectify the aspect of the source of 
the sin [itself].  This [source of sin] is specifically the casting off 
of the yoke of Heaven, and the aspect of the exile of the Indwelling 
Presence of HaShem- ה״והי , blessed is He, which comes in a 
particular manner in each Godly spark.   

 
 היכבה תניחב הלעמל ררועתו ירמגל םגפה ריבעתו ןקתת תאזה העמדהו

 ליעל רכזנה תימצעה הודחה אוהש ,וכופיה חכמ אבו דגנמש
 
These tears rectify and remove the blemish completely, and 

awaken above the aspect of the weeping that opposes and comes 
out of its opposite power, which is the essential joy, mentioned 
above.   

 
 םחל ומכ שממ תויהל 'וכ הליפתו עמש תאירקב ת״יהלאה ושפנב ריאהל

 'וכ ושפנל
 
This [joy] will radiate within his Godly soul during the Shema 

recital and the prayers etc. and will, literally, become as bread for 
his soul. 

 
 יבל תורירשב ובבלב ךרבתהו ומכ ,העמדה ךפיה ,לוע תוקירפב ךופיהלו

 'וכ ךלא
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[On the other hand] the casting off of the yoke of Heaven is 
its opposite, which is the opposite of tears.  This is like the verse,91 
“He blesses himself in his heart, saying, I shall have peace, though 
I walk in the stubbornness of my heart.”   

 
 ןוצר דגנ השעיש לכל רוקמו רקיע לוע תוקירפו הדירמהש ,דרומש דבעכ

 :'וכ ןודאה
 
This is like a servant who rebels.  His rebelliousness and [the 

fact] that he has cast off the yoke [of his Master] is the main 
problem and is the source of anything that he will do contrary the 
will of his master.   

 
 ונעתיש םג ,לוע תקירפב םידרמה ולא .םעשפ ךרדמ םיליוא רמא הז לע הנהו

 בעתת ליעל רכזנה המכחד לכוא לכ יכ ,ליעוי המ ,םירוענ תואטחב םהיתונועמ
  םשפנ

 
About this it states,92 “The foolish afflict themselves on 

account of their sinful ways and their iniquities.”  “[Now, the 
iniquitous are those who are rebellious,” 93 who cast off the yoke 
of Heaven.  Although they afflict themselves for their sins, and the 
sins of their youth, how will it help, because,94 “Their soul abhors 
all manner of food” [which refers to the bread] of Chochmah, as 
mentioned above.   

 
 'וכ ושפנל היחת היחש גנעה ךפיה

 

 
91 Deuteronomy 29:18 
92 Psalms 107:17 
93 See Talmud Bavli, Yomah 36b 
94 Psalms 107:14 
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[This is] the opposite of the pleasure which surely enlivens 
one’s soul.   

 
 החמש אוהש ,בוטהו םייחה בותכש ומכ תומ ירעש דע ועיגיו בותכש הזו

  לוע תקירפב ערו תומ וכופיהו ,ליעל רכזנה ימצעה גנעב בל בוטו
 
The verse then continues,95 “They reached the gates of death,” 

as in the verse,96 “[See I have set before you this day] life and 
good” which is the joy and good heartedness, from the 
aforementioned essential pleasure.  Its opposite is “the death and 
evil” through casting off the heavenly yoke. 

 
 ןינע לכ הלפתב תויהל ושפנב הנכהה רקיע אוה אקווד תוצח ןוקיתב העמדהו

   'וכ אד ארטסמ היכבד תוגירדמ 'גב ליעל רכזנה
 
Now, it is specifically the tears during the midnight prayer of 

Tikkun Chatzot which is the foremost preparation for one’s soul to 
stand in prayer with all of the aforementioned matters of the three 
of levels of “weeping from this side…etc.”   

 
 םניאש וא דבל הוודחו דבל היכב וא ,הלאמ דחאב ומצע תא העטי ,אל םאו

  ןקמועלו ןתתימאל
 
[However] if not, he will delude himself in one of these ways.  

Either he will have weeping alone, or joy alone, or [he will have 
both but] they will not be true, to their depth.   

 
 דוסב ומכ ,דאמ קוחרמ קר ,י״הלאה רוא ושפנ לע עגנ אלש ןמיס הז ירהו

 לארשי תומשנ תוללכב הניכשה תולג

 
95 Psalms, 107:18 
96 Deuteronomy 30:15   
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This is a sign that the Godly light has not touched his soul 

except from a great distance.  This is like the secret of the exile of 
the Divine Presence in the collective souls of the Jewish people.   

 
 גנועב םתגירדממ דימת םילפונה לכל תיללכה הביסה רוקמו רקיע והזו(

 ללכו ללכ תמייקתמ יתלב ת״יהלאה הודחו
 
(This then, is the main source and general reason for those 

who constantly fall from their levels of Divine pleasure and joy, 
without it being established whatsoever.   

 
 ומכ ,ליעל רכזנכ ירמגל ובלמ תורשקתה ילבח וקתני ,םידגנמ םיענומ טעמבו

 'וכ לכוא לכ 'וכ םעשפ ךרדמ םיליוא בותכש
 
With the slightest resistance and opposition, the “Ropes that 

bind” him to HaShem- ה״והי  become completely uprooted from his 
heart.  This is as mentioned above regarding the verses, “The 
foolish afflict themselves…Their soul abhorred all manner of 
food…etc.”   

 
 דימת ושפנב הבר הנכה השעי ,תמאב ץפחי ם״יהלא תברק רשא לכ הזלו

 ליעל רכזנה 'וכ אד ארטסמ היכב ןינעבו תוצח ןוקיתב
 
Therefore, whoever truly desires closeness to God should 

constantly make a great preparation within his soul during the 
midnight prayer of Tikkun Chatzot, and with the aforementioned 
matter of “weeping is affixed in my heart on this side and joy on 
that side.”   

 
 )ןיבמל ידו שממ םנחב ושפנ תא דבאל ומצע תא העטי אלו
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He should not delude himself, thus literally freely destroying 
his soul.  This will suffice those of understanding.) 

 
 ונורכז דיגמה ברה םשב לודגה ללכה ןינעל םעטה רקיע ןכ םג ןבוי הז לכבו(

 דחאב שפנ תריסמב יתימאה גנועל הנכה ילכ אוהש ,תיעבטה הרוחש הרמב הכרבל
   :)ןיבמל ידו תוכיראב סרטנוקב בותכש ומכ 'וכ ןיזר לכ תלבקלו 'וכ

 
(From all of the above we may also understand the reason for 

the great principle, [which was said] in the name of the Maggid of 
Mezritch of blessed memory.  [That to] naturally [have a 
dominance of the] “black gall”97 is a preparatory receptacle to the 
attainment of true pleasure through self-sacrifice in “One-Echad-

דחא ,”98 and for the reception of all the secrets [of Torah].  All this 
is explained in Kuntras [HaHitpa’alut] at length.  This will suffice 
those of understanding.) 
  

 
97 A serious nature. 
98 This refers to the recitation of the Shema. When one says the words HaShem 

is One-HaShem Echad- דחא ה״והי  he gives his entire life over to HaShem- ה״והי , blessed 
is He, with true and absolute dedication, even to the point of death for the sake of the 
sanctification of the Name of HaShem- ה״והי .  
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Chapter Seven 
 

 
 ןינע תולשלתשהה לכ תוטרפב העידיהל םדוקו הלחתב םידקהל שי התעמו

 )'ד תואב( ליעל רכזנה
 
Now, before we proceed to [explain] the detailed knowledge 

of the Chaining Down of the worlds (Seder Hishtalshelut), we 
must preface with a matter that was previously mentioned (in 
chapter four).   

 
 'וכ אקווד ללכה םע טרפה רוביחב

 
This specifically refers to the connection of the particulars to 

the general principle.   
 
 תולשלתשהב םיתימאה הלבקה ירפסבו רהוזה רפסב ןייעמ לכל עודי תויהב

  עדיל םדא לכל יחרכהה רצק רדסב 'וכ םיפוצרפה תושבלתהו
 
As known to those who delve into the Zohar and other 

authentic texts of Kabbalah, in the [study of the] Hishtalshelut and 
the investment of the statures (Partzufim), it is necessary for each 
person to know the [explanation of the Seder Hishtalshelut] in 
short form.   

 
 לפשה םלוע ףוסב ןיגרד לכ ףוס דע ןיגרד לכ שירמ הטושפה תודחא הלחתמ

 'וכ תלשלשכ שממ ףוסל שארמ שממ דחא רשקו רוביחב אב אוהש ונלש
 'וכ הליעל הליעמ לשלתשמש

 
Beginning with the Simple Unity at the beginning of all 

things, until the end of all things, which is at the end of our lowly 
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world, it all is literally bound with one “knot.”  This is similar to a 
chain that goes from beginning to end and chains down from cause 
to cause etc. 

 
 ןושאר ארקנה אוה תליעה לכ תליע ארקנש טושפה תודחאד ןושארה רואו

   ןורחא ינאו ןושאר ינא בותכש ומכ ןומדק וא
 
The first light of the simple unity of HaShem- ה״והי , who is 

called, “The Cause of all causes”99 is also called “First” or 
“Preceding,” as stated,100 “I am first and I am last.”   

 
 םוקמ ארקנה ןושארה םוצמצה רחא ףוס ןיאד תוכלמ תניחב אוה ןושאר ינא

 'וכ יונפ
 

“I am first” refers to Malchut of Ein Sof (The Unlimited One) 
after the first Tzimtzum, which is known as “the empty place.”101   

 
 הז תווהתה רוקמ הישעד תוכלמד תוכלמ תניחב אוה לכה ףוס ןורחא ינאו

  לפשה םלועה
 
“I am last” at the end of everything, is the aspect of Malchut 

of Malchut of Asiyah, which is the source of the existence of this 
lowly world.   

 
 הנורחאהש תלשלשכ שממ םידחאל ויהו ןתלחתב ןפוסו ןפוסב ןתלחת ץוענו

 רתויב הנוילעהב הרושק רתויב
 

 
99 See Zohar Bereshit 22b 
100 Isaiah 44:6 
101 See Etz Chayim (Drush Igullim V’Yosher) Shaar 1, Anaf 2 
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“Their beginning is bound to their end and their end to their 
beginning.”102  They are literally as one, like a chain whose lowest 
link is bound to its highest link.   

 
  ללכ ףוסל שארמ יוניש אלב ,אוה ינא ינא יכ ואר בותכש הזו

 
This is the meaning of the verse,103 “See now that I, I am He,” 

without any change at all from beginning to end. 
 

 הז הנה ,ףוסל שארמ דאמ דאמ תולשלתשה יטרפ יוביר שיש עודיש םגהו
 יללכה דוחיל לכה רבחל ,ףוסל שארמ תויטרפ יטרפ לכ תוננובתהב םדאה לכ
  ןושאר ארקנה טושפה תודחאד

 
Now, although it is known that there are a multitude of details 

in the chaining down from beginning to end, the entire purpose of 
man is the contemplation of all the particular details from 
beginning to end, to bind them all into one general unity with the 
Simple Unity of HaShem- ה״והי , Who is called “first.”   

 
  'וכ יתינש אל ה״והי ינא בותכש ומכו שממ אוה ינא ינא בותכש ומכו

 
This is as stated, “See now that I, I am He,” literally, and as 

stated,104 “I HaShem- ה״והי  have not changed.”   
 
 לא לכה ךשמויש ,אקוד טרפה תוננובתהב דסומה דוסיה בטוק רקיע והזו

 .ליעל רכזנכ ללכה
 

 
102 See Sefer Yetzirah, Chapter 1, Mishnah 7 
103 Deuteronomy 32:39 
104 Malachi 3:6 
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This is the pivotal point upon which the contemplation of the 
particulars must be founded, so that all [the particulars] are drawn 
to this general principle, as previously explained. 

 
 תולשלתשה יוביר רדסב הרצק ךרדב עודי הנה ,םיליחתמל רבדה רואיבו

 ךכ אוה ,ןושארה םוצמצ רחא ךשמנש טוחו וקה תניחבד
 
Now, the explanation of this matter for beginners [is as 

follows]:  The order of the multitude of [details] of the chaining 
down of the line and thread (Kav V’Chut) which is drawn out after 
the first Tzimtzum, is known briefly as follows:   

 
 'וכ דבלב ומשו אוה היה ןושארה םוצמצה םדוק הלחתבד

 
At first, before the first Tzimtzum, there was “Him and His 

Name alone.”105   
 
 ומש ארקנה וויזו ורואו אוה ךורב ףוס ןיא תוימצע ונייהד

 
This refers to the Essential Self of the Unlimited One, blessed 

is He (Atzmoot Ein Sof), and His light and ray, which is called “His 
Name.”   

 
 לכ תא אלממ היהו ,שממ ףוס ןיא תניחבב ולש תוימצע תניחבב היה לכה

  'וכ ללחה
 
It was all in the aspect of His essence, literally in an aspect of 

limitlessness, and He filled all “empty space.”   
 
  הז ללחבש םוצמצה ןמ ומישר תניחב ראשנו ומצע תא םצמצ ךכ רחאו

 
105 Pirke D’Rabbi Elazar, Chapter 3 
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Afterwards, He made a Tzimtzum within Himself, and there 

remained an aspect of an Impression (Reshimu) of what was 
withdrawn, within this “empty space.”   

 
  'וכ ימינפו ףיקמ תניחבב טוחו וקה תניחב ךשמנ הז םשורמו

 
From this impression (Reshimu) He drew out the line and 

thread (Kav V’Chut), in an aspect of encompassing and inner 
[lights].   

 
 יללכה ףיקמ תניחבו האליע וריהט םשב םוצמצה ינפלש ףוס ןיא רוא אררקנו

 עודיכ האתת וריהט ארקנ ותישארב הז וקד
 
The Unlimited Light before the withdrawal (Tzimtzum) is 

called “The upper purity,”106 whereas the general encompassing 
light of this line (Kav), at its beginning, is called “The lower 
purity,”107 as known.   

 
   ןומדק םדאד רתכ תויהל ףוס ןיאד תוכלמ ,םוצמצ ידי לע ךשמנ ךכ רחאו

 
Afterwards, through a Tzimtzum (withdrawal), Malchut of the 

Unlimited was drawn down to become Keter of Adam Kadmon. 
   

  ןיפנא ךיראו ןימוי קיתעל רתכ השענ ןומדק םדאד תוכלממו
 
[Then,] from Malchut of Adam Kadmon there became Keter 

of Atik Yomin and Arich Anpin.   
 

 
106 Tihiru Ila’ah – The Upper Purity 
107 Tihiru Tata’a – The Lower Purity 
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 השענ אמאו אבאד תוכלממו אמאו אבאל רתכ השענ ןיפנא ךיראד תוכלממו
 רתכ השענ תוליצאד תוכלממש דע אבקונל ןיפנא ריעזמו ןיפנא ריעזל רתכ
  האירבל

 
From Malchut of Arich Anpin there came Keter of Abba and 

Imma.  From Malchut of Abba and Imma there came Keter of Zeir 
Anpin, and [likewise] from Zeir Anpin to Nukvah, until from 
Malchut of Atzilut there came Keter of Briyah.   

 
 הישעד תוכלמבש תוכלמ תניחב דע הישעל הריצימו הריציל האירבמ ךכו

 'וכ לכה ףוס
 
In this manner [there chained down] from Briyah to Yetzirah, 

and from Yetzirah to Asiyah, until the aspect of Malchut of 
Malchut of Asiyah, which is the end of everything. 

 
 אוהש לכה תלחתב ץוענ ,הישעד תוכלמד תוכלמ אוהש לכה ףוס אצמנו

  ןומדק םדאל רתכ תויהל םצמצתמש ףוס ןיאד תוכלמ תניחב
 
We find that the “end of everything,” which is Malchut of 

Malchut of the world of Action-Asiyah is bound to the “beginning 
of everything,” which is the aspect of Malchut of the Unlimited 
One (Ein Sof) which contracted to become Keter of Adam 
Kadmon.   

 
 ינאו ןושאר ינא ונייהו ,םיללכה רעשב ותלחתהב םייח ץעב בותכש ומכ

  ליעל רכזנכ ןורחא
 
This is as stated in the beginning of Etz Chayim, in Shaar 

HaKlallim, and is the meaning of “I am first and I am last,” as 
previously explained.   
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 םג ןיידע ארקנ אל םוצמצה ינפלש ףוס ןיא רוא תומצע תניחב ןכ ןיאש המ(
 ךשמנש םרט אוהש ומכ ןיידע תומצע רוא תניחב אוה ירה יכ ףוסו הלחת םשב
   הטמל העפשה ליבשב

 
(In contrast, the aspect of the Essential Self of the Unlimited 

Light before the Tzimtzum cannot yet be called by the terms 
“beginning” or “end” since it is still an aspect of the light of His 
Essence, as it is before being drawn down to influence below.   

 
 )עודיכ 'וכ שודק ךמשו שודק התא בותכש ומכ

 
This is as stated,108 “You are holy and Your Name is holy,” 

as known.) 
 
  דוחיה ,רחא הנהו

 
Now, after [one contemplates the particulars] is the 

unification.   
 

 ןיאד תוכלמ אוהש ןיגרד לכ שירמ תולשלתשהה יטרפ לכב בטיה תוננובתהב
 תניחב אוהש ןושארה רוקמה לא לכה ךשמוי יזא ,אקוד הישעד תוכלמ דע ףוס
  םוצמצה ינפלש ףוס ןיא רוא תוימצע

 
Through the thorough contemplation (Hitbonenut) of all the 

particulars of the chaining down (Hishtalshelut), from the 
beginning of all things, which is Malchut of the Unlimited One 
until Malchut of Asiyah specifically, they should then all be drawn 
to the First Source, which is the aspect of the Essential Self of the 
Limitless Light of the Unlimited One before the Tzimtzum.   

 

 
108 In the liturgy of the Amidah prayer. 
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  עמש תאירקד האליע אדוחיב ןושאר קוספד תיללכ הנווכ ונייהו
 
This is the general intention of the first verse of the Shema109 

recital, [which is] the “Upper Unity.”110   
 
 רפסב רמא הז לעש ,ןושארה םוצמצה ינפלש שממ טושפ תודחא ,דחא ה״והי

  רפוס התא המ דחא ינפל הריצי
 
[In other words, Listen Israel, HaShem- ה״והי  our God] 

HaShem- ה״והי  is One” refers to His simple unity before the first 
Tzimtzum.  About this it states in Sefer Yetzirah,111 “Before One, 
what do you count?”   

 
 'וכ תוריפס ׳י ןבשוחב אלו דח אוה תנא רמאמכו 'וכ תוריפס ׳ימ הלעמל

 עודיכו
 
[This is to say, HaShem- ה״והי , blessed is He is] higher than 

the ten sefirot.  This is as stated,112 “You are One, but not in 
enumeration” of the ten sefirot, as known. 

 
 תניחב אוה האתת אדוחיב דעו םלועל ותוכלמ דובכ םש ךורבד תיללכ הנווכו

 םוצמצה רחא ףוס ןיאד תוכלמ
 
However, the general intent of “Blessed is the Name of His 

glorious kingship forever and ever,”113 which is the “lower 

 
109 Deuteronomy 6:4 
110 See Zohar Bereshit 18b.  The first verse of the Shema is the “Upper Unity,” 

while the second statement of the prayer is the “Lower Unity.”   
111 See Sefer Yetzirah, Chapter 1, Mishnah 7 
112 See Introduction to Tikkunei Zohar 17a  
113 In the daily Shema prayer, the statement which immediately follows the first 

verse of “Listen Israel,” is the “Baruch Shem Kevod Malchuto LeOlam Va’ed.” 



 

 
105 

unity,”114 is the aspect of Malchut of the Unlimited One after the 
Tzimtzum.   

 
 ינא ןינע אוהש הישעד תוכלמ דע ,םימלוע לכ תוכלמ ךתוכלמ רמא הז לעש

 ליעל רכזנה ןורחא ינאו ןושאר
 
About this it states,115 “Your kingdom is the kingdom of all 

worlds,” until Malchut (Kingdom) of Asiyah.  This is the 
aforementioned matter of “I am first and I am last.”   

 
 םהיניבש תובר תויטרפב תוננובתהה רחא הז ףוסל שארד רוביחו דוחי לכו

  דחי םללוכה ללכה תניחב יבגל דחא טרפ ומכ קר וניא
 
Now, this entire unification (Yichud) and “binding” from the 

beginning to the end, which follows the contemplation of the 
multitude of intermediary particulars, is only like a single detail in 
comparison to the general principle which includes them all.   

 
  וקל ףיקמש לוגעד יללכה ףיקמ תניחב אוהש

 
This general principle is the aspect of the general 

encompassing of the Circle (Igul) which encompasses the Line 
(Kav).   

 
 ארקנש םוצמצה ינפלש ףוס ןיא רוא תוימצע יבגל בשחי דחא טרפ אוה םגו

  האליע וריהט
 

 
114 See tractate Psachim 56a, and Zohar Bereshit 18b 
115 Psalms 145:13, “Malchutcha Malchut Kol Olamim.”  The literal translation 

is “Your kingdom is an everlasting kingdom.”  However, it can also be translated as, 
“Your kingdom is the kingdom of all the worlds.”  (Malchut is Kingdom).  This 
signifies how HaShem- ה״והי , blessed is He, not only brings all worlds into existence, 
but that He is the ruler of them all.  
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[Moreover,] it too is considered to only be a detail in 
comparison to the Essential Self of the Unlimited Light before the 
Tzimtzum, which is called the “Upper Purity.”   

 
 תניחבב לדבומו שודק ארקנש רחאמ ,טרפל ללכ תניחב םג תויהמ הלעמלש

  תוימצעה
 
[This “Upper Purity”] is even higher than being an aspect of 

a “general principle” for “particular details,” since we have 
already stated that “He is Holy” and removed in the aspect of His 
Essential Self.   

 
  םימלועה יח דיחי שוריפ והזו

 
This is the meaning of the words,116 “The Singular One, Life 

of the worlds.”   
 
 
 יח ארקנ תויהל ליעל רכזנה ןושארה םוצמצ ידי לע ךשמנ הז דיחי תניחבמ

  .ןיבמל ידו עודיכו 'וכ ימינפו ףיקמ תניחבב וקבש ע''יבאד םימלועה לכ
 
From this aspect of “Yachid – Singular,” [influence] is drawn 

down by means of the aforementioned first Tzimtzum, to become 
what is called “the life of the worlds” of ABY”A,117 which are 
within the line-Kav in an encompassing and inner manner, as 
known.  This will suffice those of understanding. 

 
 לכל ךירצה ,תאז תולשלתשה רדסב טרפ לכ רואיב םדאל ראוביש רחאו

 ושפנב עובקלו עדיל םדא
 

116 See the Baruch She’amar and Yishtabach prayers of the morning prayers, 
“Yachid Chay HaOlamim” 

117 Atzilut, Briyah, Yetzirah and Asiyah. 
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It is necessary for a person to know and implant in his soul all 

the explanations of the chaining down of the worlds.  After the 
explanations of all the particular details in the order of the chaining 
down (Seder Hishtalshelut) have been explained to a person,  

 
 לכב דימת ותוליגרו ותעידי בוט רחא ובלו וחומ ליגרי וייח ימי לכ דימת הנה

 אקווד םהיטרפ
 
then he should constantly accustom himself, throughout his 

life, [to contemplate them] in his mind and heart, so that he will be 
proficient in all the details, specifically.   

 
 דחי ףוסל שארמ תוכיראה ןמ רוציקה תושעל

 
[Through this,] he will [be capable of] making a summation 

of the entire length, including [the entirety of it] from beginning to 
end as one.   

 
 תווהתה תוכיא תוגשה אוהש ,לכה ףוסב ושפנב ןנובתהב שממ 'א עגרבש דע

  לפשה הזה םלוע יטרפ לכו םיימשגה תודוסי 'דו םילגלגד םשגה ןיאמ שי
 
This [should be done] to such a degree that in a single moment 

of contemplation within his soul, [when he contemplates] “the end 
of everything,” which is the comprehension of physical coming 
into being of “something out of nothing,” [that is, the creation] of 
the physical planets and the four physical foundations, and all the 
other particulars of this lowly world, [he will see that there rests 
upon them the aspect of Malchut of the Unlimited One, literally].   

 
 תוימשגב ,הלא ארב ימ וארו ,תיימשג היארב ,םכיניע םורמ ואש בותכש ומכ

 ןורחא רתויה םוצמצב שממ רומג שיל םתווהתה
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This is as stated,118 “Lift up your eyes on high, and behold 

Who has created these.”   “Lift up your eyes on high” with an 
actual physical sight, “and behold Who has created these” into a 
completely physical something, through the most final Tzimtzum-
concealment.   

 
 תניחב אוהש ,לכה תלחת תניחבמ אקוד ףוס ןיא תניחבב הרוש שממ הזבש

  תוליצאה רוקמ ינפלש ףוס ןיאד תוכלמ
 
It is literally in this [“end of everything”] where Malchut of 

the Unlimited One, which is the “beginning of everything” and is 
even higher than the source of Atzilut, rests, in a limitless aspect, 
specifically. 

 
 ,טושפ ךרדב קר ה״והי תלודג יחבשב םילהת רפס לכב רכזנ אל ןכ לעו

 אקוד םיימשגה םאבצ לכו ץראו םימשב ה״והי השעמ תואלפנו תולודגב
 
This is why the book of Psalms only mentions the greatness 

of HaShem- ה״והי , blessed is He, in a simple manner, [as it pertains 
to] the greatness and wondrousness of the acts of HaShem- ה״והי  in 
the [physical] heavens and the earth, and its physical hosts, 
specifically.   

 
 ינפלש תולעמה םור דע םיינחור םינוילעה תומלועב ותלודג יחבש רכזנ אלו

 'וכ תוליצאה
 
It makes no mention or praise of His greatness [as it pertains 

to] the upper spiritual worlds and the highest heights which even 
precede the world of Atzilut.   

 
118 Isaiah 40:26 
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 שממ אוה ינא ינא בותכש ומכו ליעל רכזנכ אקוד ןפוסב ןתלחת ץוענש ינפמ

 .ןיבמל ידו 'וכ בבוסה אוה ףוס ןיא רוא תוימצעו 'וכו
 
This is because, as previously mentioned, “the beginning is 

specifically bound to the end.”  This is [also] as stated, “See now 
that I, I am He,” and that the Essential Self of the Unlimited Light 
is what encompasses [all of existence].  This will suffice for those 
of understanding. 

 
  ליעל רכזנכ טרפב תוננובתהב ןווכמה תיתימא והזו

 
This then, is the true intent in the contemplation of the 

particulars, as previously explained.   
 
 לבא ,ףוסל שארמ דאמ דאמ קוחר ,תולשלתשהה יטרפב ןובשחה יפלש םגו(

 עצמאב ללכ רתסהו קספה ילב דאמ בורק תמאב
 
(Even though according to the calculation of the [multitude 

of] details in the chaining down of the worlds, there is a very vast 
distance between the beginning and the end, nonetheless, in truth, 
it is very close, without any interruption and concealment in 
between.   

 
 )ןיבמל ידו 'וכ אתיעצמאב ידעלבמו אוה ינא ינא בותכש ומכו

 
This is as stated, “See now that I, I am He” and,119 “There is 

no other besides Me, as an intermediary.”  This will suffice for 
those of understanding.) 

 

 
119 See Tikkunei Zohar 120a 
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 ושארמ רשי ,וקה תישאר האמדק םדאה תא השע ם״יהלאה יכ בותכש ומכו(
 רשוי תניחבב הישעה ףוסב םייתסמש ןומדק םדאד בקע דע ופוסל

 
(This is as stated,120 “[Lo, this only I have found,] that God 

has made man upright; but they have sought out many 
calculations.”  “That God has made man upright” [refers to] 
Primordial Man (Adam Kadmon), from the beginning of the line 
(Kav) until the “heel” of Primordial Man (Adam Kadmon), which 
concludes at the end of the world of Asiyah.  

 
 תניחבב םיבר תונובשח ושקב המהו ,ופוסל ושארמ רומג תוללכתהה אוהש

 )'וכ הזמ הלעמל הז תוקלחתהו דוריפב 'וכ םילוגעה
 
It is all one complete [matter] from beginning to end. 

[However,] “They have sought out many calculations” [referring 
to] the aspect of Circles (Igullim), with separations and divisions, 
one above the other.) 

 
  םלוע לכבש םירתכה תניחבב דאמ הרצק ךרדב ליעל רכזנה לכ ןבויו

 
All the above may be understood, in a very brief way, from 

the aspect of the Ketarim121 of each world.   
 

  ללכ הגרדמה קוחירב לולעו הליע תולשלתשה תניחב םירתכב ןיאש
 
In the aspect of the Ketarim there is no aspect of “chaining 

down” from cause to effect in a way of distance of levels, at all.   
 

 
120 Kohelet 7:29 
121 This word is the plural of Keter (crown).  The sefirah of Keter corresponds 

to the faculty of “pleasure” and “desire,” as will be explained at great length later. 
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 הלעשכ בותכש ומכ ,ףוס ןיא רוא תוימצעבש טושפה ןוצרה תניחב ומכ
 אנא הטושפה הבשחמב הלעשכ המצע ףוס ןיאד תוכלמ תניחב ,'וכ טושפה ונוצרב
  'וכ אורבל וא ליצאהל ןוצרמ הלעמל אוהש 'וכ ךולמא

 
For example, the aspect of the simple desire in the Essential 

Self of the Unlimited Light, as stated,122 “When it arose in His 
simple desire,” that is, the aspect of Malchut of the Unlimited One 
itself is what arose in His simple thought, [as in the statement] “I 
shall rule,”123 which is much higher than the desire to Emanate 
(Atzilut) or to Create (Briyah) etc.   

 
  ןיידע ילויה תניחב קר

 
Those [desires] are still only in the aspect of a Heyulie.   

 
  ןומדק םדאל רתכ ארקנש םודקה ןוצר תניחב הליחת םצמצתנ ונממו

 
From this first [simple desire], there is a Tzimtzum – lessening 

to the “Primal Desire,” which is called Keter of Adam Kadmon.   
 
 ללכב תוליצאד רתכ תניחב ,ליצאהל ןוצרה ךכ רחאו

 
Afterwards, [there came] the desire to Emanate which in 

general is the aspect of Keter of Atzilut.   
 

 רתכ ךכ רחאו ,האירבד תוכלמבש רתכ תניחב ,אורבל ןוצרה ךכ רחאו
  תושעל ןוצרה ,הישעד תוכלמ רתכ דע 'וכ הריציד תוכלמ

 

 
122 See introduction of Etz Chayim, and Shaar 1, Anaf 2 
123 As stated in the Zohar on “VaYimloch.”  These words, “I will rule – Ana 

Emloch” is the original simple desire which arose in His simple thought. 
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Afterwards was the desire to Create, which is Keter of 
Malchut of Briyah, following which [there came] Keter of 
Malchut of Yetzirah, until the aspect of Keter Malchut of Asiyah, 
which is the desire to actualize.  

  
 'וכ השע ה״והי ץפח רשא לכ בותכש ומכו

 
This is as stated,124 “Whatever HaShem- ה״והי  desired He 

did…”   
 
 וב לולכ היהש ילויהה ותומצעו ונוצר תניחבב ןותחתה םדאב שרפהה והמו

  תונוצר 'ד
 
[Similarly,] below in man, what difference is there between 

the aspect of his desire and essential heyulie in which there were 
included four desires.   

 
 שרשמ לכה ,ןורחא רתויה תושעלו לועפל ןוצרל ופוג תומצעל ןוצר ומכ

 'וכ אצי דחא רוקמו
 
For example, the desire for his essential self and his most final 

desire to actualize, all came from and are rooted in one source.   
 
 ,ליצאהל ןוצר תויהל ךשמנש טושפה ונוצר תניחב ןיב שממ שרפה ןיא ךכ

 םלוע ףוסב השע רשא לכב ה״והי ץפח תויהל ךשמנש טושפה ונוצר תניחבל
 ןיבמל ידו 'וכ ונלש הישעה

 
Likewise, there is no difference between HaShem’s- ה״והי  

simple desire that was drawn down to become the desire for 
emanation, and His simple desire that was drawn down to become 

 
124 Psalms 135:6 
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[the aspect of] “Whatever HaShem- ה״והי  desired He did,” at the 
end of our world of action.  This will suffice for those of 
understanding. 
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Chapter Eight 
 
 תניחב דע ללכה לא םהיטרפ לכ דוחי שי רתכה תניחבבש הז ךרד לע ךכו

 ןנובתהל םדאה לכוי ךכ ,ליעל רכזנכ שממ ףוס ןיא רוא תוימצעבש טושפה ןוצרה
 ףוסל שארמ םלוע לכבש המכחה תניחבב םג

 
Now, just as in the aspect of Keter, there is a unification of all 

the particulars to the general principle, reaching, literally all the 
way to the aspect of the simple desire [as it is] in the Essential Self 
of the Unlimited Light, in this same way, a person may 
contemplate the aspect of the Chochmah of each world, from 
beginning to end. 

 
 'וכ ארב תישארב בותכש המ אוהו

 
This then is the meaning of what is written,125 “Bereshit 

Barah – In the beginning God created etc.”   
 
   ארב ןימדקב םגרית סולקנואו אתמכוחב ימלשורי םוגרתו

 
“Bereshit- תישארב ” is translated by Targum Yerushalmi126 as 

“B’Chochmeta - with Wisdom.”  Onkelos translates it as 
“BeKadmin – Primordially.”   

 
 םדוקמש תוימצעה תניחבב ותויהל ,ןומדק ארקנש רתכה תניחב אוהש

  המכחל
 

 
125 Genesis 1:1 
126 See Targum Yerushalmi to Genesis 1:1 
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This is the aspect of Keter, which is called Kadmon – 
Preceding, since it is the aspect of the essence as it precedes 
Chochmah.   

 
 'וכ ןוצרה ןכ ןיאש המ ,שממ ןיא תניחב אל ,אצמת ןיאמ המכחה יכ

 
This is because,127 “Wisdom is found from “nothing” but it is 

not an actual “nothing” itself, which is not so of desire. 
 
 רשא לכ תויהל הישעב שבלתמש דע תומצעה ןמ םצמצתנ ןוצרהש ומכ לבא

 המכחה תניחב ךכ ליעל רכזנכ השע ץפח
 
However, just as desire is [brought about] from the Essential 

Self by means of Tzimtzum, until it [finally] becomes invested in 
action, thus fulfilling the above-mentioned verse, “Whatever 
HaShem- ה״והי  desires He did,” so is it with the aspect of 
Chochmah.   

 
  תומצעה ןמ תמצמצתמ

 
[In other words, Chochmah too is brought about] by means of 

Tzimtzum from His Essential Self.   
 

 'וכ טושפ תודחאב הטושפה המכח וא המודקה המכח םש ארקנש
 
[The Essential Chochmah] is what is called “the Primal 

Chochmah” or “the Simple Chochmah” as it exists within the 
Simple Unity of HaShem- ה״והי .   

 

 
127 Job 28:12 
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 המכח תניחב דע ע''יבאד םלועו םלוע לכב הטמל הלעמלמ ךשמנ םשמו
 היישעד תוכלמד תוכלמבש

 
From there it is drawn down into each particular world of 

ABY”A, until [it reaches] the aspect of Chochmah of Malchut of 
Malchut of the world of Asiyah.   

 
  תישע המכחב םלוכ רמאנ הז לעש

 
About this [last level] it states,128 “You have made them all 

with wisdom.”   
 
  השעו רצי המכחב ךכ ,ארב אתמכחב ,תישארב בותכש ומכ יכ

 
For, just as it states “Bereshit- תישארב ,” that “He created” with 

wisdom, in the same way, he likewise “formed” and “actualized” 
with wisdom. 

 
   דחא ןוצרב לכה השעו רציו ארבש ,ןוצרב ומכ

 
This is similar to how it is that the desire to create, form, and 

actualize are all [rooted] in a single [primary] desire.   
 
 הישעל הריציה םלועמו הריציה םלועל האירבה םלועמ דריו לשלתשנש קר

   לולעו הליע תוגירדמ תדיריב
 
However, it chained down from the world of Creation to the 

world of Formation, and from the world of formation to the world 
of Actualization, with a lowering of levels from cause to effect. 

   

 
128 Psalms 104:24 
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 'וכ הריציל רתכ השענ האירבד רתכד תוכלממ ומכ
 
For example, from Malchut of Keter of the world of Briyah 

there came Keter of the world of Yetzirah. 
 
 השעו רציו ארב דחא המכחב ךכ

 
Likewise, He created, formed and actualized [everything] 

with a single wisdom.   
 
 'וכ הריציל האירבמ לשלתשנו דריש קר

 
However, [here too, in regard to Chochmah] it chained down 

from Briyah to Yetzirah etc.   
 
  הריציד תוכלמבש המכחל האירבד המכחבש תוכלמ תניחבמ ךשמנש ונייהד

 
In other words, from the aspect of Malchut of Chochmah of 

Briyah [influence] is drawn down to Chochmah of Malchut of 
Yetzirah.   

 
 םלוכ רמא הז לעש הישעד תוכלמבש המכח דע הישעל הריצימ הז ךרד לעו

 אנווג יאהכו ץרא דסי המכחב ה״והי ןכו ,תישע המכחב
 
Likewise, in this manner [influence chains down] from 

Yetzirah to Asiyah, until [it reaches] the aspect of Chochmah of 
Malchut of Asiyah about which it states, “You have made them all 
with wisdom.”  Similarly, it states,129 “HaShem- ה״והי  founded the 
earth with wisdom,” and other such verses. 

 

 
129 Proverbs 3:19 
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 תויהל האירבד תוכלמד תוכלמ תניחבמ לשלתשמ ירה טרפ ךרדש םגהו(
 לכ ללכ ךרד םוקמ לכמ ,הריציד רתכד תוכלממ הריציד המכחהו הריציל רתכ
 יובר םוצמצ ידי לע אלש הזל הזמ ךשמנ םלועל םלועמ לולעו הליע תניחב
  םהיניבש םיעצוממה

 
(More particularly the chaining down is that Keter of Yetzirah 

comes from the aspect of Malchut of Malchut of Briyah, and 
Chochmah of Yetzirah comes from Malchut of Keter of Yetzirah.  
Nevertheless, generally, all aspects of cause and effect from one 
world to the next are drawn one from the other without being 
diminished by the multitude of intermediaries that are between 
them.   

 
 הישעה םלועב היהש ,המלשל המכח ןתנ ה״והיו ומכ

 
For example, it states,130 “And HaShem- ה״והי  gave Shlomo 

wisdom.”  [Now, Shlomo] was in the world of Asiyah.   
 
  ןומדק םדאד המכחל ףוס ןיא רוא תוימצעבש המכחמ וז העפשה ךשמנ ירה

 
This influence was drawn down from Chochmah [as it exists] 

in the Essential Self of the Unlimited Light (Ohr Ein Sof), to 
Chochmah of Adam Kadmon.   

 
  ןיפנא ךיראו ןימוי קיתעד האמיתס המכחל ןומדק םדאד המכחמו

 
From Chochmah of Adam Kadmon [it was drawn down] to 

the Concealed Chochmah of Atik Yomin and Arich Anpin.   
 
  תוליצאד תוכלמבש המכח תניחב דע תוליצאד אבא רואל םשמו

 
130 Kings I, 5:26 
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From there [it descended] to become the light of Abba of 

Atzilut.  [From there it descended] until [it reached] the aspect of 
Chochmah of Malchut of Atzilut.   

 
  האירבד תוכלמבש המכחל םשמו

 
From there [it descended further] to Chochmah of Malchut of 

Briyah.   
 
 המכח עפשו רואה אבש דע ,הישעל הריצימו הריציל האירבמ הז ךרד לע ןכו

 הישעד תוכלמבש המכחמ המלש תמשנב תאזה ת״יהלא
 
In this manner it [descended] from Briyah to Yetzirah, and 

from Yetzirah to Asiyah, until from Chochmah of Malchut of 
Asiyah this light and influence of Godly wisdom entered the soul 
of Shlomo. 

 
 דע תוימצעבש המכחו רתכמ ריאה שדקמה תיבבש םישדקה שדק לכיהב ןכו

 ויהש םיימשג ןוראו תוחולב הישעד םישדק שדק לכיהבש המכחו רתכ תניחב
 שדק לכיהד המכחו רתכמ הרוש היה ,הטמל יונבה םישדק שדק לכיהב םידמוע
 'וכ תוינחורה הישעד םישדק

 
[This was] likewise [the case], in the chamber of the Holy of 

Holies in the Temple.   There radiated from Keter and Chochmah 
of the Essence [of the Unlimited Light] until [it reached] the aspect 
of Keter and Chochmah of the chamber of the Holy of Holies in 
the world of Asiyah – Actualization.  [This is to say that] the 
spiritual [light] of Keter and Chochmah of Asiyah rested upon the 
physical Tablets and the Holy Ark, which stood in the chamber of 
the Holy of Holies in the physical Temple below. 

 



 

 
121 

 )ןיבמל ידו 'וכ אקוד ךתאמ וננחו 'וכ תעד םדאל ןנוח התא ,םישקבמ ונא ךכו(
 
(Similarly, [in our daily prayers] we request,131 “You grace 

man with knowledge” and, “Grace us from You,” specifically.  
This will suffice for those of understanding.) 

 
 תילויהה תוימצעה ותמכחש ומכ ,ןותחתה םדאב ןבוי הנה לשמ ךרד לעו(

  ירמגל ולש תומצעמ ץוחל דע ,ותמכח רוא תוטשפתה תופעתסה לכ ללוכ
 
(By way of example, this may be understood from human 

beings below.  For instance, a person’s essential Heyulie wisdom 
includes [within itself] all that spreads forth and branches out of 
the light of his wisdom, even completely outside of his essence,  

 
  ירמגל תלדבנ ,תימשג הישעב שבולמה לכש דע אוהו

 
That is, even [to the point of] intellect that is invested in a 

physical act, which is separate [from his essential self].  
 
 ןויע ליכשהל ולכש םצעב תוימצעה ותמכח תוטשפתה ןיב ולצא שרפה ןיאו

   תלדבנ הישעב הלש תוטשפתהל ,ילכש
 
For him, there is no difference between the spreading of his 

essential insight (Chochmah) within the essence of his intellect, in 
which he conceptualizes [in a way of] intellectual analysis, and the 
spreading forth [of the intellect] into a [physical] act, which is 
separate [and apart from his essence]. 

 
 ,רתוי ותומצעבו תוינחורב הזש אלא ,דחא תומכחתה םשב ארקנ לכהש

  לדבנ רבדב אב הישעבו

 
131 See the beginning of the Amida prayer. 
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It is all considered to be a single insight, except that this 

[level] is more spiritual and essential to him, while in action it [the 
wisdom] becomes [invested] into a separate thing.   

 
 תכלוהש קר ,דחא תומכחתה קר לכה ירה שממ תומצעה תניחב יבגלש דע

  וז ותמכחב שממ השועש דע ,ותבשחמלו ויתודמל ולכש ןויעמ תטשפתמו
 
This is so much so, that in relation to the aspect of his actual 

essential self it is but a single wisdom, except that it spreads forth 
from his intellectual analysis into his emotions and thoughts, until, 
ultimately, he actually puts this insight into action.  

 
 )'וכ ןתמו אשמ קסעב תומכחתהב ומכ

 
An example is [when someone has] an [innovative] insight in 

business matters etc.  )  
 
 יהיו בותכש ומכ השעמ ידיל אבו ,רובידבש רוא יהי ם״יהלא רמאיו ומכו

  רוא
 
Similarly, [this may be understood] in regard to the speech [of 

God], as in the verse, “And God said, let there be light” which then 
came into action, as in the verse, “And there was light.”   

 
  ליצאמה תוימצעבש תימצעה ותמכח תניחבמ ותלחתה ירה

 
Of course, this originated from the aspect of His Essential 

Wisdom as it is in the Essential Self of the Emanator.   
 

 'וכ השעו רציו ארב ךכ רחאו רואה ליצאהש
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[This is to say,] that He emanated (Atzilut) the light, and 
afterwards he created (Briyah), formed (Yetzirah) and made 
(Asiyah).   

 
 םישעמהו םירצונהו םיארבנהו םילצאנה תווהתה יטרפ לכב אוה ךכו

 'וכ ףוס ןיאה תומצעמ
 
This is likewise the case in regard to all the specifics of the 

coming into being of the emanated, created, formed and 
actualized, from the Essential Self of the Unlimited One (Ein Sof).   

 
  ע''יבאבש ףוס ןיא רוא תוימצעב םהיטרפ לכ םירשוקמו םידחוימ םלוכ

 
All the particulars of these [worlds] are unified and bound 

with the Essential Self of the Unlimited Light (Atzmoot Ohr Ein 
Sof), which is [vested] in ABY”A.   

 
  ללכ ןורחאל ןושאר ןיב ומצע יבגל שרפה ןיאו

 
Moreover, from [the perspective of] His Essential Self, there 

is absolutely no difference between the first and the last.  
 
 שארבש המכחה תניחבב םג יאק ןורחא ינאו ןושאר ינא בותכש המ ןכ םאו

 'וכ הישעה ףוסבש המכח דע תוליצאה
 
This being the case, the statement, “I am first and I am last” 

likewise applies to the aspect of Chochmah at the beginning of the 
emanation – Atzilut, until Chochmah at the end of the 
Actualization – Asiyah. 

 
 הבשחמו תודמה תניחבב יללכ דוחי תניחב טרפ ךרד הז ךרד לע ןבוי ןכו

  ע''יבאד תומלוע 'דמ םלוע לכבש השעמו רובד



 

 
124 

 
Furthermore, in this way, the aspect of the general unification 

of the emotions, thought, speech and action of each of the four 
worlds of ABY”A, may also be understood in a manner of 
particulars.  

 
 הריציד תודמב האירבד תודמו האירבד תודמב םישבלתמ תוליצאד תודמש

 ,לכה תלחתב ץוענ הישעד תווצק ׳ו תניחבש דע ,הישעד תודמב הריציד תודמו
   תוליצאה ינפלש םיימצעה ויתודמב

 
[This is to say] that the emotions of Atzilut become invested 

within the emotions of Briyah, and the emotions of Briyah become 
invested within the emotions of Yetzirah.  The emotions of 
Yetzirah [then] become invested within the emotions of Asiyah, so 
that ultimately, the six directions of Asiyah are bound up with the 
beginning of everything, that is, with His Essential emotions, 
which precede the world of Atzilut.   

 
 עודיכ םלוע תומימ אשנתמה רמא הז לעש

 
About these [emotions] it states,132 “[The King who is exalted 

and alone,] who is exalted above the days of the world.”   
 
 תודמ דע ןומדק םדאד םינותחת ׳ז דע ןימוי קיתעד םינותחת ׳ז תניחב םהו

  שממ ולש תומצעב תוזונגה ומצע ףוס ןיא רואבש
 
This refers to the aspect of the seven lower sefirot of Atik 

Yomin, [which receive] from the seven lower sefirot of Adam 
Kadmon, [which receive] from the emotions of the Unlimited 

 
132 See the morning prayers, blessing of Yotzer. 
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Light itself, which are concealed within His Essential Self, 
literally. 

 
 ונמת אל יכ ה״והי ידסח רמא הז לעש ,ומצע ףוס ןיא רואבש דסח תניחב ומכ

  שממ ףוס ןיא תניחבב 'וכ
 
An example [of the above] is the aspect of Chessed – 

Kindness of the Unlimited Light.  About this [Kindness] it 
states,133 “HaShem’s- ה״והי  kindnesses have not ceased,” since it, 
literally, is in an aspect of Limitlessness.   

 
 שממ ונילע הז ךדסח יהי םירמוא ונא

 
[Regarding this Kindness] we say,134 “Let Your 

Kindness…be upon us,” literally.   
 
 הזה םלועב ריאמש הישעד תוכלמד תוכלמד תודמבש םצמוצמ דסח תניחבב

 'וכ
 
[This is to say that it should radiate] within the kindness of 

the diminished emotions of Malchut of Malchut of Asiyah, which 
radiates in this world. 

 
 ,הישעד תוכלמד הבשחמ תניחב דע ךשמנ ותומצעבש הבשחמ תניחבמ ןכו

  שממ לעופב תושעל בשוח רשא
 
Likewise, from the aspect of His essential thought, 

[influence] is drawn down until [it reaches] the aspect of the 

 
133 Lamentations 3:22 
134 Psalms 33:22, and Shabbat Prayers 
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thoughts of Malchut of Asiyah, in that He thinks to do it, in 
actuality.   

 
 לכ ךכ ,השוע תומצעה ןוצרב ץפח רשא לכש ומכ יכ ,'וכ השעמו רובדב ןכו

 'וכ בשוח ימצעה ונוצרב ץפח רשא
 
The same [principle] applies to speech and action, because 

just as “everything that HaShem- ה״והי  desires” in His Essential 
desire, “He does,” so too, “everything that HaShem- ה״והי  desires” 
[to think], He thinks.   

 
 הישעב ותבשחמו ולכשו ונוצרו וצפח דע תולשלתשהב ךשמנו דרויש קר

 'וכ שממ לעופב
 
[The] only [difference between this and the desire as it exists 

in His Essential Self is] that it descends and is drawn into the 
[order of the] chaining down [of the worlds from cause to effect] 
until His desire, intellect and thought is to actually do.   

 
 תניחב יבגל בשחת דחא השעמו הבשחמו הדמו לכשו ןוצר קר לכה לבא

 ןיבמל ידו ליעל רכזנה לכמ ןבומכ ,שממ תומצעה
 
However, [the entire chaining down process] of the desire, 

intellect, emotions, thought and action are all considered to 
literally be one [thing] relative to the aspect of His actual Essential 
Self.  This is understood from all the above, and will suffice for 
those of understanding. 

 
 ךיא ,תוימשגב הלא ארב ימב ותוננובתהב םדאה ליכשי ירה הז לכ רחאו

  ןושאר רתויה יללכה רוקמהמ ןורחא רתויה טרפה םג לדבנ אלש
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Now, after [contemplating] all this, a person should 
conceptualize and contemplate “Who created these,” physically, 
how it is that even the last particular is not separate from the first 
general source.  

 
 יקלח יטרפ לכ וא ץרא וא םימש תאירבב ומכ רבדו רבד לכבש טרפ לכב םג

 רבדמו יח חמוצ םמוד
 
[He should contemplate this in regard to] each particular of 

Creation, such as the creation of the heavens and the earth, or all 
the particulars in the categories of Inanimate, Vegetation, Animal, 
and Speaking Beings.  

 
 רושקו זוחא תולעמה םור דע הישעד תוכלמד תוינחורב םשרשש ךיא

 'וכ תלשלשכ
 
[He should contemplate] how their spiritual source in 

Malchut of Asiyah is bound up and connected to the highest 
heights, like a chain. 

 
 המכחו רתכ תניחב ירה 'וכ אתמכוחבו ןימדקב ,ארב תישארב בותכש ומכו

   םידחוימ ע''יבאבש
 
This is so, just as the aspects of Keter and Chochmah of 

ABY”A are unified [with their source], as stated, “In the beginning 
He created” [which was translated as] “Primordially – Keter,” and, 
“With Wisdom – Chochmah.”  

 
 םלוע לכבש השעמו רובד הבשחמבו תודמב םהמ םיפעתסמה םהיטרפ לכ ךכ
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So too, with the particulars which branch out from them, 
These being the emotions, thought, speech and action of each 
world.   
 

 אבאו ןיפנא ךיראו ןימוי קיתע אוהש םלוע לכד תוריפס רשע תוללכ אוהש(
 )ע״יבאד אבקונו ןיפנא ריעזו אמיאו

 
(Which are the ten general sefirot of each world.  That is, Atik 
Yomin and Arich Anpin, Abba and Imma, Zeir Anpin and 
Nukvah of [each of] the four worlds of ABY”A.) 

 
   לכה תלחתב ןפוס ץוענ ,הישעד תוכלמד הישע תניחב דע

 
[This continues] until the aspect of Action – Asiyah of 

Malchut of the world of Asiyah.  The end [of everything] is bound 
with the beginning of everything.   

 
 בותכש ומכ ,השעו רציו ארב ומצע הז ןומדקב ךכ 'וכ ליצאה ןומדקבש ומכד

 'וכ ץפח רשא לכ
 
For, just as He emanated with Kadmon (Desire), so too, with 

this very same Kadmon (Desire) He created, formed and did, as is 
written, “Everything that HaShem- ה״והי  desired, He did etc.” 

 
 תווצק ׳וה לוטיב ,יתא םוקמ הנה ומכ ,תודמב ךכו

 
Likewise, the emotions (the six directions) are nullified to 

HaShem- ה״והי , blessed is He, as in the verse,135 “Behold, the place 
is with Me.”   

 
  אוהש המ יפל םלוע לכב ,הלודגה ה״והי ךל

 
135 Exodus 33:21 
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[For example,]136 “Yours, HaShem- ה״והי , is the greatness” 

[represents the nullification of Chessed to HaShem- ה"והי ] in each 
world, according to what it is.   

 
 אוה הכרבל םנורכז וניתובר רמאמכו ,ומוקמ ארקנש ימצעה םוקמ תניחב דע

   ומוקמ םלועה ןיאו םלוע לש ומוקמ
 
[This continues upward] until the aspect of His Essential 

Space.  This is called “His Place,” as in the dictum of our sages, 
of blessed memory,137 “He is the place (Makom- םוקמ ) of the world, 
but the world is not His place.”   

 
 וליפא ,היב סיפתד ןאמ תילו ןימלע לכב סיפת והיאד עודיה רמאמ ןכו

 'וכ םודקה ןוצרו  הבשחמ
 
This is similar to the well-known adage,138 “He grasps all 

worlds, but there are none who grasp Him.”  Even the Primal 
Thought and Desire [cannot grasp Him]. 

 
 לכה תוללכ ךרד ללכה לא טרפה רוביחו דוחי תניחב ןבוי ירה הז לכמו

  ע''יבאב ףוס ןיא רוא תוימצעמ
 
From all this, the matter of the unification and connection of 

the particulars to the general principle by way of the totality of 
everything in the essence of the Unlimited light [as it is drawn 
down] into ABY’’A, may be understood.  

 
 'וכ ובש תוריפס רשעב ,טרפ ךרד םלוע לכבש דוחיה תניחב דבלמ

 
136 Chronicles I 29:11 
137 Bereshit Rabba 68:9 
138 See Zohar (Raya Mehemnah) Pinchas 225a 
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This is besides the aspect of the unity [as it relates to] each 

world, in a way of particulars, in regard to the ten Sefirot [of each 
world]. 

 
 ךושמי ,טרפב ע''יבאד תולשלתשהה רואיב לכ םדאה עדויש יפ לע ףא ךא

 רכזנה ךרד לע שממ ףוס ןיא רוא תוימצע דע ,ללכב דוחיה לא טרפה דוחיל ושפנ
  אנווג יאהכו ליעל

 
Now, although a person may know the explanations for the 

entire chaining down of ABY”A [with all its] particulars, he should 
[nonetheless] draw his soul to [contemplate and] unify the 
particulars to the general totality, in the aforementioned manner, 
until [they are] literally [one] with the Essential Self of the 
Unlimited Light (Ohr Ein Sof).  

 
 'וכ תומצעה יבגל טרפב םלוע לכ לוטיבו דוחיה דבלמ

 
This is aside from [his contemplation in] unifying and 

nullifying each particular world to the Essential Self of HaShem-
ה״והי , blessed is He.   

 
  גלפומ רוציקב ,הז ןינעב טרפב ביחרמש תוננובתהה לכ ול אוביש דע

 
[He should do this] until his vast contemplation in the 

particulars of this matter, become encapsulated in a wondrously 
brief summary.   

  םימלוע לכ תוכלמ ךתוכלמ ומכ
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An example of this [can be understood from the verse],139 
“Your kingdom is the kingdom of all worlds.”   

 
 ליעל רכזנה ךרד לע הישעד תוכלמד תוכלמב ףוס ןיאד תוכלמ תניחב והזש

 'וכ תודמו המכחו ןוצרב
 
This is the aspect of Malchut of the Unlimited One (Ein Sof) 

[as it is invested] within Malchut of Malchut of Asiyah, as 
previously explained regarding Desire, Wisdom and Emotions.   

 
  שממ אוה ינא ינא יכ ואר בותכש ומכ

 
This is in accordance with the verse,140 “See now that I, I am 

He,” literally.   
 
  יתינש אל ה״והי ינא ןכו

 
Similarly, [regarding the verse,]141 “I HaShem- ה״והי  have not 

changed.”   
 
  ןפוסב ןתלחת ץוענד ,רתכד ןיא תניחב אוהש ,תוכלמ תניחב אוה ינא תניחב

 
“I-Ani- ינא ,” which is the aspect of Malchut, is the [same] 

“nothingness-Ein- ןיא ” as Keter, since “the beginning is bound up 
with the end.”   

 
  לכה תוללכ ךרד ןכו טרפב םלוע לכב

 

 
139 Psalms 145:13 
140 Deuteronomy 32:39 
141 Malachi 3:6 
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[This is true] both particularly in each particular world, and 
in the general totality of everything.   

 
  ללכ ,הישעד תוכלמל ףוס ןיאד תוכלמ ןיב ,יתינש אל ה״והי ינא רמוא הזלו

 
It thus states, “I HaShem- ה״והי  have not changed.”  [That is, 

there is no difference] whatsoever between Malchut of the 
Unlimited One and Malchut of Asiyah.   

 
 ,הישעד תוכלמד תוכלמ דע םימלוע לכ תוכלמ אוה ךתוכלמ בותכש הזו

  :ןיבמל ידו ליעל רכזנה לכ םעטמ
 
This then, is the meaning of, “Your kingdom is the kingdom 

of all worlds,” that is, even until Malchut of Malchut of Asiyah. [It 
all is] because of the reason explained above.  This will suffice for 
those of understanding.   
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Chapter Nine 
 

  יתינש אל ה״והי ינא רמאש המ ןבומ וניא הרואכל הנה ךא
 
At first glance, the verse, “I HaShem have not changed,” is 

not understood.   
 

 ומצע ףוס ןיאד תוכלמב רבדמ הזש
 
Now, [this verse] is speaking in regard to Malchut of the 

Unlimited One (Ein Sof) Himself.   
 
 תניחב אוהש ,דסחל ןיד ןיב יוניש וב שי הישעד תוכלמ תניחבב םא ירה

   הז יוניש שי ףוס ןיאד תוכלמב םגש חרכומ ,'וכ תולעפתה
 
However, if in Malchut of Asiyah (Actualization) there is a 

change between judgment and kindness, which is [only] an aspect 
of a reaction, then it must be that in Malchut of Ein Sof (The 
Unlimited One) this change also takes place.   

 
  ליעל רכזנכ 'וכ אוה ינא ינא רמאש רחאמ

 
After all, it states,142 “See now that I, I am He.”   

 
  ליעל רכזנכ שממ אוושב םימלוע לכ תוכלמ ךתוכלמ ןכו

 
It likewise states,143 “Your kingdom is the kingdom of all 

worlds,” literally equally, as explained previously.   
 

 
142 Deuteronomy 32:39 
143 Psalms 145:13 
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 ירה ,דסח ץפח תויהל ,שממ תומצעבש טושפה ונוצרב הלוע רשאכ ונייהד
   הישעד תוכלמד דסח ץפחב שממ הטמל דע דרוי הזה ימצעה דסח ץפח

 
In other words, when the desire for kindness arises in His 

simple essential desire, this very same essential desire for kindness 
descends until the very end, to the desire for kindness of Malchut 
of Asiyah, literally.   

 
  ליעל רכזנה לכמ ןבומה יפכ ךפיהל ןכו

 
According to all the above mentioned, it is likewise 

understood that the opposite is true as well.   
 
  הטמ הטמל תישארב השעמ שדחמ םוי לכב ירה םגו

 
Furthermore, we recite [daily],144 “He renews every day…the 

act of creation” here below [in our physical world].   
 

  ארב תישארבד אתמכוחבו ןימדקב אוהש
 
In other words, [“he renews”] in “Kadmin – Desire” and 

“Chochmeta – Wisdom,” [which are the translations]145 of “In the 
beginning He created.”   

 
   שממ ותומצעב תולעמה םור דע

 
[These are “renewed”] all the way until the highest heights, 

literally in His Essential Self.   
 

 
144 See the blessings before the Shema recital. 
145 See Targum Onkelus and Targum Yerushalmi to Genesis 1:1 
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  ףוס ןיא רוא תוימצעב םג שודיח תניחב שי ןכ םא
 
This being the case, [it seems] that there is a renewal even in 

the Essence of the Limitless Light of the Unlimited One, HaShem-
ה״והי , blessed is He. (Atzmoot Ohr Ein Sof).   

 
  ללכ יתינש אל ינא רמא ךיאו

 
How then can it state,146 “I HaShem- ה״והי  have not changed,” 

[implying that there is no change] whatsoever?   
 
 ליצאהש םדוק ןכ ומכו 'וכ םלועה ארבנש םדוק אוה התא םירמוא ונא ןכו

 עודיכו 'וכ
 
Similarly, we say,147 “You are He before the creation of the 

world; You are He after the creation of the world.”  This 
[principle] likewise applies “before He emanated,” as known.148   

 
 ןיד לש ןוצרמ ימצעה ןוצרב םג יוניש שי ירה ,ןותחתה םדאמ לשמ ךרד לעו

 עודיכו דסח לש ןוצרל
 
Moreover, in the analogy of man below, there is change from 

a desire for judgment to a desire for kindness, even in the essential 
desire, as known.   

 
 דסחל ןיד לש ןוצר ךפהתיש ,שדח ןוצר ,ךינפלמ ןוצר יהי םירמוא ונא ךיאו

 'וכ
 

 
146 Malachi 3:6 
147 See the morning prayers. 
148 See Avodat HaKodesh (R’ Meir ben Gabay) Chelek HaYichud, Ch. 2. 



 

 
136 

Likewise, how can we [pray and] request, “May it be 
desirable before You,” [requesting of HaShem- ה״והי  to have] a new 
desire; that a desire for judgment should be overturned into a 
desire for kindness?   

 
 םימשב דימת השע ץפח רשא לכב 'וכ העשו םוי לכב םיבר םייונש ןיאור ונאו

 .'וכ ץראבו
 
[This question is further strengthened by the fact that] we see 

multitudes of changes every day and every hour, in “everything 
that HaShem- ה״והי  desires”149 and constantly does in the heavens 
and the earth. 

 
  עודיכ םוצמצה ןינע אוה הז לכל ץוריתהו

 
Now, the resolution for all this is the matter of Tzimtzum, as 

known.   
 
   'וכ תולעפתה יוניש ןינע לפונ היה ,לולעו הליע ךרד עפשה היה םאד

 
For, if the influence was in a manner of cause and effect, then 

the matter of change and reaction would fall upon it.   
 
 ןכ לע ,םוצמצ ידי לע אוה םגו ,דבל ויזו רוא תניחבב הכשמההש רחאמ לבא

   הישעד תוכלמד תוכלמב םג ,ללכ יוניש םוש ת״והלא תומצעב ןיא
 
However, since the aspect of the drawing down [of influence] 

is only in an aspect of a light and ray, and this too is by means of 
Tzimtzum, there is therefore no change at all in the Essential Self 

 
149 Psalms 135:6 
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of HaShem’s- ה״והי  Godliness, even in Malchut of Malchut of 
Asiyah.   

 
 תולעמה םור דע אוה ךכו

 
Such is the case, all the way to the highest level.   

 
  .עודיכ דבל םילבקמה דצמ והזו ,יוניש תניחב שי םוצמצה רחאו

 
After Tzimtzum [however] there is an aspect of change, but 

only from the perspective of the recipients, as known. 
 
 לכל עודי עפשל רוא ןיב שרפהה ןינע רואיבו

 
The explanation of the difference between “Ohr (Light) and 

Shefa (Influence) is known to all.   
 
  םוצמצ ידי לע תויהל ךרצוה רוא תניחבב םג םנמאו

 
However, even in the aspect of the light it was necessary for 

[its revelation] to be by means of Tzimtzum.  
 
  וכרע יפל םלוע לכב וב ןנובתהלו םוצמצה ןינע עדיל םדא לכ ךירצ ןכ לעו

 
It therefore is incumbent upon every individual to know the 

matter of Tzimtzum and to contemplate it [relative] to each world 
according its value.  

 
  תומצעה יבגל יוניש ןיאב י״הלאה דוחיה ללכב רקיעה אוה יכ

 
This is because it is the main principle in the general matter 

of the unity of HaShem- ה״והי , and [in understanding] how there is 
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no change relative to the Essential Self of HaShem- ה״והי , blessed 
is He.   

 
 ןיוש הישעו תוליצא דע ,ןיוש תוימשגו תוינחור ,הרואכ הכישחכ הימק ומכו

    עודיכ
 
[This is to say] that before Him, “the darkness and the light 

are equal,”150 the spiritual and the physical are equivalent, so much 
so, that the world of Atzilut and the world of Asiyah are equal 
[before Him], as known. 

 
 טרפבו ללכב ןימלע לכ בבוס ארקנה דבלב ףיקמה תניחב יבגל והזש םגה

 
Now, the [above] is only in relation to the encompassing light 

of HaShem- ה״והי , blessed is He, which is called Sovev Kol Almin 
(The light that encompasses or transcends all worlds) both 
generally and particularly.  

 
 עודיכ ןימלע לכ אלממ תניחבבש רואה תגרדהמ הלעמלש

 
This [light] is higher than the level of light that is in an aspect 

of Memale Kol Almin (the light of HaShem- ה״והי , blessed is He, 
that fills all worlds), as known.   

 
   'וכ יוניש ןיא ,טרפבו ללכב אלממ תניחב ,ימינפ רוא תניחבב םג הנה ךא

 
However, even in the aspect of the inner light of Memaleh, 

both generally and particularly, there is no change.   
 
  ןיוש ובש ןותחתו ןוילעו

 
150 Psalms 139:12 
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[Here too] its upper and lower [levels] are equivalent.   

 
 עודיכ אלממ תניחב אוה ינאו ,יתינש אל ינא בותכש ומכ

 
This is as stated, “I HaShem- ה״והי  have not changed,” and “I-

Ani- ינא ” refers to the aspect of Memaleh [the inner pervading 
light], as known.   

 
  אלמ אקווד תחא האוושהב ,אלמ ינא ץראה תאו םימשה תא בותכש המ ןכו

 
Likewise, it states,151 “Do I not fill the heavens and the earth? 

– says HaShem- ה״והי .”  He, specifically, fills them equally.  
 
 עודיכ הינימ יונפ רתא תיל רמאמכו ימינפ רוא תניחבב ןכ םג הז

 
This too [refers to] the aspect of the inner pervading light, as 

in the dictum,152 “There is no place void of Him,” as known.   
 
 םימוצמצ ידי לע עפשהו רואה תדירי אב אלממ תניחבב םגד םושמ ונייהו

  אקוד
 
The reason is because even in the aspect of [the inner light of] 

Memaleh, the light and influence descend specifically by means of 
Tzimtzumim.153 

 
 אלממ ארקנש ףוס ןיא רוא תומצעמ ךשמנש טוחו וקה תניחבב םגד עודיכו

   תומצעב הלחתב םוצמצ ידי לע ךשמנ אוה ירה ,ללכב ע''יבאד ןימלע לכ
 

 
151 Jeremiah 23:24 
152 See Tikkunei Zohar, 457 (91b) and 470 (122b) and other sources. 
153 This is the plural of Tzimtzum. 
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As known, even the aspect of the line and thread (Kav V’Chut) 
which is drawn from the Essential Self of the Limitless Light of 
the Unlimited One and is generally called the inner light154 of the 
worlds of ABY”A,155 is, likewise, initially drawn by means of 
Tzimtzum in the Essence.   

 
  םייח ץעב בותכש ומכ 'וכ ןקיר ללחו יונפ םוקמ ארקנה ןושארה םוצמצ אוהו

 
This is the first Tzimtzum, which is called the “empty place” 

(Makom Panuy) and the “empty void” (Challal Reikan), as stated 
in Etz Chayim.156   

 
 רתכ תניחב השענש דע 'וכ רשויו םילוגע תניחבב הטמל וקה תדיריב ןכו

 םוצמצ ידי לע אוה ןומדק םדאל
 
This is likewise the case in the descent of the Kav-line down, 

into the aspects of Igullim and Yosher, until it becomes the aspect 
of Keter of Adam Kadmon, [this too] is by means of Tzimtzum.  

 
 'וכ ןיפנא ךיראו ןימוי קיתעל ןומדק םדאמ ןכו

 
The same [principle] applies [in the descent] from Adam 

Kadmon to Atik Yomin and Arich Anpin. [It too is by way of 
Tzimtzum].   

 
  ללכב המכחל רתכ ןיב ךסמ שי ומצע תוליצאב םגו

 
Even within the world of Atzilut itself, generally, there is a 

screen (Masach) between Keter and Chochmah.   
 

154 Memale Kol Almin. 
155 Atzilut, Briyah, Yetzirah and Asiyah. 
156 See Etz Chayim, Shaar 1, Anaf 2 (Drush Igullim V’Yosher) 
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  רהוזב בותכש ומכ 'וכ ןיב אסרפ תכורפה הלידבהו בותכש המ אוהו

 
This is the meaning of the verse,157 “The curtain shall be for 

you as a division between the holy and the holy of holies,” as 
explained in Zohar.   

 
  עודיכ 'קונל ןיפנא ריעזמו ןיפנא ריעזל אמיאו אבאמ ןכו

 
Similarly, [there is a screen (Masach)] between Abba and 

Imma to Zeir Anpin, and between Zeir Anpin and Nukva, as 
known.   

 
 רתכ השענו ךסמה עקוב תוכלמהו ,ךסמ שי האירבל תוליצאד תוכלממו

  האירבל
 
[Furthermore], between Malchut of Atzilut and Briyah, there 

is a Masach (screen) and Malchut penetrates the screen and 
becomes Keter of Briyah.   

 
 השענו ךסמה עקוב האירבד תוכלמו הריציל האירב ןיב ךסמ שי הז ךרד לעו

  הריציל רתכ
 
In this manner, there is a Masach (screen) between Briyah and 

Yetzirah, and Malchut of Briyah penetrates the screen and 
becomes Keter of Yetzirah.   

 
  הישעל רתכ השענו ךסמה עקוב הריציד תוכלמ ןכו

 

 
157 Terumah 26:33 
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Similarly, Malchut of Yetzirah penetrates the screen and 
becomes Keter of Asiyah.   

 
  'וכ ודבל םמורמה ךלמה ארקנש הישעד תוכלמ דע

 
[This continues] until Malchut of Asiyah, which is called 

“The King who is exalted and alone.”   
 
  ארוהנ רדהו אכושח אשירב ,םלוע לש ותיירבכ ל״ז וניתובר רמאמכ

 
This is also like the statement of the Sages,158 “Like the 

creation of the world: At first there was darkness, and then the light 
returned.”   

 
 אוהש ,ןידה תדימב אורבל הבשחמב הלע הלחתב ל''ז וניתובר ורמאשמ ןכו

  הישעד תוכלמבש ם״יהלא םשד םוצמצה תניחב
 
Similarly, the Sages stated,159 “Initially it arose in His thought 

to create with the quality of Judgment.”  This [quality of 
Judgment] is the aspect of Tzimtzum, [which is] the title God-
Elohi”m- ם״יהלא  of Malchut of Asiyah.   

 
 תוכלמד המכחו ןוצר ,ןימדקב ,אתמכוחב ,ם״יהלא ארב תישארב בותכש ומכ

   :ןיבמל ידו 'וכו הישעד
 
This is as stated, “In the beginning God-Elohi”m- ם״יהלא  

created etc.”  [“Bereshit – In the beginning” is translated as] 
“Bechochmeta – With Wisdom,” and “BeKadmin – With Desire,” 

 
158 See Talmud Bavli, Shabbat 77b 
159 See Rashi on Bereshit 1:1 and the citations there. 
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which is the desire and wisdom of Malchut of Asiyah.  This will 
suffice for those of understanding. 

 
   יתינש אל ה״והי ינא בותכש המד לכה ץרותי הז יפ לעו

 
According [to all of the above] everything is resolved [in 

regard to] the verse,160 “I HaShem- ה״והי  have not changed.”    
 
  ע''יבאד םלוע לכב ןיד וא דסח לש ןוצר ןיב

 
[This is to say that there is no change] between a desire for 

kindness or for judgment in all of the worlds of ABY”A.   
 
 ןותחתה םלועל רתכ השענו וב עקובש ךסמו םוצמצה םדוק אוהש ומכ ונייה

 
In other words, [this refers to] how He is before the Tzimtzum 

or Masach (screen) through which [the light] penetrates and 
becomes the Keter of the lower world.   

 
  אקייד ךינפלמ ןוצר יהי רמא הז לעו

 
It is, specifically, to this aspect, [that is, the Essential Self of 

HaShem- ה״והי , blessed is He, that we pray and] say, “May it be 
desirable, specifically, before You.”   

 
 'וכ ןיוש הז םלועבש הטמו הלעמ תניחב לכו

 
[Relative to the Essential Self of HaShem- ה״והי , blessed is 

He,] all aspects of “higher” and “lower” in the world, are literally 
equivalent.   

 
160 Malachi 3:6 
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 ,הישעד תוכלמ דע םייונישב תודמו המכחב ןוצרה ךשמנ םוצמצה רחא לבא

 יאהכו דסחל ןידמ ,שממ לעופב הישע ןינעל יונישב ,ךינפלמ ןוצר יהי םירמוא
    :ןיבמל ידו אנווג

 
However, after the Tzimtzum, the desire is drawn into the 

intellect and emotions with changes, until the aspect of Malchut of 
Asiyah [about which] we say, “May it be desirable before You,” 
[meaning that HaShem- ה״והי , blessed is He, should cause] a 
change in actual action, from judgment to kindness and the like.  
This will suffice those of understanding. 
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Chapter Ten 
 

 
 יטרפ לכב ונייהד ,ע''יבאד תומלוע 'ד לכב טרפ ךרד ןיבהל שי הנה התעמו

 הזב הז ןתושבלתהו םילכו תורוא ע''יבאד תוריפס רשע ןינע
 
We must now understand all the particulars of the four worlds 

of ABY”A161 in a manner of specifics.  In other words, we must 
understand all the specifics in the matter of the ten sefirot of 
ABY”A, their lights and vessels, and their vestments, one within 
the other.   

 
  תויטרפ יטרפל תקלחתמש הריפס לכב םג ,ןהיטרפ לכב

 
Moreover, we must understand all their particulars, even how 

each sefirah divides into its particular specifics.   
 
 אנווג יאהכו דסחד תוכלמבש המכחבש תוכלמד דסח תניחבב םג ומכ

 
For example, we even [must understand] the aspect of 

Chessed of Malchut that is in Chochmah, that is in Malchut of 
Chessed, and the like.   

 
 עצוממה תניחב אוהש ,םלוע לכבש רתכה תניחבב םתוללכתהו םדוחי ןינעו

  ונמיה ןותחתל ןוילעה םלוע ןיב
 
[Furthermore, we must understand] the matter of the 

unifications and inclusions [of the sefirot] in the aspect of the 
Keter of each world.  [Keter] is the aspect of the intermediary 
between the upper world and the world that is below it.   

 
161 Atzilut, Briyah, Yetzirah and Asiyah. 



 

 
146 

 
 דע ,ןותחתל רתכ השענ ןוילעבש תוכלמ תניחבמש רוציק ךרד ללכה עודיכ

 .תולעמה םור
 
Briefly, this general principle is known, that from the aspect 

of Malchut of the upper [world], there comes about the Keter of 
the lower [world].  This [principle] applies even to the highest 
levels. 

 
 ארוקמ ארקנה ןושארה רוקמב ןנובתהל ןנובתמ לכל שי הלחתמ הנה ךא

 אלוקד
 
However, all those who contemplate should first contemplate 

upon the Primal Source, Who is called,162 “The Source of 
everything” (Mekora D’Koola).   

 
 רכזנה יונפ םוקמ ארקנה םוצמצה ינפלש ףוס ןיא רוא תומצע תניחבב אוהש

 ליעל
 
That is, [he should contemplate] the aspect of the Essential 

Self of the Unlimited Light (Atzmoot Ohr Ein Sof), [even] before 
the aforementioned first Tzimtzum which is called “the empty 
place” (Makom Panooy).   

 
  אקוד טרפ ךרד םש םג

 
There too [he should contemplate] specifically in a manner of 

particulars.   
 
   אקוד הטושפה תודחאב ,דחאב ךיראמ ארקנה אוהו

 
162 See Zohar Bereshit 33a. (Mekora D’Koola) 
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This [contemplation] is known as the “elongation of the One-

Echad- דחא ,”163 [signifying that one is to contemplate] specifically 
upon the Simple Unity of HaShem- ה״והי . 

 
  תוריפס ׳ימ לולכ 'א לכבו ללכ ךרד תוגירדמ 'גל קלחנו

 
In general, this [Simple Unity] is divided into three levels, 

each of which includes ten sefirot.   
 
 םוצמצה ינפלש ףוס ןיא רוא תומצע תניחבב לכהו ,ןומדקו דחאו דיחי אוהו

 ליעל רכזנה ןושארה
 
These [three levels are called] Yachid-Singular, Echad- One, 

and Kadmon-Preceding.  All this is still within the aspect of the 
Essential Self of the Unlimited Light (Atzmoot Ohr Ein Sof) before 
the aforementioned first Tzimtzum. 

 
 שממ ודבל ועמשמ דיחי תניחב

 
The aspect of Yachid-Singular, connotes that He is literally 

alone.   
 
 עודיכ דחא ארקנש םידרפנ תודחאתהמ הלעמל אוהו

 
This is higher than the unity of parts, which is called Echad-

One, as known.   
 
  ללכ תוריפס רשע ןינע ןיידע רמול ןכתי אל שממ תומצעה תניחבב הז יפלו

 

 
163 Talmud Bavli, Brachot 13b 
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Accordingly, in the aspect of the actual Essential Self of the 
Unlimited Light, it is not yet fitting to discuss the matter of the ten 
sefirot at all.   

 
  'וכ המכחו רתכ תניחב הזל םדקש ןבומ אליממש ,ףוס ןיאד תוכלמ ומכו

 
For example, [to say] “Malchut of the Unlimited One (Ein 

Sof)” would automatically imply an understanding that it was 
preceded by the aspect of Keter and Chochmah etc.   

 
 ׳י ומצעב לולכ ודבל ארקנש ףוס ןיא רואד תומצעה תניחבב םג תמאבו

  תוריפס
 
Now, in truth, even the aspect of the Essential Self of the 

Unlimited Light, which is called “Alone,” includes ten sefirot 
within itself.   

 
 .ללכ תודמ ןילא לכמ ואלו דע ,עודיכ אעידי המכחב אל םיכח ארקנש ךא

 
However, they are called,164 “He is wise, but not with a 

knowable wisdom etc.,” to the point that we say, “He is not of any 
of these qualities at all,” as known. 

 
 תילכתב טושפ רוא אוה ףוס ןיאה תומצעש ומכ תמאבד אוה ןינעהו

  ףוס ןיא רוא ארקנה וויזו ורוא תניחב שממ ךכ ,תוטישפה
 
The explanation of the matter is that, in truth, just as the 

Essential Self of the Unlimited One (Atzmoot Ein Sof) is an 
absolutely simple light, so is this [the case] with His light and ray, 
which is called the Unlimited Light (Ohr Ein Sof).   

 
164 See Introduction to Tikkunei Zohar 17a-b 
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 ליעל רכזנכ דבלב ומשו אוה ונייהד

 
As mentioned previously, this is the meaning of “Before the 

creation of the world there was Him and His Name alone.”165   
 
 האליע וריהט ארקנה אוהו

 
This [level] is called the “upper purity.”166  

 
  אקוד אוהש ומכ ותומצע רוא תולגתה תניחבו ןינע והזש

 
This is the matter of the revelation of the light of His Essential 

Self, specifically as it is.   
 
 דוחי ןושל וא תודחאתה ןושל וב רמול ודבלמ דוע ןיאש ,דיחי ארקנה אוהו

 
This [level] is called Yachid-Singular.  That is, there is 

nothing besides Him that the terminology of “unity” or 
“singularity” may be applied to.   

 
 .'וכ 'י ןבשוחב אלו דח אוה תנא והזו

 
This is the meaning of,167 “You are one, but not in 

enumeration” of ten. 
 
 ,תוגירדמ יקולח םינפ לכ לע שיש 'וכ אעידי המכחב אלו םיכח ורמאש המ ךא

  'וכ ןמחרו ןדסח ןיבמו םיכח
 

 
165 Pirkei d’Rabbi Eliezer, Ch 3. 
166 Tehiroo Ila’a 
167 Introduction to Tikkunei Zohar 17a 
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However, from the fact that they stated, “He is wise, but not 
with a knowable wisdom etc.,” it is, nonetheless, [apparent] that 
there are various categories and levels [such as] wise, 
understanding, merciful etc.   

 
 תויהל דיתעש המ חכב ומצעב רעישש המ דצמ קר ,ותומצע דצמ אל לכה

 ליעל רכזנה ןושארה םוצמצה רחא לעופב
 
[Nevertheless,] all this is not [stated] in regard to His 

Essential Self, but only in regard to what He estimated within 
Himself in potential, of what is destined to be in actuality, after the 
aforementioned first Tzimtzum  

 
 רחא םוקמב ראובמו ומצע ל''זיראה ןושלב ךלמ שדקמב בותכש ומכו(

 )תוכיראב
 
(As written in Mikdash Melech,168 quoting the Arizal himself, 

and as explained elsewhere at length.) 
 
 ופילג ףילג אכלמד אנמרוה שירב ,רהוזב ןושארה רמאמה תוללכ ןינע והזו

  האליע וריהטב
 
This is also the meaning of the first general teaching of the 

Zohar,169 “In the beginning of the rule of the King, He engraved 
an engraving in the Upper Purity.”   

 
 ףילג ,האליע וריהט ארקנש ליעל רכזנה טושפה ורוא יולג תומצעב שוריפ

 תויתוא תקיקח ןינע אוהש ופילג
 

 
168 See Mikdash Melech to Zohar I 15a. 
169 Zohar I 15a 
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The explanation of this is that in the aforementioned Essence 
of the revelation of His simple light, which is called the Upper 
Purity, “He engraved an engraving,” which is the matter of 
engraving letters.   

 
 תניחבו ,רתכ תניחב אוה ,טושפה ונוצרב הלעשכ הזש ,אנמרוה שירבו

   ףוס ןיא רואד תוכלמה תניחב אוה קקחש תויתואה
 
“The beginning of the rule [of the King],” refers to when it 

arose in His simple desire.  This is the aspect of Keter, whereas the 
aspect of the letters which He engraved is the aspect of Malchut of 
the Limitless Light of the Unlimited One.   

 
    ףוס ןיא רוא תוימצע תניחבב םג ,תוכלמו רתכ ,ףוסו שאר שי ןכ םאו
 

If this is the case, then there is a beginning and end, a Keter 
and Malchut, even in the aspect of the Essence of the Limitless 
Light of the Unlimited One.   

 
  ךולמא אנא טושפה ןוצרו הבשחמב הלעש ורואיבו

 
The explanation of this is that it arose in His simple thought 

and desire, “Ana Emloch – I shall rule.”170   
 
 היהיש המ לכ אקוד חכב ומצעב רעישש המ ןינע םדוק ,ןיידע ותומצעב לכהו

   'וכ יונפ םוקמ ארקנה םוצמצה רחא אוהו ,יולגב הכולמל ןוצר ול
 
All this is still totally within His Essential Self.  [That is, it] 

still precedes the matter of the estimation within Himself, in 

 
170 See Magid Dvarav l’Yaakov of the Maggid of Mezhritch, Ch. 83 and 

elsewhere. 
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potentiality, of what His revealed desire for Kingship will be, after 
the first Tzimtzum, which is called the “empty place” (Makom 
Panuy). 

 
   השעמה דע ןוצרמ תולגתהב שפנה תוחכמ עודי הזב ןוימדהו

 
The analogy for this, as known, is from the powers of the 

[human] soul, as they come into revelation from desire until 
action.   

 
  הדיחי תניחב ארקנש שפנה תומצע רוא םלעהב טרפב םלוכ םנשיש

 
All these [powers] and their specifics exist in the concealed 

light of the essence of the soul, which is called the aspect of 
Yechidah.   

 
 ,טרפ רבדב ביטהל בוטו דסח ץפח אוה םדאה רשאכ אמגוד ךרד לע ומכ

 ארקנה ,ושפנ תומצע תניחבב בוטו דסח ץפחד תאז הדמ וב שיש דצמ אב והזש
  הדיחי

 
For example, when a person [who] desires kindness and 

goodness, [wants] to do a particular act of goodness, this comes 
about because he possesses this quality of kindness and goodness 
in the aspect of the essence of his soul, which is called Yechidah.   

 
  ומלעה ןמ יולגב הז דסח ץפח אב ןכ לע

 
It is because of this that this desire for kindness comes into 

revelation from its concealment.   
 
 ילויה חכ תניחבב אוה ושפנ תומצעב הז דסח ץפחש יאדווב רמול חרכומו

  תוימצעב
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Now, we must say, with certainty, that in the essence of his 

soul, this desire for kindness exists in a way of an essential Heyulie 
power.   

 
 ושקביש םינינעה יטרפ יטרפ לכב בוטו דסחב ץופחל דיתעש המ לכ לולכל

 ונממ
 
[That is to say,] it includes within itself everything that he 

may come to desire of kindness and goodness, in every particular 
specific that may be asked of him.   

 
 רבדב ודסח ביטהל ,יולגבש הז וצפחו ונוצרב הלעש םדוקש חרכהב ןכ םאו

  ילויהה דסח ץפח תוימצעב לולכ היה ,יטרפה הז
 
If this is the case, we must say that prior to his revealed 

arousal of desire and will to express his kindness in this particular 
deed, it was included in the essential Heyulie desire for kindness.   

 
 הז יטרפ רבדב תולגתהל ילויהה ןמ אציו

 
It then came out of the Heyulie state to become revealed in 

this particular act.   
 
    השעמו רובדו הבשחמו תודמו המכחו לכש הז דסח ץפחב שיש םיאור ונאו

 
Furthermore, we observe that in the [revealed] desire for 

kindness, there is intellect, wisdom, emotions, thought, speech and 
action.   

 
 דסח ץפחה תוימצעב לולכ היהשכ ,ומלעהב הז דסח ץפח רוקמב יאדו ןכ םא

 ובש השעמו רובד הבשחמו תודמו לכש תוקלחתהמ ןכ םג ,ילויהה
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It therefore is certain that in the source of this desire for 

kindness, while it was concealed in the essential Heyulie desire for 
kindness, there too, it included these divisions of intellect, 
emotions, thought, speech and action, which it possesses.   

 
 רבדב ןיידע אבש םדוק אוהש ומכ ,ילויהה דסח ץפח תוימצע תניחבב לבא

 םילולכ םוקמ לכמ ,'וכ תודמו לכש תוקלחתה שי םש םג יאדובש םגה ,יטרפ
   תילכתב םידחאתמו

 
However, in the aspect of the essential Heyulie desire for 

kindness, as it exists prior to being expressed into a particular 
thing, even though, there too, there are divisions of intellect and 
emotions etc., nevertheless, they are included and unified in an 
ultimate state [of unity]. 

 
 חצנהו תראפתהו הרובגה תדמ ומכ ,תוימצעבש תרחא תיטרפ הדמב ןכ ומכו

   תואשנתהה תדמ אוהש תוכלמה תניחב דע אנווג יאהכו
 
This likewise applies to any other particular essential 

qualities, such as the quality of Gevurah-Judgment, Tiferet-Beauty 
(or Mercy), or Netzach-Conquest, and the like.  [This is so,] until 
the quality of Malchut-Kingship, which is the quality of 
leadership.   

 
 .'וכ הבשחמו תודמו המכחו הכולמל ץפחו ןוצר ,'ימ יאדוב לולכש

 
Certainly, it too includes ten [qualities, such as] the desire and 

will for kingship, the wisdom [for kingship], emotions, thoughts, 
[speech and action] etc.   
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 יאהכו וז הנידמ לע ךולמל ומכ ,טרפ רבדב תולגתה תניחבל אבש םדוק ךא
   תימצעה תילויהה הכולמה תדמ תניחבב תילכתב םידחאתמו םילולכ ,אנווג

 
However, before it comes to an aspect of revelation in a 

particular thing, such as ruling over a specific country etc., they 
were absolutely included and unified in the aspect of the essential 
Heyulie desire for kingship.   

 
  ליעל רכזנה ילויהה דסח ץפח תומצעב ומכ

 
[This is] similar to [what was explained] regarding the 

aforementioned essential Heyulie desire for kindness. 
 
 םילויהה ם''יהנו ת''גחו ב''חכד תוימצעה תדמ תניחבש אליממ ןבומ ןכ םאו

 שפנה תוימצעב םילולכו םידחאתמש הז ןושל םג רמול ןכתי אל ,שפנה תוימצעבש
  הדיחי ארקנה

 
If so, it is automatically understood [in regard to] the essential 

Heyulie qualities of Keter, Chochmah, Binah, Chessed, Gevurah, 
Tiferet, Netzach, Hod, Yesod and Malchut, [all of] which are in the 
essence of the soul, that it is not fitting to speak of them using a 
terminology of “unification” or “inclusion,” [stating that they are 
“unified”] in the essence of the soul, which is called Yechidah.   

 
  ללכ םצעה ןמ םילדבנ ןניאש רחאמ

 
This is because they are not at all separate from the essence.   

 
  תוימצעו תיעבטב עבטומש ליעל רכזנה ילויהה דסח ץפח תדמ ומכ

 
For example, with the aforementioned quality of the Heyulie 

desire for kindness that is embedded in the essential nature [of a 
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kind person, it cannot be spoken of as being separate from his 
essential self].   

 
 דסח ץפח תויהמ הלעמלש ,שממ שפנה םצעמ ךשמנה דחא קלח אוהש םגה

  תילכתב הטושפה תימצעה התוהממ יטרפ ןינע והזש ,תוימצעב
 
The essence of the soul itself is even higher than being 

[called] an “essential desire for kindness,” since this [kindness] is 
only a particular of the actual essential being, which is the ultimate 
of simplicity.   

 
 םצעב עוטנה תילויהה חוצנ תדמב דחאתמש וב רמול רשפא יא םוקמ לכמ

  םצעה ןמ ללכו ללכ םילדבנ ןניאו תומצעב םהינש םידחוימש רחאמ ,שפנה
 
However, [although this desire for kindness is only a single 

particular that is drawn from the essence,] it nonetheless is 
impossible to say about it, that it “unifies” with the Heyulie quality 
of Netzach – Conquest, which is [also] embedded in the essence 
of the soul.  This is because the two are both absolutely unified 
with the essence, and are not at all separate from the self. 

 
 ,ירמגל ועינמש םדוק יחה םצעב שממ ללכנש העונתה חכ אמגוד ךרד לע

  ללכ םצעה ןמ לדבנ וניאש
 
By way of analogy, the power of movement, that actually is 

included in the essence of an animal, even before it moves at all, 
is not at all separate from the essential self of the animal.   

 
 ,םינפוא יטרפ המכל קלחתי ,טרפ רבד עינהל העונתה חכ יולגבש יפ לע ףא

 חכ היהשכ ,ויה םידחאתמו םילולכ העונתה יטרפ ינפוא לכש רמול רשפא יא
 יחה םצעב ללכנ העונתה
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Now, even though in the revelation of this [Heyulie] power of 
movement, [that is, when the animal] makes a particular 
movement, it divides into many particular ways [of moving], it 
[nonetheless] is impossible to state that all the particular 
movements were “included” and “unified” while the power of 
movement was still included in the essence of the animal.   

 
 'וכ טרפב אלו ללכב אל ,ללכ העונת רדגו גוסב היה אל זאש רחאמ

 
This is because, at that point, it was not within the category 

or definition of “movement” at all, not generally and not 
particularly.  

 
 םצעב ירמגל לולכ ונדועב ףוגה לכ תויחהל תויחה תוטשפתה יוליג תניחב ןכו

  םייחה חור
 
This is likewise [the case] with the aspect of the revelation 

and spreading forth of the life force to enliven the entire body, 
while it still is completely included in the essential spirit of life.   

 
 אנווג יאהכו ןזואו ןיעל העימשו היארל קלחתמ ויולגבש םגה

 
Even though [this life force] divides into [various powers, 

such as] sight to the eye and hearing to the ear etc.   
 

 היארה תויח וב לולכ היה ,לעופב ןזואו ןיעב םשגתהל ואוב םרט םג יאדובש
  ומצע ינפב ןזואב העימשה תויחו ,ומצע ינפב ןיעל תינחורה

 
Certainly, even before it came forth to materialize in the eye 

and ear in actuality, there was included [in this life force] a 
spiritual power and life force of sight [destined] to the eye, in and 
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of itself, and a spiritual power and life force of hearing [destined] 
for the ear, in and of itself etc.   

 
 לולכש םג ,תויחה תוטשפתה תניחב ללכל שפנה םצע האבש םדוק םוקמ לכמ

   ליעל רכזנה יחה םצעב העונתה חכ תוללכתהכ הז ירה ,הב
 
Nonetheless, before the essence of the soul came to the aspect 

of spreading forth life force, even though it was included in it, 
nonetheless, it is in the same way that the aforementioned power 
of movement is included in the essential self of an animal.   

 
 דוחיה ןכתי ,ןיידע תויחה לעופב יולג ידיל אובל דיתעו ןכומש המ לכו

  אנווג יאהכו העימשו היארד תוללכתההו
 
It is only applicable to [use a terminology of] inclusion and 

unification of “sight” and “hearing” when [these powers] are 
destined and prepared to come into revelation in actuality, to 
enliven [the body]. 

 
 תויח תוטשפתה תואיצמב שי אלכ היהו שפנה םצעב ירמגל לולכ רשאכ לבא

  ללכו ללכ
 
However, while they were still completely included in the 

essence of the soul, it was as if this [aspect of] “spreading forth of 
life force” was completely nonexistent.   

 
 םג תומצעב ללוכש קר ,תוטשפתה תניחבמ הברה הלעמלש שפנה םצע דצמ

  ליעל רכזנכ העונתה חכ ומצעב ללוכש יחה םצעכ ,תוטשפתהה תניחב ןכ
 
This is because the essential self of the soul is much higher 

than the aspect of “spreading forth,” except that it includes within 
itself this [ability] to spread forth [and enliven] as well, just as the 



 

 
159 

essential self of an animal includes the power of movement within 
itself, as explained above. 

 
  תויחו רוא יטרפד תוללכתהו דוחיה תניחב ןכתי ךיא ןכ םא

 
If so, then how is it fitting or proper [to use terms] such as the 

aspects of “unification” and “inclusion” of the particular light and 
life force?   

 
  תויח יטרפ תוקלחתהב תויח תוטשפתהב תאצל ןכומו דיתעש דצמ קר

 
[Rather,] it is only fitting in regard to the particular divisions 

of life force that are destined and prepared to spread forth into 
revelation.   

 
 ,ירמגל םצעב הלולכה תוטשפתהב וללה םיטרפ לכ שיש רמול חרכומ הזמ

   תוטשפתהה יולגב וללה םיטרפ ואצמנ ןיאמ ןכ אל םאש
 
From this we are forced to say that all these particulars that 

spread forth [into revelation], [exist] completely included within 
the essence, for if this was not so, from where did these particulars 
in the spreading forth of revelation come?   

 
 ויז ינפוא יטרפ לכ םלעהב וב שיש ,שמשה םצעב לולכש ויזו רואה ומכ

 .ןיבמל ידו אנווג יאהכו טשפתמה
 
This is similar to the light and rays that are included in the 

self of the sun.  [In other words,] concealed within [the sun] are all 
the particular ways of the spreading forth of its rays etc.  This will 
suffice for those of understanding. 
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 תניחב ארקנה ,שממ שפנה תוימצעמ ךשמנ הז רחא הז תוגירדמ 'ג אצמנו
  הדיחי

 
We thus find that there are three levels, one following the 

other, that are drawn from the actual essence of the soul, which is 
called the Yechidah.   

 
 אנווג יאהכו ילויהו ימצעה דסח ץפח ומכ ,םיילויהו םיימצע תוחכ 'י 'אה

 
The first [level] is the ten essential Heyulie powers, such as 

the essential Heyulie desire for kindness, and the like.   
 
 תוללכתהכו יחה םצעב העונתה חכ תוללכתהכ ,תילכתב הב םילולכ

   ליעל רכזנכ םצעב תויחה תוטשפתה
 
They are absolutely and totally included in [the essence].   

[This is] like the inclusion of the power of movement in the 
essential self of an animal, or like the inclusion of the [power] to 
“spread forth life force,” which is included in the essential self [of 
the soul], as explained above.   

 
 דחי םילדבנ םירבדמ תודחאתה ןושל רמול םהב ןכתי אלו

 
In regard to these [Heyulie powers,] it is not fitting to use a 

terminology of “unification of separate parts together.”   
 
  ליעל רכזנכ ללכו ללכ תואיצמב היה אלכ היהו ,םצעב ירמגל םילולכש רחא

 
This is because they are completely included in the essential 

self, and it is as if they have no existence at all, as explained above. 
 
  יולג תניחבב אבל םינכומש תוחכ 'י תוטשפתה תניחב 'בהו
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The second [level] is the aspect of the spreading forth of the 

ten powers, as they are prepared to come into revelation.   
 
 טרפ ךרדב דסח רבדל אבש ילויהה ימצעה דסח ץפח ומכ

 
This is like the essential Heyulie desire for kindness, as it 

comes to do a particular act of kindness.   
 
   טרפ רבדל תאצל ןכומו דיתעשכ קר ,שממ לעופב ךשמנש םדוק םג

 
[However, this is] still before it is drawn out into actuality.  

Rather, it is only destined and prepared to come out to this 
particular [act of kindness].   

 
 ובש םיטרפ המכמ תודחאה ןינע ןכתי םש

 
Here, [on this level,] the matter of “unification” of the many 

particulars which are within it, is applicable. 
   

 .'וכ יללכה ילויהה תומלעהמ ךשמנה הז דסח ץפחבש תודמו לכש ומכ
 
For example, [included within this are] the intellect and 

emotions of this desire for kindness, which are drawn from their 
concealment in the general Heyulie. 

 
   העינמו רדעה דצמ אב אל ןיידעש קר ,טרפ רבד ותואל אבו ךשמנשכ 'גהו

 
The third [level] is when it is drawn to that particular [act of 

kindness], only that it has not yet come into [actuality] due to some 
lacking or obstacle.   
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 לעופב תולגתהב אבל קר רסח אלו ,התומילשב רבכ המצעב הנכהה לבא
  שממ

 
However, the preparation itself is already complete.  The only 

thing that is missing is for it to come out and be revealed in 
actuality.   

 
 שממ לעופל אבש רבד ותואל טרפ ךרדב ומצעב בטיה רעיש רבכש ונייהד

 
In other words, he already estimated within himself, in a 

manner of particulars, [everything that is necessary to bring] this 
thing into actuality.   

 
 לעופב איבהל ךירצש המ חכב ומצעב רעיש ונייהו

 
This is to say that he estimated within himself, in potential, 

what is necessary [for him] to bring it into actuality.   
 

 רבדב יולגב תאצל הדיתעשכ העונתה חכב ליעל רכזנה אמגוד ךרד לע ומכ
  טרפ

 
In the aforementioned allegory of the power of movement, 

[this can be seen] when it is prepared and destined to come into 
revelation in a particular [movement].   

 
  תאצל ןכומשכ ףוגל תויחהל תויחה תוטשפתה ומכו

 
In the example of the spreading forth of life force to enliven 

the body, [this can be seen] when it is prepared to come out [of the 
essence].   

 
 םייטרפ תויחה לכ יללכ דוחיב םש םילולכש
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At this point, all the particular life forces [like sight and 

hearing] are completely included in a general unity.   
 
 טרפ ךרד עינהל ךיא העונתה חכב רבכ ןיכהו רעישש המ אוה ךכ רחאו

 
After this, he estimates within himself and prepares within his 

power of movement, how to move in a particular way.   
 
 תויחהל דיתעש המ וב ןכוהו ,םייחה חור תוטשפתה תולגתה רעישש המ ןכו

   שממ לעופב
 
Similarly, [regarding the example of the influx of life force], 

there is the estimation of the revelation and spreading forth of the 
spirit of life, as he prepares within himself to enliven [the body] in 
actuality.   

 
 ןינע ןכ םג הזב שיש ,שממ לעופב חימצהל ןכומשכ חמוצה חכ ןוימד ןכ ומכו

 וללה תוגירדמ 'ג
 
Another example is the power of growth, as it is prepared to 

grow in actuality.  Here too, there are these three levels.   
 
  שממ לעופב ןיידע רבדה אבש םרט אוה לכהו

 
Furthermore, [all three of these levels] are before anything 

came out into actuality.   
 
 םשגב אבש םדוק ינחורה תויחה וא לעפנה םשגב האבש םדוק העונתה ומכ

 ףוגה
 



 

 
164 

For example, in the [power of] movement, [this entire 
estimation] is before any actual physical movement.  Or, in the 
spiritual life force, [this preparation] is before it actually comes 
into a physical body.   

 
 תוימשג העונת תניחב אוהש ,םשג תוהמל תינחור תוהממ הנתשמ םשש

  תוימשג תויחהו
 
Then, there is a change from a spiritual existence to a physical 

existence, such as a physical movement and physical life force.   
 
 'וכ החימצה םשגב אנווג יאהכו

 
The same is true in the example of physical growth.   

 
 ללכמ אוביש ידכ ,הלחתב ינחורה הז יולגב ץוויכו םוצמצ תניחב הזל ךירצש

  :)ב''יה תואב ראבתיש ומכ( תוימשגל תוינחור
 
For this [change of existence] to be, it is necessary for there 

to be an initial Tzimtzum - contraction and restraint in the 
revelation of this spiritual [Heyulie].  This is so that there may be 
[a transition] from spiritual to physical (as will be explained in 
chapter 12). 
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Chapter Eleven 
 

 
 ףוס ןיא רוא תומצעב הלעמל ליכשמל ןבוי שפנב ליעל רכזנה לכמ לשמנהו

  דיחי ארקנש םוצמצה ינפלש
 
Now, the analogue for all that was mentioned above about the 

[human] soul, may be understood by [a person] who 
conceptualizes [how it is] above in the Essential Self of the 
Limitless Light of the Unlimited One before the Tzimtzum, which 
is called Yachid-Singular.   

 
 תומצעה םלעהב תוזונגה תוריפס רשע ארקנו ,תוריפס רשעמ םש םג לולכו

 שממ
 
Included [in the level of Yachid] there also are ten sefirot.  

These are called “the ten hidden sefirot”171 that are hidden in the 
Essential Self, literally.   

 
 ותביסו ותמחמש ,ףוס ןיא רואד תוימצע תניחבב לולכש דסח ץפח תניחב ומכ

  טרפ רבדב והזש ,תולשלתשהה לכל טושפה ןוצרה היה
 
For example, the simple desire for the entire chaining down, 

which is a specific [line of revelation], arose because of the desire 
for kindness included in the aspect of the Essential Self of the 
Limitless Light of the Unlimited One.   

 
   'וכ טושפה ונוצרב הלעשכ ,המדקהב םייח ץעב בותכש ומכ

 

 
171 In Hebrew this is “Eser Sefirot Hagnoozot BeHelem Ha’Atzmoot.” 
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This is as stated in the introduction of Etz Chayim,172 “When 
it arose in His simple desire.”   

 
 אוה דסח ץפח יכ קר ונייה ותומצעב טושפה ןוצרה תיילע תביס יאדובו

  ומצעב
 
Certainly, the reason for this arousal of the simple desire of 

His Essential Self is only because in His Essential Self, “He 
desires kindness.”173   

 
 טוחו וקד תולשלתשהל רוקמל רוקמ תויהל ודסח ביטהל ונוצרב הלע ןכ לע

 'וכ
 
It therefore arose in His desire to bestow His goodness and 

kindness, to be a source for the source of the chaining down of the 
line and thread (Kav V’Chut). 

 
 תניחבב הלולכה דסח ץפחד הדמה תוימצע תמחמשכ אמגוד ךרד לע הז ירהו

 ליעל רכזנכ טרפ רבדב דסחו בוט תושעל ונוצרב הלוע ,ליעל רכזנכ הדיחי
 
This is like the aforementioned analogy, that because of the 

essential [Heyulie] desire for kindness that is included in the aspect 
of the Yechidah [of one’s soul], it arises in the desire of [a person] 
to do goodness and kindness through a specific act, as explained 
previously.   

 

 
172 See Etz Chayim, Shaar 1, Anaf 2.  Also see, Etz Chayim Shaar HaKlallim, 

Chapter 1.  There it states, “When it arose in His desire to create the world, blessed 
be His name, in order to bestow goodness unto His creatures…”  This indicates that 
the desire for creation comes from a desire to bestow kindness and goodness.  

173 Micah 7:18 
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 ונוצרב טרפב הלעיש המ לכ לולכל ,דסח ץפחד ילויהה ומלעה ןמ יולגב אבש
  ביטהל

 
[That is,] it becomes revealed from its concealment in the 

Heyulie for the desire of kindness, to include every particular that 
will ever arise in his desire to bestow goodness.   

 
 'וכ וחכו ותמחמ אב לכה

 
Everything [that becomes revealed] comes because of [this 

Heyulie], and because of its strength.   
 

 'וכ תודמו ד''בח ,'ימ לולכ ,הז דסח ץפח תמחמ אבש ןוצר יולגבש ומכו
 
Furthermore, the revelation of the desire which comes 

because of this [Heyulie] desire for kindness includes ten [sefirot]; 
ChaBa”D,174 emotions (Midot) etc.   

 
 ,'ימ לולכ ,שממ תומצעב לולכש ילויהה דסח ץפח תניחבב םגש חרכומ הזמ

 'וכ תודמו המכח
 
From this we must conclude that also the aspect of the Heyulie 

desire for kindness, which is literally included in the Essential Self 
of HaShem- ה״והי , blessed is He, likewise includes ten [sefirot]; 
intellect and emotions etc.   

 
 תומצעב לולכש רחא ,תודחאהו תוללכתהה ןינע םג רמול םהב ןכתי אלש קר

 'וכ ןיידע ילויה תניחבב
 

 
174 This is an acronym for the three intellectual sefirot, Chochmah, Binah and 

Da’at. 
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However, it is not fitting to speak of them using terms of 
“inclusion” or “unification,” since they still are included in His 
Essential Self in the way of a Heyulie.  

 
 אנווג יאהכו תראפתהו חצנה וא הרובגה תדמ ומכ ,התלוז הדמב ןכ ומכו

 
This is likewise so in regard to the other qualities, such as the 

qualities of Gevurah, Netzach or Tiferet etc.   
 
 האליע וריהט ארקנש ףוס ןיא רואד תוימצעב לולכ אוה לכה

 
They all are included in the Essential Self of the Limitless 

Light of the Unlimited One, which is called the “Upper Purity.”   
 
 'וכ טושפ דחאמ הלעמלש דיחי ארקנה אוהו

 
It is this [level] that is called Yachid – Singular, and is higher 

than Echad Pashut – Simple Oneness [or Unity]. 
   

  ףוס ןיאד תוכלמ ארקנש ףוס ןיא רוא תומצעב הכולמה תדמ תניחב דע
 
This [inclusion] is so, until the quality of Kingship in the 

Essential Self of the Unlimited Light, which is called Malchut of 
the Unlimited One.  

 
  ףוס ןיא רוא תומצעד ימצעה ילויה תניחבב לולכ אוה םג

 
It too is included in the aspect of the essential Heyulie of the 

Essential Self of the Limitless Light of the Unlimited One.   
 

 שממ ףוס ןיא תניחבב אוהש
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[Furthermore,] it is literally Unlimited.   
 
 ךכ ,ףוס ןיא ותמכחל וא ,תומצעב שממ ףוס ןיא תניחבב דסח ץפחש ומכו

   ףוס ןיא תניחבב אוה ףוס ןיא רוא תומצעב לולכש תואשנתהה תדמ
 
Just as the desire for kindness of the Essential Self is 

completely Unlimited, and [just as] there is no limit to His 
wisdom, likewise, the quality of “ruling over” (Malchut) which is 
included in the Essential Self of the Limitless Light, is Unlimited.   

 
 תודמו המכחו גונעתהו ןוצרה תניחב אוהש ,תומצעה םלעהב 'ימ לולכו

 הכולמה תודמבש
 
Moreover, in the concealment of the Essential Self, it [too] 

includes ten [sefirot].  These are the desire, pleasure, wisdom and 
emotions of the quality of Kingship – Malchut. 

 
 רבדב אבשכ ונייה ,טושפה ותבשחמו ונוצרב הלעש ךולמא אנא ןינע ךא

  ילויהה ומלעהמ יולגב תולשלתשהה תניחבל ,טרפ
 
However, the matter of “I shall rule” which arose in His 

simple desire and thought, represents [the essential Heyulie desire 
for kingship] as it comes out of the concealment of the Heyulie, to 
be revealed in a particular thing; [namely,] the entire chaining 
down of the worlds.   

 
 תוחכ 'י לשמב ליעל רכזנכו ,הטמל םדאב דסח ץפחד הדמב ליעל רכזנכ

 'וכ תוימצעו ילויה תניחבב ,הדיחי תניחבבש םילולכה
 
This is similar to what was explained above in regard to the 

quality of the desire for kindness in a human being below, and as 
explained in the analogy of the ten powers that are included in the 
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aspect of the Yechidah [of the soul], [that they are there] in a way 
of an essential Heyulie.   

 
  ללכ םצעה ןמ םילדבנ ןניאש

 
[That is,] they are not at all separate from the essential self.   

 
 םצעב לולכה ילויהה תויחה תוטשפתהכו ,יחה םצעב לולכש העונתה חכ ומכו

 ליעל רכזנכ שממ שפנה
 
Similarly, [analogies were given of] the power of movement, 

which is included in the essential self of an animal, and the Heyulie 
ability to spread forth life force [and enliven], which is included in 
the essential self of the soul, literally, as previously explained. 

 
  טשפתמו ריאמה ףוס ןיא רוא תניחב אוה הזמ הטמלו

 
Lower than this [level] is the aspect of the Unlimited Light 

that radiates and spreads forth.   
 
  םוצמצה ינפל ותומצע תניחבב ןיידע לכהו

 
However, this all is still in the aspect of His Essential Self, 

before the Tzimtzum.   
 
  הטושפה תודחא ארקנה והזו

 
This [level] is what is called “Achdut HaPshuta – Simple 

Oneness [or Unity].”   
 

 רשע ארקנ םה םגו תוריפס רשעב תודחאו תוללכתה תניחב םש ןכתיש
 ןיידע יולגב הטמל העפשהל הנכה תניחבמ םג הלעמל אוה יכ ,המ ילב תוריפס
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Here it is possible [to speak of the] “inclusion” and 

“unification” of the ten sefirot, [however,] they too are called175 
“ten sefirot without ‘whatness,’” because they nonetheless are still 
beyond the aspect of preparing to influence below, in [actual] 
revelation.  

 
  טרפ רבדב ילויההמ תאצל ןכומש קר

 
However, it is already prepared to come out of the Heyulie 

state [into revelation] into a particular matter.   
 
 דסח ץפחו ןוצרה ןינעל אבשכ ,ליעל רכזנה ילויהה דסח ץפח ומכ

 'וכ וקד תולשלתשהב
 
For example, in the aforementioned analogy of the Heyulie 

desire for kindness, [this is] when it comes to the realm of will and 
desire [to be expressed in actuality] in the chaining down of a line 
[of action].   

 
 תניחב ןכתי םש םינפ לכ לע ,ומצעב םג ,רומג יולגב ןיידע אצי אלש םג

  תוללכתהו תודחא
 
Although, even within Himself, this has not yet come out into 

complete revelation, nonetheless, here the aspects of “unity” and 
“inclusion” are applicable.   

 
 תילכתב טושפה ותומצע רואב ןיידע ותויהב הטושפה תודחא ארקנש קר

 

 
175 See Sefer Yetzirah Chapter 1, Mishnah 2 – “Eser Sefirot Blimah” 
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However, it is called a “Simple Unity” because it still is 
within the light of the His Essential Self, which is the ultimate 
simplicity.   

 
 הלעש אוה ותמחמש ,הז דסח ץפחבש 'וכ תודמו לכש תוקלחתה תניחב ומכו

 ליעל רכזנכו ,'וכ ללכו ללכ יולגל ואוב םרט םג 'וכ ביטהל ותמכחו ונוצרב
 .םדאה שפנב 'בה הגירדמב

 
For example, in the [Heyulie] desire for kindness there are the 

aspects of division of intellect and emotions etc., even before it 
comes into any [actual] revelation whatsoever.  [It is] because of 
[these concealed qualities] that it arose in His [revealed] desire and 
wisdom to bestow goodness, as was previously explained in regard 
to the second level in the human soul. 

 
  'וכ לכשו ןוצרב רבכ הלעש אוה הז דסח ץפח תניחבמ רשאכ 'גהו

 
Now, the third [level] is when from the aspect of this desire 

for kindness, it already arose in the desire and intellect etc.   
 
 העפשהה ןפוא תוכיא היהי ךיא ומצעב רעישש תויתואב רועישה לכב ןכוהו

  ותומצעמ ץוחל שממ
 
An entire estimation is ready in “letters,” which He estimates 

within Himself of how the influence will actually be drawn outside 
of His Essential Self.   

 
  עינהל ךיא ןכומה העונתה חכמ אמגוד ךרד לע

 
For example, in the analogy of the power of movement, [this 

is when he] prepares how to move.   
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  תויחהל ךיא ןכומה תויחה חכו
 
[This may also be compared] to the power of the life force of 

the soul, as it is prepared to enliven.   
 
 שפנב 'גה הגירדמ ןינעב ליעל רכזנכ ,לבגומ ןפואו רועישב רבכ םינכומשכ

 
[This is to say that] they already are prepared and estimated 

in a limited way, as previously explained in regard to the third 
level in the [human] soul.   

 
  האליע וריהט ארקנש ףוס ןיא רוא תומצעב רעישש המ ונייה ,הלעמלו

 
Similarly, [in regard to HaShem- ה״והי , blessed is He, Above, 

this [level] is what He estimated within the Essential Self of the 
Limitless Light, which is called the “Upper Purity.”   

 
 םלוע ףוס דע וקד תולגתה לעופב תולשלתשהב הצורש המ רועישו ןפואב

 הישעה
 
[That is, He makes] an estimation of how everything that He 

desires in the entire chaining down [will be revealed], as an actual 
line of revelation, all the way until the end of world of Asiyah.176   

 
  ליעל רכזנכ האליע וריהטב ופילג ףילג בותכש המ והזש

 
This then, is [the meaning of] the statement,177 “He engraved 

an engraving in the Upper Purity,” as mentioned previously.   
 

 
176 The world of Actualization. 
177 Zohar I 15a 
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 םרט עיפשהל ןוצרה ןפוא םדקש המ ונייהד ,ןומדק תניחב ארקנה אוהו
 שממ יולגב ןיידע עיפשמש

 
This level is called Kadmon-Preceding.  In other words, this 

is the desire for the manner of the influence, which precedes any 
actual revealed influence. 

 
 ליעל רכזנכ 'וכ ללחו יונפ םוקמ ארקנה ןושארה םוצמצה ינפל ןיידע והזו

 .ןיבמל ידו
 
[All] this is still prior to the first Tzimtzum, which is called the 

“Void” or “Empty Place,”178 as mentioned previously.  This will 
suffice for those of understanding. 

 
 ומישרה תניחב ראשנ ליעל רכזנה םוצמצה רחאש המ אוה 'דה הגירדמו

  וקה ונממ ךשמנו
 
Now, the fourth level is how after the Tzimtzum (withdrawal), 

there remained an aspect of an impression (Reshimu), from which 
the line [of limited revelation] was drawn.  

 
 וקד תולשלתשה לכל יללכ ףיקמ תניחב ,האתת וריהט תניחב תוללכב אוהש

 'וכ
 
This is generally [called] the “Lower Purity,”179 which is the 

general encompassing [light] for the entire chaining down of the 
line.   

 

 
178 The first Tzimtzum is called the Void-Challal- ללח , and Empty Space-

Makom Panooy- יונפ םוקמ . 
179 Tihiru Tata’ah 
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 יולגב טשפתמה תויח לשמכ ,תומצעה ןמ הטמל העפשה תניחבב אבה והזש
  'וכ תויחהל

 
[The line] comes as an aspect of influence lower than the 

Essential Self, as in the analogy of the life force which spreads 
forth in revelation, to enliven [the body].   

 
 'וכ יולגב לעפנה עינהל תטשפתמש העונתה חככו

 
It is also similar to the power of movement, which spreads 

forth to actually move [the body] in a revealed way.   
 

 ליעל רכזנכ המשגה תוהמל ינחור תוהממ הנתשמש
 
[Here], there is a change from spiritual existence to physical 

existence, as previously mentioned.   
 
  תינחור החימצמ תימשג החימצ ומכו

 
This is [also] similar to the physical growth [of a plant, which 

comes] from the spiritual [power] of growth.   
 
 םוצמצה ינפלש ימצעה רואה יבגל םוצמצה רחאש רואה ךרע אוה ךכ

 
Likewise, this is the difference between the light which 

follows Tzimtzum, compared to the Essential Light of HaShem-
ה״והי , blessed is He, that precedes Tzimtzum. 

 
 תראה תויהל לכויש ליבשב קר ,הזה םוצמצה ןינע תויהל ךרצוה הז םושמד

 עודיכ ע''יבאל רוקמ ליבשב אבש ,וקבש רואה
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Because of this [infinite difference], the matter of Tzimtzum 
was necessary.  It was specifically so that there could be a [limited] 
ray and line of light, the purpose of which is to be the source of 
the worlds of ABY”A,180 as known. 

 
 הלחתמ םילולכ לכה ,ע''יבאד תוריפס רשעה יטרפ לכ ירה הז לכ םע ךא

   ימצעו ילויה תניחבב ףוס ןיא רוא תומצעב
 
Nevertheless, all the particular specifics of the ten sefirot of 

ABY”A were originally included in the Essential Self of the 
Limitless Light of the Unlimited One, HaShem- ה״והי , blessed is 
He, in the aspect of an Essential Heyulie.   

 
 וקד תיללכה העפשהב לבגומ ןפוא יפל הנתשמ םוצמצה ידי לע ךכ רחאו

  בבוס תניחבב
 
Afterwards, by means of the Tzimtzum, it changes [to be 

revealed] in a limited fashion, according to the general influence 
of the line, which is the aspect of the [general] encompassing 
[light].   

 
  ףוגה תויחהל האבשכ תינחורה שפנה תויח תמגודכ הז ירהו

 
This is similar to the spiritual life force of the soul when it 

comes to enliven the body.   
 

 ימשגה ףוגבש העימשו היאר ,תוימשגה תויח יטרפ לכמ תוינחורב הלולכש
  ליעל רכזנכ

 

 
180 Atzilut, Briyah, Yetzirah and Asiyah. 
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Included in the spiritual [life force] are all the particular 
specifics of the physical life force, such as physical sight and 
hearing etc., as explained previously.   

 
 )ךומסב ראבתי המישרהו םוצמצה ןינעו(

 
(The matter of the Restraint-Tzimtzum and the Impression-

Reshimu which remained, will be explained in the next chapter.) 
 
  םלועה היהו רמאש ךורב בותכש המל יללכ שוריפ והזו(

 
(This then, is the general explanation for that which is 

written,181 “Blessed is He who said and the world came into 
being.”   

 
 ןיידע ותויהב ,ףוס ןיאד תוכלמבש טושפה ונוצרב ,םלעהב רמאש שוריפ

    ליעל רכזנה ימצעה דסח ץפחב לולכ
 
The explanation is that “He said” in concealment, in His 

simple desire within Malchut of the Unlimited One (Ein Sof), as it 
still is included within the aforementioned essential [Heyulie] 
desire for kindness.   

 
 רוקמ תויהל ,תולשלתשהל טרפ רבדל טשפתמה רוא יולגב ,היהו ךכ רחאו

 תומלועה לכל
 
Afterwards, “[and the world] came into being,” [refers to] the 

revelation of light which spreads forth for a specific matter to 
chain down, to become the source of all the worlds.   

 

 
181 See the beginning of the daily prayers, “Baruch She’amar.” 
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  חכב ומצעב רעישש המ ןמ אקווד ונייה ,םלועה היהו שוריפו
 
The explanation of “the world came to be,” is [that it came to 

be] specifically from that which He estimated within Himself in 
potential etc.   

 
 רכזנכו 'וכו וקה ןמ ךשמנש יללכה םלועה ךכ רחא הווהתמש המ שרש אוהש

  .ןיבמל ידו ליעל
 
For, this is the source for what comes into existence 

afterwards, that is, the general world which is drawn from the Kav-
Line, as mentioned above.  This will suffice for those of 
understanding. 

 
 םלוע לש ונומדק תניחב ונייה ,רתסנ ,אוה ךורבו

 
[The prayer then continues,] “Blessed is He.”  [The word 

“He-Hoo- אוה ”] is in the third person.  This refers to the aspect of 
the Predecessor of the world – Kadmono Shel Olam.   

 
  'וכ חכב ומצעב רעישש המ ונייהד

 
In other words, this is the aspect of [Kadmon-Preceding, 

which is] the estimation within Himself in potential.   
 
 'וכ ופוס דע וקה תישארמ ,תירחא תישארמ דיגמ בותכש ומכו

 
This is as stated,182 “He declares the end from the beginning,” 

that is, from the “beginning” of the Kav-Line, to its end.   
 

 
182 Isaiah 46:10 
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  ןיידע השענ אל רשא םדקמו
 
The verse then continues, “Umikedem Asher Lo Na’aseh – 

And from before, [He declares] that which has yet to been done.”   
 
 ךשמנש המל םדוקש ,םדק ימי ארקנו ליעל רכזנה םלוע לש ונומדקמ ונייה

  וקב
 
This [too] means, from the Predecessor of the world – 

Kadmono Shel Olam. [This] is also called,183 “Yemei Kedem – The 
preceding days.”  That is, it precedes that which is drawn in the 
Kav [the limited line of revelation].   

 
 .ןיבמל ידו 'וכ לעופב תויהל דיתעש המ ,חכב ומצעב םדקש המ אוהו

 
This refers to the fact that He preceded [and prepared] within 

Himself in potential, that which is destined to come out in 
actuality.  This will suffice for those of understanding. 

 
  שממ לעופב וקב ךשמנש המ ונייה ,'וכ השועו רמוא ךורב בותכש המו

 
[The prayer] then continues, “Blessed is He who says and 

does.”  This refers to what is actually drawn into the Kav.   
 
 'וכ ןומדק םדא תמוק רועיש לכ אוה ,'וכ תישארב השועו

 
[The prayer continues,] “Blessed is He who makes the 

Beginning.”  This refers to the entire measure of the stature of 
Adam Kadmon (Primordial Man) etc.   

 

 
183 Micha 7:20 
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   ןומדק םדא ינפלש הדמה וק תניחב אוה ,הלחתב ,םייקמו רזוגו
 
[The prayer continues,] “Blessed is He who decrees and 

fulfills” – in the beginning.  This refers to the aspect of the Kav 
HaMidah (The Measuring Line), that precedes Adam Kadmon.   

 
 תרזעב ראבתיש ומכו ,עודיכ וקה ונממ ךשמנש ומישרד םוצמצ תניחב אוהש

 :)ךומסב םשה
 
This is the aspect of the Tzimtzum of the Reshimu-Impression, 

from which the Kav-line is drawn, as known, and as will soon be 
explained with the help of HaShem- ה״והי , blessed is He.) 
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Chapter Twelve 
 

 
 ומישרה תניחבו ליעל רכזנה ןושארה םוצמצה ןינע רואיב ןיבהל שי התעמו

 'וכ ראשנש
 
We must now understand the explanation of the 

aforementioned matter of the first Tzimtzum, and the aspect of the 
Reshimu-Impression which remained.   

 
 םיבר םיטרפ הזב שי ירה ,םיעדויל עודיש םגה

 
Although it is known to those who are familiar [with these 

matters], nonetheless, there are many particular details in it.   
 
 רוא תומצעב יתימאה דוחיה רקיע והז יכ רתויב םהב תעדה קימעהל ךירצו

  ףוס ןיא
 
One must delve very deeply into this [matter], for it is pivotal 

to true union with the Essential Self of the Limitless Light of the 
Unlimited One, HaShem- ה״והי , blessed is He.   

 
  'וכו וקד תולשלתשהה לכ תוללכ תניחבב םג ,'וכ אלכ הימק אלוקד ךיא

 
[That is, the understanding of this is pivotal to the realization 

of] how everything, even the entire chaining down of the Kav, is 
literally as nothing before Him.   

 
  ודבל ףוס ןיא רוא תומצעל שפנ תריסמב ונוצר ןווכל םדא לכויש דע
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[This should be contemplated] to the point that a person is 
capable of focusing his desire, with self-sacrifice, upon the 
Essential Self of the Limitless Light of the Unlimited One, 
HaShem- ה״והי , blessed is He, alone.   

 
  ,'וכ התא ,ךדבל ה״והי אוה התא בותכש ומכ

 
This is as stated,184 “You are He, HaShem- ה״והי  alone etc.”   

 
  םוצמצה ינפלש ףוס ןיאד תוכלמ תניחב ,ודבל םמורמה ךלמה והזו

 
This is [also] the meaning of,185 “The King who is exalted, 

alone,” [which refers to] the aspect of Malchut of the Unlimited 
One (Ein Sof) before the Tzimtzum.   

 
  ליעל רכזנה םדק ימי ארקנש ,ןומדק םדאד םלוע תומימ םג אשנתמש

 
That is, “He is exalted” even “over the days of the world” of 

Adam Kadmon, which are called “the preceding days (Yemei 
Kedem),” as previously mentioned.   

 
 םוצמצה רחאש יללכה בבוס תניחב ,םימשה והזו

 
This is [also the explanation of the verse,186 “The heavens, 

and the heavens of the heavens, cannot contain You”].  “The 
heavens” refers to the aspect of the general encompassing [light] 
which follows the Tzimtzum.   

 

 
184 Nechemia 9:6 
185 The blessings of the Shema recital. 
186 Kings I, 8:27 



 

 
183 

 ףילג ומכ ,ילכל ילכ תניחבב םג ,ךולכלכי אל ,םוצמצה ינפלש ,םימשה ימשו
  ןיבמל ידו 'וכ האליע וריהטב ופילג

 
“The heavens of the heavens” refers to [the Limitless Light of 

the Unlimited One, HaShem- ה״והי , blessed is He,] before the 
Tzimtzum.  “They cannot contain You” even in the way of a 
“vessel for a vessel,” as in “He engraved an engraving in the upper 
purity.”187  This will suffice for those of understanding.    

 
 םוצמצה ינפלש יללכה בבוס תניחב םג אוהש ,םימשב יל ימ בותכש ומכו

 'וכ םימשה ימש ארקנש
 
This [matter] is further [emphasized by] the verse,188 “Who 

have I in the heavens but You? And there is none upon earth that 
I desire beside You.”  “Who have I in the heavens” refers to the 
general encompassing [light] (Sovev) before the Tzimtzum, which 
is called “the heavens of the heavens.”   

 
 'וכ יללכה אלממ תניחב טוחו וק תניחבב ,ץראב יתצפח אל ךמעו

 
“There is none upon earth that I desire beside You,” refers to 

the aspect of the Kav V’Chut (Line and Thread), which is the 
aspect of the general inner, pervading [light] (Memaleh). 

 
 ארקנה םוצמצה ןינע רואיב ליכשהל םינוש םילשמב םינפוא המכ שי הנהו

 ןייעמל עודיכ יונפ םוקמ
 

 
187 Zohar I 15a 
188 Psalms 73:25 
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Now, as known to those who have done the analysis, there are 
various different analogies and ways to explain the matter of the 
Tzimtzum, which is called “the empty place.”   

 
 תניחבב ףוס ןיא רוא תויהל לכויש ידכ אוהו ,'א ןונגסב הלוע ותוללכו

 ותומצעב םלעהב ראשיש ורוא תומצע םצמצל ךרצוה ,וק תניחבב םוצמצב העפשה
  'וכ

 
[However,] they all arrive at one general point; that in order 

for the Limitless Light of the Unlimited One, HaShem- ה״והי , 
blessed is He, to be expressed in a limited way, in the aspect of a 
[thin] line [of revelation], He necessarily restrained His essential 
light, so that it would remain concealed in His Essential Self.   

 
   דבלב והצק ספא קר ,ולוכ ריאי אלו

 
[This is necessary, so that] not all of it would shine forth, but 

only an infinitesimal amount.   
 
 ךרעה גולידב רואה תוכשמה ךכ רחא היהיש ידכ

 
This is in order that the light could afterwards be drawn down 

[into revelation] in [a way of] a qualitative leap of [diminished] 
value. 

 
  עיפשמה תומצעבש בחרו קומע לכש רוא לשמכ הז ירהו

 
This is analogous to the brilliance of a deep and broad concept 

[as it exists in the] self of the teacher.   
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 םילעהל עיפשמה ךרצוה ,וילא ךרע יתלבה לבקמל ונממ ךשמויש ידכש
 קמועה לכמ ,'א הדוקנכ ,םשור תניחב קר ראשי אלו ,ותגשה קמוע לכ ומצעב
    בחורהו

 
In order for him to draw [this concept] to the student, who is 

not [intellectually] comparable to him, the teacher must conceal 
the entire depth of his comprehension within himself, so that all 
that is left is but an aspect of an impression, which is like a single 
point from all the depth and breadth.   

 
  ירמגל םלעתנו קלתסנש אלו

 
This is not to say that [his understanding] was completely 

withdrawn and concealed.  
 
 קר ,ולכשב ונשי לופלפה בחורו קמועה לכש ,הרצק ךרדב הנושה ומכ קר

   רוציק ךרד ןידה רמואש העשב ותומצע םלעהב העש יפל ללכנ אוהש
 
Rather, it is like one who relates a teaching in a brief way.  He 

himself has the entire depth and breadth of the logical arguments 
in his intellect, only that during the time that he states his ruling 
briefly, they are temporarily included and concealed within 
himself.   

 
 'וכ רבדה ביחרי והולאשיש דימו

 
However, as soon as he is questioned [about it], he can expand 

on the subject.   
 
 ומכו 'וכ העש יפל ומצעב םג םילעמ ,רצקה הז ךרד לבקמל ןבויש ליבשב קר

 תוכיראב רחא םוקמב בותכש
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Only that in order for the student to understand, through this 
short [ruling], he temporarily conceals [the depth and breadth of 
it] within himself, as explained elsewhere at length.189 

 
   יתימאו רומג םוצמצ הז ןיא ,הרצק ךרד אוהש ,הדוקנ ומכ ראשנש המו

 
Now, the impression, which remains like a point, is not a 

complete and true Tzimtzum (withdrawal).   
 
  ירמגל לבקמל רסחנש ,ירמגל םילעמו םצמצמה ומכ

 
[A true and complete Tzimtzum] would be like one who 

completely withdraws [revelation] and completely conceals, [in 
which case] the student lacks all [revelation].   

 
 רבד יצחו רבד רסחי אל ,תוכיראה לכ הז רצק ךרדב ללוכש אוה ןינעה אלא

 
Rather, [the explanation of] the matter is that included in this 

short [ruling] is the entire length. Not a single thing is missing, not 
even half a thing.   

 
 ארמגבש לופלפה תוכיראה לכ הנשמבש רצקה ןידב לולכש ומכ

 
This is similar to how the short rulings of the Mishnah include 

the entire length of the logical debate of the Talmud.   
 
 'וכ רוציק ךרד ומצעל הנושש העשב םג לופלפה לכ עדויל םלענ אלש ומכו

 

 
189 See Likutei Torah, Vayikra (in the additions) 52c and on; Also see 

Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 2, pg. 921 and on. 



 

 
187 

This is [likewise] similar to how the entire logical debate is 
not concealed from one who knows it, even when he reviews it to 
himself briefly.   

 
  רוציקה תולגתה לכ םלעהב תפקמ תוכיראב ותעידיש אצמנש

 
We find that his knowledge of the length encompasses the 

entire revelation of the brief [teaching], in a concealed way.   
 
 תוכיראב הז רואיב בותכש ומכו 'וכ אנווג יאהכו החכשכ ירמגל קלתסנש אלו

 .רחא םוקמב
 
[However,] it is not completely withdrawn, as [in the case of] 

forgetfulness or the like, as explained elsewhere at length.190 
 
 ליעל רכזנה ךרד לע הלוע ןכ םג ףוגב שפנה תויחמ 'בה לשמ ןפואו

 
The second type of analogy, which is the life of the soul [as it 

is invested] in the body, also brings out the same point as above.   
 
 ךרצוה ,רשב ייחל שפנה םצעבש םיינחור ייחמ הנתשיש ידכש תויהב אוהו

  הלחתב שפנה לש רואה ץוויכו םלעה תניחב תויהל
 
This is that in order for there to be a change from the essential 

spiritual life of the soul, to a [physical] life of flesh, it is necessary 
for there to be an initial concealment and contraction of the light 
of the soul.   

 
  םהיניב ךרע ןיאש יפל

 
190 See Likutei Torah, Vayikra (in the additions) 53c; Also see Sefer 

HaMa’amarim 5647, pg. 48. 
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This is because there is no comparison between them.   

 
 ףוגה ירקממ שפנה תלעפתמ ירה הז לכ םעו

 
Nonetheless, the soul is affected by the occurrences of the 

body.   
 
  ינחורה התומצע רוא לא רשקנו רבחתת תויחה תמשגה רוא םג ןכ םא

 
Therefore, even the light of the physical life [force] is 

connected and bound with the spiritual light of the essence.   
 
 'וכ ינחורה חמוצה חכב רשקנש תימשג החימצכ

 
This is similar to [how the aforementioned] physical growth 

is bound to the spiritual power of growth.   
 
  הז רבא לש תוינחור תויחו רואב רסחי אל ףוגה רבא ךתחהבו

 
However, when one’s [physical] limb becomes severed, God 

forbid, this does not cause a loss to the spiritual light and life force 
of that limb.   

 
 עודיכ 'וכ םלש דילומש אמוסמ היארו

 
Proof of this is [the fact that] a blind person can give birth to 

a whole person, as known.   
 
 ימשגה תויח לע ףפוח ,ותואיצמב ונשיו ,םלעהב אוה תוינחורהש קר הז ןיא

  ףוגבש
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This [shows that] the spiritual [life force] is merely concealed, 
but still exists, hovering over the physical life force of the body.  

 
 'וכ שיא םלצ ארקנו

 
This is called “Tzelem Ish – The form of man.”   

 
 תוכיראב ראובמ הז לכו( 'וכ םלעהבש העידיב ליעל רכזנה ךרד לע ונייהו

 )רחא םוקמב
 
This is similar to how the aforementioned [breadth and length 

of] knowledge, which is concealed, [encompasses the brief 
teaching] etc.  (This is all explained elsewhere at length.) 

 
   'וכ התומצעב תמצמצתמ ,םשגה תעונתב האבשכ תוינחורה העונתה חכ ןכו

 
Likewise, when the spiritual power of movement comes into 

an [actual] physical movement, it becomes constrained within 
itself.   

 
  תינחורה העונתב תרשוקמו תרבוחמ תימשג העונתה הז לכ םעו

 
Nonetheless, the physical movement is connected and bound 

to the spiritual [power of] movement.   
 
 ליכשמה חכמ יטרפ לכש תומכחתה ןינע ומכ םירחא םינפואב אנווג יאהכו

 .'וכ םלעהב וילע הרושש ולש
 
There are many other examples of this as well, such as the 

matter of having insight into a particular concept, which comes 
from the power of conceptualization [of his soul], which rests upon 
him in a concealed [fashion]. 
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 אלו םלעהב תוקלתסה תניחב הרומ ונינעש ומישרה תניחב ןיבהל םנמאו

 'וכ םשור קר לכהמ ראשנ
 
However, [we must now] understand the aspect of the 

Reshimu – Impression, which indicates the withdrawal of 
everything into concealment, so that only an impression of 
everything remains.   

  
   ןמואה השועש םשורה ומכ ,םירחא םילשמ םינינעמ רתוי ןבומ אוה

 
This is better understood through other analogies and matters.  

For example, it is like the blueprint191 that the architect drafts.   
 

 השעמה תוכירא לכ ללוכש ,םשורבש הז וק רוציקב ןינבה תושעל לכויש
 הז םשור רוציקב

 
He is capable of constructing the [entire] building from the 

small lines of the blueprint. The entire length of the construction 
is included briefly in the blueprint. 

 
 תוא ארקנה ןורכזל השועש ומכ וא

 
Another example [of a Reshimu-impression] is like someone 

who makes a sign [for himself] as a memory aide.   
 

 ךל השע ומכ ,אמלעב ןורכזל קר ,ןינעה םצע לא ךייש ןינע תואה ןיאש
  'וכ םינויצ

 

 
191 The word for “Impression” is “Reshimu,” and it is worthy to note that this 

shares the same root as “Blueprint – Roshem.” 
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The sign [or mnemonic] has no [actual] relation to the essence 
of the matter, but is merely a memory aide, as stated,192 “Make 
signs for yourself.”   

 
   לכה וב ללוכו הנושש הכלהה רוציקמ רתוי םלעה תניחב והזו

 
This is a much greater concealment than the [aforementioned 

analogy of someone who] teaches the summary of the law, which 
includes the entire [logic] within it.   

 
  תוכיראה לא רוציקה ןינע ךייש םינפ לכ לעש

 
[For, in that example] there at least is some relationship 

between the short summary and the lengthy [explanations]. 
 
  רתוי הברה םלעההו םוצמצה ןינע הרומ אוהש וז ומישרב ןפוא דוע שיו

 
There is another analogy for this Reshimu-Impression, which 

implies an even greater Tzimtzum-Restraint and concealment.   
 
   םצעה ןמ לדבנ ותוא ךילומה חכש ,ןבא קרוזה ומכ אוהו

 
It is like a person who throws a stone. The power that propels 

it is separate from the self [of the thrower].   
 
  םלעהב וב שבולמ העונתה חכ לכ הז לכ םעו

 
Nonetheless, the entire power of movement is invested within 

[the stone] in a concealed fashion.   
 

 
192 Jeremiah 31:20 
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  ודיבש ימצעה וחכמ רתויב לדבנ קוחירב אוהש ךא
 
However, there is a great distance of separation from the 

essential power [of movement] in his hand.   
 
 םשגב ומצעב העינמש המצע העונתה חכ ןכ ןיאש המ

 
In contrast, this is not the case with the power of movement 

itself, when he physically moves himself.   
 

 ליעל רכזנכ רתויב םשגב יולגב שבולמש
 
[In this case] it is vested within the physical in a more 

revealed [manner], as mentioned previously. 
 
  דבל ןורכזל םשורה ןינעל המודש ,הזמ םג רתוי םלעה תניחב שיו

 
There is an [analogy of] even greater concealment than this 

[example of the thrown object], which is similar to the concept of 
the impression that [one makes] only as a reminder.   

 
 רתויב קומע לכש הזיאל ודיב זמורה ומכ אוהו

 
This is like when one hints with his hand to a very deep 

concept or idea.   
 

  'וכ וכותמ לכשה ןיבמ הז לכ םעו ,ינחורה לכשהמ תימשג העונת לדבנש
 
The physical movement is totally separate from the spiritual 

thought, but nonetheless, the concept is understood through [the 
movement].   
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 בותכש ומכו ותוא ותביתכב עבצאה תעונתב לכשה רוא םלעה הזמ רתויו
   תוכיראב רחא םוקמב

 
An even greater concealment is how the light of an 

intellectual [concept] is [invested] within the [physical] 
movements of one’s fingers when he writes it down, as explained 
elsewhere at length.   

 
  ליעל רכזנה 'א ןונגסל הלוע לכהו

 
Now, all the above bring out the same point, as mentioned 

above.   
 

 :ןיבמל ידו 'וכ וז הדוקנו םשורב לולכו םלעהב ראשנ תומצעה תניחבש
 
This is that the aspect of the essence remains concealed and 

included within this impression and point.  This will suffice for 
those of understanding. 
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Chapter Thirteen 
 
 

 םוקמ ארקנה םוצמצה ןינע תוללכב הלעמל ןבוי ליעל רכזנה לכמ לשמנהו
 תניחב ךכ רחא תויהל לכויש ידכ ותומצעל םלעההו תוקלתסה תניחב והזש ,יונפ
 ליעל רכזנכ רוא תעפשה

 
Now, from all that was said above, we can understand the 

analogue, as it is above in HaShem’s- ה״והי  Godliness. This is the 
general matter of the Tzimtzum which is called the “empty place” 
and is the aspect of the withdrawal and concealment [of His 
revelation] within Himself, so that afterwards there could be the 
aspect of an influence of light [in a limited fashion], as mentioned 
previously.  

 
 ירמגל םלעתנו קלתסנש אלו

 
Now, [this revelation] was not completely removed or 

concealed.   
 
 תוכיראהו קמועה לכ לש העידיה ,ומצעב םלעהו תוקלתסה לשמכ אלא

 ליעל רכזנכ רוציק ךרד הנוששכ
 
Rather, it is like the aforementioned analogy [that when a 

teacher] conveys [a teaching] in a brief manner, his knowledge of 
all the depth and length becomes concealed within himself. 

 
 ירה ,הז יונפ םוקמב דמועש ע''יבאד תולשלתשהה לכ רחא םג הז יפל ןכ םא

   וקד תולשלתשה לכל בבוסו ףיקמ תומצעה רוא םלעה תניחב
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If so, according to this, even after the entire chaining down of 
the worlds of ABY”A193 which occupy this “empty place,” the 
aspect of the concealed light of His Essential Self encompasses 
and surrounds the entire chaining down of the Kav-line.   

 
 יונפ םוקמו ןקיר ללחה לכ תא אלממ םוצמצה םדוק תומצעה רוא היהש ומכו

 ומכ תוימצעה רואל ונשי ירה םוצמצה רחא םג ךכ ,םייח ץעב בותכש ומכ הזה
 םילבקמה עפש יבגל  הטמל הלגנ אלש קר ,שממ ףוס ןיא תניחבב אוהש

 
Furthermore, just as before the Tzimtzum the light of His 

Essential Self filled this entire void and empty space, as stated in 
Etz Chayim, so too, after the Tzimtzum the light of His Essential 
Self is present, as it is, in an unlimited aspect, literally, except that 
it is not revealed below, relative to the influence [that reaches] the 
recipients.   

 
  ללכ הזב יוניש ןיא ותומצע יבגל לבא

 
However, in regard to His Essential Self, there is no change 

here, whatsoever.   
 
 הנושש העשב םג ,דימ ולאושל בישהל תוכיראה לכ עדויה לשמ ומכו

  .'וכ רוציקב ודימלתל
 
This is like the analogy of a person who knows the entire 

length [of a concept], [so that] even while he is teaching his student 
in a brief way, if questioned, he can immediately respond [at 
length]. 

 

 
193 Atzilut, Briyah, Yetzirah and Asiyah. 
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 יבגל ונייה ,'וכ הכושח אשירב ל''זרמאמכו ורתס ךשח תשי בותכש המו
  הטמל

 
However, the verse,194 “He sets darkness as His hiding place,” 

and the statement of our Sages, of blessed memory,195 “At first 
there was darkness [and then the light returned],” is only speaking 
in regard to [Creation] below.  

 
  ליעל רכזנכ םלעהה רחא ראשנש ומישרה תניחבמ קר ךשמנש

 
This is because [Creation] is only drawn from the aspect of 

the Reshimu-Impression that remained after the aforementioned 
concealment.   

 
   לדבומו שודק ,ימצעה רוא ,ךמשו שודק התא והזו

 
This then, is the meaning of [the words],196 “You are holy, 

and Your Name,” that is, the Light of HaShem’s- ה״והי  Essential 
Self, “is Holy” and removed [from Creation].   

 
  'וכ יתינש אל ה״והי ינא בותכש ומכ 'וכ םדוק אוה התאו

 
Similarly, [it states,]197 “You are He before [the creation of 

the world, and You are He after the creation of the world],” and as 
stated,198 “I HaShem- ה״והי  have not changed.”   

 

 
194 Psalms 18:12 
195 See (Rashi) to Talmud Bavli, Shabbat 77b. 
196 In the Amidah prayer. 
197 In the liturgy of the morning prayers. 
198 Malchi 3:6 
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 אוה ,וקה תראהב ךכ רחא הז םלעהו ךשח ינמ תוקומע הלגמש המד םושמ
  םוצמצה ינפלש תומצעה רוא ותואמ אקווד

 
This is because, that which He afterwards “reveals deep 

things out of [the] darkness”199 and concealment, through the 
radiance of the Kav-line, specifically [comes] from the same light 
of HaShem’s- ה״והי  Essential Self that precedes the Tzimtzum.   

 
 עודיכו 'וכ אוה התא והזו

 
This is the meaning of “You are He,” as known. 

 
 ומכ ,'וכ יונפ םוקמבש תולשלתשהה ףיקמש תומצעה רוא ארקנ אל םנמאו

    'וכ הושב ע''יבאל ףיקמש וקד יללכה ףיקמכ ,ימינפל ףיקמ תניחב
 
However, the light of HaShem’s- ה״והי  Essential Self is not 

considered to be encompassing the chaining down [of the worlds] 
that occupies the “empty place,” as an encompassing [light 
encompasses] an inner [light], such as the general encompassing 
[light] of the Kav that encompasses [all the worlds of] ABY”A 
equally.   

 
 תניחב תויהל אל םג ,ללכ העפשה רוא תניחב גוסו רדגב וניא ןיידע ירה יכ

  'וכ ףיקמ
 
This is because it is not yet within the definition or category 

of an influencing light altogether, so much so, that it cannot even 
be [considered to be] an aspect of “encompassing [light].”   

 
 תומצעב אוהש ומכ ותולגתה תניחב אוהש ,תומצעה רוא קר

 
199 Job 12:22 
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Rather, it is the light of the Essential Self of HaShem- ה״והי , 

which is the aspect of His revelation, as He essentially is. 
   

 םייק ומשו םייק אוה םירמוא ונא הזלו
 
This is why we say,200 “He endures and His Name endures.”  

 
 וריהטב ףילגד תויתוא תניחבמ קר ,אנווג יאהכו ומש ךורבו אוה ךורב ןכו

 'וכ חכב ומצעב רעישש המ אוהש ,הז האליע
 
Likewise, [the statement,] “Blessed is He and Blessed is His 

name,” and the like, only refer to the “letters” that He “engraved” 
in the “upper purity,” which is what He estimated within Himself 
in potential.201   

 
  תצק תוקלתסהו םלעה תניחבב ראשנה אוה הז םגו

 
Moreover, [after Tzimtzum] this [impression] too, remains 

somewhat concealment and withdrawal.  
 
 .ןיבמל ידו הז םוצמצ רחא תולשלתשהל ךרצנה ןפוא ךרע יפל קר ונייהד

 
In other words, it is only according to what is necessary for 

the chaining down (Hishtalshelut) that follows this Tzimtzum.  
This will suffice for those of understanding. 

 

 
200 See the liturgy of the Emet VeYatziv blessing following the Shema in the 

morning prayers. 
201 The Hebrew word “Blessed-Baruch- ךורב ” also means “to draw down,” as 

indicated by the words of Mishnah (Kilayim 7:1), “One who draws down the vine to 
the ground-Hamavreech et HaGefen- ןפגה תא ךירבמה .”  
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 תוהממ הנתשמש ,ףוגב שפנה תויחד ליעל רכזנה 'בה לשמ ןפוא יפ לע םגו
 ליעל רכזנכ ימשג תוהמל ינחור

 
Likewise, [this may be understood] according to the second 

analogy mentioned above, of the life force of the soul in the body, 
in that it changes from spiritual existence to physical existence.   

 
 תויחל ימשגה תויחל רוביחו רושיק שיש ומכ ירהש ,ללכ יוניש הז ןיא ןכ םג

 הנתשי אל הז לכ םעו ,ףוגה תויח ירקממ שפנה תולעפתה םיאורש הממ ינחורה
 יוניש ןיא ךכ ,ליעל רכזנכ ימשג רבא תויח תוטשפתה ןורסחמ תינחורה םצעב
 םוצמצה רחא םג ריאמ ותויהל ,תומצעה רוא תניחבב

 
Here too, there is no change at all, since, just as there is a 

connection and bond between the physical life force and the 
spiritual life force, in that we see that the soul is affected by the 
circumstances of the life of the body, but nonetheless, there is no 
change in the spiritual essence as a result of a lack of spreading 
forth of life force to a physical limb, as explained previously, so 
too, there is no change in the light of HaShem’s- ה״והי  Essential 
Self, even as it radiates after the Tzimtzum.   

 
  תולשלתשהה ךרע יפל קר וניאש םג

 
[This is true] even though [after Tzimtzum] it is [revealed] 

only according to the capacity of the chaining down [of the 
worlds].   

 
 הז ןיא ,וקה תניחבב רואה םוצמצב הז לכ םעו ,רוביחו רשק םהיניב שי ירה

   הז לשמ יפ לע תומצעה רואב ללכ יוניש
 
For, [although] there is a connection and bond between them, 

nonetheless, according to this analogy, the Tzimtzum of the light 
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into a [limited] line [of revelation] does not cause any change at 
all in the light of HaShem’s- ה״והי  Essential Self.   

 
 ליכשמה חכמ תומכחתה לשמכ וא םשגב העונתה חכמ 'גה לשמ יפ לע ןכו

 ליעל רכזנה
 
This is, likewise, the case according to the third analogy of 

the physical [movement] that comes from the [spiritual] power of 
movement (Koach HaTnoo’ah), or [similarly], according to the 
aforementioned analogy of the insight (Chochmah) that comes 
from the power to conceptualize (Koach HaMaskil).   

 
 .ןיבמל ידו תוכיראב ליעל רכזנכ 'א ןונגסל הלוע לכה

 
All these [analogies] arrive at the same point, as explained 

before at length.  This will suffice for those of understanding. 
 
 לכ וב לולכש רוציקה ומכ והזש ,הלעמל ראובמש ומישרה תניחבב םנמאו

 תוכיראה
 
Now, it was explained above that the aspect of the Impression 

(Reshimu) is like a summary that includes the entire length within 
it.   

 
 יתלבה ףוס ןיא רואב שיש הלבגהה חכ תניחב והזש הזמ ןבוי הלעמל הנה

 םצעב לבגומ
 
From this it is understood that above, in HaShem’s- ה״והי  

Godliness, this is the “Power to Limit” (Koach HaHagbalah) 
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which exists in the Limitless Light, which is essentially utterly 
unlimited.202   

 
 לובגה תניחבב לובג יתלבה תומצעה רוא תוראה לכ איבהל ונייהד

 
In other words, [He has the ability] to bring the entire radiance 

of His Essential Unlimited Light, into an aspect of limitation.   
 

 ,ףוס ןיא רוא תומצע לכ תניחבמ הלבגה תניחבב ללוכש םשורה ןינע והזש
  'וכ לכה ללוכש רוציקה לשמכ

 
This is the matter of the Impression (Reshimu), within which 

the entirety of the Limitless Light of the Unlimited One, HaShem-
ה״והי , blessed is He, is included in a limited fashion, similar to the 

analogy of the brief summary that includes the whole [concept] 
within it.   

 
 ליבגמה חכמ ןכ םג וב לולכו ,לוכי לכ ךרבתי אוה יכ

 
This is possible because HaShem- ה״והי , blessed is He, is all 

capable, and [therefore] also includes the power to limit (Koach 
HaMagbil).203   

 
 רחא םוקמב בותכש ומכו 'וכ תומצעה רוא לכמ 'א המישרב לולכלו ליבגהל

 .תוכיראב
 
[He can therefore] limit and include the entire Light of His 

Essential Self in a single impression, as explained elsewhere at 
length. 

 
202 See Avodat HaKodesh (R’ Meir ben Gabay) 1:2 
203 See Avodat HaKodesh (R’ Meir ben Gabay) 1:2 ibid. 
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 ןקיר ללחב ראשנה ומישרה תניחבל יתימא ןוימד הז ןיא תמאב הנה ךא

   ליעל רכזנה יונפ םוקמו
 
However, actually, [the above] is not an accurate analogy for 

the aspect of the Impression (Reshimu) that remained in the 
aforementioned “void” (Challal) and “empty place” (Makom 
Panuy).   

 
  לכה םשמ קלתסנש הרומ אוה יכ

 
This is because this [impression] indicates that everything 

was withdrawn from there.  
 
 אמלעב ומישר תניחב קר אלא ,לובגו רוצקב אוהש קר רוא הזיא ראשנש אלו

  'וכ
 
[It does not indicate] that some light remained, albeit, in a 

brief and limited fashion.  Rather, [in truth], only an impression 
remained. 

 
 ללוכש ,ןינמואה ןישועש רצק וק ןויצו םשורמ אוה יתימאה ןוימדה ןכ םא

  ןינבה השעמ תוכירא לכ
 
This being the case, a truer analogy [for the Reshimu – 

Impression] is [the analogy] of the short lines and signs of the 
blueprint that architects draft, which includes the entire length of 
the construction of the building.   

 
  ליעל רכזנכ ןורכזל תואה ומכ הזמ רתויו
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An even greater [example of concealment], is [the analogy of 
a person who makes] a sign for remembrance, as previously 
explained.   

 
   אנווג יאהכו 'וכ ימצעה ,ךבוט בר רכז ביתכ הלעמל ךכו

 
Similarly, [regarding how it is] above [in regard to HaShem’s-

ה״והי  Godliness], it states,204 “The remembrance of Your abundant 
kindness” and the like, [in reference to] the essential kindness of 
HaShem- ה״והי . 

 
  ליעל רכזנכ 'וכ ןבא קרוזה לשמכ אוה תוקלתסהו םלעהב רתויו

 
An even greater [example of] concealment and withdrawal is 

like the aforementioned analogy of a person who throws a stone.  
 
  'וכ אקרז ומכו ריהבה רפסב רמא ךכו

 
Similarly, it states in Sefer HaBahir,205 “It is as if it was 

thrown” etc.   
 

 'וכו רואה תומצעמ םוקמ קוחירב לדבנ ראשנ ומישרה תניחב ירהש
 
This is because the aspect of the Reshimu-Impression remains 

separate and distant from the essence of the light.   
 
 רואה תומצע םלעהמ לדבנ ,רוא םלעה תניחב וז ומישרב םלענה חכ ארקנו

 ףוס ןיאד
 

 
204 Psalms 145:7 
205 Also see Midrash Shemot Rabba, Ch. 13. 
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This power that is concealed within the impression-Reshimu 
is called the aspect of the “concealed light,” which is separate from 
the concealed Essential Light of the Unlimited One, blessed is He.   

 
  ןבא תקירזב םלענה לדבנ חכ ומכ

 
This is similar to the separate force concealed in a thrown 

stone.   
 

 'וכ ומצעב םלענ רבכש דיה חכמ אבש
 
[The force that propels the stone] comes from the power [of 

movement] of the hand, which already becomes concealed within 
the self [once the stone leaves his hand]. 

 
 ,םלענה ת״יהלא העונת חכמ םיבבוסש תכל יבכוכו םילגלגה לכ ןוימדכו(

   הישעד תוכלמד םינוציחה םילכ 'טד י״הלאה חכו רואמ הקירז תניחבב אבש
 
(This is comparable to all the stars and planets whose orbit is 

[caused] by the hidden Godly power of movement that comes 
about in an aspect of a “throw” from the light and Godly force of 
the nine external vessels of Malchut of Asiyah.   

 
 לדבנ קוחיר ךרעב אבה תוכלמבש תוכלמ תניחב לדבנה חכ הז ארקנש

 
This [Godly force that propels them] is a “separate force,” and 

is called the aspect of Malchut of Malchut, which comes out as 
separate and distant [from its source].   

 
 לעפנב ומצע לעופה די חכ וא עבצאב הביתכה ומכ אלו
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This is unlike [the force vested in] the fingers when [a person] 
writes or the power of the hand as it [applies] itself [directly] upon 
an object.  

 
 רחא םוקמב בותכש ומכ תוכלמ תניחב ארקנש ,בוריקב חכה םצע יולג והזש

 )תוכיראב
 
These are [examples of] a revelation of the essential power in 

[a way of] closeness and is called the aspect of Malchut, as 
explained elsewhere at length.) 

 
 העונתב םלעהב לכשהש זמרה ומכ אוה הזל םיבורק רתויה םילשמו

  תיימשגה
 
An analogy that is even closer to this [aspect of Impression-

Reshimu] is like how an intellectual concept is concealed and 
hinted at through a physical motion [of the hand].   

 
 'וכ לדבנ רבדב אסיפתו השבלה תניחב ארקנ והזש

 
This is called the aspect of “investment” or “containment” 

within a separate matter.   
 
 ליעל רכזנכ 'וכ עבצאה תעונתב המכחו לכש בתוכשכ ןכו

 
This is, likewise, the case when a person writes, [so that] the 

intellect and wisdom [are invested in] the movements of his 
fingers, as mentioned previously.   

 
 םלעהב שבולמ ובש ,ךרעב לדבנ רבד תניחב ומישרה תניחב ,הלעמל ךכ

 .ןיבמל ידו 'וכ תומצעה רוא תוללכמ
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Likewise, above in HaShem’s- ה״והי  Godliness, the aspect of 
the Reshimu is like something relatively separate, within which the 
entire Light of His Essential Self is invested in a concealed 
manner.  This will suffice for those of understanding. 

 
 ומישרה ןינע תוללכ םינפ לכ לע ןבוי הלא לכמ םנמאו

 
Now, through all the above [analogies], we have, at least, 

understood the general matter of the Reshimu-Impression.   
 
 תניחב לודג םלעהב קר הב ראשנ אלו ,לכה תוקלתסה תניחבב אב אוהש םגד

 ךשמנו אב ומצע הזמ םוקמ לכמ לבא ,'וכ לדבנ חככ וא 'וכ זמרהו רוציקה תילכת
  וז ומישרמ ךשמנש וקד תולשלתשהה יטרפ לכ

 
That is, though it comes in an aspect of complete withdrawal, 

so that all that remains in it is [just] an aspect of total brevity and 
“hinting” or [something] like a separate power, in a way of great 
brevity, nonetheless, all the particulars in the [entire] chaining 
down of the Kav-line [of limited revelation] come out of, and are 
drawn from this Reshimu-Impression itself.   

 
 לכויש תנתונה איה ,םינפ לכ לע םלעהב לכה תללוכ התויהל וז ומישרב יכ

   הישעה ףוס דע וקה תניחב ידי לע תולגתהב לכה אבל
 
This is because of [the fact] that this Reshimu – Impression 

includes everything within it, albeit in a concealed manner.  It is 
for this reason that [afterwards] everything can come into 
revelation, through the aspect of the Kav-Line, until the end of 
Asiyah (the world of Actualization).   
 

  ךממ דחכנ אל רוציה לכ רמאמכו
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This is like the statement,206 “All of creation is not concealed 
from You.”  

 
 טושפה ונוצרב הלעש ומכ יולגב ךשמנו השענ לכה והזש ,אקוד ךממ

  םוצמצה ינפלש רואה תומצעב
 
It specifically says “from You.”  This is [to indicate] that 

everything is done [by] and drawn into revelation according to 
how it arose in His simple desire, in the essential light which 
preceded the Tzimtzum.   

 
  'וכ ומצעב רעישש ומכ

 
[That is, according to] how He estimated within Himself.   

 
 'א הריקסב לכה טיבמו הפוצ אוה ומצעב רעישש וז המודק הבשחמב ירהש

 
For, with this primal thought that He estimates within 

Himself, “He sees and gazes at everything in one glance.”207   
 
 'וכ וז ומישרב זמרו רוציקבו םלעהב רקסנש המ ונייהד

 
That is, [He sees] that which is hidden and concealed in the 

brevity and “hint” of the Reshimu. 
 
 השעמ תוכירא לכ תושעל עדי אקוד ונממש ,ןמואה םשור לשמכ הז ירהו

 ופוסל ושארמ ויטרפ יטרפב ןינבה
 

 
206 See Zichronot blessing of the Rosh HaShanah Musaf prayer. 
207 Talmud Bavli, Rosh Hashanah 18a. 
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This is analogous to the architect’s blueprint.  It is specifically 
from this [blueprint], that he will know [how] to make all the 
particular details of the entire length of the actual construction, 
from beginning to end.  

 
 השוע אוה ,ןינעה תוכיראל ותומצעב וקומינו ומעט ונממ םלעתי אלש ידכ קר

 ןורכזל םשור ול
 
However, in order that he will not forget his [original] 

reasoning and considerations due to the lengthiness of the subject, 
he drafts a blueprint as a reminder.   

 
 שדחמ ומצעב ןייעל ךרטצי אלו הזמ הטני אלש

 
In this way he will not veer from [his original intent] and he 

will not have to rethink [the matter] within himself, anew. 
 

  'וכ ומצעבש קומע דומילל םינויצה ןינע ןכ ומכו
 
This is likewise the case in the matter of making mnemonics 

for a deep study within himself.   
 

 ונממ הטני ןפ ,ול שיש ותומצע קמוע ןויע ךרוא לכ םהמ עדיל תלעות והזש
 'וכ

 
These are beneficial to him, in [the fact] that through them, 

he [is reminded and] knows the entire length of the analysis of the 
depth within himself, so that he will not stray from [his reasoning] 
etc. 

 
 םלענה תומצעה רוא לכמ רוציקבו זמרב תללוכה תאזה ומישרה תניחב ךכו

 טוחו וקד תוכשמהה לכל רוקמה ומצע אוה ,הב
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Likewise, this aspect of the Reshimu-Impression, within 

which the entire light of the Essential Self of HaShem- ה״והי , 
blessed is He, is concealed and included in the way of a 
“summary” or “hint,” is itself the source for the drawing down of 
the line and thread-Kav V’Chut.   

 
  ופוסל ושארמ ימינפו ףיקמ תניחבב

 
[It is the source both] of the aspects of the encompassing 

[lights] and the inner, pervading [lights, of the entire Creation,] 
from beginning to end.   

 
 שממ ףוס ןיא רוא תומצעב הטושפה ותמכחו ונוצרב הלעש ומכ לכה היהיש

 'וכ
 
This is so that everything should be [created exactly] as it 

arose in His simple desire and wisdom, in the Essence of the 
Unlimited Light, literally. 

 
  םיכפה 'ב ,תולגתהו םלעה הב שי הדוקנהש רחא םוקמב בותכש המ והזו

 
This is the meaning of what is stated elsewhere, that a point 

contains two opposites, concealment and revelation.   
 
 אקוד הנממ אצמנ םילבקמל לכה יוליגו ,ךרעב הנמיה ןוילעש המ לכמ םלעה

 
It is concealment relative to everything above it, [but, on the 

other hand] all revelation to the recipients comes about specifically 
from it.   

 
 ומישרה ןמ ךשמנש וקה תניחב אוהו
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This [revelation] is the aspect of the Kav-Line, that is drawn 

from the Reshimu-Impression.   
 

 רחא םוקמב בותכש ומכ הטמל ךשמנו ךלוהו 'י ושארש 'ו תרוצכ אוהש
 תוכיראב

 
[The Kav-Line] is in the shape of [the letter] Vav (ו), which 

begins as a Yod (י) and is drawn down, as explained elsewhere at 
length. 

 
  וקהו ומישרה תניחבו יונפ םוקמד םוצמצה ןינע תוללכ ןבומ הז לכבו

 
Through all the above, the general matter of the Tzimtzum 

[which is called] the “empty place,” and the aspects of the Reshimu 
and the Kav, may be understood.   

 
 יולגב לכה ךשמויש ידכ תומצעב הלבגה תניחב קר אוהש

 
[It is understood] that this is a self-limitation only in order that 

everything will be drawn into revelation. 
 
 ,הדלות לש רוא ,רוא הארנ ימצעה ךרואב ,םייח רוקמ ךמע יכ בותכש הזו

 ׳ה תרזעב ראבתיש ומכו וקה תניחב אוהש
 
This then is the meaning of [the verse],208 “With You is the 

source of life, [in Your light is seen light.”  That is,] from Your 
essential light there is seen a [secondary] “offspring” light, which 
is the aspect of the line-Kav, as will be explained with the help of 
HaShem- ה״והי , blessed is He.  

 
208 Psalms 36:10 
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 וב אצויכו הז לכב ותעד קימעהל ,םדאה לכ הזו

 
Now, the entire purpose of man is the deep contemplation of 

this matter, and the like.   
 
 םייחה לכ ייחב ושפנ תורשקתהב יתימאה דוחיה ללכל אובי אקוד הזמש ינפמ

 :ןיבמל ידו ליעל רכזנה םעטמ שממ ףוס ןיא רוא תומצע אוהש ,םינוילעה
 
It is specifically through this, that he will come to the true 

unity of HaShem- ה״והי , blessed is He, binding his soul to the 
Supernal Life of all lives, which is the Essential Self of the 
Limitless Light of the Unlimited One, HaShem- ה״והי , blessed is 
He, literally, for the above-mentioned reason.  This will suffice for 
those of understanding. 
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Chapter Fourteen 
 

 
 ,ליעל רכזנה ומישרה תניחבמ ךשמנש טוחהו וקה תניחבב ןיבהל שי התעמו

 טרפ ךרד
 
We must now understand the aspect of the Line and Thread 

(Kav V’Chut), that is drawn from the aspect of the aforementioned 
Reshimu, in a manner of particulars.   

 
 תניחבמ שממ ךופיהה תניחב אוהש ,ותוללכ ןינעב וב ןיבהל שי הלחתו

   ליעל רכזנה ומישרה
 
Firstly, we must understand the general matter of [the Kav-

Line]; that it is the literal opposite of the aspect of the 
aforementioned Reshimu-Impression.  

 
  'א הדוקנכ קר ראשנ אלש דע ,לכה תוקלתסהו םלעהה הרומ הדוקנה הנה יכ

 
This is because a point indicates the concealment and 

withdrawal of everything, so that only a single point remains.   
 
 אקוד הטמל תוטשפתהה רדעה תניחב הרומ הז םשור וא הדוקנ םגו

 
Moreover, this point or impression specifically indicates the 

aspect of the absence of spreading forth below.   
 
  בחורו ךרואל תולגתההו הכשמהה רדעה ןינע ונייהד

 
In other words, the matter [of a point] is the absence of 

extension and revelation to a length and width.   
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 .עודיכ 'וכ ללחו ךות וב ןיאש 'יה תרוצכ

 
This is like the form of the letter Yod (י) which has no inner 

space, as known. 
 
 ,דבל הדוקנ תניחבב ראשנש המ ונייהד ,הלעמלמ ולש םוצמצ ןינעב הנהו

    ךופיהל הזמ היהיש תויהל לכוי
 
Now, regarding the matter of the Tzimtzum of [the Reshimu] 

from above, in other words, that [everything] remains in the aspect 
of a point alone, it is possible that its opposite can come from this.   

 
 אנווג יאהכו זמרו רוציקב לכה וב ללכוי הז תמחמש ינפמ

 
This is because, the result of the [Tzimtzim] is that everything 

becomes included in the [Reshimu] in a brief and “hinted” manner, 
and the like.   

 
 ליעל רכזנכ העפשהה יולג לכ תביס רקיע והז הברדאו

 
On the contrary, this is the main cause of all revelation of 

influence [from the Reshimu], as mentioned previously. 
 
 והז ,הרואכל הטמל ירמגל תוטשפתהה רדעה הרומ וז הדוקנמש המ לבא

   יתימאו רומג םוצמצ ארקנ יאדו
 
However, at first glance, the fact that this point indicates a 

complete absence of spreading forth below, certainly could be 
considered to be a complete and true Tzimtzum.   

 
  הטמל רואה אובי יתלבל ריתסהלו םילעהל
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[That is,] it completely hides and conceals, making it 

impossible for light to come and [be revealed] below.  
 
 תוטשפתהו הכשמה תניחב אוהש ,שממ וכופיה וז הדוקנמ ךשמוי ךיא ןכ םאו

 .'וכ וקד
 
This being the case, how is it possible that the opposite [of 

this point], which is the drawing down and spreading forth of the 
Kav – line, can be drawn from it? 

 
 ןמ ךשמנ וקה ירהש ,םיכפה 'ב םניא וקהו הדוקנה תמאבש עודי הנה ךא

  .'וכ וק השענ דחי תודוקנ רוביחמו ,הדוקנה
 
Rather, as known, the [explanation of the] matter is that, in 

truth, a point and a line are not two opposites, for a line is drawn 
from a point, and by the joining of many points, a line is made.   

 
  וקה יבגל ילויהה תניחב ומכ אוה הדוקנהש עודיכ אוה ןינעה ךא

 
Rather, the [explanation of the] matter, as known, is that a 

point is like a Heyulie relative to a line (Kav).   
 
 טושפ רמוח וא ילויה תניחב לכ ומכו

 
It [therefore] is similar to every [type] of Heyulie or simple 

substance.  
 

 דצמ קר ,ללכ יחרכה הז ןיא ,אקוד תוטשפתהה רדעהב אוהש יפ לע ףאש
   תוטשפתה תניחבמ ןיידע הלעמל אוהש ינפמ ,ילויהה תוהמ םצע
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[This is to say that] though [a Heyulie] is specifically in a state 
of the absence of spreading forth, nonetheless, this is not at all by 
necessity, but only because of what a Heyulie essentially is, in that 
as of yet, it is higher than the aspect of spreading forth.  

 
 ותומצעמ דרי אל תאזלו

 
It thus has not [yet] descended from its essential state. 

 
 תטשפתמ הניאש ,םצעב הלולכ הנדועב ,יולגב יחה תויח לש ילויה ומכו

  'וכ תויחהל
 
[For example,] this is like the Heyulie of the life-force of an 

animal to enliven [the body] in a revealed fashion, as it still is 
included in its essential self, in that it has yet to spread forth to 
enliven [the body].   

 
 עינהל טשפתמש םרט ,םצעב העונתה חכ לש ילויהכו

 
Similarly, it is like the Heyulie-ability of movement as it is in 

the essential self, before it spreads forth to move.   
 
 חימצהל טשפתמש םרט החימצה חככו

 
And is likewise like the power of growth before it spreads 

forth to cause growth   
 
 המודב םיבר אנווג יאהכו ,ליכשהל טשפתמש םרט לכשה חככו

 
And like the power of intellect before it spreads forth to 

conceptualize, and there are many other similar examples. 
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 ומצע דצמ יתימא םוצמצ ארקנ אל תאזה תוטשפתהה רדעהש ןבוי ירה
 
It therefore is understood that, in and of itself, this absence of 

spreading forth cannot be called a true Tzimtzum. 
   

  תוטשפתהו תולגתהב לכה אצמנ ונממש ימצעה ילויהה חכ אוה ירה הברדא
 
On the contrary, it is the essential Heyulie power, from which 

everything is revealed and spreads forth.  
 
  וקה יבגל הדוקנ תניחבב ןבוי אנווג יאהכו

 
In a similar manner we may understand the aspect of a point 

relative to a line.   
 

 תניחבמ הלעמלש תוימצעה תניחבב התויה דצמ קר אוה התוטשפתה רדעהש
  ןיידע תוטשפתהה

 
[That is], its lack of spreading forth is only because, as of yet, 

it is an essential aspect, and is above the aspect of “spreading 
forth.”  

 
 ,ליעל רכזנכ 'א הדוקנכ קר ראשנ אלש דע ,לכה םוצמצ ידי לע האבש םגהו

    הב לולכ תוימצעה תניחב לכש הרומ ומצע הז ירה ךא
 
Now, although [the Reshimu] comes about through the 

Tzimtzum of everything, so that nothing remains except for a single 
point, as mentioned above, however, this itself indicates that the 
entire aspect of the Essential Self is included in it.   

 
   הטמל תטשפתמ יתלב ,ןכ תויהלו
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Since this is the case, it therefore does not spread forth 
downward. 

 
  ובר ינפל דימלתה לשמכו

 
This is analogous to a Talmid (student) in the presence of his 

Rebbe.   
 
 טילפ אל ,'וכ ותומצע לכ םוצמצב הדוקנכ השענו עלבמל דירטד ידייאד

  תוטשפתהב ותלוזל עיפשהל
 
As long as he is preoccupied with absorbing [the teachings] 

and is [focused], similar to a point, with a concentration 
(Tzimtzum) of his whole essence, he cannot “give out” by 
influencing his fellow [with explanations of the teachings].   

 
 הברדא ,ותלבק רחא םנמא

 
However, after he has received [the teachings], the opposite 

[is true].   
 
 העפשהה לכ ונממ ךשמנש אוה ,הדוקנ תניחבב היהש םוצמצה הזמ

 רחא םוקמב בותכש ומכו 'וכ ותלוזל תוטשפתהו
 
For it is from this very Tzimtzum, in that he was [focused] like 

a point, that all the influence spreads forth and is drawn out to his 
fellow, as explained elsewhere.  

 
 ןמ תוטשפתה תניחב ומכ קר אוה הדוקנה ןמ ךשמנה וקהש ןבוי הז לכמו

 ימצעה ילויה
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From all this we understand that the line which extends from 
the point, is just like the aspect of spreading forth from an essential 
Heyulie.   

 
 הדוקנהש ומכש ,רחא םוקמב ראובמ הנה ,רצק וק תניחבב ךשמנש המ םנמא

  חטשד בחורו ךרוא תניחבל ילויה תניחב וקה ךכ ,וקה יבגל ילויה תניחב
 
However, [in regard to] the fact that it is drawn out in an 

aspect of a “short line,” it is explained elsewhere that just as a point 
is the aspect of a Heyulie relative to a line, likewise, a line is the 
aspect of a Heyulie relative to the aspects of the length and breadth 
of a plane.   

 
 הלעמלמ תוטשפתהו הכשמה תניחבב אב אוהש םגה ,וקהש עודי תויהל

  ללכ הכשמה ןפוא תיטרפ ןינע וניא לבא ,הטמל
 
For as known, although the line-Kav comes in an aspect of 

being drawn down and spreading from above to below, 
nonetheless, it is not [yet] a specific manner of drawing down [or 
revelation] at all.   

 
 דבלב הטמל הלעמלמ רואה ךשמנש המ קר

 
Rather, it only is that the light has been drawn from above to 

below.   
 

  לבקמה לא עיפשמהמ הטמו הלעמ תניחב אצמנ הז ידי לעש
 
It is through this that the aspects of “above” and “below,” 

from influencer to recipient, comes about.   
 
  עודיכ 'וכ ףוסו ךות שאר ,הטמו הלעמ וב ןיא הדוקנד ילויהב ןכ ןיאש המ
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This is not the case in regard to the Heyulie of a point, in 

which there is no up or down, beginning, middle, or end, as known.   
 
 תניחב תויהל קר וניא וקה תראה רקיע לכד םייח ץעב בותכש המ והזו(

  )ראבתיש ומכ הטמו הלעמ
 
(This is the [meaning] of the statement in Etz Chayim,209 that 

the whole essential [purpose of the] radiance of the line-Kav is 
solely to bring about the aspects of “up” and “down,” as will be 
explained.) 

 
    בחורו ךרואל ,ומצע ןינבה חטש רדגב אב וניאש ,ןינבה תמא לשמכו

 
This [Kav] is analogous to a “Builder’s Rod,” which is not 

[counted] into the measurements of the length and width of the 
area of the building itself.   

 
  בחור תדידמ לכו ךרוא תדידמ לכ דדומ ובש קר

 
Nonetheless, with [the builder’s rod, the builder] measures all 

the measurements of the length and width [of the building].   
 
  'וכ בחורו ךרוא לש תודידמ ינפוא לכ ללוכש רצקה וק ומכ קר ומצע אוהו

 
[However, the builder’s rod] itself is only like a short line 

which includes all possible measurements of length and width. 
 
 ,בחורו ךרואב םתושעל תויתואה חטש תניחב יבגל ילויה תניחב וקה רויצ ךכ

 רחא םוקמב בותכש ומכו 'וכ 'בה תואבש ןיוק תניחב ומכ

 
209 Etz Chayim, Drush Igullim V’Yosher, Shaar 1, Anaf 2 
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Thus, the form of the Kav-Line is an aspect of a Heyulie 

relative to the plane of the letters and gives them their length and 
width, such as the lines of the letter Beit-ב, as stated elsewhere. 

 
 תניחבב אב אוהש םגה ,הדוקנה ןמ וקה תכשמה תישאר םג הז יפלו

 יטרפ המכ לולכל ,ןיידע תילויה הכשמה תניחב אוה לבא ,הכשמהו תוטשפתה
  הדמב בחורו ךרואל תוכשמה ינפוא

 
According to this, even the beginning of the extension of the 

line from the point, although it comes in an aspect of spreading 
forth and drawing down, nonetheless, it still is in an aspect of a 
Heyulie, in that it includes many ways that length and width may 
be drawn out within measure.  

 
 עודיכ הדמה וק ארקנ הזלו

 
This is why it is called the Kav HaMidah – The Measuring 

Line, as is known.   
 
 דבלב הטמל הלעמלמ ךשמנו ךלוהו ,םצעב רצק אוהש ותרוצ הרומ הז לעו

 
This is indicated by its form, which in essence is short, and 

merely issues from above to below.   
 
 הדוקנד ילויהה םלעהב שיש המ לכ םינפ לכ לע ותכשמהב ללוכ אוה לבא

  הטמל הכשמה ןפואב אבש קר ,'וכ
 
Nonetheless, included within this issuance is everything that 

was concealed in the Heyulie of the point, except that it [now] 
comes in a way of being drawn down. 
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 הדוקנב ומוצמצ ינפלש עיפשמה תומצעבש םלענה ימצעה רוא חכמ אב אוהו
 'א

 
This [ability] comes from the power of the essential light that 

is concealed in the Essential Self of the Influencer, before being 
concentrated (Tzimtzum) into a single point.   

 
 תבחרהב אוהש ,עיפשמה תומצעב אוהש ומכ אלו ,דבל וק ךרד אבש קר

  שממ תומצעה לש ךרעה
 
However, now it comes [into revelation] solely by way of a 

line, and not as it [originally] was in the Essence of the Influencer, 
where it was with the great expanse of His actual Essential Self.   

 
 דבל םילבקמה ךרע יפל אב תומצעה רוא הנה הז וקבו

 
In this Kav-line, the light of the Essential Self only comes 

according to the capacity of the recipients.   
 
 קר ,'וכ הדוקנב םלענה תומצעה רוא תמגודו ןיעמ וב שי ירה הז לכ םע לבא

 הטמל הכשמה ךרדב אבש
 
However, it nonetheless possesses a likeness to the light of 

the Essential Self that is concealed in the point, except that it [now] 
comes [into revelation] in a manner of being drawn down.   

 
  וק רויצב אב ןכ לע

 
It therefore comes in the form of a Kav-line.   

 
 :ןיבמל ידו 'וכ םילבקמה עפשו רוא לכל ילויה תניחב אוהו
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This [Kav-line] is the aspect of a Heyulie for all the light and 
influence [given] to the recipients.  This will suffice for those of 
understanding.  
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Chapter Fifteen 
 

 
 יונפ םוקמו ללחב ראשנש םשור תניחבב ןבוי ליעל רכזנה לכמ לשמנהו

 ליעל רכזנה
 
Now, the analogue of all of the above may be understood 

regarding the aspect of the impression-Reshimu which remained 
in the aforementioned “void” and “empty space.” 

 
 )ךלמה קמע רפסב בותכש ומכ האליע וריהטבש ג"סד ד"וי אוהש(

 
(This is the Yod-י of Sa”G- ג״ס  ( י״ה ו״או י״ה ד״וי ) of the Upper 

Purity, as stated in the book Emek HaMelech.)210   
 

 'וכ טוחו וקה ידי לע ונממ ףעתסיש המ לכ ללוכ ילויה תניחב אוהש
 
This is the aspect of the Heyulie, which includes everything 

that will [afterwards] branch out from it [into revelation] by means 
of the Kav V’Chut – Line and Thread.   

 
 לכ םע ,ומישר תניחב קר ראשנ אלש דע תומצעה רואה תוללכ םלעתנש םגו

   ליעל רכזנכ אקווד םוצמצה הז ידי לע רוציקב וב ללכנ לכה יאדו הז
 
Now, although all the Light of the Essential Self of HaShem-

ה״והי , blessed is He, was concealed until only the aspect of an 
impression remained, nonetheless, as mentioned above, 
specifically through this Tzimtzum, everything is certainly 
included in it in short form.   

 
 

210 See Emek HaMelech – Shaar “Yod of the name of Sa”G- ג״ס .” 
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 רומג םוצמצ תניחב וניא ,הטמל תוטשפתהה רדעה הרומ אוהש המ םגו
 
Furthermore, although [the point of the Reshimu] indicates 

the absence of spreading down, [nonetheless] this is not an aspect 
of total Tzimtzum.   

 
 ליעל רכזנכ 'וכ ילויהה חכ תניחב אוהש דצמ קר

 
It is only because it is an [essential] Heyulie power [that it 

does not spread down], as explained above.   
 
 ךרד קר טשפתמ יתלב ןכ לע ,ןושארה רואה תוללכל ליבגמ חכ ותויהל קר

 .ליעל רכזנכ העפשהה ןפוא יפל ,וק
 
Rather, since it is a power that restrains the entire original 

light, therefore it does not spread forth except by way of a line, 
according to the manner [necessary] for influence, as mention 
before. 

 
  םוצמצה ינפלש ןושארה רואה חכמ וב שי הז וקד ליעל רכזנהמ ןבוי םנמא

 
Nevertheless, from the above it is understood that this line-

Kav possesses the power of the original [Limitless] Light that 
preceded the Tzimtzum.   

 
 'וכ םילבקמה ןפוא יפל ,וק ךרד אבש קר ,שממ ףוס ןיא תניחבב

 
[Furthermore, this light] is [still] literally in an aspect of 

Limitlessness, except that it comes by way of a line, according to 
the manner [in which] the recipients [are capable of receiving].   

 
  רוא הארנ ךרואב בותכש המ ןבוי הזבו
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Through this we may understand the verse,211 “In Your light 

is light seen.”    
 
 הדלות לש רוא ארקנה הראהד הראה תניחב

 
[This is a secondary light,] a radiance of a radiance, which is 

called an “offspring light.”   
 

 ימצעה ךרואמ אב אוה לבא ,'וכ אמלעב וק ךרד רואה עקוב םוצמצה רחאש
   וקה ךשמנ ונממו לכה ללכנ ירה ומישרבש תויהל

 
For, [although] after the Tzimtzum the light breaks through by 

way of a mere line, it nevertheless comes from “Your” essential 
light, since everything is included within the Reshimu, and it is 
from [the Reshimu] that the Kav-Line is drawn.   

 
 ומכ ,םינפ לכ לע הטמו הלעמ תניחבב תויהל עפשה תוללכל ילויה תניחבב

  םייח ץעב בותכש
 
[The Kav-line] is an aspect of a Heyulie for all the influence 

[of the chaining down of the worlds], and [it] brings about the 
dimensions of “up” and “down,” as stated in Etz Chayim.212 

 
 הז וקב אצמנש םיכפה םינינע 'ב לע ץורית ןבוי םעטה הזמו

 
For this reason, we may [now] understand the answer to two 

[seemingly paradoxical] opposites that are found in this Kav-Line.   
 

 
211 Psalms 186:2, “With You is the source of life, in Your light is seen light.” 
212 Etz Chayim, Drush Igullim V’Yosher, Shaar 1, Anaf 2. 
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 'וכ אנימיב אלאמש אללכאל אקוד וחכב רשא 'אה
 
The first [aspect of the Kav-line] is that it has the power to 

“include the left in the right etc.”213   
 

 םדאד רתכמ םיפעתסמה תורואה לכ לש םידוחיהו תוללכתהה תניחב אוהש
 תוליצאד תוכלמ דע ןומדק

 
This is the aspect of the inter-inclusions and unifications of 

all the lights which branch out, from Keter of Adam Kadmon until 
Malchut of Atzilut.   

 
 ילכב דסחה רוא ומכ ,ולש וניאש ילכב רואה ףלחוי אקוד ודי לעש דע

  'וכ הרובגה
 
It is specifically through [the Kav-line] that [it is possible for] 

a light to be exchanged into a vessel which is not its own, such as 
the light of Chessed-Kindness [being invested in] the vessel of 
Gevurah-Sternness.   

 
 'וכ ארונהוד ו''או ןינעב תוכיראב רחא םוקמב בותכש ומכ

 
This is in accordance to what is explained elsewhere at length 

in regard to the matter of the letter Vav (ו) of the word “The 
Awesome One-VeHanora- ארונהו .” 

 
 'וכ םילכו תורוא לכ דודמל ,אקוד הדמה וק םשב ארקנש המ 'בהו

 

 
213 See Zohar, beginning of Parshat Korach. 
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The second [aspect of the Kav] is that it is specifically called 
the “Measuring Line,” in that it gives measure to all lights and 
vessels.   

 
 'וכ ןינבה תמא ארקנש וקה ןינעב ליעל רכזנכו

 
This is as we previously explained regarding the matter of the 

Kav-line, that it is called the “Builders Rod.”   
 

 .הרואכל תוללכתהה ךופיה והזש
 
[Now], at first glance, this seems to be the opposite of inter-

inclusion [and unification] etc. 
 
 תמא םהינשד אוה ןינעה ךא

 
However, [the explanation of] the matter is that both [these 

aspects of the Kav-line] are true.   
 
  אילת אהב אה הברדאו

 
Quite the contrary, the [two] are interdependent.   

 
 םוצמצה ינפלש ףוס ןיא רוא תוימצעד ןושארה חכמ וקה הז שרשד םושמ

  אב אוה
 
This is because the root of this Kav comes from the original 

power of the Essential Self of the Limitless Light of the Unlimited 
One, HaShem- ה״והי , blessed is He, which preceded the Tzimzum.   

 
 הז וקד רוא הארנ אקוד ךרואב ןינעב ליעל רכזנכ
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This is as explained above regarding the matter that “In Your 
light,” specifically, “light is seen,” [referring to the light] of this 
Kav-line.   

 
 לש םידוחיו תוללכתה תניחב תושעל שי יאדו ףוס ןיאד תומצעה רואה חכבו

  תוליצאד תוכלמ דע 'וכ ןומדק םדאד שארמ תולשלתשהה לכב םיכפהה לכ
 
Certainly, it is within the power of the essential light of the 

Unlimited One, HaShem- ה״והי , blessed is He, to make inter-
inclusions and unifications of all opposites throughout the entire 
chaining down [of the worlds], from the “top” of Adam Kadmon, 
until Malchut of Atzilut.   

 
 'וכ רבלמו ואגלמ אוה תנא ,'וכ ןול רשקמו ןול דחיימד אוה תנא רמאמכו

 
This is in accordance with the statement,214 “You are He who 

unifies them and binds them… You are He, inside and out.”  
  

 אנווג יאהכו 'וכ תוליצאה לכ חרוא והיאד ואגלמ ה''מ םש ןינע ןכו
 
This is also the [explanation of the] matter of “the name of 

Ma”H- ה״מ -45 ( א״ה ו״או א״ה ד״וי ) within, which is the path of the 
entire Emanation-Atzilut,” and there are other such statements.   

 
 דע ךשמנו ךלוהש ,הז וקבש ףוס ןיאד תומצעה רוא תראה דצמ אוה לכה

   ןיגרד לכ ףוס ,תוכלמב הטמל
 
All this [inter-inclusion and unification] is [possible] because 

of the radiance of the limitless light of The Unlimited One, 
HaShem- ה״והי , blessed is He, which is within this Kav and goes 

 
214 Introduction to Tikkunei Zohar, 17a. 
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and extends down until Malchut, the end of all the levels [of the 
world of Atzilut]. 

 
 לכלו םילכו תורוא לכל לובגו הדמ דודמל וחכב שיש אקוד תנתונה איהו

   'וכ ן''מו ד''מ היהי המכ ,לבקמו עיפשמ דוחי
 
It is for this very same reason that it is within the power [of 

the Kav] to measure every measurement and limitation.  [That is, 
it measures] all lights and vessels, and all unifications of 
“influencer and recipient,” [determining exactly] how much the 
“masculine waters” and “feminine waters” will be.   

 
 רעישש ומכ םינוש םינפואב תומצעה רוא לכל ליבגמה ומישרה תניחב דצמ

 'וכ םוצמצה ינפל ףוס ןיא רוא תומצעב
 
This [aspect of measurement comes] from the aspect of the 

Reshimu-impression, which limits all the light of the Essential Self 
in various manners, according to His estimation within the 
Essential Self of the limitless light of the Unlimited One, HaShem-

ה״והי , blessed is He, before the Tzimtzum. 
 
 לכה תא רבחלו ללכיל ילויה תניחב ארקנ וקבש רואה תומצע דצמ אצמנו

 תניחב ותוא ךרד לע ,לכל הדמו רועיש ליבגמ ובש ליבגמה ומישרה חכ דצמו ,'וכ
  וז ומישרב ללכנש ןושארה רועישה

 
We find that from the angle of the Light of the Essential Self 

in the Kav-Line, it is considered to be an aspect of a Heyulie [the 
function of which is] to inter-include and unify everything, 
[whereas] from the angle of the limiting power of the Reshimu in 
it, it limits and gives measure to everything, according to the 
aspect of the first assessment [and estimation] which was included 
in this Reshimu.   
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 לכה היהיש ,השעמה לש ןפואה ליבגמש ,םשור השועה ןמוא לשמ ךרד לע

   ומצעב רועישה טלחוהש ומכ קדקודמ
 
By way of analogy, this is similar to an architect who drafts a 

blueprint, which defines the manner in which the [building will 
be] built, so that everything should be precisely according to how 
he decided within himself of how the measurements [should be].  

 
  'וכ לאמשו ןימי הטני אלש

 
[This is done] so that he should neither stray to the left nor to 

the right [from his original plan]. 
 
 וק רמאמ יפכמ רתי ,םילצאנב רוא תפסות היהי םימעפל םאש יפ לע ףאו

  אקוד תומצעה רואה חכמ ונייה ,'וכ הדמה
 
Now, although at times it is possible for there to be additional 

radiance in the emanated [sefirot], more so than the dictates of the 
“measuring line” (Kav HaMidah), this specifically comes about 
from the power of the Light of the Essential Self of HaShem- ה״והי , 
blessed is He.   

 
 ךכ ריאי םימעפלו ךכ ריאי םימעפלש

 
At times it will radiate in one way, and at times it will radiate 

in another way. 
 
 ףוס ןיא רוא תומצעמ לכה ,ע''יבאב רוא תושדחתה תניחב לכ םעטה הזלו

 אקוד םוצמצה ינפלש
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For this reason, any aspect of new light [found] within 
ABY”A215 comes specifically from the Essential Self of the 
limitless light of the Unlimited One, HaShem- ה״והי , blessed is He, 
which precedes the Tzimtzum.   

 
  הז וקב רוא הארנ ימצעה ורואבש ינפמ ונייהד

 
This is because it is from His essential light, that light is seen 

within this Kav-line.   
 
 ןוערגב םימעפלו תפסותב םימעפל

 
At times there is additional [radiance] and at times there is 

diminished [radiance].   
 
 ןומדק םדאד בקע דע ןומדק םדאמ םיפוצרפה לכבש םידוחיה ייונישב ןכו

  הישעה ףוסב
 
This also [accounts] for the changes [that take place] in the 

unifications of all the Partzufim (Statures), from [the top of] Adam 
Kadmon to the “heel” of Adam Kadmon, at the end of [the world 
of] Asiyah.   

 
 אנווג יאהכו תולגה ןמזל שדקמה תיב ןמזמ יונישה ומכ

 
An example is the change between the time of the Holy 

Temple to the time of the exile, and the like. 
 
  ךינפלמ ןוצר יהי םירמוא ונא ירה ללכ ךרדו

 

 
215 Atzilut, Briyah, Yetzirah and Asiyah. 
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Moreover, we generally [pray and] say, “May it be desirable 
before You.”  

 
  ןכ םג םיימצעה תוריפס ׳ימ הלעמלש ,שממ ךתומצע ינפלמ

 
[This to say,] literally before Your Essential Self, which is 

even higher than the ten essential sefirot.   
 
  ףוס ןיאד רואה תומצעב ךשמנ רבכש טושפה ןוצרה תונשל

 
[We request that HaShem- ה״והי , blessed is He] should change 

“The simple essential desire” that has already been drawn forth 
within the Essential Self of the limitless light of the Unlimited 
One.   

 
 דסחל ןידמ ומכ ,רחא ןפואב ,וקה םויס דע ומצעב רעישש רועישב אבל

  אנווג יאהכו
 
[That is, we request that it should be drawn forth] and come 

into the estimation which He estimated within Himself [for the 
entire chaining down of the worlds] until the end of the Kav-line, 
in an entirely different way, such as from Judgment (Din) to 
Kindness (Chessed), and the like. 

 
 יתינש אל ה״והי ינא ןינעב )'טה תוא ףוסב( ליעל רכזנכו

 
This is as previously explained (at the end of chapter nine) 

regarding the matter of “I HaShem- ה״והי  have not changed.”   
 
   םוצמצה ינפלש ןושארה רואב ןידל דסח לש ןוצר ןיב
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[That is,] in the original light that precedes the Tzimtzum there 
is no change between a desire for kindness or [a desire for] 
judgment.   

 
 ללכנש ילויהה תומצעבש דסח ץפח ןינעב )ד''וי תואב( ליעל רכזנה םעטמ

 'וכ תומצעב
 
[This is] because of the reason mentioned above (in chapter 

ten), regarding the matter of the essential Heyulie desire for 
kindness, which is completely included in the Essential Self of 
HaShem- ה״והי , blessed is He.   

 
 )א''י תואב תוכיראב ראובמכ( 'וכ טרפ רבדב אבש דע תוגירדמ 'ג וב שיש

 
[It was previously explained] that there are three levels until 

it comes to a particular matter, (as explained at length in chapter 
eleven).   

 
  תומצעה רואבש םיימצעה ויתודמב םג רבדמ ,ויתודמל אלו וילא ורמאשכו

 
When the Sages stated, “[Pray] to Him and not to His 

qualities” this even refers to His essential qualities, which are 
[one] with the light of His Essential Self.   

 
  .ןיבמל ידו 'וכ ללכ תודמ ןילא לכמ ואל ,ףוס ןיא רואד תומצעהש ינפמ

 
This is because the Essential Self of the light of the Unlimited 

One, HaShem- ה״והי , blessed is He, “is not of any of these qualities 
altogether.”  This will suffice for those of understanding. 

 
 ׳י ןבשוחב אלו דח אוה תנא והזש ,אקוד תנא ,'וכ ןול דחימד אוה תנא והזו

  'וכ תוריפס
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This then, is the meaning of, “You are He who unifies them 

etc.”  It specifically states, “You [are He],” referring to “He” who 
“is One, but not in [a way of] enumeration”216 of ten sefirot.   

 
 ומישר תניחבב רשא הדמהו לובגה חכ אב אקוד ףוס ןיא רוא תומצעמ ןכו

  הדמה וק ארקנ הז תמחמש וקבש
 
Similarly, the power of the Reshimu and the Kav to limit and 

measure, (which is why it is called “The Measuring Line” (Kav 
HaMidah)), comes specifically from the Essential Self of the 
Limitless Light of the Unlimited One, HaShem- ה״והי , blessed is 
He. 

   
 אקוד הילת אהב אהו

 
Moreover, [these two powers] are interdependent. 

 
 

  ףוס ןיא רוא תומצעבש הרובגו דסח תוללכ ןינעב רחא םוקמב בותכש ומכו(
 
(This is in accordance with what is stated elsewhere217 

regarding the general matter of Chessed (Kindness) and Gevurah 
(Might) within the Essential Self of the limitless light of the 
Unlimited One, HaShem- ה״והי , blessed is He.   

 
 ןיא דע יוליע רחא יוליעב ותומצעב םילעהלו ליבגהל לובגה חכ תניחב אוהש

  רועישו ץק
 

 
216 Introduction to Tikkunei Zohar 17a. 
217 See Shaarei Teshuva 87a. 
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[It explains there] that [the Gevurah of His Essential Self] is 
the power of limitation, to limit and conceal, [thus withdrawing 
into] Himself [in a way of] elevation after elevation, endlessly and 
without measurement.   

 
 הטמל רואה תוטשפתה תניחבו ,'וכ ץק ןיא דע הלעמל ףוס ןיא רוא ונייהו

 'וכ ומישרה ןמ ךשמנש וקה ידי לעש תילכת ןיא דע הטמ
 
This is the meaning of the statement,218 “The light of the 

Unlimited One is above without end.”  [In contrast, Chessed of His 
Essential Self] is the aspect of the spreading down of the light, 
“down below without conclusion,” by means of the Kav which 
extends from the Reshimu.   

 
  ףוס ןיא תניחבב המה ןילוקש ןיוק 'בו

 
These are two equally balanced lines, and [are both] 

completely in a state of being unlimited.   
 
 םצמצל וללה תוחכ 'ב ןילוקש ,הז וקב ףוס ןיאד רואה תדיריב םג ןכ לע

 דחיילו רבחל וא ליבגהלו
 
Therefore, even in the lowering of the Light of the Unlimited 

One within this line-Kav, these two powers, these being the power 
to restrain and limit and the power to bind and unify, are equal.   

 
 ,ןמזל ןמזמ ומכ ,ןוערגב וא תפסותב םא ,הכשמההו רואה ייוניש ןינע ןכו

 ,לוקש 'א חכב לכה ,תולגה ןמזל שדקמה תיב ןמזמ ןכו ,בוט םויו תבשל לוחמ ומכ
    הרובגו דסח ןיוק 'בל קלחנש

 
218 See Zohar Chadash, Yitro 34c.  See also Tikkunei Zohar, 40b.  See also 

Torat Chayim, Noach 69b, and footnote 11 there.  The entire statement is, “The light 
of the Unlimited One is above without end, and below without conclusion.” 
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Likewise, regarding the matter of changes in the light and its 

expression, whether [it will be] with additional or diminished 
[revelation], such as [the difference] between the weekdays and 
Shabbat and Holidays, or the [difference between the] time of the 
Holy Temple and the time of exile, it all comes from one power.  
[This one power] divides into the two lines of Chessed and 
Gevurah, which are equally balanced.   

 
 דסח תניחבב ומצעב אוהש ומכ ףוס ןיא תומצעד ןושארה רואו חכמ אבה

  )ןיבמל ידו 'וכ הרובגו
 
This comes from the power of the original light, that is, the 

Light of the Essential Self of the Unlimited One, HaShem- ה״והי , 
blessed is He, from the aspects of Chessed and Gevurah, as He is, 
in and of Himself.  This will suffice for those of understanding.) 

 
  ילויה אוה חטש יבגל וקד )ד''יה תואב( הלעמל ראובמכ ונייהו

 
This is in accordance with what was explained above (in 

chapter fourteen), that a line is a Heyulie relative to a plane.   
 
 תומצעבש קר ,עיפשמה לש תומצעבש ימצעה חכו רואה ותוא ךרד לע ללוכ

 עפש םוצמצה תניחבב ומצע הז חכ אב הז וקבו ,רתויב ךרעה תבחרהב אוה
  'וכ םילבקמל הכשמהו

 
[This is to say,] it includes the essential power and light of the 

Essence of the Influencer, except that in the Essential Self it is 
[revealed] with great expanse, whereas in this line, the very same 
power comes [revealed] in an aspect of restricted influence and 
expression [according to the capacities] of the recipients.   
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  :ןיבמל ידו אקווד אב אוה םשמ ,ובש תוטשפתהו םוצמצ תניחבב םג ןכ םאו
 
This being the case, even the aspect of the restraint and 

expression of [the Kav-line], comes specifically from the Essential 
Self of the limitless light of the Unlimited One, HaShem- ה״והי , 
blessed is He.  This will suffice for those of understanding. 
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Chapter Sixteen 
 
 

 םיפיקמ תניחב וב שיש ךיא ,הז טוחו וקה ןינע יטרפב ןיבהל שי התעמ הנהו
  םיימינפו

 
We now must understand the specifics of the matter of this 

Line and Thread (Kav V’Chut), [and] how it has [both] the aspects 
of encompassing [lights] and inner [lights].219   

 
 רחא םוקמב בותכש ומכ( 'וכ לגעתמו רזוחו לגעתמ םייח ץעב בותכש ומכ

  )תוכיראב
 
This is as stated in Etz Chayim,220 “It circles and returns and 

re-encircles,” (as explained elsewhere at length).   
 
 תניחב אוהו ,'וכ האתת וריהט ארקנה אוה ןושארה לוגיעו ףיקמ תניחבו

  םייח ץעב בותכש ומכ הוושב ע''יבאד תומלוע 'דל ףיקמש יללכה ףיקמה
 
[It is] this aspect of the first encompassing circle that is called 

“the Lower Purity.”221  This is the aspect of the general 
encompassing [light], which encompasses the four worlds of 
ABY”A222 equally, as stated in [the beginning of] Etz Chayim. 

 
 לכל יללכ ילויה תניחב אוהש ךיא ,הזה וקה ןינע תוללכ םידקהל שי הלחתו

 רכזנכ 'וכ הישעה ףוס דע ונממ םיפעתסמש הברה םייטרפ תוכשמה תופעתסה
 ליעל

 
 

219 Encompassing lights are called Makifim, and inner lights are called Pnimim. 
220 Etz Chayim, Drush Igullim V’Yosher, Shaar 1, Anaf 2. 
221 Tihiroo Tata’a – The Lower Purity 
222 Atzilut, Briyah, Yetzirah and Asiyah. 
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However, let us first preface with [an explanation] of the 
general matter of the Line (Kav), [to understand] how it is the 
aspect of a general Heyulie for all the many particular influences 
that “branch out” from it, until the end of the [world of] Asiyah, as 
mentioned previously. 

 
  תיללכ הבשחמ ןינעב עודיה לשמ ךרד לע הז ןבויו

 
This may be understood by way of the well-known analogy 

regarding the matter of a general thought.   
 
 ןושלבו( 'א הריקסב תורודה לכ ףוס דע טיבמו הפוצ תיללכה וז הבשחמבש

 )רחא םוקמב בותכש ומכ םיארבנה לכ תא עדוי ומצע תעידיבש המ ונייה ם''במרה
 
With this general thought, “He gazes and sees to the end of 

all generations…with one glance.”223  (As Maimonides224 
expresses it, this is the [meaning of his] statement, “With the 
knowledge of Himself, He knows all creatures,” as explained 
elsewhere at length.) 

 
 ןוצר ינימ 'ב שיש עודי םירבדה רואיבו

 
As known, the explanation of these things is that there are two 

types of desire.   
 
 םשב ןיידע ארקנ אלש ,שממ ותומצעב ללכנש תומצעבש טושפה ןוצר 'א

   שממ ותומצעב ןיידע דחאתמ יכ יללכ ןוצרו הבשחמ תניחב
 

 
223 Talmud Bavli, Rosh HaShanah 18a 
224 Mishneh Torah, Hilchot Yesodot HaTorah 8:9-10;  Also see Tanya, Ch. 42 

and 48. 
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The first is the simple [essential] desire of the Essential Self 
of HaShem- ה״והי , blessed is He, which is literally included in His 
Essential Being.  This cannot yet be called a “general thought or 
desire,” since it still is totally one with His Essential Self, literally. 

 
 ךיא וא ינולפ דסח רבד תושעל ךיא ומצעב רבכ הז ןוצר טלחוהש םג ומכ

 'וכ רבדב גונעתו ןוצר ול תויהל וא יטרפ לכש ליכשהל וא ותוא בושחלו רבדל
 
For example, even if this desire has already been determined 

within Himself, [that is,] how to do a particular act of kindness, or 
how to speak or think it, or how to conceptualize a particular 
concept, or how to have desire or pleasure in a particular thing.  

 
 לבא יטרפה רבדב ןוצרה תוטשפתה לא הזה טלחומה ןוצר רבחתמש םגה

  ותומצע םלעהב לולכ ראשנ
 
Nonetheless even though this [essential] determined desire is 

connected to the extension of the desire for a particular matter, 
however, it [itself] remains included in His hidden essence.   

 
  'וכ טרפו ללכ תניחב ןיידע וב ןיא ןכ לעו

 
It, therefore, does not yet have aspects of “general” and 

“particular.”   
 
 לעופב השעמ ידיל אובל ולצא טלחוהש הז ןוצר הלוע הז רחאל רשאכ קר

  יולגל ומלעהמ אצוי ירה שממ
 
It is only afterwards, when the desire which He determined 

[within Himself] arises to come [out] into actuality, that it becomes 
revealed out of its hiddenness.   
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 ןינע לכ תללוכש תיללכ הבשחמ ונייהד ,טרפו ללכ תניחבב ןוצרה אובי זא
  'א הריקסב ףוסל שארמ השעמה

 
[Only] then does this desire come to an aspect of “general” 

and “particular.”  In other words, [now it may be defined as a] 
general thought that includes the entire [concept of] the act, from 
beginning to end, in one glance.  

 
 'וכ תודמו לכש ןוצר לכלו םייטרפ תונוצר וב קלחתמ ךכ רחאו

 
Afterwards, it divides into particular desires, each of which 

possess intellect and emotions etc.   
 

 ןפואה היהי רשאכ ,ןותחתל ףיקמ ןוילע הז תולשלתשהב הז רחא הז ןיאבו
 'וכ ןפואה ךותב

 
[Each of these desires] come in succession to one another in 

a chaining down, in which the upper [desire] encompasses the 
lower [desire], “like a circle within a circle.”   

 
 טרפו ללכ וב שיש בכרומה ןוצר ארקנה אוהו

 
This [type of desire] is called a “composite” desire, for it [is 

made up of] a general [desire] and particular [desires]. 
 
 ןוצרה יפכ לודג ןינב תונבל הצורש םדא ,עודיה לשמ ךרד לע הז ןבויו

 אקוד םידחוימ םינפוא וב תויהל ולצא רבכמ תלחוהש
 
This may be understood through the well-known analogy of 

a person who wants to build a large building, according to his 
predetermined desire that it should specifically be [built] in a 
special manner.   
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 דחוימ גונעתו הדמב אב אוהש םגה ,רבכמ ולצא טלחוהש ןוצרה ותואש

 רועישה אוה הז לכ ךא ,'וכ הדמו רועישב אב תודמו לכשב אליממו ,ךכו ךכ ןפואב
 'וכ היה אלכ היהו ומצעב ללכנו ,ןיידע ותומצעבש טלחההו

 
Now, even though this predetermined desire comes in a way 

of a measured, specific pleasure, that it should [specifically] be 
thus, and it obviously [follows that] the intellect and emotions [of 
this desire] come with [certain defined] proportions and 
measurements, nevertheless, all this is the estimation and 
predetermination as it still [exists] within himself.  [As of yet] it is 
[totally] included within himself and is as if it is nonexistent.   

 
 ןתוא תוקלחתה וב רכינ ,השעמל אבל וז הבשחמ האב ןמז רחאל רשאכ קר

  םהיטרפ לכב ולצא טלחוה רבכש שממ םינוש םינפוא
 
Only with the passage of time, when this thought comes to be 

acted upon, do the actual divisions of all these predetermined 
particulars and various specifications become recognized.  

 
 ךכו ךכ רויצב ןינב ול היהיש ללכ ךרדב הזה ןוצרה אב הלחתמש קר

 
However, at first, this desire comes in a general manner, that 

is, that he should have a building with a particular form.  
 
  יטרפ ןינע לכל יטרפ ןוצר וב קלחתמ ךכ רחאו

 
Afterwards, it divides into particular desires for each 

particular detail.   
 
 ןוצר טרפל 'א הריקסב לכה ללוכש ןושארה ללכמ הגרדהו רדסב אבו דרויו

 ונממ םיפעתסמה תונוצר יבגל ללכ ארקנ אוהש
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It [thus] descends with order and levels, [beginning with the 

first general [desire] that includes everything in one glance, to a 
particular of this desire.  [Now, the particular desire] is [also] 
called a general [desire] relative to the [particular] desires that 
branch out from it.  

 
 'וכ לכה תולכב השעמ ףוסבש ןורחא רתויה יטרפ לכשו ןוצר לא אבש דע

 .ןיבמל ידו
 
[This process continues] until the very final desire and 

concept, which is the final action, at the conclusion of everything.  
This will suffice for those of understanding. 

 
 תניחב ןיבו האליע וריהט תניחב ןיבש שרפהב הלעמל ןבוי הז לכמ לשמנהו

  םוצמצה רחאלש האתת וריהט
 
The analogue of all this, may be understood [in regard to how 

it is] above in HaShem’s- ה״והי  Godliness, in regard to the 
difference between the aspects of the Upper Purity and the Lower 
Purity that follows the Tzimtzum.   

 
 טושפה ןוצרב טלחהה ומכ אוה 'וכ האליע וריהטב חכב ומצעב רעישש המד

 ליעל רכזנה תומצעבש
 
That which He estimated within Himself in potential within 

the Upper Purity, is similar to the aforementioned determination 
as it is within the simple desire of the self.  

 
 ןיידע תומצעה ןמ ץוח תוטשפתה תניחבל ללכ אב אל ןיידעש
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As of yet, it has not come to an aspect of spreading forth from 
the Self altogether.  

 
 םוקמ לכמ ,ךכ רחאש ןוצרה תוטשפתה לא הזה טלחומה ןוצרמ רבחתיש םגו

  ףוס ןיא רואד תומצע םלעהב לולכ ראשנ
 
Moreover, even though this essential determined desire 

connects to the extended desire that follows it, nonetheless, it 
remains included in a hidden manner in the Essential Self of the 
Limitless Light of the Unlimited One, HaShem- ה״והי , blessed is 
He.   

 
 .'וכ 'א הריקסב טיבמו הפוצ ארקנ תויהל ללכ תניחבמ אוה הלעמל ןכ לעו

 
It is therefore above [and beyond] the aspect of a general 

[desire], to be considered as “[a general desire] that foresees and 
gazes [at everything] in a single glance.” 

 
 טלחומה טושפה ןוצר הלועש ליעל רכזנה םוצמצה רחא אוה 'בה ןוצרה ךא

  תוטשפתה תניחב ידיל אבל תומצעבש
 
However, the second desire that follows the aforementioned 

Tzimtzum, is when the simple determined desire of His Essential 
Self comes to the aspect of spreading forth.   

 
 ופוסל ושארמ ובש תויטרפ תוכשמה לכ ללוכש ילויהה טוחו וקה תניחב אוה

 ליעל רכזנכ
 
This is the aspect of the Heyulie Line and Thread (Kav 

V’Chut), which includes every particular issuance from the 
beginning [of the chaining down] to its end, as previously 
mentioned.  
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 ןוצר לשמכ והזש ,האתת וריהט ארקנה אוה ובש ןושארה ףיקמ תניחבו

  'א תבב ופוסל ושארמ ויטרפבש המ לכ ללוכ לודג ןינבל יללכה
 
The first encompassing [light of this Kav-line] is called “the 

Lower Purity.”  This is analogous to the general desire for a large 
building.  [This general desire] includes all its particulars from 
beginning to end, at once.  

 
 ליעל רכזנה לשמ ךרד לע טרפל ללכמ הגרדהו רדסב וב קלחתמ ךכ רחאו

 
Afterwards it divides with order and levels [descending] from 

the general to the particular, as in the aforementioned analogy.   
 
 לכ ללוכ היה ,אקוד יולגל אבל ילויהה טושפה ונוצרב הלעשכ ומכ ונייהו

  תונוצרה יטרפ
 
In other words, as it arose in His simple Heyulie desire, to 

specifically come out into revelation, it included all the particular 
desires.  

 
 וירחא אבש המ לכל םודק ןוצר ארקנו ,םלוכ ללוכה ןוצרה אוהו

 
This is the desire that includes [and encompasses] them all, 

and is called, “The Primal Desire” (Ratzon HaKadoom) [relative] 
to everything that follows it.  

 
 תוריפס רשע לולכ ובו ליצאהל ןוצרה ומכ ,טרפ ךרד הז ןוצר אב ךכ רחאו

  םהיטרפ לכב
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Afterwards, this desire comes by way of particulars, such as 
the desire to emanate (Atzilut), within which is included [the desire 
for the] ten sefirot [of the world of Atzilut] in all their particulars.   

 
 תוליצאה תניחבב רואה לצאנשכ אוהש יולג ידיל אבש דע םלעהב לכה ןיידעו

 'וכ
 
However, all this is still concealed, until it comes into an 

aspect of revelation, when the light is emanated in an aspect of 
[actual] emanation (Atzilut).   

 
  'וכ תודמו לכש ובו 'וכ ןיאמ שי אורבל ןוצרה ךכ רחאו

 
Following this is the desire to create (Briyah) something from 

nothing etc. This [desire] includes [the ten sefirot of] intellect and 
emotions etc.   

 
  לכה ףוס ,'וכ השע ץפח רשא לכ אוהש ןורחא רתויה ןוצרה דע

 
[This descent of desires continues] until the final desire, 

which is, “Everything that HaShem- ה״והי  desired, He did” [and 
brought out into actuality]. [This is] the final conclusion of 
everything.   

 
 םינפ לכ לע העפשה תניחבב אבש םודקה ןוצרב וללכנ וללה םיטרפ לכו

 םוצמצה רחא
 
Now, all these particulars were included in the Primal Desire 

(Ratzon HaKadoom), which comes in an aspect of influence after 
the [original] Tzimtzum. 
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 תישאר תכשמה רחאש ןושארה לוגיע ונייהו ,'וכ וקה תישאר תניחב אוהו
 ליעל רכזנה ילויהה וקה

 
This then, is the aspect of the beginning of the Line (Kav).  

That is, it is the first “circle” that follows the drawing down of the 
beginning of the aforementioned Heyulie Line (The Kav 
HaMidah).   

 
 הושב םתוא ףיקמש ,ע''יבאד תומלוע 'דה לכ תוללכל יללכ ףיקמ ארקנש

 
[This first “circle”] is called the general encompassing [light] 

of the four worlds of ABY”A,225 and encompasses them [all] 
equally.  

 
 'וכ לכה ףוסל שארמ 'א הריקסב טיבמו הפוצש תיללכ הבשחמ ארקנש

 
It is [also] called the “general thought” that foresees and 

“gazes” upon [all of Creation], from beginning to end, in a single 
glance. 

 
  הזה וקה ןינע תוללכל יללכ ןינע רואיב והזו

 
This then, is the explanation of the general matter of the whole 

of this Line-Kav.   
 
 רכזנה לשמ ןפוא יפל ןבוי 'וכ לגעתמו רזוחו לגעתמש המב וינפוא יטרפו

 :ןיבמל ידו ׳ה תרזעב ךומסב ראבתיש ומכו ליעל
 
All the particular ways that it, “circles and returns and re-

encircles…” may be understood according to the aforementioned 

 
225 Atzilut, Briyah, Yetzirah and Asiyah. 
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analogy, as will be explained in the following chapter, with the 
help of HaShem- ה״והי , blessed is He.  This will suffice for those of 
understanding. 
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Chapter Seventeen 
 

 
 .'וכ םילוגע תניחבב אוהש ומכ וקה ןינע יטרפב ןיבהל שי התעמ הנהו

 
We must now understand the particulars of the matter of the 

Kav-Line, as it is in an aspect of “Igullim-Circles” [and “Yosher-
Upright”] etc.  

 
 ימינפ רוא תניחבב אבש הזה וקה תישאר תניחבב םידקהל שי הלחת הנהו

 'וכ לגעתמו רזוחו ימינפ רוא תניחבב ךשמנו לגעתמ ךכ רחאו
 
However, we must preface with [an explanation] of the aspect 

of the beginning of this Kav-Line, which comes in an aspect of an 
inner light (Ohr Pnimi), and then encircles and [once again] is 
drawn down as an inner light. Then it once again encircles etc.   

 
 חבושמ םלוכמ ןוילעה ,םילוגעד תוריפס רשע תניחבבש םייח ץעב ראובמו

 ןוילעה ,ךפיהל רשויד תוריפס רשע תניחבבו ,'וכ עורג םלוכמ ימינפהו םלוכמ
  .'וכ חבושמ ימינפהו עורג

 
It is explained in Etz Chayim226 that in the aspect of the ten 

sefirot of Igullim – The circles of desire, the uppermost is the most 
superior, while the innermost is the [most] inferior, whereas in the 
aspect of the ten sefirot of Yosher – The upright sefirot, the 
opposite is true. [This is to say that] the uppermost is the [most] 
inferior, while the innermost is the [most] superior. 

 

 
226 See Etz Chayim (Drush Igullim V’Yosher), Shaar 1, Anaf 2-3. 
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 ןוצר תניחב יבגלש םגה ,הז םודק ןוצר תניחבש עודי הנה ,םירבדה רואיבו
 יולגב אלו םלעהב אוה ןיידע לבא ,ןוצר תוטשפתה ארקנ תומצעב טלחומה טושפה
 ללכ

 
Now, the explanation of these matters is as follows:  It is 

known that although in relation to the aspect of the simple 
determined desire of the Essential Self of the Unlimited One, 
HaShem- ה״והי , blessed is He, the aspect of this Primal Desire 
(Ratzon HaKadoom) is called a spreading forth of the desire. 
However, it too is still concealed, and not at all revealed.   

 
 תומצעב טלחוהש דסח ץפח לש טושפה ןוצר תכשמהו תעפשה קר וניא יכ

 שממ לעופב היהי ךכ ,רבכמ
 
This is because [the Ratzon HaKadoom-the Primal Desire] is 

only the influence and expression of the Simple Desire for 
kindness, which has already been determined in the Essential Self 
of the Unlimited One, HaShem- ה״והי , blessed is He, that it should 
come into actuality in a particular way.  

 
 םודק ןוצרו הבשחמ ארקנה אוה ,לכה היהיש תאז הבשחמב הלועש דימו

 ןינבה לשמב ליעל רכזנכ םיטרפ תונוצר וכותבש המ לכ ללוכש
 
Immediately, when it arises in thought how everything should 

be, it is called the “Primal Thought and Desire” (Machshava 
V’Ratzon Kadoom).  [This thought] includes within itself every 
particular desire [of the entire chaining down of the worlds], as 
explained previously in the analogy of a building.   

 
 השענ ונממ לבא ,ץוחל תולגתה יתלב ומצעב לכה הז םודק ןוצר ןיידע ןכ םא

 ךכ רחא לכה
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If this is the case, this entire Primal Desire is still within 
Himself, without being revealed outside [of Himself].  
Nonetheless, afterwards, everything is actualized from this 
[Primal Desire]. 

   
    'וכ יהיו ,המודקה הבשחמב ,רמא אוה יכ והזו

 
This then, is the meaning of [the verse],227 “For He said,” 

within the Primal Thought, “and it was.”  
 
 ,הישע ףוסב ןומדק םדא בקע דע ןומדק םדאד שארמ םימלועה לכ ייח ארקנו

 'וכ דחכנ אל רוציה לכ ונייהו
 
This [Primal Thought] is called “The life of all the worlds,” 

from the “head” of Adam Kadmon to the “heel” of Adam Kadmon 
[which is] at the end of the world of Asiyah (Actualization).  This 
is the meaning of [the statement], “All of creation is not concealed 
from You.” 

   
 וז הבשחמבו ןוצרב תויהל םדק אלש ןורחא רתויה טרפ ןיאש

 
[This means that] there is [not a single particular detail], even 

the most final of details, that did not originally exist within this 
[Primal] Desire and Thought.   

 
 ומכ הלחת וז המודק הבשחמב הלע ,'זה ףלא ףוסב ומכ ,השעמ ףוס הברדאו

  תוכיראב רחא םוקמב בותכש
 

 
227 Psalms 33:9 
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On the contrary, [as it states,228 “The end action arose first in 
thought”].  [This is to say that] “The end action,” such as the end 
of the seventh millennium, “arose” within this Primal Thought 
“first,” as explained elsewhere at length. 

 
 אוער תניחב אוהו האמיתס אקיתע וא ןיקיתעד אקיתע ארקנ רהזה ןושלבו(

 'וכ אשידק אקיתעד אחצמב ןיילגתאד ןיאליע ןיווער לכד
 
(In the terminology of the Zohar this [Primal Thought] is 

called “Ateeka D’Ateekin-The Ancient of the Ancients”229 or230 
“Ateeka Stima’ah-The Concealed Ancient One.”  This is the aspect 
of, “The Supernal Desire of all Desires, which is revealed in the 
forehead of the Holy Ancient One (Atika Kadisha).”231  

 
 שממ םידחאל ויהו ,גונעתה שבולמ ןוצרב יכ

 
This is because pleasure is invested within desire, so that they 

are literally as one.   
 
 )אי תואו דוי תואב ליעל רכזנה( ילויהה דסח ץפחבש ילויהה טושפה ןוצרבו

  'וכ ותומצעב ךלמה יעושעש ארקנש תומצעבש טושפה גונעתה וב לולכ היה
 
Likewise, the simple [essential] heyulie desire of the heyulie 

desire for kindness (which was mentioned previously in chapters 
10 and 11), included the simple pleasure of the Essential Self of 
the Unlimited One, HaShem- ה״והי , blessed is He.  This is called, 

 
228 See Lecha Dodee prayer of Friday night. 
229 See Zohar II 165b; Zohar III (Idra Rabba) 128a-b, and elsewhere. 
230 See Zohar III (Idra Rabba) 129a, 132a, and elsewhere. 
231 See Zohar III (Idra Rabba) 129a, 136b - “Rayva D’Kol Rayvin Ila’een, 

D’Itgalyn B’Metzcha D’Atika Kadisha.”  
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“the delight of the King in Himself (Sha’ashoo’aiy HaMelech 
B’Atzmooto).”   

 
 ןיאד תוכלמ תניחב הזש ,ךולמא אנא ,טרפ רבדב אבש דע תוגירדמ 'גב םגו

 םש בותכש ומכ םוצמצה ינפלש ףוס
 
This is also [the case] in regard to the three levels of [Yachid, 

Echad and Kadmon], until [the Essential desire] came to the 
particular matter of “Ana Emloch-I shall rule,” which is the aspect 
of Malchut (Kingdom) of The Unlimited One (Ein Sof), that 
preceded the Tzimtzum, as explained there.232 

   
  האליע וריהטב ומצעב ךלמה יעושעש תניחב לכה

 
All [these levels] are the aspect of “The delight of the King in 

Himself, within the Upper Purity.   
 
 ונייה ,'וכ ןייוער לכד אוער וא םיגונעתה לכ רוקמ ןיקיתעד אקיתע ךא

  יולגב אובל םידיתעש םיגונעתו תונוצר המכ ללוכש םוצמצה רחאש וקה תניחבב
 
However, “Ateeka D’Ateekin – The Ancient of the Ancients,” 

which is the source of all pleasures, and [is also known as] “The 
Supernal Desire of all Desires,” refers to the aspect of the Line-
Kav that follows the Tzimtzum.  It includes [all] the various desires 
and pleasures that are destined to be revealed.   

 
 ןוצרה םלעהב אוהש ןומדק םדאד רתכ תניחבב אוה האמיתס אקיתעו

  יוליגה לעופב ךכ רבדה תויהל בשוחש קר ,ןיידע ומצעל גונעתהו
 

 
232 That is, as explained in chapters 10 and 11. 
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“Atika Stima’ah-The Concealed Ancient One” is the aspect of 
Keter of Adam Kadmon [and] is the concealed desire and pleasure, 
as it still relates to Himself, except that [now, after the Tzimtzum,] 
He thinks to bring this [desire] into actual revelation.  

 
 אקיתע ארקנ ךכלו( 'וכ תוריפס רשע ליצאהל גונעתהו ןוצרה יוליג תויהל ומכ

 ןימיתס לכד אמיתס ארקנ וקה תישאר ןכ ןיאש המ םינפ לכ לע יולגל םלעה תניחב האמיתס
 'וכ אורבל גונעתהו ןוצרה תויהלו )'וכ היב סיפת אל ןומדק םדאד הבשחמ םגד

 
[For example,] this is like [the desire] that there should be a 

revelation of the desire and pleasure to emanate the ten sefirot [of 
the world of Atzilut-Emanation], (It is for this reason that “Atika 
Stima’ah – The Concealed Ancient One” is considered to be an aspect of 
“concealment which is at least subject to revelation.”  This is not the case 
with the beginning of the Kav, which is called “The Concealment of all 
Concealments – Steema D’Kol Steemeen,” for even the thought of Adam 
Kadmon cannot grasp Him.) or that there should be the desire and 
pleasure to create [the world of Briyah] etc.   

 
  המכחבש גונעתה אוה אשידק אקיתעו

 
[The aspect of] “Atika Kadisha-The Holy Ancient One” is the 

pleasure that [becomes invested] within Chochmah (Insight).   
 
 יולגב אב גונעתהו ןוצרהש ,תוליצאד ןיפנא ךיראו ןימוי קיתע תניחב אוהו

 )טרפ ךרד לכה ראבתיש ומכ
 
This is the aspect of Atik Yomin (“The Ancient of Days”) and 

Arich Anpin (“The Long Face”) [which are the Keter (pleasure and 
desire)] of [the world of] Atzilut (Emanation). [This is when] the 
pleasure and desire become revealed, all of which will be 
explained in a manner of specifics.) 
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 תפקמ הליע לכש ,עודיכ אוה הז תחת הז םילוגעד תוריפס רשע תניחב הנהו
 ןפואה היהי רשאכ ,ונממ םוקמ קוחירב םא יכ ולש הליעל גישי אל לולעו לולעל
 'וכ ךותב

 
Now, the [explanation of the] aspect of the ten sefirot of 

Igullim-Circles of desire, one within the other, is as known, that 
every cause encompasses its effect, “like a circle within a 
circle,”233 and that the effect can never grasp its cause, except in a 
way of distance from it.  

 
  רומג יולגב אבה ןוצרהמ הז ןבויו

 
This may be understood from a desire that becomes 

completely revealed.   
 

 'א םכסהב קר אב ותלחת לבא ,תודמו המכח ,'ימ הזה ןוצרה לולכש םגש
   וב רכינ תוקלחתה ילב

 
Although this [revealed desire] includes ten [sefirot within 

itself, such as] intellect and emotions etc., nonetheless, it initially 
comes about as a single decision, without any apparent divisions 
[into ten sefirot].   

 
 ךא ,אקוד וחכמ וכותב אבש המ לכל ףיקמ יללכ ןוצר לוגיע ארקנה אוהו

  םוקמ קוחירב
 
This is called, “The General Circle of Desire” which 

encompasses [and] contains all [the particulars that will become 
revealed], within it. [Every subsequent “circle of desire”] comes 

 
233 Ezekiel 1:16, 10:10 
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about specifically from its power. However, [it encompasses these 
“circles of desire”] from a distance.   

 
 ולש לולע ארקנש ,הז ןוצרל לכשו םעטה ומכ

 
An example is the reasoning and intellect for this desire, 

which is called its effect.  
 
 ןוצרל םעט ןיא ירה יכ ,ןוצרה אוהש ,ותליע לא ךרעב בורק היהיש רשפא יא

  ונגישי אל םלועלו ,עודיכ ללכ
 
It is impossible for it to be close [in a way of] comparison, to 

its cause, which is the desire, because, as known,  “desire is 
altogether beyond reason,”234 [and, therefore] it can never be 
comprehended [through reasoning].  

 
 רכינ תוקלחתה ילב ןכ םג המכחה לוגיע השענ ןוצרה חכמ םוקמ לכמ לבא

 'וכ היל
 
Nevertheless, it is from the power of desire that the “circle” 

of Chochmah-Insight comes about, though it too has no 
recognizable divisions into ten [sefirot].   

 
 ןוצרל םעט אצמיש ,דחושה לשמ ומכ

 
This is similar to the analogy of [a judge] who, [because he] 

has been bribed, will find a rationalization for the desire.   
 

 
234 See Shnei Luchot HaBrit, Beit HaShem 4b, (See footnote in the name of 

Rabbi Yosef Al Kastilia); Yonat Elem (of Rabbi Menachem Azaria de Fano) Ch. 2; 
Also see Torat Chayim 63a, note 7. 
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 תניחבב השענ לבא ,תודמו לכשו ןוצר ,ד''וימ ןכ םג לולכ הז םעטבש םגו
    'וכ יללכ

 
Although this [desire for] reasoning also includes ten 

[sefirot], that is, desire, intellect, and emotions, nonetheless, it is 
comes about in a general fashion etc.   

 
 הז תודמה הז ךרד לעו ,וחכמ השענש הניבד לוגיעה ונגישי אל הז ךרד לעו

    ןורחאה לוגיע אוהש השעמ ףוס דע הז תחת
 
Likewise, the “circle” of Binah-Comprehension, which 

comes about from the power [of the “circle” of Chochmah], can 
never grasp [its cause]. In this manner, the [“circles of the desire” 
for the] emotions [are also drawn forth,] one within the other. [This 
continues] until the [“circle of the desire” for the] end action, 
which is the final circle [of desire].   

 
  'וכ םלוכמ ימינפה אוהש השעמ ףוס דע לכה לולכ ומצעל ונוצרב לכהו

 
All this is included in the desire for Himself, until the end 

action which is the innermost [circle of desire] etc. 
 
 תונוצרה לכ רוקמ ,ליעל רכזנה םודקה ןוצר ארקנה םלענה ןוצרב אוה ךכו

 
Likewise, this is how it is in the aforementioned concealed 

desire, which is called the Primal Desire (Ratzon HaKadoom), the 
source of all the desires [for the entire chaining down of the 
worlds].   

 
 אוהש ,השעמ ףוסד לוגיע דע לוגיע ךותב לוגיע ,הז ךרד לע תוריפס ׳ימ לולכ

 'וכ שממ לעופב השוע ץפח רשא לכ תויהל ,השעמ ףוסל ןוצרה
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It includes ten sefirot, one circle [of desire] within the other 
circle [of desire], until the circle [of the desire] for the end action. 
This is the desire for the end action, since “everything that He 
desires, He does” in actuality.  

 
  ליעל רכזנה םודקה ןוצר אוה לכה ללוכה ןוילעה לוגיעהו

 
The aforementioned Primal Desire (Ratzon HaKadoom) is the 

uppermost circle [of desire], that includes [and encompasses] 
everything [that is desired in the entire chaining down of the 
worlds.] 

 
 ךופיהל אוה ירה שממ לעופב תויהל הזה ומצעל ןוצרה אבשכו

 
[Now, all this is in the aspect of desire], however, when this 

desire in Himself comes to be actualized, it is the other way 
around.  

 
  ופיקמ לכשהו לכשב שבלתמו םלעתמ ןוצרהש

 
[This is to say that] the desire becomes concealed and 

invested in the intellect, and the intellect encompasses it.  
 
  לכהמ ןוילעה אוה ,השעמ ףוס דע הז תחת הז תודמב שבלתמו םלעתמ לכשהו

 
Then the intellect becomes concealed and invested in the 

emotions, one within the other, until the end action, which is the 
uppermost.   

 
 שבולמ הבשחמבו הבשחמה שבולמ וב ירה שממ לעופב השעמה חכ ונייהד

 גונעתהו ןוצרה שבולמ המכחבו הניבו המכחה שבולמ תודמבו תודמה
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In other words, invested within the actual power of the action 
are the thoughts. Invested within the thoughts are the emotions. 
Invested within the emotions are Chochmah-Insight and Binah-
Comprehension, and invested within Chochmah is the desire 
(Arich) and pleasure (Atik).  

 
 עורג השעמה אוה םלוכבש ןוציחו ,גונעתהו ןוצרה אוה םלוכמ ימינפ אצמנו

  'וכ
 
[Here] we find that the innermost of them all is the desire and 

pleasure, while the most external of them all is the action [which 
is the most] inferior one.   

 
 'וכ ןותחתב ןוילעה תושבלתה תניחבב אבשכ רשויה תניחבב אוהו

 
This is the aspect of Yosher-Upright, which comes in an 

aspect of the upper being invested in the lower. 
 
 ךשמנ ןכ לע ,ומצעב אוה ןיידעש ליעל רכזנה םודקה ןוצר תניחבב לבא

 הזה ללוכה ןוצרה םלעה אוה לכהמ ןוילעהש םילוגיע תניחבב
 
However, in the aspect of the aforementioned Primal Desire 

(Ratzon Kadoom), since it is still within Himself, it therefore is 
drawn forth in an aspect of Igullim-Circles, in which the 
uppermost is this concealed all-encompassing desire.   

 
 ,וכותבש תולשלתשה לכ תוללכל גונעתו ןוצרה אוה ובש ןושארה לוגיעו

  ליעל רכזנכ ע''יבאל יללכ ףיקמ הז לוגיעו
 
The first circle [in the scheme of Igullim – Circles] is the 

desire and pleasure for the whole chaining down [of the worlds], 
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which is within it.  This circle is the general encompassing [light] 
of the [four worlds of] ABY”A, as mentioned previously. 

 
 הליעמ םצמצתמה רצק וק ומכ תילויה הכשמה תניחב אוה וקה תישארו

 אנווג יאהכו המכחל ןוצרה ןמ ומכ ,לולעל
 
The beginning of the Kav-Line is the aspect of a Heyulie 

drawing down [of influence], like a short line that diminishes (by 
way of Tzimtzum) from cause to affect, such as from Ratzon-
Desire to Chochmah-Insight, and the like.   

 
  דאמ לודג םוצמצב וק ךשמנ ליעל רכזנה ומישרה תניחבמ ךכ

 
Likewise, from the aspect of the aforementioned Reshimu-

Impression, a Kav-Line is drawn with very great diminishment.   
 
 ןיאה םלוע תניחבמ אוה לבא ,ליעל רכזנכ הלבגהב אב אוה ומישרהש םגהד

  'וכ רוציקב השענש הנורחאה תניחב אוהש קר ,םינפ לכ לע ףוס
 
For, although the Reshimu-Impression comes about in [a way 

of] limitation [of the Unlimited Light], as explained previously, 
nonetheless, it is still from the aspect of the World of the Unlimited 
One (Ein Sof), except that it is the last aspect [of the Unlimited], 
which comes about with brevity.   

 
  ףוס ןיאה םלועמ ץוח העפשה ללכל אב אוהש םודק ןוצר תויהל ןכ ןיאש המ

 
This is not the case with the Primal Desire (Ratzon 

HaKadoom) which comes into the category of [expressing] 
influence outside of the World of the Unlimited.   

 
 ןיבמל ידו 'וכ רצק וק ךרד ךשמנ ןכ לע 'וכ לכה ללוכ ילויה אוהש קר
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However, [because] it [still] is an all-encompassing Heyulie 

[for the entire chaining down of the worlds], therefore it is drawn 
out by way of a short line.  This will suffice for those of 
understanding. 

 
 תניחב תויהל קר וניא וקה תראה רקיע לכד םייח ץעב בותכש המ אוהו(

  'וכ השעמ ףוס דע םילוגע ד''ויב ומכ הטמו הלעמ
 
(This is [in accordance with] the statement in Etz Chayim; that 

the essential purpose of the radiance of the Kav-Line, is solely to 
bring about the aspects of “above” and “below” such as the ten 
Igullim-Circles, [which follow in progression from higher and 
lower] until the end action.   

 
 תודחא קר ,הטמו הלעמ תניחב וליפא םש ןיא ףוס ןיאה םלועב ןכ ןיאש המ

  ליעל רכזנכ תילכתב טושפ
 
In contrast, in the World of the Unlimited One (Ein Sof), even 

the aspects of “above” or “below” do not exist. Rather, there is 
only His absolutely simple singularity, as previously explained.   

 
 תניחבב אוהש שממ ותומצעב אוה לכה 'וכ דיתעש המ ומצעב רעישש םגו

  שממ ףוס ןיא
 
Furthermore, even though [in potential] He estimated within 

Himself that which is destined to be, it all is actually still within 
Himself and is literally in an aspect of being limitless (Ein Sof).  

 
 'וכ רבדל םיאשר ןיא ףוס ןיאד תוכלמ תניחבב םגד םייח ץעב רמא הזלו
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Because of this it states in Etz Chayim235 that it is forbidden 
to speak even in regard to the aspect of Malchut of the Unlimited 
One (Malchut D’Ein Sof).    

 
 לכל ןושארה רוקמ תניחב אוהש 'וכ ןומדק םדא תניחבו וקה תניחבב קר

 תוליצאבש תוריפס רשע דע תולשלתשהה יובירב הגשהב אבל לכוי ,תולשלתשהה
  'וכ ע''יבב

 
Rather, we are permitted to speak only in regard to the aspect 

of the Kav-Line and the aspect of Adam Kadmon (Primordial 
Man).  [Since] this is the aspect of the first source of the entire 
chaining down [of the worlds], it may, therefore, be comprehended 
in [relation to] the many descents [that take place] until [the 
comprehension of how] the ten sefirot of [the world of] Atzilut 
become [invested] within BY”A.236   

 
 'וכ ןומדק וא 'וכ תוליעה לכ תליע םשב ארקנש רחאמ

 
This is because they [the Kav and particularly Adam Kadmon] 

are called by the name, “the Cause of all causes” (Eelot Kol 
HaEelot)237 and238 “the Primordial of all the Primordials” 
(Kadmon L’Kol HaKedoomin).   

 
 המודקה הבשחמ וליפא ,היב אסיפת הבשחמ תיל ףוס ןיא רוא תומצעב לבא

 ליעל רכזנה
 

 
235 See Etz Chayim, (Drush Igullim V’Yosher) Shaar 1, Anaf 5, and the end of 

Anaf 2, and Shaar 42 (Shaar Drushei ABY”A) Ch. 1. 
236 Briyah, Yetzirah and Asiyah. 
237 Zohar I 22b; Pardes Rimonim, Shaar 3, Chapter 1. 
238 Tikkunei Zohar, Tikkun 19 (42a). 
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However, [in regard to] the Essential Self of the light of the 
Unlimited One (Atzmoot Ohr Ein Sof) [it states,239] “No thought 
can grasp Him,” [which includes] even the aforementioned Primal 
Thought (Machshava HaKedooma).  

 
 םוצמצה דצמ ירמגל שודק ארקנו ךרעב לדבנ ףוס ןיאה םלועה יכ תויהל

  ליעל רכזנה
 
This is because the World of the Unlimited One, HaShem-

ה״והי , blessed is He, is qualitatively beyond and is called “Totally 
Holy” [and transcendent], as a result of the aforementioned 
Tzimtzum.   

 
 אוהו ,ןוצר אירטמיג ומש ,לודגה ומש ארקנ ליעל רכזנה םודק ןוצר תניחבו

 'וכ ךרבמ הבר הימש אהי ןינע
 
[In contrast], the aforementioned aspect of the Primal Desire 

(Ratzon Kadoom) is called “His Great Name.”  “His Name-Shmo-
ומש -346” is the same numerical value as “Desire-Ratzon- ןוצר -

346.”240  This is the [explanation] of the matter of [the words of 
the Kaddish prayer,] “May His Great Name be blessed etc.”241) 

 
   ראבתיש ומכו 'וכ האירבד םדא ארקנ ןומדק םדא תניחבד עודיכו(

 
(Furthermore, as known, the aspect of Adam Kadmon is called 

“Adam D’Briyah-Man of Creation,” as will be explained [in the 
following chapter].  

 

 
239 Introduction to Tikkunei Zohar, 17a. 
240 See Pri Etz Chayim (Shaar Kriyat Shma), Shaar 8, and end of chapter 28. 
241 As mentioned previously, the word “Blessed-Baruch- ךורב ” also means to 

“draw down.”  
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 'וכ אוה םדא אל יכ רמאנ ףוס ןיא רוא תומצעב ןכ ןיאש המ
 
This is in contradistinction to the Essential Self of the light of 

the Unlimited One, HaShem- ה״והי , blessed is He, [about Whom] it 
states,242 “For He is not a man.”   

 
   :)ןיבמל ידו 'וכ ןומדק םדא תניחב אוהש ,יח לכ תמשנד תונוכב עודיכו

 
As known, this is also [in accordance] with the intentions of 

the prayer, “Nishmat Kol Chai – The Soul of all living beings,” 
which is the aspect of Adam Kadmon.  This will suffice for those 
of understanding.) 
  

 
242 Samuel I 15:29 
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Chapter Eighteen 
 

 
 דע 'ימ לולכש ,תולשלתשהב היהיש המ לכ ,ומצעל םודקה ןוצר תניחב הנהו

 ובש הנורחא תניחב אוהש ,הז םודק ןוצרב הלעש השעמ ףוס תניחב
 
Now, [regarding] the aspect of the Primal Desire to Himself, 

of everything that will be in the [whole] chaining down [of the 
worlds] (Hishtalshelut), it includes ten [sefirot, or “circles”] until 
the “end action” that arose in this Primal Desire, which is the last 
aspect within it.   

 
 'וכ ןותחתל רתכ השענ ןוילעבש תוכלמ תניחבמ ירה

 
Now, the Keter of the lower [world] comes about from the 

aspect of Malchut of the upper [world].   
 
 םדא ארקנ ןומדק םדא תניחבד עודי תויהל ,ןומדק םדאד רתכ תניחב אוהו

   הבשחמה תניחב אוהו ,תוללכ ךרד האירבד
 
This is the aspect of Keter of Adam Kadmon (Primordial 

Man).  Moreover, as known, in [regard to] the general manner [of 
the chaining down of the worlds], the aspect of Adam Kadmon 
(Primordial Man) is called “Adam D’Briyah-Man of Creation,” 
which is the aspect of Thought (Machshavah).   

 
 אבקונו ןיפנא ריעזו ,הריציד םדא ארקנ תוליצאד ןיפנא ךיראו ןימוי קיתעו

  'וכ הישעד םדא
 
Atik Yomin and Arich Anpin of [the world of] Atzilut 

(Emanation) are called “Adam D’Yetzirah-Man of Formation.” 
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Zeir Anpin and Nukvah [of the world of Atzilut] are called “Adam 
D’Asiyah-Man of Action.”   

 
 םדאד רתכ תניחב םג ךכ ,עודיכ שממ ןיאמ שי תווהתה איה האירבהש ומכו

 ליעל רכזנה וקבש ומצע ףוס ןיא רואד יתימאה ןיאמ שי האירב ארקנ הז ןומדק
 .'וכ ומצעל םודק ןוצר ארקנה

 
Just as the [particular] world of Briyah-Creation is, literally, 

a creation of “something from nothing,” as known, so too, the 
aspect of Keter of Adam Kadmon is considered to be a creation of 
something from nothing.  [This is to say that it is created] from the 
true “Ein-Nothing” of the Light of the Unlimited One Himself, 
which is in the aforementioned Kav-Line, which is called the 
Primal Desire to Himself (Ratzon Kadoom L’Atzmo). 

 
 אוה ליעל רכזנה םודק ןוצרד הלעמל ראובמ תויהל ,עודי םירבדה רואיבו

 תונוצרה לכ רוקמ ארקנה
 
Now, as known, the explanation for this is [as follows]:  It 

was explained above that the aforementioned Primal Desire 
(Ratzon Kadoom) is called “the source of all desires.”   

 
  ןוצרל ןוצר לכל רוקמ אצמנ ונממ תויהל ילויהה ןוצר תניחב אוהש

 
It is the aspect of the Heyulie desire, which is the source from 

which all “desires for desires” find [their existence]. 
 
 דסח ץפח תוימצעשכ ,םדאה שפנבש הדיחי תניחבמ אמגוד ךרד לע הז ןבויו

 יטרפ דסח לש ןוצרב ץופחל דיתעש המ לכ ללוכ ילויה תניחבב תוללכתהבש ,הבש
 'וכ
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This can be understood by way of analogy from the aspect of 
the Yechidah of the human soul.  The essential Heyulie desire for 
kindness, which is included in it in an aspect of a Heyulie, includes 
every particular desire for kindness that he is destined to desire.   

 
 ןוצר ול תויהל תוימצעה תניחבמ אצויו 'א רבדל טרפ ךרדב ךשמנו אב רשאכ

 ליעל רכזנה םודק ןוצר תניחב אוהש םלענה ימצע
 
When [this Heulie desire for kindness] comes to be drawn 

forth in a particular manner for a specific matter, it comes out of 
the aspect of the essence [of his soul] so that he will have an 
essential and concealed desire, which is the aspect of the 
aforementioned Primal Desire (Ratzon Kadoom).   

 
 ןיידע ומצעל אוה ןוצרהש קר ,ללכ רבדה ותואב שבולמ יתלב ןיידע לבא

  ליעל רכזנכ
 
However, [this Primal Desire] has not yet become invested 

within that thing [which he desires at all], but is rather still 
[completely] to himself, as mentioned previously.   

 
 לעופו שבלתמש ומכ ,הזה יטרפה רבדב ןוצרל ןוצר לעופו שבולמ רשאכ ךא

 לכשבש ןוצרה הז תווהתה ירה ,הזה טרפ רבדב הבשחמו לכשב ןוצרל ןוצר
   ורוקממ השדח האירב תווהתה ומכ אוה הז רבדל הבשחמו

 
However, when [the Primal Desire] becomes invested 

[within] and affects a “desire for a desire” for this particular 
matter, such as becoming invested within the intellect and thought, 
to cause a “desire for a desire” for this particular thing, the 
existence of this desire for this thing within the intellect and 
thought is like an entirely new creation from its source.   
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 ןוצרה תווהתהל רוקמה אוה ליעל רכזנה םודק ןוצר תניחבש ינפמ אוהו
 האירב הז ןוצרל ןוצר ארקנו ,'וכ לכשבש הזה ןוצרל

 
This is because the aforementioned aspect of the Primal 

Desire is the source for the creation of this “desire for the desire” 
of the intellect, and this “desire for the desire” is called a [new] 
creation.   

 
 ןוצרה ומכ ,יטרפ ןוצרל ןוצר םדאל היהי םיתעה לכב אלש םיאור ונא ירהש

   דומילב וא רוחסמב
 
For, we observe that it is not at all times that a person has a 

desire for a specific desire, such as the desire for business or for 
study.   

 
  יטרפה הז ןוצרל הווהמה רוקמ שי חרכהבש

 
It is [therefore] necessary [to state] that there is a source that 

creates this specific desire.   
 
 ןוצרה ךשמנ םיתעה לכב אלש רחאמ ןבומ אליממו ,הז ןוצרל ןוצר ארקנו

 ,'וכ תושילחו טועימב ריאי םימעפלו ףיקתו בר רוא ריאי םימעפל םגו ,הז ןוצרל
 ןכ םג אוה ,ןוצרל ןוצר ארקנה ,הז ןוצרל הוהמו השועה רוקמה םגש חרכומ אצמנ
   ןיאמ שי תווהתה תניחבב אב

 
[This source] is called “the desire for this [specific] desire.”  

It automatically [follows] and is understood, that since the desire 
for this [specific] desire is not drawn forth at all times, and 
furthermore, at times it will radiate with great strength and light, 
while at other times it will radiate in a diminished and weak 
[fashion], therefore,  it must be said that even the source which 
makes and brings about this [specific] desire, which is called the 
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“desire for the desire,” also comes about  in an aspect of 
“something” coming into being from “nothing.”   

 
  דימת תוכזל לכשו ןוצרל ןוצר השעיש ,דחושה ומכ

 
This is comparable to a bribe, which brings about a constant 

“desire for a desire” to merit [the briber].   
 
 ןוצר תווהתה דימת ךשמוי ותמחמש ,ושפנ תומצעב עיגמ דחושהש ינפמ

    תוכזו דסח לש ןוצרל
 
This is because the bribe touches the essence of his soul. 

Because of this, it is constantly drawn out, bringing into being a 
“desire for a desire” of kindness and merit [towards the briber].  

 
 .ןיבמל ידו אנווג יאהכו 'וכ ןיד לש ןוצרל ןוצר דימת הווהתי ואנושל ךפיהלו

 
The opposite [is true] in regard to his enemy. A constant 

“desire for a desire” of judgment will be brought about [towards 
him], and the like.  This will suffice for those of understanding. 

 
  'ימ לולכ הז ןוצרל ןוצרה םג ןכ םא .'ימ לולכ יולג ןוצר לכד עודיו

 
Now, as known, every revealed desire includes ten [sefirot].  

This being the case, this “desire for the desire” also includes ten 
[sefirot within it].   

 
 שי תניחבב םלוכ םיווהתמש ,ןוצרל ןוצר ינימ 'י שי אליממ ,תוחכ 'י שיו

    'וכ ןיאמ
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Moreover, [being that] there are ten powers, it automatically 
follows that there are ten types of “desire for desire,” all of which 
come into being in an aspect of “something” from “nothing.” 

 
 ןוצר ןינע םתוללכש ,ןומדק םדאד תוריפס רשע תניחבב ןיבהל אמגוד הז לכו

  דבל ןוצרל
 
All this is an example, in order to understand the aspect of the 

ten sefirot of Adam Kadmon (Primordial Man), which is entirely 
just the matter of “a desire for a desire.”   

 
 עודיכ יולגבש תוליצאד תוריפס רשעד םלעהה תניחב ןה ירהש

 
This is because they are the aspect of the concealment of the 

ten sefirot of [the world of] Atzilut (Emanation) [whereas the ten 
sefirot of Atzilut] are revealed [desires], as known.   

 
 'וכ לכשבש ןוצרה אוהש תוליצאד המכחד רתכ ומכו

 
For example, Keter (desire) of Chochmah (insight) of Atzilut 

is the desire for intellect.   
 

 הז ןוצרל ןוצר ארקנש ןומדק םדאד המכחבש רתכב ושרש
 
Its source is in Keter (desire) of Chochmah (wisdom) of Adam 

Kadmon, which is called “the [hidden] desire for this [revealed] 
desire.”   

 
 'וכ ןומדק םדאד דסחבש רתכמ תוליצאד דסחבש רתכ ןכו
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Likewise, [the revealed] Keter (desire) of Chessed (kindness) 
of Atzilut comes from [the concealed] Keter (desire) of Chessed 
(kindness) of Adam Kadmon etc. 

 
 וקה תניחבמ ךשמנ לכה ,ומצע ןומדק םדאד תוריפס רשע תווהתה םנמאו

   'וכ תונוצרל תונוצרה לכ תווהתה רוקמ ארקנש
 
However, the coming into being of the ten sefirot of Adam 

Kadmon itself, is all drawn from the aspect of the Kav-Line, which 
is called “The Source of the Coming into being of all Desires for 
Desires.”   

 
 ליעל רכזנכ ךכ היהיש ומצעב םדקש טושפה ןוצרה םצע ותויהל

 
This is because it is the essential simple desire, which 

originated within Himself that it should be thus, as mentioned 
previously.   

 
 טרפ ךרדב ןוצרל ןוצר השועו לעופ אוה ןכ לע

 
It therefore causes and makes the “desire for desire” [to be] 

in a particular way.  
 
 ןוצר תניחב אוהש ,ובש תוכלמ תניחב דע ןומדק םדאד רתכ תניחבמ אוהו

 'וכ הכולמד ןוצרל
 
[This principle applies] from the aspect of Keter of Adam 

Kadmon until the aspect of Malchut [of Adam Kadmon], which is 
the aspect of the “desire for the desire” for Kingship. 

 
 תניחב השענ ליעל רכזנה ילויהה םודקה ןוצרבש הנורחא תניחבמ קר םנמאו

 ןומדק םדאד רתכ
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However, the aspect of Keter of Adam Kadmon only comes 

about from the last level of the aforementioned Heyulie Primal 
Desire (Ratzon HaKadoom HaHeyulie).  

 
 'וכ םלענה ןוצרל ןוצרבש המכחמ הלעמלש םלענה ןוצרל ןוצר אוהש

 
[Keter of Adam Kadmon] is the “desire for the concealed 

desire” which is higher than the aspect of Chochmah-Wisdom of 
the “desire for the concealed desire.”   

 
  םלעהה תניחבב לכה ,ןומדק םדאד תוריפס רשע לכ הז ךרד לעו

 
In this manner, all the ten sefirot of Adam Kadmon are in an 

aspect of concealment.   
 
 ראבתיש ומכ ,יולג תניחבב אבש תוליצאד תוריפס רשע לכל ןוצרל ןוצרו

  :ןיבמל ידו
 
[The sefirot of Adam Kadmon] are all the [hidden] “desires 

for the desires” for all the ten sefirot of Atzilut, which [themselves] 
come in an aspect of revelation, as will be explained.  This will 
suffice for those of understanding. 

 
 שי תווהתה תניחב ומכ ,'וכ האירבד םדא ארקנ ןומדק םדא תניחבש והזו

  ןיאמ
 
This then, is the [reason why] the aspect of Adam Kadmon is 

called “Adam D’Briyah-Man of Creation,” [for] it [comes into 
being] similar to the aspect of the coming into being of 
“something” from “nothing.”   
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 ראשכ ,אב אוה םידחוימ םיתעל ןוצרל ןוצרה תווהתהש שוחב הארנכ
 'וכ תואיצמ הזיא תווהתה

 
We clearly observe that a “desire for desire” comes into being 

at specific times, similar to how all other created entities come into 
being.   

 
 ןוצרה תוימצע יבגל ןיאמ שי תווהתה איהש ,הבשחמה תווהתה ומכ אוהו

  ושפנבש
 
This is similar to the coming into being of thought, which is 

a creation of “something” from “nothing” in comparison to the 
essential desire in [a person’s] soul.  

 
 תלחת ,ליעל רכזנכ תווהתה תניחבב אבה ןוצרל ןוצרהש שוחב הארנכ

  אקוד הבשחמב ותווהתה
 
We [also] clearly observe that [in regard to] the “desire for 

the desire” which comes into an aspect of being, the beginning of 
its coming into being is specifically in thought.   

 
 תושעל בשחו ומכ ,הבשחמב שבלתמ ןוצרהש ,ןוצרל ילכ תניחב הבשחמה יכ

   'וכ
 
This is because thought is an aspect of a vessel for the desire, 

since the desire becomes invested in the thought, as in the verse,243 
“As I have thought to do.”   

 
  'וכ הבשחמבש ןוצר ארקנש אוה ,הבשחמב ןוצרל ןוצר תווהתה תלחת ןכו

 

 
243 Jeremiah 26:3, 36:3 
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Similarly, the first existence of the “desire for the desire” is 
[also] within thought, and is called “the desire which is within 
thought.”  

 
 ןוצר רוא תלועפ תווהתה תניחב אוהש ןומדק םדאד ב''חכ ןינע תוללכ והזו

 'וכ האמיתס הבשחמב אבש טרפ ךרד ןוצרל
 
This is the general [explanation] for the matter of Keter 

(Desire), Chochmah (Insight) and Binah (Comprehension) of 
Adam Kadmon.  That is, this is the aspect of the coming into being 
and actualization of the light of the “desire for the desire” in a 
specific manner, as it comes in the “hidden thought” [of Adam 
Kadmon].  

 
 ןוצרל ןוצר תווהתה תלועפ תניחבמ הלעמלש ומצע וקה תניחבב ןכ ןיאש המ

 'וכ ןכ םג האמיתס הבשחמב טרפ רבדל
 
In contrast, the aspect of the Kav-Line is higher than the 

actualization of the existence of a “desire for desire” for a 
particular thing, even in the “hidden thought.”   

 
  'וכ היהיש המ לכ בשוח ןיידע ומצעל קר

 
Rather, the thought of everything that will be, is still entirely 

to Himself.   
 

 ללכ ונממ ץוחש הבשחמב ןוצר תווהתהב אלו ןיידע ומצע תבשחמב ללוכש
 ןיבמל ידו

 
This is to say that it still includes [everything] in the thought 

for Himself, and is not an existence of a desire within a thought 
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for anything outside of Himself whatsoever.  This will suffice for 
those of understanding.   

 
 ומכו 'וכו ונממ ץוחש העידיב אלו ומצע תעידיב ונייה ם''במרה ןושלבו(

  :)רחא םוקמב בותכש
 
(In the words of Maimonides,244 this is “the knowledge of 

Himself, rather than a knowledge which is outside of Himself 
etc.,” as explained elsewhere.) 
  

 
244 Mishneh Torah, Hilchot Yesodei HaTorah, 2:9-10. 
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Chapter Nineteen 
 

 
 תוכלמ תניחבמ םשרשש ,םילצאנה תוריפס רשע שרשב ןיבהל שי התעמו

 ןומדק םדאד
 
We must now understand the source of the ten emanated 

sefirot [of the world of Atzilut – Emanation].  Their source is from 
the aspect of Malchut of Adam Kadmon.   

 
 השענ ןומדק םדאד תוכלמ תניחבמד םיללכה רעשב םייח ץעב בותכש ומכ

 'וכ ןימוי קיתעד רתכ
 
This is as stated in Etz Chayim Shaar HaKlallim,245 that Keter 

of Atik Yomin comes about from the aspect of Malchut of Adam 
Kadmon. 

 
 םיאצויש ךיא ,םלעהב תוזונגה תוריפס רשע ןינעב םידקהל שי הלחת הנהו

   יולג ידיל
 
Now, we must first preface with [an explanation of] the matter 

of how the ten hidden sefirot, which are concealed, come out into 
revelation.  

 
 'וכ ןומדק םדאד שארמ ,שארמ תורודה ארוק בותכש המ והזש

 
This is the meaning of the verse,246 “He calls out the 

generations from the beginning (Rosh- שאר ),” that is, from the 
“head (Rosh- שאר )” of Adam Kadmon etc. 

 
245 See Etz Chayim, (Shaar Seder Atzilut) Shaar 3, Chapter 1. 
246 Isaiah 41:4 
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 תונוימד שי אנווג יאהכו ,תלחגב הרושקה תבהלשכ והזש הריצי רפסב רמאו

 םיבר
 
Sefer Yetzirah states247 that [the revelation of the concealed] 

is like “the flame that is bound in the coal,” and there are many 
similar analogies to this.   

 
  שפנה תוחכ 'ימ רתוי ןבויו

 
However, this [matter] may be better understood from the 

[revelation] of the ten powers of the soul. 
 
 לעופה חכ ומכ ,םצעה ןמ חכ תוטשפתהכ וניא יולגו םלעה ןינע עודי הנהד

   לולעו הליע ארקנש םצעה חכ תוהמ והזש ,הלועפב טשפתמש
 
As known, the matter of “concealment and revelation” is 

unlike the spreading forth of a power from its essence, such as the 
“power of action” that spreads forth in the action, since [in such a 
case] it is the power of the essence itself [that spreads forth] and is 
called, “cause and effect.” 

 
 םצעה לש רואו ויז תניחב ומכ אלא

 
Rather, it is similar to the aspect of the ray and light of the 

essence.  
 
 חכמ תומכחתהכו ,ףוגה ילכב שפנה רוא תויחכו ,שמשה רוא ויז תראהכ

 אנווג יאהכו לכשה
 

 
247 Sefer Yetzirah 1:7 
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This is like the radiance of the rays of light of the sun, or like 
the life and light of the soul as it is within the vessel of the body, 
or like a flash of insight [as it comes] from the “power of 
conceptualization,” and the like.   

 
 תויתואכו יחה ןמ העונתה יולג ומכ אוה םלעהה יולגל יתימא ןוימד רתויהו

 אנווג יאהכו רובידה תויתואו הבשחמה
 
However, a truer analogy for the matter of “the revelation of 

the concealed” is like the revelation of movement from a living 
animal, or like the letters of thought and the letters of speech, and 
the like.   

 
 תלחגב םלעהב הרושקה תבהלש ןוימדמ יתימא רתוי הז לכו

 
All the above are better [analogies] than the analogy of the 

flame that is bound, in a hidden fashion, with the coal.   
 

 תוהממ םינפ לכ לע ירה לבא ,םלעהב תבהלשה היה תלחגבש יפ לע ףאש
   יולגה ןינע תיתימא הז ןיאו ,תבהלשה אצי תלחגבש םוח

 
For although the flame was indeed hidden in the coal, 

nonetheless, the flame came out of the essential heat of the coal, 
and thus, this is not a true comparison to the matter of “revelation.”   

 
    עודיכו ,חופתה תוהממ וניאש חופתה ןווגכ ,דבל ןווגו הארמ תניחב ומכ קר

 
[This is because, “the revelation of the hidden”] is merely like 

the aspect of an appearance or a color, such as the color of an 
apple, which is not essential to the apple, as known.   

 
  םצעב דסחה תדמ חכ ומכ ,שפנה תוחכ םצע םלעה יולגב אוה ךכו
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This is likewise the case with the revelation of the concealed 

essential powers of the soul, such as the power of the quality of 
Chessed-Kindness, as it is in the essence.   

 
 ןוצר הווהתמ ירה ,שפנה םצעב וז הדמ תוימצע דצמ רשאכ ונייה ולש יולגש

 דימת בוטו דסח לש לכשו
 
Its revelation is when a desire and intellect for kindness and 

goodness is constantly brought into being because of this essential 
quality of the essence of the soul.   

 
 שנועו ןידל לכשו ןוצר הווהתמ ,תוירזכאב תימצעה ותדמש ימב ךפיהלו

 
The opposite is true of someone whose essential quality is 

cruelty.  [In such a person] a desire and intellect for judgment and 
punishment is brought into being. 

 
 ,הדמה םצעמ ןיידע בשחנ ,ןידל וא דסחל ,הז ןוצרל רוקמ תווהתה הנהו

  ללכ הנמיה לדבנ וניאש
 
Now, the coming into being of the source of this desire for 

[either] kindness or judgment is still considered to be [part and 
parcel] of the essential quality, and is altogether not separate from 
it.   

 
 תולגתה תניחב ומכ קר והז ,וכופיהל וא ןידל יולגב ןוצר דלונש המ לבא

  םצעל הארמ
 
However, the revealed desires for judgment or its opposite, 

which are born [of the “desire for the desire”], are merely like a 
revealed indication of the essence.   
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 ףוגה אוהש ,לדבנ רבדב תויחה יולגכו יחה םצעב העונתה תולגתהכ

 
This may be compared to the revealed movement [which 

comes] from the [power of movement in the] essence of the 
animal, or to the revealed life force [of the soul as it exists] in a 
separate thing, that is, the [physical] body.   

 
  העונתב ותויח הלגמ ,םצעב יח אוהש ינפמש

 
This is to say that because he is essentially alive, he reveals 

his life force in [physical] movement.   
 
  'וכ רשב ייח ארקנש םמודה ףוגל םג היחמ ,םצעב יח רבד אוהש ינפמ ןכו

 
Moreover, because he essentially is a living being, he 

[therefore] also enlivens the inanimate body.  [The physical life] 
is called “Chayei Bassar-the life of the flesh” etc.   

 
 ןיד וא דסח לש הז ןינע אוהש ,לדבנ רבדב אב הז ןוצר יולג יכ

 
[Similarly,] the revelation of desire comes into a separate 

thing, which is this [above mentioned] matter of [either] kindness 
or judgment.   

 
 דבל הדמה םצע חכמ אב אוה הז ןוצר דילומה רוקמ לבא

 
However, the source that gives rise to this desire comes from 

the power of the essential quality alone.   
 
 דחא לכל דחוימ ןוצר דילויש םירבד ינפוא המכ שיש תויהב ,אליממ ןבומו

 'וכ דימת הדמה םצעב יולת אוהש ,דחא רוקממ
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[We] automatically understand [from this] that since there are 

many different types of things, a specific desire will be born for 
each of them from a single source, which at all times is dependent 
upon the essential quality.   

 
 דסחה תדמ םצע דצמ קר ונייה ,דסחו ןוצר יפלכ דימת הטמה לכש םגו

 אקוד דסחל לכשו ןוצר דימת דילומש
 
Similarly, [when one’s] intellect constantly leans towards a 

desire [for] kindness, this is only because of [his] essential quality 
of kindness, which constantly gives rise to a desire and intellect 
for kindness, specifically.   

 
 ידו 'וכ ומצע ינפב לכשו ןוצר דילומ דחא לכלו םילדבנ םינינע המכ שיו

 ןיבמל
 
Because there are many different separate things [through 

which this kindness may be expressed, therefore,] an individual 
desire and intellect is born [from the same essential source] for 
each one [in and of] itself.  This will suffice for those of 
understanding. 

 
 דסח לש תונוצר המכ דילוהל לכוי ,ללכב דסח לש ןוצרל ןוצרהש אצמנו

 דאמ םינוש םינפואב םינוש םינינע המכב ,טרפב
 
We [therefore] find that the general “desire for the desire” for 

kindness can bring forth many different particular desires for 
kindness, in many very different matters and ways.   

 
 דצמ ,דסח לש ןוצרה םצע ארקנה םלענה ןוצר אוהש ,דחא רוקממ לכהו

   תילויהה הדמה תוימצע
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[Nonetheless,] they all are from one source, this being the 

concealed desire, which is called, “The essential desire for 
kindness,” [which comes about] because of the essential Heyulie 
quality [of kindness in the essence of the soul].  

 
 .ןיבמל ידו 'וכ הז טרפ רבדב הז ןוצרל ןוצר תויהל טרפ ךרדב אבש קר

 
However, [this essential Heyulie quality] comes [to be 

expressed] in a specific way, to be this [specific] “desire for the 
desire” for this specific thing.  This will suffice for those of 
understanding. 

 
 תניחב קר וניאש ,דסחל ןוצרה יולג ןיב לודג שרפה שיש םינפ לכ לע ןבומו

  הז ןוצר דילומה ,ןוצרה םצע לש םלעהה יולג
 
However, it is nevertheless understood that there is a great 

difference between [the concealed desire of Adam Kadmon and] 
the revelation of the desire for kindness [of Atzilut] which is 
merely the aspect of a “revelation of the concealment” of the 
essential desire, which arouses this [specific] desire.   

 
  .ןיבמל ידו 'וכ לדבנ תניחב וניא אוהש ,הדמה םצע חכמ אב אוהש

 
[In contrast, the concealed desire of Adam Kadmon] comes 

from the power of the essential quality [of the Self], and is not an 
aspect of a “separate thing.”  This will suffice for those of 
understanding. 

 
 'וכ ןומדק םדאד שארמ תורודה ארוק ןינע ןבוי הז לשמ ךרד לעו
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Now, the matter of “He calls out the generations from the 
head of Adam Kadmon etc.,” may be understood according to the 
above analogies.   

 
 ץוחל יולגל ומלעהמ אציש רבד ארוקה לשמכ

 
This is analogous to a person who calls out to something to 

come out from its concealment and be revealed outside.   
 
 דבלב יולגל םמלעהמ ואציש אוה תוליצאד תוריפס רשע תניחב רקיע לכ ךכ

 
Likewise, the main matter of the aspect of the ten sefirot of 

[the world of] Atzilut-Emanation, is only that they come out from 
being concealed to being revealed.  

 
  רואו ויז ומכ ,תוריפס וא תורוא םשב וארקנ ןכ לעו

 
This is why they are called by the terms, “Lights-Orot” or 

“Emanations-Sefirot,” [in that they are] similar to a ray and a light.   
 
 ,ןווגו הארמ תניחבכו ,רוא תניחבב קר וניאש םלעהה יולג תניחב לכ ומכו

   'וכ יחה תעונת ומכו
 
This is similar to any aspect of the “revelation of the 

concealed,” in that it is only an aspect of light, or only like the 
aspect of an indication [of the Essence], [such as the] color [of an 
apple].  [In other words,] it is like the movement of an animal 
[which is merely an indication that, in essence, it is alive] etc.   

 
  השמ לש וחור הז ןיאש ,חורה ןמ לצאיו ומכ ונייהו
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Moreover, this is the meaning [of the word Atzilut-
Emanation,] as in [the verse],248 “And He emanated from the 
spirit,” which was not the [actual] spirit of Moshe [itself].   

 
 ןמ תבהלש יולגכ ,שרפוהו לצאנש אוה ,דבל וויזו ורוא יולג תניחב קר

 'וכ אנווג יאהכו תלחגה
 
Rather, it was only an aspect of a revelation of his light and 

ray, which spread forth and emanated, similar to a flame [that 
emanates] from a coal, and the like. 

 
  לדבנ רבדב ןוצרה יולג ןינעמ ליעל רכזנה לשמ יפ לע ןבוי הז לכו

 
All this may be understood according to the aforementioned 

analogy regarding the matter of [how] the desire becomes revealed 
in a separate thing.  

 
 ליעל רכזנכ תוימצע דצמש ןוצרה םצע םלעהמ אצויש

 
That is, it emerges from the concealment of the essential 

desire, according to [his] essence, as mentioned previously.   
 
 םלעה יבגל ןוצר יולג תניחב קר ןה תוליצאד תוריפס רשעד םירתכ תניחב ךכ

  ליעל רכזנכ ןומדק םדא תניחבב אוהש ,ןוצרל ןוצר ארקנש ןוצרה םצע
 
Likewise, the aspect of the Ketarim (Crowns) of [the world 

of] Atzilut-Emanation, is only the aspect of the revelation of the 
desire, in comparison to the concealed essential desire [itself], 
which is called “the desire for the desire,” this being the aspect of 
Adam Kadmon, as previously explained.   

 
248 Beha’alotcha 11:25. 



 

 
290 

 
 דסחל ןוצר יולג ךשמנ ןומדק םדאד דסחד ןוצרה םלעה תניחבמ ומכו

  'וכ דסחד רתכ ארקנש תוליצאד
 
For example, the revealed desire for kindness of Atzilut which 

is called Keter of Chessed, is drawn from the aspect of the 
concealed desire for kindness of Adam Kadmon.   

 
  'וכ המכחד ןוצר םלעה תניחבמ ןכו

 
Likewise, [the revealed desire for wisdom (Chochmah) of 

Atzilut is drawn] from the aspect of the concealed desire of 
Chochmah [of Adam Kadmon]. 

 
 ירה ,ןוצרל ןוצר תווהתה ארקנה והזש ליעל רכזנה לשממ ןבומש ומכ ךא

 ךכ ,'וכ םינוש םינפוא םינינע המכו ןוצר ינימ המכ דילוהל ללכה תניחבב אב אוה
 תוליצאב דסח לש ןוצר יולג ינימ המכ דלונ ןומדק םדאב דסחל ןוצרל ןוצר תניחבמ

 
However, just as it is understood from the aforementioned 

analogy that the existence of what is called “the desire for the 
desire” comes as an aspect of a “general [desire],” which “gives 
birth” to many different [particular] desires and many different 
matters and ways, likewise, many different types of revealed 
desires for kindness of [the world of] Atzilut are “born” from the 
aspect of the “desire for the desire of kindness” of Adam Kadmon. 

 
 הדמד רתכ תניחב השענ ןומדק םדאד הדמ לש תוכלמה תניחבמד אוה ןינעהו

  תוליצאד
 
The [explanation of the] matter is that from the aspect of the 

Malchut of a [particular] quality of Adam Kadmon, comes about 
the aspect of the Keter of that quality of Atzilut.   
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 רתכ השענ ןומדק םדאד תוכלמ תניחבמ קר ירה תוריפס רשעה תוללכבו

  תוליצאד
 
However, [when speaking] of the ten sefirot generally, it is 

only from the [general] aspect of Malchut of Adam Kadmon that 
the [general] Keter of [the world of] Atzilut is made.   

 
 יולג לש םצעה רוא השענ ,ןוצרה םלעה םצע יולגו תויתוא תניחבמ קר אוהו

 'וכ ןוצר
 
This is to say that it is only from the “letters” and revelation 

of the concealed essential desire that the essential light of the 
revealed desire is made.   

 
 השענ ןוצרה םצעד השעמ ףוס תניחבמ קרד ח''יה תואב ראובמש ומכ אוהש(

 )ןומדק םדאד תוריפס רשע אוהש ןוצרל ןוצר
 
(This bears a similarity to what was explained in chapter 

eighteen, that the “desire for the desire,” that is, the sefirot of Adam 
Kadmon, is only made from the aspect of the “end action” of the 
“Essential [Primal] Desire”- [Ratzon HaKadoom].) 

 
 לבקמל ןוצרה םצע השענ עיפשמה רובדבש ןוצר יולגמ ,אמגוד ךרד לע(

 
(By way of analogy, [this is like] the revelation of the desire 

in the speech of the influencer, which becomes the essential desire 
of the recipient.  

 
 לכשה רוא םצע השענ עיפשמבש רובדבש לכשה יולג תויתואמש ומכ

 לבקמב
 



 

 
292 

Similarly, it is like how the letters that reveal the intellect in 
the speech of the influencer, become the essential intellectual light 
of the recipient.   

 
 לבקמל דסחל ןוצרה רוא השענ עיפשמד רובדבש דסח יולגו תויתואמ קר ךכו

 
Likewise, the light of the desire for kindness in the recipient, 

only comes about from the letters and revelation of kindness in the 
speech of the influencer.   

 
 שרשו שאר השענ הליעבש הנורחאה תניחבמש ,לולעו הליע לכב עודיכ

  לולעל
 
As known regarding every [type of] cause and effect, that the 

root and beginning of the effect is made from the last level of the 
cause.   

 
 'וכ ןימוי קיתעד רתכ תניחב השענ ללכב ןומדק םדאד תוכלמ תניחבמ ךכו

 
Similarly, Keter of Atik Yomin [of Atzilut] is made from the 

aspect of Malchut of Adam Kadmon.   
 
 יולג לכ רוקמ תניחב השענ ,דבלב רובדבש ןוצרל ןוצר יולג תניחבמ ונייהד

 )ראבתיש ומכו 'וכ ןימוי קיתעד רתכ ארקנש גונעתה דצמש ןוצר
 
In other words, the source of revelation of the desire which 

results from pleasure, which is called Atik Yomin, as will be 
explained, is made only from the revelation of the “desire for the 
desire” in “speech.”) 

 
 תוריפס רשע םלעהמ ואציש תוליצאד תוריפס רשעה ןינע תוללכ ונייהו

 :'וכ שארמ תורודה ארוק בותכש ומכ ,ןומדק םדאד
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This is the general [explanation] of the matter of the ten 

sefirot of [the world of] Atzilut, which came out of the 
concealment of the ten sefirot of Adam Kadmon, as stated, “He 
calls out the generations from the head” [of Adam Kadmon] etc. 
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Chapter Twenty 
 

 
 ןינע םידקהל שי תוליצאד תוריפס רשעה יטרפ ןינע ראוביש םדוק הנהו

  'וכ ףוצרפ הריפס הדוקנ
 
Now, before the details of the ten sefirot of [the world of] 

Atzilut can be explained, we must preface [by explaining] the 
matter of Nekudah-Point, Sefirah-Emanation, and Partzuf-Stature. 

 
 תוריפס רשעד ,ללכב ןוקיתה תניחבל והתה תניחב ןיבש שרפהה עודי תויהד

 םירתכה תניחבב ןהש ,דבל תודוקנ תניחבב ןה והתד
 
As known, the general difference between the aspect of Tohu 

(Chaos) and the aspect of Tikkun (Rectification) is that the ten 
sefirot of Tohu (Chaos) are only in an aspect of “points,” which 
are the aspects of the Ketarim (Desires).   

 
 השענ אליממ ןכ לע ,'יל הריפס לכ תוקלחתה תניחבב אוה ןוקיתה םלועבו

  ןוקיתה תניחב
 
[In contrast,] in the world of Tikkun-Rectification, the 

[sefirot] come in an aspect of division in which each sefirah [is 
divided] into ten, and therefore, the aspect of “Rectification” 
automatically comes about. 

   
 'וכ ה''מ םש ידי לע תוללכתהה תניחב אוהש
 

This is the aspect of the inter-inclusion [of the sefirot] by 
means of the Name of Ma”H- ה״מ -45 ( א״ה ו״או א״ה ד״וי ). 
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 ,טשפתמש םרט תוימצעה תניחב אוה תודוקנה תניחבש עודי םירבדה רואיבו
 'וכ תטשפתמ יתלב איהש הדוקנכ

 
Now, the explanation of these matters is known, that the 

aspect of Nekudot-Points is the aspect of an essence before it 
spreads forth.  This is similar to a point, which does not spread 
forth. 

   
 ולש רתכה תניחב אוה דסחה תדמד תוימצע תניחב הנה ,דסחה תדמ רוא ומכ

 
An example [of this] is the light of the quality of Chessed-

Kindness.  The aspect of the essential quality of kindness is the 
aspect of its Keter (Desire).   

 
 שרשומו עוטנ אוהש ומכ דסחה תדמד תוימצעה תניחב לע הנווכה ןיא םנמאו

 ליעל רכזנכ( ירמגל ילויה תניחב אוהש ,ליעל רכזנכ הדיחי ארקנש שפנה םצעב
 )א''יו ד''וי תואב

 
However, what is meant here is not the aspect of the essential 

quality of Chessed-Kindness as it is embedded and rooted within 
the essence of the soul, which is called the Yechidah (Singular), as 
mentioned previously, since [the way it exists embedded in the 
essence of the soul] is [still] totally in an aspect of a Heyulie, (as 
mentioned previously in chapters 10 and 11). 

   
 דסח םלעה ןמ יטרפ דסח רבדל ןוצרה יולג תניחב לע אוה הנווכה אלא

  ילויהה תוימצעה
 
Rather, what is meant here is in regard to the aspect of the 

revelation of the desire for a particular [act of] kindness, [as it 
becomes revealed] from its concealment in the essential Heyulie 
of kindness.   
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  ןיידע תוטשפתה יתלב אוה ןוצרה הז םגש

 
[Now], even this [revealed] desire has not yet spread forth 

[from its essential state].  
 
  'וכ הז דסחל יולגב הצור המל ,הז ןוצרל ללכ םעט אלב אוהש ומכ קר

 
Rather, it [exists] as it is, beyond reason whatsoever for this 

desire, [such as the reason for] why he desires to reveal kindness 
etc.   

 
  םינוש םינפוא תוקלחתה תניחב וב ןיאש ןכש לכמו

 
Certainly, [as of yet], there are no divisions into the various 

different ways [that this kindness may be expressed].  
 
  םינוש םינפוא תוקלחתה וב ןיא ,אקווד דסח יפלכ הטמ ולכש םא םג וא

 
Even if his intellect leans specifically to Chessed-kindness, 

[nonetheless] it is not divided into various ways [of how the 
kindness will come out].   

 
 דסחבש המכח תניחב אוה ,תוכזלו דסחל םצעב הטונה לכשש יפ לע ףא

  הדוקנ תניחבב קר אוה םג לבא ,ימצעה
 
[This is because] although the [aspect] of intellect that 

essentially leans toward kindness and merit, is the aspect of the 
Chochmah (Insight) of the essential Chessed (Kindness), 
nonetheless, it too, is only in an aspect of a Nekudah-Point.   

 
  הדוקנ תניחבב אב אוה הז דסחבש חצנ ןכו
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Likewise, [the aspect of] the Netzach (Conquest) of this 

Chessed (Kindness) [also] comes in the way of a Nekudah-Point. 
 
 ,תודמו לכשו ןוצר ,'ימ לולכ יולגב אבה ימצעה דסחה תניחבש םגד אצמנו

   תרכינ תוקלחתה םהב ןיא לבא
 
We [therefore] find that although the aspect of the essential 

kindness which comes into revelation, includes ten [sefirot within 
it, that is, desire, intellect and emotions, nonetheless, there are no 
recognizable divisions within them.   

 
 ילכב ויה םידוקעש ,םידוקעה תניחב אוהו ,דחא הדוקנ תניחבב ןלוכ אלא

   'וכ דחא
 
Rather, they are all [included] in an aspect of a single point. 

This is the aspect of Akudim-Bound, wherein [the sefirot] were all 
bound up in a single vessel. 

 
  הז םע הז ןיללכתמו ןידחיתמ יתלב ןה והתד תוריפס רשע תניחב הזלו

 
It is because of this that the aspect of the ten sefirot of Tohu-

Chaos cannot unite or become inter-included one with the other.   
 
  'וכ תמיו ךולמיו בותכש ומכ הז תחת הז ןה אלא

 
Rather, they are [disjointed points,] one beneath the other, as 

stated, “He reigned and he died etc.” 
 
  דסח יולגב אבש ימצעה ןוצר ומכ

 



 

 
299 

An example of this is an essential desire for kindness that 
comes into revelation.   

 
 ןידה תניחבב אבה וכופיה ימצע ןוצר םע רבחתי אל ,'וכ לכש וב לולכש םגה

 
Although it includes intellect etc., nonetheless, it cannot join 

with an essential desire that is its opposite, [such as an essential 
desire] that comes in an aspect of judgment.   

 
  'וכ ןיד יפלכ םצעב הטונה לכשמ לולכ אוהש םג

 
[This is the case] even though it too includes intellect, [albeit, 

one] which essentially leans towards judgment.   
 
 הלאכ םיכפה 'ב וב ללכתהל ולכויש ילכ םהל ןיא יכ

 
This is because they do not have a vessel within which two 

[essential] opposites, such as these, can become inter-included. 
 
 םושב לובסל לכוי אל ,םצעב דסח יפלכ הטמ ולכשש ימ ,שוחב הארנש ומכו

  םצעב ןיד יפלכ הטמ ולכשש ימ אוהש ,ודגנמל ןפוא
 
We can observe this tangibly, that a person whose intellect 

essentially leans towards kindness cannot, in any way, tolerate his 
opponent, who is a person whose intellect essentially leans 
towards judgment.  

 
 אלו וילע השקי ודגנמש םגד ,אנווג יאהכו ללה תיבו יאמש תיב תקולחמכ(

 ודגנמש העדב ללכתהל ,וב רוזחלו תודוהל לכוי אל לבא ,קותשי םעט אוצמל לכוי
   )'וכ ללכ

 



 

 
300 

(This is analogous to the debates between the academies of 
Shammai and Hillel, and the like.  Even if his opponent poses 
difficult questions [on his views], which he is unable to logically 
answer, he will remain silent, but will [find it] impossible to 
acknowledge [the correctness of his opponent’s opinion].  [Neither 
will he be able] to retract [his opinion] and align himself with the 
opposite view, whatsoever.) 

 
 תוטשפתהל הלש הדוקנ תניחבמ אב הדמה רשאכ ונייה ןוקיתה תניחב לבא

  הבש לכשו ןוצר תוימצעה ןמ ץוח
 
However, the aspect of Tikkun-Rectification is when a quality 

comes to spread forth from its [essential] point (Nekudah), outside 
of its essential desire and intellect.   

 
 ותלוזל דסח יפלכ תוטהל לכשו ןוצרה דלוי רשאכ דסחה תדמ ומכ ונייהד

   הבוט ול השעש דצמ
 
In other words, this is like when the quality of Chessed-

Kindness gives rise to a desire and intellect to have a kind 
disposition toward his fellow, [specifically] because he did him a 
favor.   

 
 ושפנ תוימצעבש בוטה עבטמ חרכהב יולגב אבה בוטה םצע תניחב דצמ אלו

 
[This is to say that] it is not because his [own] essential 

goodness and kindness becomes revealed, as a necessary 
consequence of the natural goodness in the essence of his soul.   

 
 הצרי אנווג יאהכו תוממ וליצהו וננחש ימלו ,עבטב ירזכא תויהל לכוי הברדא

   אנווג יאהכו 'וכ תוכזו דסחל דימת וילע ולכש הטיו ,ביטהל
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On the contrary, he may be cruel by nature.  However, he will 
desire to do [acts of] goodness to someone who was gracious to 
him and who saved him from death, or the like.  [Moreover,] his 
intellectual disposition towards him will always lean towards 
[thoughts of] kindness and merit, and the like.   

 
 ללכ עבטה דצמש ימצעו טושפ דסח אלו ,בכרומה בוטו דסח ארקנ הזש

 
This is called composite kindness and goodness.  It is not at 

all the simple essential kindness that stems from his [essential] 
nature.   

 
 יפלכ ולכשו ונוצר תוטהל ,בכרומה ןידה תדמב ,וכופיהב ןבוי אנווג יאהכו

 'וכ ןמחרו ןדסח שיא אוה ועבט םצעבש םג ,הברה הער ול השעש ואנושל בוח
 
The same [principle] is true of the opposite [quality], which 

is the composite quality of judgment. Towards his enemy, who has 
done him much harm, his desire and intellect will lean towards 
[judging him as being] guilty, even though he [himself] may be a 
kind and merciful person in his essential nature. 

 
 יפל ,דאמ םינוש םינפוא ינימ המכ בכרומב תויהל לכויש ןבוי הז ךרד לעו

 תודמה וב בכרומש רבד ןפוא
 
Accordingly, it is understood that there are many different 

ways in which the composition [of one’s desires] are formed, 
according to the composition of his emotions towards [any given] 
thing.   

 
 ליעל רכזנכ רבדב םייולתה האנשו הבהא ומכ
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This is like love or hate that are dependent upon something, 
as mentioned above.   

 
 ,דסחו בוטל לכה ולכשו ונוצר היהיו ,ונבהאי 'א ודצמש רבד אוצמל לכוי ירה

  שנועו ערל ולכשו ונוצר הטיו ונאנשי ,ומצע רבדה ותואב 'בה ודצמו
 
It is therefore possible to find something that, from one angle, 

he loves, and his desire and intellect are entirely for goodness and 
kindness [towards that thing], while from another angle of the very 
same thing itself, he hates it.  [This is to say that] his desire and 
intellect is turned towards harming and punishing [the very same 
thing].   

 
  דחי הרובגו דסחמ לולכ עצוממ תניחב תויהל לכויש דע

 
[Because of this,] it is possible for there to be an intermediary 

[composite] aspect, which includes Chessed-Kindness and 
Gevurah-Judgment together as one. 

 
 אלש לעו םינועבגה תא תימהש לואש לע 'וכ םש וטפשמ רשאב בותכש ומכ

  דחאכ וכופיהו רבד ,הכלהכ דפסנ
 
This is in accordance with the teaching,249 “[In the same 

matter] where His judgment is, [there He enumerates good 
deeds],” in regard King Saul who killed the Gibeonites.  
[Simultaneously, King David was reprimanded] for not properly 
eulogizing [King Saul].  [This is an example of] two opposites at 
once.   

 
  'וכ יפא לע יכ רמא הז לע ,הערפ תב המלש אשנשכ ןכו

 
249 See Talmud Bavli, Yevamot 78b, and Rashi there; Also see Zephaniah 2:3 
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Similarly, regarding King Solomon’s marriage to the 

daughter of Pharaoh it states,250 “My anger has been aroused etc.”   
 
 תחמש םויב בותכש ומכו שדקמה תיב ןינב תחמש לע רמאנ םירישה רישו

  'וכ ובל
 
However, the Song of Songs was said in reference to 

HaShem’s- ה״והי  joy over the building of the Holy Temple, as 
stated, 251 “On the day of the joy of His heart.”   

 
  דחאכ וכופיהו רבד ,ףא ןורחו החמש

 
[This is an example of] joy and anger, one thing and its 

opposite, as one.   
 
  'וכו ער םדאה בל רצי יכ ןכו

 
Similarly, [regarding the flood] it states,252 “[I will not again 

curse the ground any more for man’s sake;] for the impulse of 
man’s heart is evil from his youth.”  

 
  'וכ םחניו 'וכ םדאה תער הבר יכ ה״והי אריו רמא הלחתמו

 
However, previously it was stated,253 “And HaShem- ה״והי  

saw that the wickedness of man was great in the earth, [and that 
all the impulse of the thoughts of his heart was only evil 

 
250 Jeremiah 32:31; Talmud Bavli Nidah 70b 
251 Song of Songs 3:11; Zohar II 143a. 
252 Genesis 8:21 
253 Genesis 6:5-6 
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continually.] And HaShem- ה״והי  repented [for having made man 
on earth] etc.”   

 
 תניחבב םהש ,ןוקיתד תודמה תניחבמ והזש רחא םוקמב בותכש ומכ

  םיבכרומ
 
As explained elsewhere, all this comes about from the aspect 

of the qualities of Tikkun-Rectification, which are composite 
aspects.   

 
  דבל תוימצעה דצמ אלש רבד תוטשפתהב ונייהד

 
In other words, they spread forth [outside of their essence] 

and do not result from the essential [nature] alone.  
 
  'וכ וכופיהו רבד תוללכתה תויהל לכוי ןכ לע

 
Therefore, it is possible for there to be an inter-inclusion of 

one thing with its opposite. 
 
   הריפס קר הז ןיא ,'יל תוקלחתהב השענשכ םגד ,והתד הדוקנ תניחב ונייהו

 
In contrast, [regarding] the Nekudah-Point of Tohu-Chaos; 

even when it is made into a division of ten [sefirot], [nonetheless] 
it is only [in the aspect of] a Sefirah-Emanation.   

 
 'וכ םיכפהה לכמ תוללכתהה תניחב אוהש ,םדא ףוצרפ אלו

 
[However,] it is not a Partzuf Adam-Stature of Man, wherein 

there is the aspect of the inter-inclusion of all opposites. 
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 זאש ,התוימצעמ ץוח תוטשפתהב אב הדוקנ לכש אקוד ,ןוקיתה תניחבב אלא
  ןיבמל ידו 'וכ םהב םיבכרומש םינוש םילכמ םילכה יוביר ידי לע םיללכתמ

 
Rather, it is specifically in the aspect of Tikkun-Rectification, 

in which each point spreads forth out of its essence, that they can 
become inter-included through the abundance of many different 
vessels, within which they are composed.  This will suffice for 
those of understanding. 

 
 הזב הז ןללבו םימו שא ףרט הריצי רפסב בותכש המ הזו

 
This then, is [the meaning of] the statement in Sefer Yetzirah, 

“He took fire and water and mixed them one with the other.”254   
 
 בותכש ומכו 'וכ ןתוהמ םצעב אלו ,אקוד םימו שאד בכרומה תניחב ונייהד

  :תוכיראב רחא םוקמב
 
In other words, [this is] the aspect of the composition of fire 

and water [together], specifically not [as they are] in their essential 
state, as explained elsewhere at length.   

  

 
254 See Talmud Bavli, Chagigah 12a 
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Chapter Twenty-One 
 

 
 ה''גבו ןימימ ן''חח ,םילצאנד ןיוק 'גד תוללכתהה ןינע תוללכ ןבוי הזבו

 'וכ עצמאב י''תדו לאמשמ
 
With all the above [in mind], the general matter of the inter-

inclusions of the three emanated lines may be understood.  [The 
sefirot of] Chochmah, Chessed and Netzach are to the right, Binah, 
Gevurah and Hod are to the left, and Da’at, Tiferet and Yesod are 
in the middle.255   

 
   ןיוק 'גל קלחנ אל ,רתכבש רתכ ארקנה רתכה תימינפד סדרפב בותכש ומכ

 
[Now,] it is stated in Pardes256 that the inner aspect of Keter, 

which is called Keter of Keter, is not divided into three lines.   
 

  ןיוק 'גל קלחתמ ונממ ,ובש תוינוציח תניחב
 
[It is only from] the external aspect of [Keter] that the three 

lines separate.   
 
 .'וכ ארונהו רובגה לודגהד תונוכב עודיכו ,'וכ רתכבש המכח תניחבמ אוהו

 
[In other words, it is] from the aspect of Chochmah of Keter 

[that a distinction of three lines begins], as known regarding the 

 
255 These three lines are known in Kabbalah and Chassidut by their 

abbreviations.  Chochmah, Chessed and Netzach are called ChaCha”N.  Binah, 
Gevurah and Hod are called BoGa”H.  Da’at, Tiferet and Yesod are known as 
DaTi”Y.  (It is this configuration of the sefirot into three lines, right, left and middle, 
which is usually depicted as “The Tree of Life.”  This configuration of the three lines 
of the sefirot as they are inter-included, is generally called the ten sefirot of Yosher.) 

256 See Pardes Rimonim of Rabbi Moshe Cordovero, Shaar HaTzinorot. 
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[Kabbalistic] intentions of [the words] “The Great, The Mighty 
and The Awesome”257 etc. 

 
 וק ידי לע אוה לאמשו ןימי ןיוקה תוללכתה תניחב הנה ,םירבדה רואיבו

  אקוד יעצמאה
 
The explanation of these matters is that the aspect of the inter-

inclusions of the right and left lines [one with the other] is 
specifically by means of the middle line.   

 
 הנמיה לדבומו המכחה ףנע דסחה ירה ,ן''חח ןימיה וקד אוה ןינעהו

 
The [explanation of the] matter is that in the right line of 

ChaCha”N,258 Chessed – Kindness is an offshoot of Chochmah – 
Insight, but is [nonetheless] separate from it.   

 
 בכרומ רבדב דסח יפלכ הטמש ,םעטהו לכשה דצמ דסחה ףעתסנש המ אוהו

 ליעל רכזנכ
 
This may be [understood by] the fact that Chessed – 

Kindness, branches from [Chochmah, which is] the intellect and 
reasoning that in the composition of something separate, leans 
toward kindness.   

 
 חוצינה תניחב ביוחי דסחה דצמ ונייהד .ונמיה לדבומ ,דסחה ףנע חצנה ןכו

    'וכ שממ לעופב השעמל דסחה איבהל
 

 
257 See the beginning of Amidah prayer.  As mentioned previously, “The Great 

– HaGadol” represents Chessed (Kindness) to the right, “The Mighty – HaGibor” 
represents Gevurah (Might/Judgment) to the left, and “The Awesome” represents the 
median conduct, the middle line which synthesizes the right and the left, which is 
Tiferet (Beauty/Mercy). 

258 Chochmah, Chessed and Netzach 
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Similarly, Netzach – Conquest is an offshoot of Chessed, but 
is [nonetheless] separate from it.  This is to say that the quality of 
kindness necessitates the aspect of triumph, in order to bring the 
kindness into actualization etc. 

 
  'וכ ןידה תדימ ונמיה ףעתסנש ןיד יפלכ הטמה לכש ומכ ,וכופיה לאמשה וקו

 
[On the other hand] the left line [of BoGa”H259] is the 

opposite [of the above].  For example, the [emotional] quality of 
judgment, branches out from an intellect that leans towards 
judgment.   

 
  'וכ הרובג יל ,הניב ינא בותכש ומכ 'וכ הרובג הניב ךכ

 
In the same manner Binah [gives rise to] Gevurah, as 

stated,260 “I am Binah, Gevurah is mine.”   
 
  'וכ ןיניד הנימ הניבו םידסחל הטונ המכחהד

 
[For, as known,] Chochmah leans towards kindness, while 

judgments are aroused from Binah.261   
 
 'וכ תורובגה לכ רוקמ אמיאו םידסחה רוקמ אבאד םייח ץעב בותכש ומכו(

 )עודיכו
 
(This accords with the statement in Etz Chayim that Abba 

(Father-Chochmah) is the source of the kindnesses and Imma 
(Mother-Binah) is the source of the judgments, as known.) 

 
 

259 Binah, Gevurah and Hod.   
260 Proverbs 8:14 
261 Zohar VaYikra 10b-11a 



 

 
310 

 ידי לע אוה ,'א םוקמב רבחתהל ואוביש וללה ןיוק 'בד תוללכתהה תניחבו
   'וכ י''תד יעצמאה וק

 
Now, the aspect of the inter-inclusion of these two [opposite] 

lines, so that they come to be connected [and synthesized] as one, 
is by means of the middle line of DaTi”Y.262   

 
 ארקנו ,ןיד לש לכשל דסח לש לכשמ תוטהל עצוממ תניחב אוהש תעדה ומכ

 הטונ תעד
 
For example, Da’at is the aspect of the median [conduct] that 

tips [the mind] from intellectual kindness to intellectual sternness, 
and is [therefore] called “The Leaning Da’at.”   

 
 לכשה הז היה הלחת רשא ,תוכזל םעטו לכש השענש 'וכ בל רצי יכ ומכו(

 בותכש ומכו אנווג יאהכו 'וכ תער הבר יכ אריו בותכש ומכ ,בוח יפלכ הטונ ומצע
  )רחא םוקמב

 
(For example, [the verse,263 “I will not continue to curse the 

earth because of mankind,] because the inclination of man’s heart 
is evil from his youth, [I will, therefore, not continue to punish any 
living thing, as I had done etc.”] becomes an intellectual reasoning 
for merit, though at first, this very same intellectual [reasoning] 
leaned toward judgment, as stated,264 “And HaShem- ה״והי  saw that 
the wickedness of man was great [in the earth, and that all the 
impulse of the thoughts of his heart was only evil continually.  And 
HaShem- ה״והי  repented that he had made man on earth] etc.”  
There are [many] other cases similar to this, as explained 
elsewhere.)   

 
262 Da’at, Tiferet and Yesod 
263 Genesis 8:21 
264 Genesis 6:5,6  
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 דסחל הטונ תויהל הרובגו דסחד םייכפה םיילכש 'ב רבוחי תעדב אצמנו

   דחא םוקמב םג ,אנווג יאהכו הז ןפואב ןידלו הז  ןפואב
 
We find that [specifically] in Da’at, the two conceptual 

opposites of Chessed (Kindness) and Gevurah (Judgment) become 
connected.  That is, it may lean toward kindness in one way and 
toward judgment in another way, and the like, even in [regard to] 
the same case.   

 
 הרובגו דסח ןיב עירכמ תראפתה תדמ ךכו

 
Similarly, the quality of Tiferet mediates between [the 

heartfelt emotion of] Chessed and [the heartfelt emotion of] 
Gevurah.265  

 
 ,ורטופ תונמחר הז לכ םעש ,ןידה תדימ רחא אלא וניאש ,םימחרה ומכ אוהש

   עודיכ בקעי תדמ איהו
 
An example of this is the [quality of] mercy, which can only 

take place after the quality of judgment.  [This is to say that] 
although [he is found guilty], mercy releases him.  This is the 
quality of Yaakov, as known.266 

 
 דוהו חצנד םיכפה 'ב לולכל עצוממ דוסי תניחב ןכו

 
Likewise, the aspect of Yesod is the mediator to inter-includes 

the two opposites [gut emotions] of Netzach and Hod.   
 

 
265 See Pardes Rimonim of Rabbi Moshe Cordovero, (Shaar HaMachri’in) 

Shaar 9; Chapter 3. 
266 See Zohar I 87b   
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 עיפשהל ךירצשכ עיפשמה תעפשה םדוק ואלו ןה תוצעוי תוילכ ןינע אוהש
 הרובגו דסח תודמה םצע

 
This is the matter of, “The kidneys which counsel” [either] 

yes or no,” before the [actual] influence of the influencer [is 
expressed].  [This takes place] whenever it is necessary to express 
the essential [heartfelt emotional] qualities of Chessed and 
Gevurah.   

 
 הערכהב אב תעדה לוקיש לכ ומכו

 
For example, in every deliberation of Da’at, [the final 

decision] comes about through the tipping of the [intellectual] 
balance.   

 
 לבקמל עפשה איבהל ךיא ,דוהו חצנ ןהש קדצ ינזאמב לוקשי הערכה רחאו

  'וכ
 
Then, after the verdict [has been reached], it is weighed upon 

“The Righteous Scales,” which are Netzach and Hod, [to 
determine exactly] how to bring the influence out to the recipient. 

 
 לאמשו ןימיד ןיוק 'בל רבחמש ,י''תד יעצמאה וק ןינע תוללכ ונייהו

 
This then, is the general matter of the middle line of 

DaTi”Y,267 which connects the two lines to its right and to its left.   
 
 חירב ארקנ יעצמאה וקו ,עודיכ ןוסכלא ילובג ב''י ארקנ ןתוללכתה יטרפו

  'וכ הצקה ןמ חירבמש ןוכיתה
 

 
267 Da’at, Tiferet, Yesod 
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[Now,] as known, the particulars of how [the sefirot] are inter-
included are called,268 “The Twelve Diagonal Lines – Yood Beit 
G’voolei Alachson,” whereas the middle line is called,269 “The 
Inner Beam,” for runs through from end to end.   

 
   ןיוקה תוקלחתהמ הלעמלש ,רתכה תימינפ תניחב דע הלועש ונייהד

 
In other words, it reaches up to the inner aspect of Keter, 

which itself is higher than division into lines.   
 
 .'וכ ןיוקה 'ב לולכלו רבחל וחכב שי ןכ לע

 
Because of this [the middle line] has the power to unify and 

synthesize the two [opposite] lines [to its right and left]. 
 

 רתכ תניחב אוהו( רתכבש רתכ ארקנש םילצאנד רתכה תימינפ ןינע רואיבו
 )'וכ ןיפנא ךיראו ןימוי קיתעד

 
Now [for] the explanation of the matter of the inner Keter of 

the Emanated (Atzilut), which is called the Keter of Keter, (and is 
the aspect of Keter of Atik Yomin and Arich Anpin etc.).   

 
 לולכ אוה םגש ,רתכה רוא ארקנש ,יולגב אבה גונעתהו ןוצרה תניחב ונייה

  תוריפס רשעמ
 
This is the aspect of the desire and pleasure that comes into 

revelation, which is called “The Light of Keter.” It too includes 
ten sefirot within it.   

 

 
268 Sefer Yetzirah 5:1 
269 Exodus 26:28; Zohar II 175b. 
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 ןוצרל סומכ םעט ארקנו ןוצרל םעטה והז רתכבש המכח תניחבו
 
[However] the aspect of Chochmah of Keter, is the reasoning 

for the desire and is called “The Hidden Reason of the Desire.”270   
 
   חצנו דסח וב שי ןכו

 
Similarly, [Keter] contains a Chessed and a Netzach etc, [until 

the aspect of Malchut of Keter.]   
 
 ןוצרה םלעה םצעמ יולגב אבש םג ,לבגומ יתלב אוהש ןוצרה תניחבב לכהו

   ליעל רכזנכ
 

All this is within the aspect of desire, which [still] is 
unlimited, even when it comes into revelation from the “Hidden 
Essential Desire” [of Adam Kadmon], as previously explained.   

 
 הניבו המכחבש תודמ יבגל םדק ימי ארקנ גונעתו ןוצרבש תודמה ןכ לעו

 תוכלמ תניחב דע ,ראבתיש ומכ דבלב יולגה לכשה תלבגה יפכ הלבגהב םיאבש
  רתכבש

 
It is for this reason that the emotional [sefirot] of the desire 

and pleasure (that is Keter itself) are called “the preceding days” 
in comparison to the emotional [sefirot] of [the levels of] 
Chochmah and Binah (Insight and Comprehension) [themselves], 
which come about in a limited fashion, [that is], only according to 
the limitations of revealed intellect, as will be explained. 

 
  ןיוק 'גל קלחנ רתכד תוינוציח תניחבמו

 
270 Ta’am HaKamoos LaRatzon 
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It is [only] from the external aspect of Keter that there comes 

about a division into three lines.   
 
 'וכ עצוממו הרובגו דסחל ןוצרה תוקלחתה ארקנ ןוצרל סומכה םעטבש ינפמ

 
This is because in the “Hidden Reason for the Desire,” the 

desire is [already] regarded as being divided into Chessed, 
Gevurah and the intermediary [quality of Tiferet].   

 
 ימצעו טושפ ןוצר קר ,ןיידע ןוצרל סומכ םעטמ הלעמלש רתכבש רתכב לבא

 ללכ םעט אלב
 
However, in Keter of Keter, which is beyond the “Hidden 

Reason for the Desire,” it is still only a simple essential desire, 
altogether beyond reason.   

 
 סומכ םעט אל םג ,ללכ ןוצרל םעט ןיא יכ

 
This is because a desire is altogether beyond reason, even a 

hidden reason.   
 
  רחא םוקמב בותכש ומכו ,'וכ הבשחמב הלע ךכ קותש ןינעכ

 
This is similar to the matter of,271 “Be silent!  It thus arose in 

thought etc.,” as explained elsewhere.   
 
 תניחבמ יולגב אבש םגה ,'וכ לאמשו ןימי תוקלחתהמ הלעמל אוה ןכ לע

 )ט''י תוא ףוסב ליעל רכזנכ( ןומדק םדא תניחבד ןוצרה םלעהבש הנורחאה
 

 
271 Talmud Bavli, Menachot 29b 
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Therefore, although [the level of Keter of Keter] comes into 
revelation from the lowest aspect of the concealed desire of the 
aspect of Adam Kadmon, (as explained at the end of chapter 19), 
it [nonetheless] is above divisions of right and left.   

 
 'וכ שדקה ןיב תכורפה הלידבהו רמא הז לעו

 
About this it states,272 “And the curtain shall be for you as a 

separation between the Holy and the Holy of Holies.”   
 
 'וכ המכחל רתכד רתכ ןיבש אסרפ תניחב

 
[This refers to] the aspect of the space (Parsa) separating 

Keter of Keter from Chochmah [of Keter].   
 
  תוכיראב רחא םוקמב בותכש ומכ אריואד אמורק תניחב אוהו

 
This is the aspect of the Krooma D’Aveera273 (“Airy 

Membrane”), as explained elsewhere at length.   
 
  'וכ אסרפה ינפלמ ,ךינפלמ ןוצר יהי רמוא ןכ לעו

 
For this reason, we say [in our prayers],274 “May it be 

desirable before you,” [that is,] before the Parsa-Space.   
 
 :ןיבמל ידו 'וכ אנווג יאהכו דסח לש ןוצרל ןיד לש ןוצרמ תונשל

 

 
272 Exodus 26:33 
273 Zohar III (Idra Rabba) 128b.   
274 See the morning blessings and other places. 
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[Since Keter of Keter is above division, it can therefore] 
change from a desire of judgment to a desire of kindness, and the 
like.  This will suffice for those of understanding. 
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Chapter Twenty-Two 
 

 
  תוליצאד תוריפס רשעד תוללכתה יטרפב ןיבהל שי התעמו

 
We must now understand the particular inter-inclusions of the 

ten sefirot of [the world of] Atzilut (Emanation).   
 
  'וכ 'יל 'יו 'יל תוריפסה תוקלחתה יטרפ ןינע ראבל שי הלחתו

 
However, we must first explain the specifics of the matter of 

the sub-division of the sefirot into ten, and ten into ten etc.   
 
 קלחנ המכחבש הרובג אנווג יאהכו ,'יל אוה םג קלחנש המכחבש דסח ומכ

  .'וכ 'יל
 
For example, Chessed of Chochmah (Kindness of Insight) 

also divides into ten, and likewise, Gevurah of Chochmah 
(Sternness of Insight) divides into ten etc.   

 
 'ימ הלולכ המכחה הנה יכ

 
For, [as known], Chochmah (Insight) includes ten [sefirot] in 

it.  
 
 בוח יפלכ וא תוכז יפלכ תוטהל המכחבש הרובגו דסח ומכ ונייה

 
An example is Chessed and Gevurah of Chochmah (Kindness 

and Sternness of Insight), which are the [intellectual] leanings, 
either toward merit or toward judgment.   
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 'ימ לולכ אוה םג ,תוכז יפלכ תוטהל המכחבש דסחו
 
Now, Chessed of Chochmah, which is the intellectual leaning 

towards merit, also includes ten [sefirot] within it.   
 
 אוה םג בייחי בוחלו ,ךכו ךכ ןפואב תוכזל ובש הרובגו דסח ומכ ונייהד

 ךכו ךכ ןפואב
 
This is like Chessed and Gevurah as they are within [Chessed 

of Chochmah, so that there is an intellectual] leaning toward merit 
in a specific manner, and also an [intellectual] imperative toward 
judgment in a specific manner. 

 
 דסחב תוכזל ךפהי בוחהו ,המכחבש ןידב בוחל ךפהי תוכזהש םגה(

    תוקלחתה יתלב ,םצעב אוה רשאכ והז ,המכחבש
 
(For, although merit will be overturned to culpability within 

[the quality of] Judgment of Chochmah, and culpability will be 
overturned to merit within Kindness of Chochmah, this is [only 
so] as the quality is in its essence, [wherein] there are no sub-
divisions.   

 
 המכחבש ןידבו ןיד תניחב המכחבש דסחב םג תויהל לכוי תוקלחתהב לבא

  )עודיכ ,דסח תניחב
 
However, [as it is in a state of] sub-divisions, [of the ten sub-

dividing into ten etc.], it is possible for the aspect of Judgment to 
even be within Kindness of Insight (Chessed of Chochmah), and 
for the aspect of Kindness to be within the Judgement of Insight 
(Din of Chochmah), as known.) 

 
  'וכ תודמו ב''חכ ,'יל קלחנ דסחה ,ןמצע הרובגו דסחד תודמב ןכו
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Similarly, the [actual] emotional [sefirot] of Chessed and 

Gevurah themselves, are also divided into the ten [sefirot], Keter, 
Chochmah, Binah, and the emotional characteristics-Midot etc.   

 
 ימצעה ןידב ונייה ,ןידב ןימחרמ ןיאש םגד

 
For, although [it was stated],275 “We do not [exercise] 

mercifulness during judgment,” this was [said in regard to] the 
essential [quality] Judgment.   

 
 ימצעה דסחב ןיד ןיא ןכו

 
Similarly, there is no Judgment in the essential [quality] of 

Kindness.   
 
 :ליעל רכזנכ דסחב ןידו ןידב דסח שי ,םצעה ןמ ןתוטשפתהב לבא

 
However, as they spread forth from the essence [to become 

composites], there is Kindness in Judgment and Judgment in 
Kindness, as mentioned above. 

 
 שממ והומכ היהו ,ודגנמה וכופיהב רבד לוטיב ארקנש תוללכתה שי הנהו

 
Now, there is a [type of] inter-inclusion called, “The 

nullification of a thing to its opposite, that opposes it,” in which it 
becomes just like its opposite.   

 
 םידסחב תורובגה קותימ ומכו

 

 
275 Talmud Bavli, Ketubot 84a 
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This is like the [matter of] “sweetening” of the Judgments 
(Gevurot) within the Kindnesses (Chassadim).   

 
 גרטקמל ךפהי רוגינסהש ךפיהל ןכו ,רוגינסל ךפהי גרטקמהש ומכ

 
For example, this is like when the prosecutor transforms to 

become a defender, or the opposite, when the defender transforms 
to become a prosecutor.   

 
 ךפיהל וא םיקותמב םירמה םימ קותימכו

 
Similarly, it is like the sweetening of bitter waters in sweet 

[waters], or the opposite.   
 
  אנווג יאהכו בוחל לכשב תוכזל לכש לוטיב ןכו

 
Likewise, [it is like] the nullification of an intellectual 

[reasoning] for merit, into an intellectual [reasoning] for 
culpability, or the like.   

 
 ומצע דגנמב הז חכ שיש יפל קר ונייהו ,יתימא תוללכתה הז ירה

 
These are [all examples of] true inter-inclusion, which is only 

possible because the opposition itself [latently] possesses its 
[opposite] power.   

 
  וב לטב היה אל ,אל םאו

 
If this was not so, it would be impossible for it to become 

nullified to it.   
 
 םלעהב תוקיתמ שי תורירמבו םלעהב תורירמ שי תוקיתמב ומכ
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For example, sweetness possesses [latent] bitterness and 

bitterness possesses [latent] sweetness.   
 
 ללוכ ,תובירע םעט השענש ,ןונצו שבדמ תחקרמה לושיבמ ןוימדו לשמכ

  עודיכ דחי תוקיתמו תופירחמ
 
By way of analogy, an example of this is a [dish called] 

Merkachat, [which is made] from honey cooked with radishes.  
This creates a delightful taste, which includes sharpness and 
sweetness as one, as known.   

 
 שאב םיממו םימב שאה עבטמ שי ןכו

 
Similarly, there is [something of] the nature of fire in water, 

and [something of the] nature of water in fire.   
 
 םיממ שאו שאמ םימ איצוה בותכש ומכ שאב םימ וא םימב שא ללכתי ןכ לע

 'וכ
 
Because of this, there can be an inter-inclusion of fire with 

water, or water with fire, as stated,276 “He took water from fire and 
fire from water etc.”   

 
 לטובי ,ליעל רכזנכ ןידב דסחו דסחב ןיד שיש ינפמ ,הרובגו דסח תודמב ךכו

  ןידב דסחה ךופיהל וא דסחב ןידה
 
This [principle] likewise [applies to] the emotions of Chessed 

(Kindness) and Gevurah (Judgment).  Because there is Judgment 
in Kindness and Kindness in Judgment, as mentioned above, 

 
276 See Talmud Bavli, Chagigah 12a 



 

 
324 

therefore, Judgment may be nullified within Kindness, or vice 
versa, Kindness [may be nullified] within Judgment.   

 
 םלועל וכופיהב רבד ללכתמ היה אל ,אל םאו

 
If this was not so, there could never be an inter-inclusion of 

one thing with its opposite. 
 
 אוהש אלו ,םצעב והומכ אוהש ינפמ דסחב ןידמ תוללכתה שי הנה םנמא

  ותוהממ לטב
 
However, there is [another type of] inter-inclusion of 

Judgment with Kindness [which comes about specifically] 
because it is essentially similar to it, rather than being negated by 
it.   

 
  זועו ףקות וב ןתונ הברדא

 
On the contrary, [in such a case], it [actually] gives 

[additional] strength and force [to its opposite].  
 
 חכ ןתונש ,הרובגבש דסח ךופיהל ןכו ,דסחבש הרובג ארקנ הז לכ םעו

   'וכ ןידו הרובגב
 
Nonetheless, it is called Gevurah of Chessed (Sternness of 

Kindness) or the reverse, Chessed of Gevurah (Kindness of 
Judgment) in that it strengthens the sternness and judgment. 

 
 'וכ םילחג יכ ,םחל והליכאה ךאנוש בער םא ךרד לע ,עודיכ אוה ןינעהו
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As known, this matter is comparable to [the verse],277 “If your 
enemy is hungry, give him bread to eat; [and if he is thirsty, give 
him water to drink, for [in doing so] you are heaping hot coals 
[upon his head etc.]” 

 
 ושפנ דבאל רומג ןידו הער ול השוע הז בוטו דסחב ירה

 
This is to say that with this kindness and goodness, he 

perpetrates complete malevolence and judgment upon his 
[enemy], by destroying his soul.   

 
 השענש שנועו ןיד תניחב לכ אנווג יאהכו ,ודיבאהל ידכ ויאנושל םלשמ ןכו

   דסח תניחבב
 
Similarly, [it states],278 “He pays His enemies up front, in 

order to destroy them.”  This is likewise the case in any aspect of 
judgment and retribution that is done through the aspect of 
kindness.   

 
   הרובגבש דסח ארקנו ,רתויב ןידה ףקותו זוע אוה ירה

 
This [kindness] gives much greater strength and force to the 

judgment, and is called Chessed of Gevurah (Kindness of 
Judgment).   

 ברחנס הנחמב ולוק דוה תא ה״והי עימשהו ומכו
 
This is like [the verse,279] “And HaShem- ה״והי  shall cause His 

glorious voice to be heard” in the camp of Sancheriv. 
 

 
277 Proverbs 25:21-22 
278 Deuteronomy 7:10 
279 Isaiah 30:31,32 
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 ןידה תדמב יושע דסח לש השעמהש ,דסחבש הרובג תניחבב ךופיהל ןכו
 זועו ףקות רתוי וב תויהל

 
Similarly, the opposite is true of the aspect of Gevurah of 

Chessed (Sternness of Kindness).  [That is,] there will be a much 
greater strength and force in an act of kindness which is done 
through the quality of judgment.   

 
 יובירב ךשמויש ידכ םוצמצב םיאבש ,םימשג תורובג ומכ

 
An example of this is the Gevurot G’shamim - “The strength 

of the rains,”280 which come in a constricted fashion so that they 
should come forth with abundance.   

 
   לבקתיש ידכ ,םוקמ לכב עפשה רוא םוצמצ ומכו

 
This is similar to the Tzimtzum-constriction of any light of 

influence, so that it may be received [by the recipient].   
 
 ,הצרי ןב תא באכו ,הבהא לש םירוסי ןכו ,'וכ םירשג ב''ע תוקלחתה ןכו

    ורסיימ

 
280 Mishnah Ta’anit 1:1 
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This [principle] also applies to the divisions of the “72 
bridges”281 and likewise to the “afflictions of love,” [as stated,282 
“For HaShem- ה״והי  admonishes the one He loves,] and like a 
father, he desires His child.”   

 
 אקווד ןידה תדמד שובלב השענ דסחהש

 
That is, the kindness is specifically actualized through a 

garment of the quality of judgment.   
 
  דסחה םצעמ רתוי דסחה ףקות אקווד הז ירהו

 
It is specifically this [kind of expression of kindness] that 

[brings out] the [strength and] force of the kindness, even more 
than the [expression of] the essential kindness. 

 
 ונאפריו ךי אוה יכ בותכש ומכו ,הכמל האופר םידקה ומכו

 
This is similar to [the statement],283 “He precedes the cure to 

the infliction,” and as stated,284 “For He has torn, and He will heal 
us; [He has smitten, and He will bind us up].”   

 
281 See Pardes Rimonim, Shaar 21 (Shaar Pratey HaShemot), Chapter 5.  Rabbi 

Nechunia Ben HaKanah (Sefer HaBahir) calls HaShem’s- ה״והי  name of 72 by the 
term “the 72 Bridges.”  This refers to the name that arises from the three verses that 
begin with the words, “VaYisa, VaYavo, VaYeit” (Exodus 14:19-21).  Each of these 
verses possess 72 letters, and they into 72 three letter combinations, made up of the 
letters of these three verses.  This name is a name of Kindness, as indicated by the 
fact that the numerical value of 72 is Kindness-Chessed- דסח .  However, it is 
expressed through the vehicle and vessels of Gevurah-Sternness, as indicated by the 
fact that the numerical value of 3 verses x 72 letters = 216, which is the numerical 
value of Judgment-Gevurah- הרובג -216.  (Also see Ginat Egoz of Rabbi Yosef 
Gikatilla, translated as HaShem Is One, Vol. 3, The Gate explaining that the Explicit 
Name (Shem HaMeforash) is ב״ע -72 and ו״רי -216.) 

282 Proverbs 3:12 
283 Talmud Bavli, Megillah 13b 
284 Hosea 6:1 
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  רתוי קזחתיו ארבי האופרה ידי לע ךא  ?ללכ האכהל ךירצ המל הרואכלו

 
Now, at first glance, why is the infliction necessary 

altogether?  However, through the healing, one becomes healthier 
and stronger [than at first].   

 
 אוהש ,דסחבש ןידה תדימ ידי לע רבועיו ,השקה ןידה תניחב אוה הלוחה יכ

  'וכ םישק םירבדמ האופרה
 
This is because sickness is the aspect of harsh judgment. It is 

remedied by means of the quality of Judgment within Kindness, 
that is, medicine, which is [made] of harsh substances.   

 
 אקווד דסחבש ןידב ונייה ,אקווד ושרשב ,ןידה קותימ לכב אנווג יאהכו

 
This [principle] applies to the sweetening of every judgment.  

[It takes place] specifically in its [essential] source. That is, it is 
specifically [by means] of the Judgment in the Kindness (Din 
SheBeChessed).   

 
  .ןיבמל ידו 'וכ וקיתמהלו ןידה לע רובגל ,דסח לש ופקות ותויהל

 
This is because it is the strength of the Kindness, [which is 

required] to overpower the Judgment and sweeten it.  This will 
suffice for those of understanding. 

 
 הרובג םג ומכ ,הרובגו דסחד תוללכתהה יטרפ ינפוא תוכיא ןבוי הז לכבו

 הרובגבש דסח םע דסחבש
 
Through all the above, the inter-inclusions of Chessed and 

Gevurah, and the particular ways of how [they inter-include] may 
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be understood, in that even Gevurah of Chessed [may be inter-
included] with Chessed of Gevurah.   

 
 הרובגב ףקות הזו דסחה ףקות הזש ,רתויב םיכפה 'ב ןהש םגד

 
[This holds true] even though they may be two extreme 

opposites, [such as in a case] in which one is potent Kindness 
(Chessed) and one is potent Judgment (Gevurah).  

 
 דסח לעופ הזו ןיד לעופ הזש ,םיפלוחמ םישובל תוטשפתה דצמ ןכש לכמו

 
Moreover, they are certainly [opposites] in that they are 

expressed within exchanged [and opposing] garments, [in which] 
one actualizes a judgment and one actualizes a kindness.   

 
 הרובגש ,אקוד וכופיה רבד ליבשב לעופ דחא לכש דצמ םוקמ לכמ לבא

 ,ןיד ותוימינפו דסח ותלועפ הרובגבש דסחו ,דסח ותוימינפו ןיד ותלועפ דסחבש
 םינפ לכ לע םיכפה 'ב הארמ דחא לכש ינפמ ,אקוד דחאכ אובל ולכוי ןכ לע

 
Nonetheless, since each one is specifically an actualization 

for something that is its opposite, that is, Gevurah of Chessed 
actualizes judgment but its inner [motivation] is kindness, and 
Chessed of Gevurah actualizes kindness but its inner [motivation] 
is judgment, therefore, specifically [because of this] they can come 
together as one, since each one [includes and], at the very least, 
indicates these two opposites. 

 
  םילחגה תא ןניצ ןכו ,םהרבאל ליצהש לאירבג ומכו
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This may be illustrated [by the fact that it was the angel] 
“Gavriel who [offered to] save Avraham,”285 and similarly, [by the 
fact that it was Gavriel] who286 “cooled the coals.”   

 
  דסחבש הרובג תניחבמ הז ירה

 
This [comes] from the aspect of the Gevurah in the Chessed.   

 
 'וכ הכמל האופרכו ,םוחה ילוח תא איצומ הבוט העיז ומכ

 
 

285 Talmud Bavli, Pesachim 118a – When he was thrown into the fiery furnace 
by Nimrod. 

286 Talmud Bavli, Yoma 77a – It states (Ezekiel 8:16), “He brought me to the 
inner court of the house of HaShem, and behold, at the door of the temple of HaShem, 
between the Ulam (porch) and the Altar there were about twenty five men.  Their 
backs were towards the temple of HaShem, and they faced east, and they bowed 
down eastward, to the sun.”  The Talmud continues, “From the fact that it states that 
they faced east don’t we know that their backs were towards the temple of HaShem?  
Rather, what do we learn from the fact that their backs were turned towards the 
temple of HaShem?  This teaches us that they were revealing themselves, and 
defecating (towards the Shechinah).  The Holy One blessed be He said to (the angel) 
Michael, “Michael, your people have sinned.”  Michael answered, “Master of the 
Universe, isn’t it enough that there are good people amongst them?”  The Holy One 
blessed be He answered him, “I will burn them, including the good ones that are 
amongst them (because they did not rebuke the sinners).” Then (Ezekiel 10:2) “G-d 
spoke to the man who was clothed in linen (referring to Gavriel) and said, “Go in 
between the wheels (referring to the Ophanim angels), under the cherub (referring to 
the Chayot HaKodesh angels), and fill your hand with coals of fire from between the 
cherubim, and throw them upon the city.”  And he went in, in my (Ezekiel’s) sight.”  
It then continues and says (Ezekiel 10:7) “And the cherub stretched forth his hand 
from between the cherubim to the fire that was between the cherubim, and he took 
thereof and gave it into the hands of him that was clothed with linen (Gavriel), who 
took it and went out.”  Rav Channa Bar Bizna said in the name of Rabbi Shimon 
Chasidah, “Had the coals not cooled from the hands of the cherub to the hands of 
Gavriel, there would not remain even a remnant or a refugee from the enemies of 
Israel.” (Note: The term “The enemies of Israel” is a euphemism for Israel 
themselves. The Talmud did not wish to express a curse in regard to the Jewish 
people so it turned it around against their enemies.)  We see from this story that the 
coals cooled in the hands of Gavriel, the angel of fire.  Now, seemingly, they should 
have gotten hotter in his hands.  However, because he possesses the quality of 
Chessed as well, he is actually capable of cooling the coals. 
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Similarly, a good [heavy] sweat eliminates the illness of 
[high] fever, like [the above-mentioned fact that harsh] 
medications heal afflictions.   

 
 ךאלמ אציו בותכש ומכ ,הרובגבש דסח תניחבב ברחנס הנחמב הכמה אוהו

   'וכ ה״והי
 
[Furthermore], it was he [Gavriel] who smote the camp of 

Sancheriv, in an aspect of Chessed which is in Gevurah, as 
stated,287 “The angel of the HaShem- ה״והי  went out [and smote in 
the camp of Ashur] etc.,” as known.  This will suffice for those of 
understanding. 

 
 אלאמשב אנימיו אנימיב אלאמש אללכאל ונייהו

 
This then, is [the meaning of the teaching],288 “To include the 

left in the right and the right in the left.”   
 

 ולש רואה ךפיה ילכה לעופש ,הרובגה ילכב דסחה רוא ומכ אוהש
 
This is similar to light of Chessed in a vessel of Gevurah, 

wherein the vessel actualizes the opposite of its light.   
 

  ובש דסח לש רוא ךופיה ,ןיד לעופ הרובגה ילכש
 
That is, the vessel of Gevurah actualizes judgment, which is 

the opposite of the light of kindness within it.   
 
 ובש הרובגה רוא ךופיה ,דסח לעופ דסחה ילכ ,ךופיהל ןכו

 
287 Kings II 19:35; Isaiah 37: 36; Talmud Bavli, Sanhedrin 95b 
288 See Zohar beginning of Parshat Korach.  
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The reverse is also true.  A vessel of Chessed may actualize 

kindness, which is the opposite of the light of Gevurah within it.   
 
 הרוצו רמוח ןינעכ אוהש ,ילכו רוא תניחבב אוהש רחאמ ,ללכ ךפיה הז ןיאו

 )ראבתיש ומכ(
 
However, this is not at all a contradiction, since this 

[phenomenon] is the aspect of lights and vessels, which is related 
to the matter of “form” and “substance” (as will later be 
explained).   

 
 'ב ןהש ,ב''ע םשו ב''מ םשד תוללכתה ןינעב רחא םוקמב בותכש ומכו

 'וכ עמש תאירקד תוישרפ
 
This is in accordance to that which is explained elsewhere 

regarding the matter of the inter-inclusions of the name of seventy-
two and the name of forty-two, which are the [first] two 
paragraphs of the Shema recital.289   

 
 דסחה שיא ,םהרבאב קחצי תדיקע ומכו

 
289 The first paragraph of the Shema recital has 42 words, beginning with the 

word “V’Ahavta – And you shall love” until the end of the paragraph.  This paragraph 
corresponds to the name of 42 letters.  It is explained in the writings of the Arizal 
that the name of 42 letters (of Ana B’Koach) is a name of Sternness-Gevurah.  In 
contrast, the second paragraph of the Shema recital has 72 words, beginning with 
“V’Hayah – And it shall come to pass” until the word “V’Samtem – And you shall 
place them.”  The name of 72 is a name of kindness (as is indicated by its numerical 
value, which is equal to the word Chessed, as mentioned previously).  Now, the first 
paragraph speaks of love of HaShem- ה״והי  (Chessed), while the second paragraph 
speaks of the retribution which will ensue when one strays from HaShem- ה״והי  
(Gevurah).  So although the first paragraph represents Gevurah, it is expressed 
through vessels (i.e. letters) of Chessed.  In contrast, the second paragraph represents 
Chessed, but is expressed through vessels of Gevurah.  (Also see the Kavanot of the 
Arizal to the Shema recital.) 
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Another example [of this principle] is [the fact that] the 

binding of Yitzchak was [done] by Avraham, the [epitomal] man 
of kindness.   

 
  םינהכד םידסחב וללכנש ,םיולה תפונתכו

 
[This is] likewise the case in regard to the “waving”290 of the 

Levites, who became included within the Kindnesses of the 
Kohanim-Priests.291   

 
 ךילע ווליו בותכש ומכ

 
This is as stated,292 “[Bring your brethren also of the tribe of 

Levi, the tribe of your father,] bring them near to you, [so that they 
may join to you, and minister to you].”   

 
 םיבר אנווג יאהכו ?וכופיה תא תרשי ךיאו

 
Why is it possible for them to serve their opposites?  There 

are many other such examples. 
 
 דחא לכבש תוקלחתהה תניחב דצמ קר וניא הז לכו

 
Now, all of this is only possible because of the aspect of sub-

divisions that exist in each [sefirah].   
 
  'וכ שממ םיכפה 'ב םתויהב םג ,רועינו ונימ תא ןימ אצמ ןכ לע

 
290 See Numbers 8:5 through 8:21 
291 The Levites are rooted on the side of Gevurah, while the Priests (Kohanim) 

are rooted on the side of Chessed. 
292 Numbers 18:3 
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Therefore, “a kind finds its kind and become awakened,”293 

even when the two are literally opposites.   
 
  םימו שא לש רש ,לאירבגו לאכימ תוקלחתה ןינע ומכו

 
This is similar to the matter of the differences between 

Michael and Gavriel, the angels of fire and water.   
 
  'וכ םולשה השוע בותכש ומכ ,הז תא הז ןיבכמ ןיאו

 
[Nonetheless] they do not extinguish each other, as it states,294 

“He makes peace in His high places.”   
 
 אקוד ודגנמה וכופיהמ דחא לכב שיש יפל

 
This is specifically because each one [latently] possesses 

something of his opposite. 
 
 יא ,םירתכ ארקנה תודוקנה תניחב ומכ ,תילכתב םיטושפה תורואב לבא

 ללכ ללכתהל םהל רשפא
 
However, in [regard to] the completely simple [essential] 

lights, such as the aspect of Nekudot – Points, which are called 
Ketarim – Crowns, it is impossible for them to become inter-
included whatsoever.   

 
 ודגנמה תניחבמ ללכ וב אצמי אלו ,ותלוזמ ירמגל לדבנ דחא לכש ינפמ

 

 
293 Talmud Bavli, Eruvin 9a 
294 Job 25:2 
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This is because each one is completely different from the 
other, and nothing of its opposite can be found in it altogether.   

 
 םע ,בוט קמוע ארקנה ,בוטה שיא שפנ תוימצעבש בוטה תניחב םצע ומכ

  'וכ ער קמוע ארקנה ,ערה םצע
 
An example [of this] is the essential aspect of goodness which 

is in the essence of the soul of a good person, and is called “The 
depth of goodness.”  [In no way can it compromise] with the 
essential evil, which is called “the depth of evil.” 

 
 ןמצע תונודז ןכו ,בוטל ערה םצע םג ךפהנש םיאור ונא הבושת ילעבב ךא

  תויכזכ ושענ
 
Only in true penitents – Ba’alei T’shoova, do we find that 

even the essence of evil has been transformed into goodness, so 
much so that,295 “their transgressions themselves become counted 
as merits.”   

 
 תוקלחתהמ םג הלעמלש ,ףוס ןיא רוא תומצעב שפנ תריסמ דצמ אוה ירה

 הרובגו דסחה םצע
 
This is because they give themselves over with [complete] 

self-sacrifice to the Essential Self of the light of the Unlimited 
One, HaShem- ה״והי , blessed is He, who is even beyond the 
essential differences between Chessed (Kindness) and Gevurah 
(Judgment).   

 
 ךינפלמ ,םצעב ,ןוצר יהי רמולו ללפתהל ,אקווד שפנ תריסמב םילוכי ךכלו

  'וכ

 
295 Talmud Bavli, Yoma 86b 
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Therefore, it is specifically through giving ourselves over to 

HaShem- ה״והי , blessed is He, with complete self-sacrifice, that we 
are capable of praying and saying, “May it be desirable before 
You,” meaning, in the Essential Self of HaShem- ה״והי , blessed is 
He etc.   

 
 ,'וכ דסחל םצעב ןידה םג ךופהל ,םוחר לא 'וכ וינפ לע ה״והי רובעיו ןכו

  ןיבמל ידו 'וכ אנקיד ינוקת ג''י ןינעב ראבתיש ומכו
 
Similarly, [regarding the thirteen qualities of mercy, it 

states],296 “And HaShem- ה״והי  passed before him and proclaimed, 
HaShem- ה״והי , HaShem- ה״והי , Benevolent and Gracious God etc.,” 
[thus] transforming even essential judgment into kindness, as will 
be explained concerning the matter of the “Thirteen Fixtures of the 
Beard.”297  This will suffice for those of understanding.  

 
  שממ ףוס ןיא רוא תומצע חכמ וב שיש ,טוחו וקה תניחב ידי לע ונייהו(

 
(This [sub-division and inter-inclusion] comes about by 

means of the aspect of the Kav V’Chut – Line and Thread, which 
possesses [something] of the power of the Essential Self of the 
light of the Unlimited One, HaShem- ה״והי  Himself, literally.    

 
 'וכ םיימצעה ויתודמל אל םג ,ויתודמל אלו וילא הכרבל םנורכז בותכש ומכ

 :)ןיבמל ידו םשה תרזעב ראבתיש ומכו
 
This is in accordance to the statement of our Sages,298 “[One 

must pray] to Him [alone], and not to His qualities,” not even to 
 

296 Exodus 34:6 
297 Yod-Gimel Tikkunei Dikna 
298 Pardes Rimonim, Shaar 32 (Shaar HaKavanah), Chapter 2, citing Sifrei. 
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His essential qualities.  All this will be further explained, with the 
help of HaShem- ה״והי , blessed is He.  This will suffice for those of 
understanding.) 
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Chapter Twenty-Three 
 

 
   עצוממ תניחב אוהש ךיא ,רתכה תניחב תויטרפב הנהו

 
[We] now [must understand] the aspect of Keter [more] 

particularly, [to understand] how it is the aspect of an 
intermediary.   

 
 שארו שרש אוהו ,ובש תוימינפב אוהו ,ליצאמבש הנורחאה תניחבמ וב שיו

 םייח ץעב בותכש ומכו ,ובש תוינוציחב םילצאנל
 
In its inner aspect it possesses something of the last level of 

the Emanator, while in its external aspect it is the root and head of 
the Emanated, as stated in Etz Chayim.299   

 
 שבולמ יתלב ,םמורמו לדבומ ןימוי קיתעד ןישאר ׳ג תניחבש עודי תויה םגו

 םילצאנב
 
Moreover, as known, the first three sefirot of Atik Yomin are 

separate and exalted and do not become invested within the 
emanated.   

 
  םלוע תוימימ אשנתמה והזו

 
This is [the meaning of the words,]300 “[The King who alone 

is exalted…] who transcends the days of the world.”   
 

 
299 See Etz Chayim, Shaar 42 (Shaar Drushei ABY”A), Chapter 1. 
300 See the liturgy of the morning blessings of the Shema. 
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 .'וכ םלוע תומימ קתענש ,'וכ םירה קיתעמה ןושלמ ,ןימוי קיתע ארקנ ךכלו
   .עודי הז לכ הנה

 
Because of this it is called “Atik Yomin – The Ancient of 

Days.”  [Atik] shares the same three letter root as “HaMa’atik 
Hareem – Who removes Mountains.”301  [In other words, Atik 
Yomin] is removed from the days of the world.  Now, all this is 
well known. 

 
 קר ,דחאל בשחנ ןיפנא ךיראו ןימוי קיתעש תויהב ,טרפ ךרד הזב ןיבהל שיו

 אוה ןיפנא ךירא תניחבו ,ףוס ןיאה םלוע ףוסמ ןימוי קיתע תניחב בשחנ תוללכבש
  .םייח ץעב בותכש ומכ ,םילצאנל שארו שרש

 
Now, we must understand this in a manner of particulars, 

since Atik Yomin and Arich Anpin are considered to be one, except 
that in general, the aspect of Atik Yomin is considered to be the end 
of the World of the Unlimited One, whereas the aspect of Arich 
Anpin is the root and beginning of the Emanated [worlds], as stated 
in Etz Chayim.302 

 
  ןוצרהו גונעתה תניחב והזש עודי םירבדה רואיבו

 
As known, the explanation of these matters is that these [two 

levels of Keter] are the aspects of pleasure (Ta’anug) and desire 
(Ratzon).   

 
 רבדל ןוצר היה אל גונעתה ילולו ,גונעת שי ןוצר לכבש םיאור ונאש תויהלו

  ללכ
 

 
301 Job 9:5 
302 See Etz Chayim, Shaar 42 (Shaar Drushei ABY”A), Chapter 1. 
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Now, we observe that within every desire there is a pleasure, 
and if not for the pleasure there would be no desire for the thing at 
all.   

 
  ללכ הזב הצור היה אל גונעת וב שיש ילול ,דובכו רשועל ןוצרה ומכ

 
This is like the desire for wealth or honor.  If not for the 

pleasure of [wealth or honor], he would have no desire for them at 
all.   

 
 הרואכל ןוצרה תוימינפ תניחב אוה גונעתה ןכ םא

 
Therefore, seemingly, pleasure is the inner aspect of desire. 

 
 גונעת ןיא ןוצר ןיא םאש ,ןכ םג ךופיהל םיאור ונאו

 
However, we also observe the opposite, that if there is no 

desire there is no pleasure.   
 

 גונעתה תימינפ ןוצרה ןכ םא .ללכ ונממ גנעתי אל וב הצרי אלש רבד ירהש
 
That is, he will have no pleasure whatsoever from something 

he does not desire.  If so, desire is inner to pleasure. 
 
 ןיאו גונעת אלב םויק ןוצרל ןיא יכ ,םייקתמ וניא הז אלב הזש םיאור ונאו

 ןוצר אלב םויק גונעתל
 
What we see is that the one cannot exist without the other, 

because desire cannot exist without pleasure, and pleasure cannot 
exist without desire.   
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 דחי םרוביח תועצמאמש רחאמ ,דחא תוהמ םהינשש רמול חרכומ הז יפלו
  'וכ םייקתי אקוד

 
According to this, we must say that the two are one, because 

it is only when they bound together as one, that [Keter] exists.   
 
 שפנהש בכרומ ןוצרו גונעתב ןיב ,ימצעו טושפ ןוצרו גונעתב ןיב הז לכו

  .'וכ לדבנ רבד אוה אלא ,התומצעמ וניאש םג ,וירחא ךשמנו טשפתמ
 
All this [holds true] whether it is the simple essential pleasure 

and desire, or whether it is a composite pleasure and desire that the 
soul spreads forth and is drawn after, even though it is not of [the 
soul’s] essence, but is [rather] a separate thing from it. 

 
 ,גונעת וב שיש רבד רחא ךשמתהל העבט שפנהש םיאור ונא ללכב םנמאו

 וב ללכנו ךשמנ התומצע לכ תויהל לוכיש דע
 
Generally, we see that the nature of the soul is to be drawn 

after something that is pleasurable, to the point that its entire 
essence could be drawn after [it] and included in it.   

 
 ןידו דסחב תודמו ,המכח וא ןוממ וא דובכב ומכ ,לדבנ טרפב בכרומה גנועכ

  אנווג יאהכו תוראפתהו חוצינו
 
[This is] like a composite pleasure for a specific [thing], 

which is separate [from the essence], such as honor, wealth, 
insight, or the emotional [traits] of kindness, judgment, conquest 
and self-aggrandizement, or the like.   

 
 אנווג יאהכו הזה םלועה יגונעת לכ תוואתכ ,ןתדמחמ שפנהש םירבדב וא
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[This is true of] anything that the soul craves, such as lusting 
for all worldly pleasures, and the like.   

 
 ךשמות שפנהש קר ,ילויהה גונעתה תוימצע תניחבב ןניא הלא לכש יפ לע ףא

   ילויהה גונעת תניחבב אוה שפנה םצעש הארנ הזמ לבא ,םהל דומחתו
 
Although none of these [desires] are in an aspect of an 

essential Heyulie pleasure, and it is only that the soul is drawn after 
them and lusts for them, nonetheless, from this we see that the 
essence of the soul is in an aspect of a Heyulie of pleasure.   

 
   גנועה ךפיה אוהש ,רעצה ןמ חרבתו בכרומ גנוע רחא ךשמות ןכ לע

 
It is for this reason that it is drawn to composite pleasures and 

flees from pain, which is the opposite of pleasure. 
 
  שממ ןה ןילוקש ןיוק 'בש דע

 
These [two, pleasure and pain,] are two lines that are equally 

counterbalanced, literally.   
 

 טעמתתו ץווכתת ןכ ,גונעת ירבדב הרוא תאלמב שפנה תוטשפתה ךרע יפכש
  'וכ תילכתב ןוגיו רעצב הרוא

 
Commensurate to the spreading forth of the soul to become 

filled with light from pleasurable things, so will its light become 
completely diminished and withdrawn by pain and anguish.   

 
 גונעתה אוהש ,התוהמ םצעב הארנ הזמו

 
From this we see that the essence of its being is pleasure.   
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 רעצה ןמ ץווכתתו חרבתש הממ רקיעהו
 
However, the principal [proof for this] is from the fact that it 

will flee and become withdrawn due to pain.  
 
 'וכ רתוי היאר הזמ

 
This is a greater proof [of this phenomenon].   

 
 ,שפנה םצעמ בשחנ גונעתהש ,םינושארה םילבוקמה רמוא ורזג ןכ לעו

 גנועה ןמ הלעמל ךל ןיאש ורמאו
 
It is for this reason that the early Kabbalists decreed and stated 

that pleasure is considered to be of the essence of the soul, and 
they stated,303 “There is nothing higher than pleasure.”   

 
 לכ ךשמותו ברה גונעתה ןמ אלמתת שפנד תוימצעהש קר ,ןכ תמאה ןיאו

  'וכ ישפנ התלכ ומכ ,הלוכ טעמכ ךשמותו הלכתש דע ,התומצע
 

However, this is not [entirely] true.  Rather, the essence of the 
soul becomes filled with great pleasure, and its entire essence is 
drawn after it, to the point that it may expire when it is almost 
entirely drawn into it.  This is like [the verse],304 “my soul expires 
etc.”   

 
   עודיכ גלפומה רעצה םצועמ ,לכו לכמ ירמגל רוא ןוערגב הלכת ךפיהלו

 

 
303 Sefer Yetzirah 2:2 
304 Psalms 84:3 
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The reverse is likewise true, that it will expire and its light 
will become completely and absolutely diminished by the intensity 
of extreme pain [or anguish], as known. 

 
 הנה ,שפנה לש תוחכ יטרפב םגש םיאור ונאש הממ רתוי הרורב היארו

  דימת ותואיצמ םויק רקיע אוה ,תוטרפב חכה הזבש גנועה תניחב
 
Now, an even clearer proof [of this] is from what we observe 

regarding even the particular powers of the soul; that it is mainly 
the pleasure in a particular power that establishes its existence at 
all times.   

 
 רקיע ,ביטהל בוטה עבטב יעבטו ימצע אוהש םג ,דסחה תדמ לש חכה ומכ

  בוטה עפשב גנעתמש ,גונעתה אוה ומויק
 
For example, [regarding] the power of the quality of kindness; 

although it is essential and natural in the nature of [of a person who 
is] good to bestow goodness, [nonetheless,] its principal existence 
[comes about from] the pleasure, in that he takes pleasure in 
influencing goodness.  

 
 ןמ רתויב גנעתהל ועבטש המ אוהש ,ובוט תויעבטל יתימאה םויק והזו

 דסחו בוטבש הז גנוע ידי לע אב ושפנב ותויח רקיע לכש דע ,הבטהה
 
The true existence of his good nature is that by nature he takes 

great pleasure in [bestowing] goodness, to the point that the main 
vitality of his soul comes about through the pleasure [that he gets 
from doing acts of] goodness and kindness. 

 
 הז גונעתב ותויח לכ והזש קר הז ןיא ,ועבטב ירזכא אוהש ימב ךופיהלו

 עודיכ ,תוירזכאו ער השועש
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The reverse is true of someone who is cruel by nature.  This 
only means that his entire vitality is the pleasure [that he gets] from 
doing evil and cruelty, as known.   

 
 ךשמנ ושפנ תויחש דע ,גלפומה גנועה קר ומויק רקיע לכ ,חוצינה תדמב ןכו

   ותלוזל חצניש הזב הלוכ
 
Likewise, the primary existence of the quality of Victory 

(Netzach) is the immense pleasure [that he gets], to the point that 
the entire vitality of his soul is drawn into being victorious over 
his fellow.   

 
 'וכ הלחי חצני אל םאו

 
Should he not be victorious, he may [actually] become ill.   

 
 ןוצרהו המכחה דע תודמה יטרפ יטרפ לכב אוה ךכו

 
Similarly, this is the case with each and every particular 

quality, including Insight (Chochmah) and Desire (Ratzon).   
 
 שדחל חכ ול ןיא הלכשהבש גנועה ילולו ,גנועה םרוקמו םמויק רקיע ירה

 שוחב הארנכ ,המכח םוש
 
Their principal existence and source is the pleasure [in them], 

as is clearly observable that without the pleasure in 
conceptualization, a person will not have the power to innovate 
any insight.   

 
 'וכ אתעמשד הוודח אלמלא רמאש ומכו
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This is in accordance with the statement,305 “Were it not… for 
the pleasure in [Torah] study etc.”   

 
 אוה ,ילויהה גנוע ובש ,תיחולחלהש ,וינפ ריאת םדא תמכח ןינעב עודיכו

 'וכ לכש לכ ליכשהל רוקמה
 
[Moreover], as known regarding the matter of,306 “A man’s 

wisdom illuminates his face,” that the “Lachloochit – Moisture” 
within which is the Heyulie for pleasure, is the source for the 
conceptualization of any concept. 

 
 יטרפ לכב םג ,אצמנ גונעת ןיא ןוצר אלבש םיאור ונא דבלב ןוצרב םנמאו

   תודמה
 
However, it is only in regard to desire that we observe that 

without desire there cannot be pleasure.  [We find this 
phenomenon] even in all the particular qualities.   

 
  ללכ גונעת וב ול ןיא ןיד וא דסחב הצרי אל םא ומכ

 
For example, if [a person] does not desire kindness or 

judgment, he will have no pleasure in them at all.   
 
  ללכ הזל גנועה אצמי אל ליכשהל הצרי אל םא ןכו

 

 
305 See Zohar I 138a - Rabbi Yitzchak the son of Rabbi Yossi was traveling 

from Kaputkia to Lud.  He encountered Rabbi Yehuda.  Rabbi Yitzchak said to him, 
“Say that our associates, the Sages of the Mishnah, should be awakened to this 
matter; that the Yetzer Hara (lust) should be banished from the world, except during 
the time of marital relations.”  [Rabbi Yehuda] answered him, “By your life!  The 
Yetzer Hara (lust) is necessary for the world, just as rain [is necessary] for the world.  
If not for the Yetzer Hara (lust), there would be no pleasure in learning [Torah].” 

306 Ecclesiastes 8:1 
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Similarly, if he does not desire to become intelligent, he will 
find no pleasure in [intellectual pursuits] at all.   

 
 ראשב ןכו ,תוראפתה וא חוצינב גונעת ול ןיא ללכ חוצינב הצרי אל םא ןכו

 אנווג יאהכו דובכו ןוממכ ,הזה םלוע יגונעת
 
Likewise, if he does not at all desire victory, he will have no 

pleasure in victory.  [The same is true of] self-aggrandizement or 
all other worldly pleasures, such as wealth or honor and the like.   

 
  ללכו ללכ ןהב גונעת ןיא ןוצר אלב

 
Without desire, there is no pleasure in them, whatsoever.   

 
 רחא ךשמנ שפנה םצע רקיע לכש תויהב אוה הז ןינע תוללכש ינפמ ונייהו

 )עודיכ ׳וכ המ רבדל ןוצרב הלכת הלוכש דע שפנה לכ תכשמה ןכ םג אוה ןוצרהש( ,ןוצרהו גונעתה
  ןוצרהו גונעתה אוה םמויק רקיע ,היתוחכ יטרפ לכב םג ןכ לע

 
In other words, because this entire matter is that since the 

whole essence of the soul is drawn after the pleasure and desire,  
(for, [just as with pleasure,] the desire also draws forth the entire soul, to the 
point where it can expire because of its desire for something, as is known,) 
therefore, all its particular powers also [derive] their principal 
existence from the pleasure and the desire.   

 
   גנועה ךפיה ,הז רבדמ רעצה אוה םרדעהו

 
The absence of [pleasure and desire in any particular matter] 

is the pain of the matter, this being the opposite of pleasure.   
 
  אליממ רעטצי ,רעצ וניאש םג ,ןוצרל דגנמה רבדו
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If something [stands in] opposition to [his] desire, although, 
[in and of itself], it is not [necessarily] a painful thing, he will 
automatically be agonized by it.   

 
  ונממ גנעתי ,ואנוש בוהאל הצרי םא ומכ

 
For example, if he desires to love his enemy, he will delight 

in him.   
 
 ונממ רעטצי ,ובוהאב הצרי אל םא ךפיהלו

 
On the other hand, if he no [longer] desires someone who he 

loves, he will be agonized by him.   
 
  הצרי אל ,ול בוהאב רעטצי םאו ,וב הצרי ,וקיזמה ול יואנשב גנעתי םא ןכו

 
Similarly, if he enjoys something that is hateful and damaging 

to him, he will desire it, or if he is pained by something that he 
loves, he will no [longer] desire it.  

 
 םדק ימ עדונ אלו ,גונעתהו ןוצרה ןה דחא תוהמ יכ

 
This is because desire and pleasure are one essence, and it is 

impossible to know which precedes [the other].   
 
  ךפיהל םימעפלו ,ינוציח הזו ימינפ הז םימעפלו

 
At times the one is internal and the other is external, while at 

[other] times the opposite [is true].   
 
 גונעת ןיא ןוצר ןיא םאו ,ןוצר ןיא גונעת ןיא םאש ,ותלוז אלב דחא אצמי אלו
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[However,] the one cannot be found without the other, for if 
there is no pleasure there is no desire, and if there is no desire there 
is no pleasure.   

 
 :ןיבמל ידו ליעל רכזנכ בכרומב ןיב טושפב ןיב

 
[This is the case] whether it is a simple [desire or pleasure] or 

whether it is a composite [desire or pleasure], as mentioned above.  
This will suffice for those of understanding. 
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Chapter Twenty-Four 
 

 
  ןבוי הלעמל ליכשמל ליעל רכזנה לכמ לשמנהו

 
Now, to one who contemplates [how things are] above, the 

analogue for all that has been previously stated will be understood.   
 
 ,םוצמצה םדוק ףוס ןיא רוא תומצעבש טושפה גונעתה תומצע תניחבש ךיא

 שממ ףוס ןיא תניחבב אוהש ,ותומצעב ךלמה יעושעש ארקנה אוה
 
[That is, he will understand] how the aspect of the essence of 

the simple pleasure of the Essential Self of the light of the 
Unlimited One, as it is before Tzimtzum, which is called,307 “the 
Delight of the King in Himself,” is literally an infinite aspect.   

 
 תניחבמ לכה ,ףוס ןיאד תוכלמ דעו רתכ אוהש םיימצעה תוריפס רשעב םגו

   ותומצעבש טושפה גנועה
 
Moreover, [he will understand that] even the ten essential 

Sefirot, from Keter to Malchut of The Unlimited One (Ein Sof), all 
[derive their existence] from the simple pleasure in His Essential 
Self.   

 
 'וכ גנועה ומויק רקיע ,שפנבש ימצעה דסחה םגש לשמ ךרד לע

 
By way of analogy, even the essential kindness of the 

[human] soul, [derives] its existence primarily from the pleasure 
[of it].   

 
 

307 See Emek HaMelech, Shaar Sha’ashuey HaMelech B’Atzmooto. 



 

 
352 

 טושפ גונעת תניחבמ םג לדבומ ףוס ןיא רוא תומצע ירה תמאב הז לכ םעו
 
Nonetheless, in truth, the Essential Self of the limitless light 

of the Unlimited One, HaShem- ה״והי , blessed is He, is even beyond 
the aspect of simple pleasure.   

 
 גנועה רחא ךשמות שפנה תומצעש ומכ ,גנועה תניחבב ריאמו ךשמנש קר

 'וכ
 
However, it is drawn after and radiates within the aspect of 

pleasure, just as the essence of the [human] soul is drawn after 
pleasure.   

 
  'וכ גנועה ןמ הלעמל ךל ןיא רמא הזלו

 
It is for this reason that it was stated,308 “There is nothing 

higher than pleasure.”   
 
  טושפה גונעת וב שיש ,תומצעבש דסח ץפח תניחבב ומכו

 
For example, [vested] within the aspect of the desire for 

kindness of HaShem’s- ה״והי  Essential Self, is the simple [essential] 
pleasure.   

 
  לדבנ רבדב םג אבו דרויש דע רוא תפסותב ריאמו ךשמנ אוה

 
It is drawn forth and radiates greatly, until it descends and 

even comes into a separate matter.   
 

 
308 Sefer Yetzirah 2:4 
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 תויהל ,םוצמצה רחאש ליעל רכזנה םודקה ןוצרהו גונעת תניחבב אוהש
 ע''יבאד תולשלתשהל רוקמ

 
This [separate matter] is the aforementioned aspect of the 

Primal Pleasure and Desire (Ta’anoog V’Raton HaKadoom) that 
follows the Tzimtzum, to become the source for the [entire] 
chaining down of the worlds of ABY”A.   

 
 ןורחא רתויה תוריפס רשעד טרפב םג אוהו ,לכה םויסב ךשמנו דרויש דע

   תוליצאבש
 
It descends [further], to the point that it is drawn down to the 

very end of everything, such as even the most final particular of 
the ten sefirot of [the world of] Atzilut – Emanation.   

 
 אנווג יאהכו חוצינה תדמ םויקל אצמנה גנועב ליעל רכזנה לשמ ךרד לע

 
This is [understood] by way of the aforementioned analogy of 

the pleasure that exists to give being to the [emotional] quality of 
Victory (Netzach), and the like. 

 
 ,ןוצרהו גונעתה אוהש ,ןיפנא ךיראו ןימוי קיתעד ,םייח ץעב בותכש הזו

 רכזנכ 'וכ ימינפ הז םימעפלו 'וכ אד ןמ וגל אד ןיפלגתמד ןישיר 'ג ארקנו( ,םה דחא תוהמש
  הז אלב הז ןיאו )ליעל

 
This then, is the [meaning] of the statement in Etz Chayim, 

that Atik Yomin and Arich Anpin, which are the pleasure and the 
desire, are one entity, (and they are called the “three heads which are 
engraved, one within the other.309  Sometimes one [pleasure] is internal [and 

 
309 See Zohar III (Idra Zuta) 288a.  Also see Etz Chayim (Shaar Arich Anpin) 

Shaar 13, Chapter 2.]   
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sometimes desire is internal] etc., as mentioned previously.) and that the 
one cannot be without the other.   

 
 ללכ םויק ול ןיא ודעלבש ,תוטרפ יטרפב הריפסו הריפס לכ ךות שבולמ

  תוכיראב ליעל רכזנכ
 
[Keter, which is the pleasure and desire, is] invested within 

each and every sefirah, [even] in the most particular of particulars, 
for without it, it can have no existence at all, as previously 
explained at length.   

 
 םלוכ תא ףיקמ אוה םגו

 
Moreover, it [also] encompasses them all.310 

 
 לכ ךותב תכשמנ הנושארהש הז רחא הז תוריפח רשע לשמב רחא םוקמב בותכש ומכו(

 בותכש המ ןכו 'וכ םיכח הימרג הב יראקו אברבר אנמ דבע רהזב רמא ךכו 'וכ הריפחו הריפח
 )׳וכ תוריפס רשע ןול ןנירקו ןינוקית רשע קיפא

 
(This is in accordance with what is explained elsewhere with the 

analogy of the ten pits which are dug in succession.  The [water in the] first 
is drawn into each [subsequent] pit etc.  Likewise, it states in the Zohar, “He 
made a big vessel, [like a person who makes a big excavation, which 
becomes filled with the water that comes out of a spring…  He then made a 
small vessel, which is the letter Yod, which became filled with it from the 
source (Keter), and He called it a spring flowing with Chochmah - Insight.]  
Through it, He called Himself, ‘Chacham – Wise’, [and the vessel He called 
Chochmah - Insight.]”  Similarly, it states, “You brought out ten ‘Tikkunim 
– Vessels’ and called them ten sefirot etc.”) 

 
 ןיידע ףוס ןיאה םלוע ףוסמ בשחנ ןימוי קיתע תניחב יכ תויהל

 

 
310 See Ma’amirei Admor HaZaken, HaKtzarim, page 492.  See also, Zohar II 

(Ra’ayah Mehemnah) 42b, and introduction to Tikkunei Zohar 17a. 
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This is because the aspect of Atik Yomin is considered to still 
be a part of the World of The Unlimited One (Ein Sof).311   

 
 תניחב אוהש ,ןומדק םדאד תוכלמ תניחב דע בשחנ ףוס ןיאה םלועש יפל

  ליעל רכזנה םודקה ןוצרו הבשחמב הלעש השעמ ףוסו תויתוא
 
This is because the World of The Unlimited One (Ein Sof) is 

considered to continue until the aspect of Malchut of Adam 
Kadmon, which is the aspect of the “letters” of the end action that 
arose in the aforementioned Primal Thought and Desire 
(Machshava V’Ratzon HaKadoom).   

 
 יולג תניחב והזש ,ןימוי קיתעד רתכ השענש תומצעבש הנורחא תניחב אוהו

   ליעל רכזנה םודק ןוצרו גנועה םלעהמ גנועה רוא
 
It is [these “letters,” which are] the last level of the Essential 

Self of HaShem- ה״והי , blessed is He, that become the Keter of Atik 
Yomin, which is the aspect of the revelation of the light of the 
pleasure from the aforementioned concealed pleasure and Primal 
Desire (He’elem Ha’Oneg V’Ratzon HaKadoom). 

 
 םלוע ףוסמ בשחנ לכה ,ובש תודמו הניבו המכחו ןימוי קיתעד רתכ םג ןכ לע

  ףוס ןיאה
 
Therefore, even Keter of Atik Yomin, and the [sefirot] of 

Chochmah, Binah and the emotions that are within it, are all 
considered to be of the end of the World of The Unlimited One 
(Ein Sof). 

 

 
311 See Etz Chayim, (Shaar Drushei ABY”A) Shaar 42, Chapter 1. See also 

Shaarei Teshuvah of the Mittler Rebbe, pg. 104. 
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  גנועה תמחמ אבש ןוצרה יולג תניחב אוהש ןיפנא ךירא תניחב לבא
 
However, [this is not the case] with Arich Anpin, which is the 

aspect of the revelation of the desire that comes because of the 
pleasure.   

 
 ,םילצאנה שרשו שאר ארקנה אוה ,'וכ הטמל טשפתהל אבו ךשמנ ותויהל

 טרפבו ללכב תוליצאד תוריפס רשע ןהש
 
Because [the desire] is drawn to spread forth below, it is 

called the beginning and root of the Emanations, which refers to 
the ten sefirot of [the world of] Atzilut, both generally and 
particularly. 

 
 הנורחא תניחבמ וב שיש ,עצוממ תניחב ללכב רתכה תניחב ארקנ הזלו

 םילצאנל שאר אוהו ,תומצעבש
 
It is for this reason that the aspect of Keter is generally called 

an intermediary aspect, which possesses something of the last 
level of the Essential Self of HaShem- ה״והי , blessed is He, but is 
the beginning of the Emanated.   

 
 ןמ לדבנ תניחבב ןה ירה ,םלעהה יוליג תניחב ןהש םילצאנה תורוא יכ

 )ב''י תואב( ליעל רכזנכ תומצעה
 
Because the lights of the Emanated are in an aspect of “the 

revelation of the concealed,” they therefore are in an aspect of 
separateness from the Essential Self of HaShem- ה״והי , blessed is 
He, as previously explained (in chapter nineteen312). 

 
312 In the Hebrew text it says (chapter 12), but it is a typo which should say 

(chapter 19), as corrected above. 
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 דסח תודמה חכמ ןיאבש ,לדבנ רבדב הרובגו דסח תודמה לשמ ךרד לע ומכו

  'וכ םצעבש הרובגו
 
By way of analogy, this is like the emotions of Chessed or 

Gevurah for a separate thing, which come from the power of the 
qualities of Chessed and Gevurah of the Essential Self.   

 
 ,לכ ךות שבולמ אוה ,תומצעה ןמ אבש ןוצרהו גונעתה תניחב הז לכ םעו

  ליעל רכזנכ דימת םמויק תויהל
 
Nevertheless, it is the aspect of the pleasure and desire which 

comes from the Essential Self of HaShem- ה״והי , blessed is He, that 
vests within everything in order to constantly give them existence, 
as mentioned previously.   

 
 ךלמה יעושעש ארקנש ףוס ןיא רוא תומצעב ,ןוצרהו גונעתה הז שרשש ינפמ

 'וכ ומצעב
 
This is because, the source of this pleasure and desire is in the 

Essential Self of the light of The Unlimited One, HaShem- ה״והי , 
blessed is He, and is called “the Delight of the King in Himself” 
(Sha’ashoo’ei HaMelech B’Atzmo).   

 
 'וכ הרוא אלממ גנועהש היאר הזמש ,'וכ גנוע לכ רחא ךשמנש שפנה לשמכו

 
This is similar to the [aforementioned] analogy of the soul, 

which is drawn after every pleasure, which is proof that the 
pleasure fills its light.   

 
 אוה ,תורואה ןמ טרפ לכבש יטרפ גנועהש םעטה אוה ומצע הזמ םג ןכ םא

 'וכ ומויק רקיע
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If so, then this itself is the reason that it is from the particular 

pleasure within each of the particular [emanations of] lights, that 
they primarily [derive] their existence.   

 
  תואשנתהה אוהש תוכלמה תניחבב םג דע

 
[This is true] even until the aspect of Malchut, which is the 

[quality of] Dominion.   
 
  'וכ םויק ול ןיא ובש גונעתה ילול

 
Were it not for the pleasure in it, it would have no existence.  

 
 .ןיבמל ידו 'וכ םתואיצמ רוא רדעה תניחב אוה גנועה רוא רדעהו

 
The absence of the light of the pleasure [for something] 

equals the absence of the light of its existence.  This will suffice 
for those of understanding. 

 
 ללכ ךרד הז לכו

 
Now, all the above is only in a general manner.   

 
 תומצעה תניחבמ בשחנ ןימוי קיתעד ןישאר ׳ג תניחב קר הנה ,טרפ ךרד לבא

 
In a manner of particulars, however, it is only the aspect of 

the first three [sefirot] of Atik Yomin that are considered to be 
[part] of the Essential Self of the Unlimited One, HaShem- ה״והי , 
blessed is He.   

 
  ןיפנא ךיראד אתלגלגב שבולמ ובש םינותחת ׳ז לבא
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On the other hand, the seven lower sefirot of [Atik Yomin] 

become invested within the “Gulgulta – Skull” of Arich Anpin.   
 
 'וכ האמיתס אחומב הרובגו אתלגלגב ןימוי קיתעד דסח

 
Chessed (Kindness) of Atik Yomin [vests] within the 

“Gulgulta – Skull” [of Arich Anpin], Gevurah [of Atik Yomin 
vests] within “Mocha Stima’ah – the Hidden Brain” [of Arich 
Anpin] etc.313  

 
 'וכ םלוע תומימ אשנתמה והזו

 
This then, is the meaning of [the statement,314 “The King who 

alone is exalted], who transcends the days of the world.” 
 
 תודמה תניחבמ קר אוה ,גונעתה ןמ ןוצרה רקיע תווהתה יכ תויהל ,עודיכ

   גונעתבש
 
This is because the coming into being of the desire from the 

pleasure is primarily from the aspect of the emotions of the 
pleasure, as known.   

 
 גונעתבש דסחה ןמ ומכ

 
For example, Chessed (kindness) of the pleasure [vests within 

Keter of the desire].   
 

 
313 See Etz Chayim, (Shaar Arich Anpin), Shaar 13, Ch. 6-7. 
314 See the liturgy of the Yotzer blessing of the morning Shema recital. 
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 ביטי זא ,אנווג יאהכו ונב תנותח תחמשב גנועב םדא רשאכ ,לשמ ךרד לע
  לכל ודסח בר

 
By way of analogy, when a person is in a state of pleasure 

during the joy of his son’s wedding, or the like, he will then bestow 
goodness and abundant kindness upon everyone.   

 
 )ליעל רכזנה םעטמ( ושפנ תא םמורמש גונעתה דצמ

 
[This is] because of the pleasure that uplifts his soul (for the 

aforementioned reason).   
 
 ןוצר לכ ונממ ולעפי זאו

 
During such a time, he may be aroused to grant every desire.   

 
  דסחל ןיד לש ןוצרמ םג ךופהל ונייהד

 
In other words, even a desire for judgment may be overturned 

to kindness.   
 

 דסחל קלחמש ,ןוצרל סומכ םעטמ הלעמלש ןוצרה תדוקנ תניחבב יולת הזש
  'וכ ןידו דסח ,הרובגו

 
This [overturning of the desire from Chessed to Gevurah] is 

dependent upon the aspect of the [essential] point of desire, which 
is higher than the “hidden reason for the desire” (Ta’am Kamoos 
LaRatzon) that divides into Chessed and Gevurah – kindness and 
judgment.   

 
 'וכ אתלגלגב שבולמ ןימוי קיתעד דסח תניחבש ךיא ןיבהל אמגוד והזו
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This then, is an analogy through which one may understand 
how the aspect of Chessed of Atik Yomin vests within the 
“Gulgulta – Skull” [of Arich Anpin]. 

 
 המכחב שבולמ אוה ,גנועל ךפיהב ,ןידה תניחב אוהש ,הרובג תניחבו

    ןוצרל סומכ םעט אוהש ,ןיפנא ךיראד האמיתס
 
Now, the aspect of Gevurah, which is judgment, and is the 

opposite of pleasure, is what vests within “Chochmah Stima’ah – 
the Hidden Wisdom” of Arich Anpin, which is the “hidden reason 
for the desire” (Ta’am Kamoos LaRatzon).   

 
   'וכ רחא ןפואב אלו אקוד הז ןפואב היהיש ,ןוצרב קדקדל והזש

 
This is the precision of the desire, that it should be a 

particular way, and not in any other way.   
 
 איהש המכחה לע רמוא ורזג םינושארהש הלבקה ירפסב בותכש ומכו

 ןיד תניחבב
 
This is in accordance with what is written in books of 

Kabbalah,315 that the early [Kabbalists] decreed and stated that 
Chochmah is an aspect of judgment.   

 
 ךכ אלו ךכ ,םוצמצו קודקדב אב ,המכחה בויח יפ לע אב ןוצרה רשאכש

 
This is because, when desire comes according to the dictates 

of Chochmah, it comes with precision and restriction that it should 
be like this and not like that.   

 

 
315 See Etz Chayim, (Shaar Arich Anpin) Shaar 13, Chapter 6. 
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  םיבר םיניד שי ,'וכ האליע המכחמ אתיירואד ,הרותה טפשמ יפ לע ןכ לעו
 
For this reason, there are many judgments in the laws of the 

Torah, since the Torah comes out of HaShem’s- ה״והי  upper 
wisdom-Chochmah.316 

 
 אשונש ,'וכ ןוצרבש המכחמ הלעמלמ םימחרה תודמ ג''י תראה ןכ ןיאש המ

 'וכו ןוע
 
In contrast, the radiance of the thirteen qualities of mercy is 

from [a level] higher than the Chochmah of the desire, and can 
[therefore] “pardon iniquity.”   

 
  םילצאנב שבולמ יתלבש ןימוי קיתעד ןישאר ׳ג תניחבמ ןכש לכמו

 
Certainly [this is the case in regard to] the aspect of the first 

three sefirot of Atik Yomin, which are not invested in the 
Emanated.   

 
 ומצעב אוהש ומכ גנועה תניחב אוהו

 
This is the aspect of the pleasure as it is within Himself.   

 
   'וכ ןוצר לכ ונממ תויהל דיתע קר ,ללכ ןוצר ונממ דלונ אל ןיידעש

 
As of yet, no desire whatsoever has been born of it, except 

that all desires are destined to come from it.   
 
  יללכה טושפה גונעתה תומצעמ בשחנ אוהו

 

 
316 Zohar II 62a; 85a; (Ra’aya Mehemna) 121a; Zohar III 81a; 182a, 261a. 
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It is considered to be part of the general essence of the simple 
pleasure (HaTa’anoog HaPashoot).   

 
  ףוס ןיא רוא תומצעבש םיגונעתה לכ רוקמ תניחבמ אוהש

 
That is, it is from the aspect of the source of all pleasures in 

the Essential Self of the limitless light of the Unlimited One, 
HaShem- ה״והי , blessed is He.   

 
   'וכ םודק ןוצרבש םיגונעתה לכ רוקמ ,םייח רוקמ ךמע יכ בותכש ומכ

 
This is as stated,317 “With you is the source of life,” that is, 

the source of all the pleasures [within] the Primal Desire [for 
Creation] (Ratzon HaKadoom).   

 
 'וכ לכה תוללכב ןיקיתעד אקיתע ארקנו

 
In the general totality [of the chaining down] it this called318 

“Atika D’Atikin – The Ancient of the Ancients.”   
 
 הנקז ןושלמ ,'וכ ביתי ןימוי קיתעו ,לאינדב בותכש ומכ ןימוי קיתע ארקנו

 וקד תולשלתשהב הטמל ריאמו אבשכ ףוס ןיא רוא תוימצעד תויחצנ תניחב אוהש
 'וכ טוחו

 
[However, more particularly] it is called “Atik Yomin – The 

Ancient of Days,” as stated in Daniel,319 “And Atik Yomin sat etc.”  
[Atik – Ancient] is a term of antiquity, which [indicates] the aspect 
of the eternity of the Essential Self of the limitless light of the 

 
317 Psalms 36:10 
318 Zohar III (Idra Rabba) 128a 
319 Daniel 7:9 
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Unlimited One, HaShem- ה״והי , blessed is He, as He comes to 
radiate within the chaining down of the line and thread.   

 
  'וכ אוה ךירב אשדוק ימק הנקז אכיא ימ ,שממ ותומצעב לבא

 
However, in regard to His actual Essential Being [it states,320] 

“Is there old age before the Holy One blessed be He!?”   
 
  ומצע טושפ דחאד ןוותא יפולחב דעו ןינעב רחא םוקמב בותכש ומכו

 
This is in accordance with what is stated elsewhere321 

regarding the matter of the word “Va’ed – Forever” ( דעו ), which 
through a permutation of letters equals “Echad – One” ( דחא ), 
referring to the simple [Oneness] Himself.   

 
 זא ,ןמזב ריאמשכ ,'וכ םדק ימיד ןמזה ןמ הלעמלש ףוס ןיא רוא תומצעש

  :ןיבמל ידו 'וכ ןימוי קיתע ארקנ זאו 'וכ יחצנ ןכ םג ןמזה
 
For, when the Essential Self of the limitless light of the 

Unlimited One, HaShem- ה״והי , blessed is He, who [even] 
transcends the time of “Yemei Kedem – the Preceding Days,” 
radiates within time, then time too becomes eternal and is then 
called “Atik Yomin – the Ancient of Days.”  This will suffice for 
those of understanding. 
  

 
320 Talmud Bavli, Yevamot 16b 
321 Zohar II 134a; See also Ma’amarei Admor HaEmtza’ee, Devarim, Vol. 1, 

pg. 224; Na”Ch, pg. 226; Also see the Opening Gateway (Petach HaShaar) to Imrei 
Binah of the Mittler Rebbe, translated as The Gateway to Understanding. 
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Chapter Twenty-Five 
 
 

  תוליצאד תוריפס רשע ןינע יטרפב ןיבהל שי התעמ הנהו
 
We must now understand the details of the matter of the ten 

Sefirot of [the world of] Atzilut – Emanation.   
 
  אמאו אבאב ןיפנא ךיראד י''הנ תוינוציחמ רואה תדיריב ונייהד

 
In other words, [we must understand] the descent of the light 

from the externality of NeHi”Y322 of Arich Anpin into Abba323 and 
Imma.324   

 
 ןיפנא ךיראד תועורזל םישיבלמ אמאו אבאד רמוא םימעפלו

 
[Now,] sometimes it states325 that the “Arms”326 of Arich 

Anpin vest within Abba and Imma.   
 

 ןיפנא ךיראד אשיר תניחב ונייה ןקתתא הרובגו דסחב אכלמד אשיר בותכש המו(
 )ליעל רכזנכ 'וכ אתלגלוגב ןימוי קיתעד דסח ןימוי קיתעד הרובגו דסחב ןקתתאד

 

 
322 Netzach, Hod and Yesod. 
323 As mentioned previously, when referring to the Partzuf – The complete 

Stature of Chochmah or Binah, they are referred to as Abba and Imma – Father and 
Mother.  The reason they are called “Father” and “Mother” is because it is 
Chochmah, the “Father,” which provides the seminal flash of insight, which is 
subsequently developed in Binah, the “Mother.”  (This unification gives birth to 
offspring, i.e., the emotions and actions, as will be explained later.) 

324 Also see Likkutei Biurim (R’ Hillel Paritcher), chapter 25. 
325 See Etz Chayim, (Shaar Abba V’Imma) Shaar 14, Chapter 1.  See also Imrei 

Binah (of Rabbi DovBer of Lubavitch) Shaar HaTefilin pg.116c. 
326 Chessed and Gevurah of the Arich Anpin. 
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(However, the statement327 that “The head of the King is fixed within 
Chessed and Gevurah” refers to the “head” of Arich Anpin [within] which 
Chessed and Gevurah of Atik Yomin are affixed.  [That is to say,] Chessed 
of Atik Yomin [is vested] within the “Gulgulta – Skull,” [i.e., Keter of Arich 
Anpin] etc., as previously explained.) 

 
 :'וכ הקנו ג''יה לזממ אמיאו ,רצונו 'חה לזממ קנוי אבאד רמוא םימעפלו

 
[However,] sometimes it states328 that Abba suckles from the 

eighth “Mazal” [which is] “Notzer,” and Imma [suckles] from the 
thirteenth “Mazal” [which is] “VeNakeh.”329 

 
  ןיא תניחבב ,אצמת ןיאמ המכחהד ,המ חכ ןינעב עודי הנה ךא

 

 
327 See Zohar I (Idra Rabba) 249.  See also, Zohar II (Idra D’Mishkena) 122b. 
328 See Zohar III 289b; See also Etz Chayim, Shaar HaKlallim, Ch. 5. 
329 There are thirteen qualities of Mercy which HaShem- ה״והי  revealed to 

Moshe. (Exodus 34:6-7) They are:  
 1. E-L - Benevolent God 
 2. Rachum - Compassionate 
 3. V'Chanun - and Gracious 
 4. Erech - Long (slow) 
 5. Apayim - Suffering (to anger) 
 6. V'Rav Chesed - and Abounding in Kindness 
 7. V'Emet - and Truth 
 8. Notzer Chesed - He Preserves Kindness 
 9. L'Alaphim - for two thousand generations 
 10. Noseh Avon - Pardoning Iniquity 
 11. VaPeshah - and Transgression 
 12. V'Chata'a - and Sin 
 13. V'Nakeh - and He Cleanses. 
These “thirteen qualities of mercy” are often referred to as “the thirteen fixtures 

of the beard of Arich Anpin.”  The eighth and thirteenth qualities, “Notzer” and 
“V’Nakeh,” are referred to as “Mazalot.”  The root of the word “Mazal- לזמ ” is “Nozel-

לזונ ” which means “to flow down.”  These two are called “the upper Mazal and the 
lower Mazal,” because influence flows down from them to the intellectual sefirot of 
Chochmah and Binah, as will be explained.   



 

 
367 

Now, as known regarding the matter of the “Ko’ach Mah – 
the Power of What”330 ( המ חכ ) that Chochmah – Insight ( המכח ), 
is331 “found from nothing,” and is in an aspect of “Nothing – Ein.”   

 
 שי ארקנ הניבבו

 
[In contrast,] Binah - Comprehension is called “Something – 

Yesh.”   
 
 הניבד הגשה תניחבב ךשמנו ריאמ המכחד ןיאד עפשו רואהו

 
The light and influence of the “Nothingness” (Ein) of 

Chochmah – Insight, radiates and is drawn into the aspect of the 
comprehension of Binah.   

 
  שיל ןיאמ והזש

 
That is, [there is a transition] from the intangible “nothing” 

(Ein) to the tangible “something.”   
 
 'וכ ןיירש אדחכ ,'וכ ןישרפתמ אלד ןיער ןירת ארקנו

 
Moreover, [Chochmah and Binah – Insight and 

Comprehension] are called,332 “The two lovers who never 
separate” [about which it states,333] “They dwell as one.”   

 
 ןושלב( לכשה ןמ הלעמלמ קרבכ קירבמש המכחד הדוקנ תניחב אוהו

 )'וכ הנבה ,םלועה

 
330 See Zohar III (Ra’aya Mehemnah) 28a, 34a. 
331 Job 28:12 
332 See Zohar II 56a; Zohar III 4a 
333 See Zohar III (Idra Zuta) 290b 
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This is the aspect of the “point” of Chochmah – Insight, that 

flashes like a lightning bolt from that which is above the intellect. 
(In common language [this is called] “understanding.”)   

 
 המכח ארקנו ,ןיפנא ךיראד האמיתס המכח ארקנש ליכשמה חכמ ונייהו

   עודיכ ליכשמ ארקנו ,'וכ ןיאמ לכש לכ אצומ רוקמ אוהש ,המלענ
 
In other words, [it flashes] from the potential power to 

conceptualize (Koach HaMaskeel), which is called “The Hidden 
Insight” – Chochmah Steema’a of Arich Anpin.  [This potential to 
conceptualize] is called “the Concealed Insight – Chochmah 
HaNe’elama.”  It is the source that brings forth all intellect from 
“nothingness,” and is called “Maskeel,” as known. 

 
  רצונו ,'חה לזממ קנוי אבא רואד רמאש ונייהו

 
This then, is the explanation of the statement that the light of 

Abba suckles from the eighth “Mazal” [which is] “Notzer.”   
 
 קד רוניצכ ,ר״ונצ תויתוא

 
The letters [of the word “Notzer- רצונ ” may are the same as the 

letters of the word] “pipe-Tzinor- רונצ .”  [That is,] it is like a thin 
pipe.   

 
 ליעל רכזנה ליכשמבש חמוצ תניחב אוה 'חה לזמד תורעש תניחב ךכ

 
Similarly, the aspect of the “Sa’arot – Hairs” of the eighth 

“Mazal” is the growth aspect of the aforementioned potential 
power to conceptualize (Koach HaMaskeel).   
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  תולכשה ינימ לכ ןיאמ חימצהל
 
That is, it sprouts forth all kinds of concepts from 

“nothingness.” 
 
 לזממ ונייה ,אמיאד ןיחומ תלדגהו אבאד ןיחומ תלדגה תניחב אוה הקיניהו

   הקנו ,ג''יה
 
Now, the development (suckling) [of this seminal flash], that 

is, the growth of the brain of Abba (Insight) and the growth of the 
brain of Imma (Comprehension), comes from the thirteenth 
“Mazal,” which is “VeNakeh.” 

 
  אמאו אבאד ןיחומה ישרש ןה ,ןותחתה לזמו ןוילעה לזמ ,וללה תולזמ 'בו

 
These two “Mazalot,”334 the upper “Mazal” and the lower 

“Mazal,” are the roots of the [intellectual] brains of Abba and 
Imma.   

 
 חומ תלדגה שרשו הנבהה חומ תלדגה שרש שי ,ומצע ליכשמה חכב אוהו

  הגשההו הסיפתה
 
This is to say that in the potential power to conceptualize 

itself, there is a root for the development of the brain of 
understanding (Chochmah) and a root for the development of the 
brain of grasp and comprehension (Binah).   

 
 עודיכ אמיא חומו אבא חומ םיארקנ ןהש

 

 
334 This is the plural of the word “Mazal.” 
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These [two, Chochmah and Binah] are called “the brain of 
Abba” and “the brain of Imma,” as known. 

 
 ןיאה תניחבמ לבקמ ,הגשההו אסיפתה חומ אוהש הניב חומ תניחבש ומכו

  'וכ הקנו רצונו ןיפנא ךיראד תולזמ 'ב דוחיב םשרשב ךכ ,המכחה חומד
 
Now, just as the aspect of the brain of Binah, which is the 

brain of grasp and comprehension, receives from the aspect of the 
“nothingness” of the brain of Chochmah, so too, in their source, 
there is a unification of the two “Mazalot” of “VeNotzer” and 
“VeNakeh.” 

 
 
 ירתומ תניחבמ קר םיאצויו םיעקבנש ,תורעש ארקנ תולזמהש םגד עודיו

    אתלגלגה תומצעמ ןשרש לבא ,ןיפנא ךיראד האמיתס אחומ
 
It is known that although the “Mazalot” are called “Sa’arot – 

Hairs,” that only break forth and come out from the aspect of the 
excess of the “Hidden Brain” of Arich Anpin, nonetheless, their 
[true] source is from the essence of the “Gulgulta – Skull.”   

 
  האמיתס אחומה תוימינפ ףוגמ הלעמלש

 
[This is to say that their source] is higher than the innerness 

of the “Hidden Brain” itself.   
 

 תורתומ תניחבב ואציו ועקבנ ךכלש
 
It is for this reason that they burst forth in an aspect of excess.   

 
  'וכ רתויב םותס דונה תעיקב לשמכ
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This is analogous to the bursting forth of steam from the 
[pressure] of a tightly sealed [pot].   

 
 שרשש ,תולבונ ונממ לפונ ,רתויב לכשב חכ וילע רבוגשכ המכחה ומכ

 לכשה רוא ףוגמ הובג רתוי תולבונה
 
For example, when the potential power for intellect greatly 

overwhelms the [power of] Chochmah, there is a fallout of excess 
[insight] from Chochmah [into Binah, that is, from insight into 
comprehension].  The source of this excess is higher than the 
actual light of the intellect itself.   

 
 םוקמב בותכש ומכ ,אקוד חבשל ,הרות הלעמ לש המכח תולבונד רמא ךכלו

 רחא
 
It is for this reason that it states, “The excess of the Upper 

Chochmah is Torah,” specifically in praise [of the Torah], as 
explained elsewhere.335 

 
 ינוקית ג''י םשב ארקנש םימחרה תודמ ג''י שרש ןינע תולעמ םעט אוה ךכו

  'וכ האמיתס אחומ ירתוממ םיאצויש ,'וכ אנקיד
 
Likewise, this is the reason for the greatness of the thirteen 

qualities of mercy, which are called “the thirteen fixtures of the 
beard [of Arich Anpin]” that come out of the excess of the “Hidden 
Brain-Mocha Steema’a.”   

 
  ה״והי ה״והי ארקיו וינפ לע ה״והי רובעיו בותכש ומכו

 

 
335 See Imrei Binah (of Rabbi Dov Ber of Lubavitch), Shaar HaKri’at Shma, 

page 57a and elsewhere.   
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This is as stated,336 “And HaShem- ה״והי  passed before him 
and proclaimed, ‘HaShem- ה״והי  HaShem- ה״והי .’”   

 
 ,םלענה ןוצרל הסומכ המכחו םעט ארקנש האמיתס אחוממ הלעמלמ אוהש

 המכח תואלפ וא ןויער לכמ םלענה לכש ןכ םג ארקנו
 
This is higher than the “Hidden Brain-Mocha Steema’a,” 

which is called the “hidden reasoning and wisdom for the 
concealed desire” and is also called “The intellect that is hidden 
from all contemplation” or “the wonders of Chochmah.”  

 
 האמיתס המכחמ הלעמל הז ירה ,'וכ לזממ קנוי אבא רואד רמאשכ הז יפלו

  המצע
 
According to this, when it states that the light of Abba suckles 

from the [eighth] “Mazal,” this is actually [from] higher than the 
“Hidden Chochmah” itself.   

 
 אבא דוחי תניחב אוהש ,לכיהב הרות רפס וליפא ,לזמב יולת לכה רמא הזלו

  הטמל אמאו
 
It is for this reason that it states,337 “Everything is dependent 

upon Mazal, even the Sefer Torah (Torah Scroll) in the Heichal-
sanctuary,” which refers to the unification of Abba and Imma 
below.   

 
 ליעל רכזנכ שיל ןיאמ ,הניבד אלכיהב המכחד הדוקנ

 

 
336 Exodus 34:6 
337 See Zohar III (Idra Rabba) 134a 
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[This is] the [flash of the] “point” of Chochmah in the 
chamber of Binah, from “nothing to something,” as mentioned 
above.338   

 
  עודיכ לכיהב הרות רפס ארקנש רופסו רפס והזש

 
The [flash of insight from Chochmah to Binah] is what is 

meant by,339 “Book-Sefer- רפס ” and “Story-Seepoor- רופס ,” which 
is called “the Sefer Torah (Torah Scroll) in the Heichal-
sanctuary,” as known. 

 
  ןיפנא ךיראד תועורזל ןישיבלמ אמיאו אבאש בותכש הממ הברה הלעמל והזו

 
Now, this is much higher than the statement that Abba and 

Imma enclothe the “Arms” of Arich Anpin.   
 
  'וכ אמאו אבאב ןישבולמש ןיפנא ךיראד י''הנ תניחבמ ןכש לכמו

 
Moreover, this is certainly [higher] than the aspect of NeHi”Y 

of Arich Anpin as they are vested within Abba and Imma. 
 
 ת''גח תודמה תניחב קר ונייה ןיפנא ךיראד םינותחת ׳ז תניחבש עודי תויהל

 'וכ
 
[This is so] because, as known, the aspect of the seven lower 

[sefirot] of Arich Anpin, are only the aspects of the emotional 
[Sefirot of] ChaGa”T340 etc.   

 
   אכושח ירוט םשב רהזב ןכ םג ארקנו ,'וכ הקזחה דיו הלודגה די ארקנש

 
338 See Introduction to Zohar 6a.  Also see Zohar II 180a 
339 See Sefer Yetzirah, 1:1 
340 Chessed, Gevurah and Tiferet. 
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These are called,341 “the Great Hand and the Mighty Hand,” 

and in the Zohar they also are called by the term,342 “The 
Mountains of Darkness.” 

 
 אנוזמ תחרא םשמו אכושח ארוטל תלזא אתלייא יאהד רמאמב עודיכ(

 םרתו בותכש ומכו 'וכ ןיפנא ךיראד ת"גחב תוכלמה תיילע תניחב והזש
 ירוט טררא ירהב תוכלמה הלועש הנשה שאר אוהש 'זה שדחב 'וכ הביתה
   )'וכ אתינדרק

 
 (This is in accordance with what is known, regarding the 
teaching, “This gazelle goes to the mountains of darkness and 
gathers her food from there.”  This refers to how Malchut goes 
up to ChaGa”T of Arich Anpin, as it states, “The ark was 
uplifted… in the seventh month” which refers to Rosh 
HaShanah, during which Malchut goes up to “Harei Ararat” 
which is [translated by the Targum as] ‘the mountains of 
darkness.’”) 

 
 'וכ םהילע ריאמ שמשה רוא ןיאש םיהובגה םירה ומכ

 
These are like mountains that are [so] high that the light of the 

sun does not shine upon them.   
 
  יולג םעטו לכשה ןמ הלעמלש ,ןוצרבש תודמה תניחב ונייהו

 
In other words, this is the aspect of the emotions of the desire, 

which are higher than revealed intellect and reasoning.   

 
341 Exodus 14:31, 13:9. (“HaYad HaGedolah – The Great Hand” is Chessed 

and “HaYad HaChazakah – The Mighty Hand” is Gevurah.) 
342 See Zohar III 249b – “Toorey D’Chashoocha – Mountains of Darkness” 

and “Toorey D’Nehorah – Mountains of Light.” 
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 רוא ארקנ המכחד ,ארוהנד ירוט ארקנ םעטו לכש דצמש תודמה ןכ ןיאש המ

 'וכ
 
In contrast, the emotions that are according to intellect and 

reasoning are called, “the Mountains of Light,” since Chochmah 
is called “Light.”   

 
  ןוצרה םלעהבש תודמ ,אכושח ירוט ארקנ ןוצרבש תודמה לבא

 
However, the emotions of the desire are called “the 

Mountains of Darkness,” [for they are] emotions that are hidden 
in the desire. 

 
   המכח תומולעת ארקנה אוהש ,ליעל רכזנה האמיתס המכח תניחבמ םשרשו

 
[Now,] their source is from the aforementioned aspect of the 

“Hidden Wisdom – Chochmah Stima’ah,” which is called “The 
Concealed Insight-Ta’aloomot Chochmah.”   

 
 'וכ ןוצרבש הרובגו דסח ןיוק 'ב ונממ קלחנש ןוצרל סומכ םעט ןינע

 
This is the matter of the “Hidden Reasoning for the Desire,” 

from which the two lines of Chessed and Gevurah (Kindness and 
Judgment) of the desire divide. 

 
  ןיפנא ךיראד הרובגו דסח תועורזל ןישיבלמ אמאו אבאד רמא הזלו

 
This then is [the meaning of] the statement that the “Arms” of 

Arich Anpin vest within Abba and Imma.   
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 שרש אצמנ ,ןוצרבש הבר הבהאו דסחה תדמ תמחמש םיאור ונאש ומכ
 דסחלו תוכזל םעטו לכשל

 
This is as we clearly observe that the root for intellectual 

reasoning [leaning] towards kindness and merit, exists because of 
the quality of Chessed (Kindness) and the great love within one’s 
desire.   

 
  'וכ רועי דחושה ומכ

 
This is similar to “a bribe, which blinds [the eyes of the wise] 

etc.”343   
 

  ןוצרב הבהא ול שיש דחושה תמחמש
 
Because of the bribe, he has a love in [his] desire [towards 

this person].   
 
  תוכזל בוחמ ולכש חכ העטמו הנעט איצממ

 
He will therefore find justification, and his intellectual powers 

will be caused to lean from [a judgment of] guilt to merit.   
 
  'וכ יכה ןיעט יעב יא רמא ,יריפד הלכלכ חקלש לאעמשי ׳ר ומכו

 
This is similar to [the Talmudic344 account of] Rabbi 

Yishmael, who “took a basket of fruits… and said [to himself], ‘If 
he wishes he could justify [himself] like this etc.’” 

 

 
343 Deuteronomy 16:19, also see Exodus 23:8 
344 See Talmud Bavli Ketubot 105b 
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 אמאו אבא תניחבו ,אמאו אבאד תימינפב םישבולמ הרובגו דסח תודמה אצמנ
   ץוחבמ ןתוא םישיבלמ

 
[From the above] we find that the emotions [of Arich Anpin] 

vest within the innerness of Abba and Imma, and that Abba and 
Imma are “worn” on the outside [like a garment].   

 
 ידו םייח ץעב בותכש ומכ ,'וכ ןיפנא ךיראד הרובג יל הניב ינא בותכש ומכו

  ןיבמל
 
This is as stated,345 “I am Binah, Gevurah” of Arich Anpin, 

“is mine,” as explained in Etz Chayim.346  This will suffice for 
those of understanding. 

 
 תניחבמ קר םילבקמ תוליצאד הניבו המכחד ןיחומ ןיא ,דוע הגרדמה תדיריבו

  ןיפנא ךיראד דוהו חצנ
 
Now, as the levels descend further, the intellectual [Sefirot] 

of Chochmah and Binah of Atzilut, only receive from the aspects 
of Netzach and Hod of Arich Anpin.   

 
 הטמל הרובגו דסחד עפשה תאבה אוהש

 
That is, [these Sefirot] bring the influence of Chessed and 

Gevurah down.   
 
 דצמש תודמב הטמל םג ,תומוקמ המכב קדצ ינזאמ ארקנש דוהו חצנ ומכ

   לכשה רוא
 

 
345 Proverbs 8:14. 
346 See Etz Chayim, (Shaar Abba V’Imma) Shaar 14, Ch. 2. 
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Similarly, in various places [the Sefirot of] Netzach and Hod 
are called347 “the Righteous Scales,” even in reference to the lower 
emotions that go according to the light of the intellect.   

 
 ןוצרה ומכ ,םילבגומ יתלב ןה ,ןיפנאד תוכירא ארקנש ןוצרבש תודמב קר

  לבגומ יתלב אוהש ומצע
 
However, the emotions of the desire, which is called “Arich 

Anpin – the Long Countenance,” are unlimited, like the desire 
itself, which is unlimited.   

 
  לבגומ יתלב תניחבב ןה דוהו חצנ תניחב םג ןכ לע

 
Therefore, even the aspects of Netzach and Hod are in an 

unlimited aspect.   
 
  ןיפנא ךיראד דוסי תניחב אוה ,ךבוט בר רכז שוריפד עודיכו

 
This is as known regarding the explanation of the verse,348 

“The remembrance of Your abounding goodness,” that it refers to 
the aspect of Yesod of Arich Anpin.   

 
 לארשי תיבל בוט ברו ,בוט ךלאגי םא ןכו ,אנווג יאהכו לודגה ךבוטבו ןכו

 אנווג יאהכו
 

 
347 See Introduction of Tikkunei Zohar 17a; Also see Shaarei Orah of Rabbi 

Yosef Gikatilla, translated as Gates of Light, Shaar 3 & 4. 
348 Psalms 145:7 
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This is likewise the case in the verses, “In Your great 
goodness”349 and “If he will redeem you, good”350 and “Great 
goodness for the house of Israel,”351 and the like.  

 
  הניבמ םידלונש תודמ תניחב אוהש ,ןיפנא ריעז דוסי תניחב ןכ ןיאש המ

 
In contrast, the aspect of Yesod of “Zeir Anpin – the Small 

Countenance” is the aspect of the emotions that are born of Binah 
– Comprehension.   

 
  רתויב תונטקה תניחבב אוה

 
They are in an aspect of great immaturity.   

 
   ןיפנא ריעז דוסי תניחב והזש ,רמתכ קידצ ןינעב רחא םוקמב בותכש ומכו

 
This is in accordance with what is explained elsewhere 

regarding the matter of,352 “The righteous [shall flourish] like the 
palm tree,” [that this] refers to the aspect of Yesod of Zeir Anpin.   

 
   ןיפנא ךיראו ןימוי קיתע דוסיב אוהש ,ףוס ןיא תניחבב ,הגשי ןונבלב זראכ

 
[In contrast, the continuation of the verse is,] “He shall grow 

like a cedar in Lebanon,” which refers to the aspect of Yesod of 
Atik Yomin and Arich Anpin, [which is in an infinite aspect.]   

 
 תניחב ,בוזאה דע ןונבלב רשא זראה ןמ רבדיו ,המלשב בותכש המ ןכו

     'וכ ריק ארקנש ,תוכלמב ןיפנא ריעז דוסי תונטק

 
349 See the liturgy of the Morning prayers. 
350 Ruth 3:13 
351 Isaiah 63:16 
352 Psalms 92:13 
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Similarly, it states regarding King Solomon,353 “He spoke [of 

trees,] from the cedar that is in Lebanon even unto the hyssop [that 
springs out of the wall].”  [The hyssop] refers to the aspect of the 
smallness of Yesod of Zeir Anpin, as it is in Malchut, which is 
called354 “a wall.” 
 

 לודגה ומשו ןוצר 'יג ומשד ךרבמ אבר אימש אהי ןמאד תונווכב עודיכו(
 אבקונו ןיפנא ריעזו אמאו אבאב ךרובמ היהיש ךיראד תוכלמו דוסי תניחבב
 )ןיבמל ידו 'וכ בושי לודגה ךבוטבו ומכו אלאמש לע אנימי ארבגאל 'וכ

 
(As is known in the [Kabbalistic] intentions of [the prayer], 

“Amen, May His Great Name be blessed,” that “His Name” 
(Shmo- ומש -346) has the same numerical value as “Desire” 
(Ratzon- ןוצר -346).  [Moreover,] “His Great Name” refers to the 
aspect of Yesod and Malchut of Arich Anpin, in that they should 
be “drawn down” into Abba, Imma, Zeir Anpin, and Nukvah, so 
that the “right” overpowers the “left.”  This is like [the 
statement,] “In Your great goodness, let your fierce anger turn 
away from Your people etc.”  This will suffice for those of 
understanding.) 

  

 
353 Kings I 5:13 
354 See Zohar I 228b and Zohar II 133a. 
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Chapter Twenty-Six 
 

 
  ןמצע אמאו אבאד תוריפס רשעב דוע רואה תדיריב ןיבהל שי התעמו

 
We must now understand the further descent of the light [as 

it is] within the ten sefirot of Abba and Imma (Insight and 
Comprehension) themselves.   

 
 ךיראד הרובגו דסחמ םילבקמ ןהשכ אמאו אבאד ןיחומה תימינפ תניחבמ

   ןיפנא
 
[That is, we must understand] how the inner aspect of the 

brains of Abba and Imma (Insight and Comprehension) receive 
[influence] from Chessed and Gevurah of Arich Anpin (Kindness 
and Sternness of Desire).   

 
 ליעל רכזנכ ןיפנא ךיראד תולזממ לבקל ןילועשכ ןכש לכמו

 
Moreover, [we must] certainly [understand] as they ascend to 

receive from the Mazalot of Arich Anpin, as mentioned previously.   
 
 ומכו ,ןיפנא ריעזד ןיחומב ןישבולמש אמאו אבאד י''הנ תינוציח תניחבל

  .םייח ץעב בותכש
 
[Finally, we must understand] the external aspect of 

NeHi”Y355 of Abba and Imma (the gut emotions of Insight and 

 
355 Netzach, Hod and Yesod. 
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Comprehension) which vest within the “brains” of Zeir Anpin 
(Intellect of the Emotions), as stated in Etz Chayim.356 

 
  אמאו אבאד ןיחומה תימינפ תניחבב ןה ,בוט םויו תבש ומכ עודי ןינעהו

 
Now, the [explanation of this] matter is known, that the inner 

aspects of the brains of Abba and Imma are likened to Shabbat and 
Yom Tov.   

 
   הימרגב הלמ המכחד ,גנועב  שדוק ארקנ תבשה יכ

 
This is because Shabbat, which is referred to as,357 “Kodesh 

– Holy,” is [observed] through the pleasure of “Chochmah which 
is a thing unto itself.”   

 
 תארקו רמאנש הזו ,ןימוי קיתע תימינפ אוהש( אבא רוא תימינפ תניחב אוהו

 )תוכיראב תבשד תודועס 'ג ןינעב רחא םוקמב בותכש ומכו ,גנוע תבשל
 
This is the aspect of the inner light of Abba-Insight (which is 

the innerness of Atik Yomin (Pleasure).  This is the reason for the 
statement,358 “And you shall call the Shabbat pleasure,” as 
explained elsewhere359 at length, regarding the matter of the three 
meals of Shabbat.) 

 
 החמש םינבה םא בותכש ומכ ,החמש תניחב ,שדק ארקמ ארקנ בוט םויו

 

 
356 See Etz Chayim (Shaar Drushei HaNekudot) Shaar 8 Ch. 2; Shaar 16 

(Holadat Av”A V’Zu”N) Ch. 7. 
357 See Exodus 31:14, 15.  See Zohar III 95a; Also see Pri Etz Chayim (Shaar 

Mikra Kodesh) Shaar 20, Ch. 1. 
358 Isaiah 58:13 
359 See Siddur Im Divrei Elokim Chayim, Seder Seudah Shelishit, pg. 204c. 
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Yom Tov, however, is refered to as,360 “Mikra Kodesh – It is 
called Holy,” [which is] an aspect of joy, as stated,361 “The mother 
of the children rejoices.”   

 
 המכחב אוה תבשד התיבשה יכ ,אבאמ לבקמש אמיאד ןיחומ תניחב אוהש

  ןכ םג
 
[The “mother”] refers to the aspect of the brains of Imma 

[Comprehension] which receives from Abba [Insight], because the 
cessation [from work] of Shabbat is also within Chochmah.   

 
 המ חכ תניחב ,אבא תימינפב ונייהד

 
That is to say, it is the inner aspect of Abba, which is the 

aspect of the “Koach Mah – The Potential Power of What ( המ חכ ).”   
 
 הניבד הגשהב שיל טשפתמש םדוק המכחד ןיא

 
[This is] the “[intangible] nothingness” of Chochmah, before 

it spreads forth to become a “[tangible] something” within the 
comprehension of Binah.   

 
 המכח ןיא שיש עודיכ ,'וכ גשומה תדוקנ קמוע אוה ,תימינפ תניחבב הניב ןכו

  המכחב הניבו הניבב
 
Similarly, Binah, in its inner aspect, is the depth of the 

comprehension (Omek HaMoosag), for, as known, there is the 
“nothingness” (Ayin) of Chochmah in Binah, and there is [the 
somethingness (Yesh) of] Binah in Chochmah.   

 
360 Exodus 12:16; Leviticus 23:4 
361 Psalms 113:9 
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  אמאו אבאד תימינפ דוחי תניחב והזש ,הניבב םכחו המכחב ןבה ונייהו

 
This is the meaning of [the statement],362 “Be understanding 

in wisdom and wise in understanding,” which [refers to] the aspect 
of the inner unification of Abba and Imma. 

 
 תודמ ומכ ,'וכ י''הנ ת''גחב הניבו המכחד עפשה תינוציחב ןכ ןיאש המ

 אבאד תווצק ׳ו תניחב ארקנש המכחבש
 
This is not the case, however, with the external flow of the 

influence of Chochmah and Binah, that is, their ChaGa”T and 
NeHi”Y etc., such as the emotional [sefirot] of Chochmah, which 
are called the aspect of the six directions of Abba.363   

 
 הטמש רחא לכש חכ וא דסח יפלכ הטמה לכש חכ ונייהד ,המכחבש דסח ומכ

  'וכ ןיד יפלכ
 
For example [this is] the [quality of] Chessed of Chochmah 

(Kindness of Insight), which is the intellectual power that leans 
towards kindness, or the different intellectual power [of Gevurah 
of Chochmah] that leans towards judgment.   

 
  הניבד הרובגו דסחב םיריאמו

 
These [in turn] radiate within Chessed and Gevurah of Binah 

(Kindness and Sternness of Comprehension).   
 

 
362 Sefer Yetzirah 1:4 
363 The six directions of Abba (Vav Kitzvin D’Abba) refer to the three emotions, 

Chesed, Gevurah and Tiferet and the three gut emotions, Netzach, Hod and Yesod, 
of Insight-Chochmah.   
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  בוחלו תוכזל רבסהב םעט בוטב הגשהב אב אוהד
 
That is, it comes into comprehension, with sound reasoning 

and explanation, either for merit or liability.   
 
 ומכ( ןמצע ינפב תוהמב ודלונש םדוק ,גשומה לכשבש תודמ ארקנו

   )ראבתיש
 
These are called the emotions of the comprehended intellect, 

before they are born as actual [heartfelt emotions] in and of 
themselves (as will be explained). 

 
 יכ ךופיהב רמול לכוי אל םוקמ לכמו ,הגשה רבסהב םעט אצומ וניא רשאכו

 הניבב שיל ןיאמ ריאמש םדוק אבאד הרובגו דסח תניחבב ונייה ,ךכ הטמ ולכש
     )'וכ בר קיתש ןינע ומכ(

 
Now, when a person cannot find a reason in a [way of] 

comprehendible explanation [for his position], but is, nonetheless, 
incapable of conceding to the opposite [position] because of his 
intellectual leanings, this is an aspect of Chessed and Gevurah of 
Abba (Kindness and Sternness of Insight), [as it is] before it 
radiates from the “nothingness” [of Chochmah-Insight] into the 
“somethingness” of Binah–Comprehension.  (An example of this 
is the matter of [the Talmudic364 incident in which] “Rav kept 
silent etc.”) 

 
 המכחד ה''מ חכ לוטיב הלועש ינפמ ,ןירתב אקותשמ ,המכחל גייס הקיתשהו(

 םשמ איצומו ,ליעל רכזנכ האמיתס המכח ארקנש ,תולכשה לכ איצומה רוקמל הז
   )'וכ השדח הלכשה

 

 
364 Talmud Bavli, Beitza 6a 
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([However, the statements,365] “Silence is a protective fence 
for wisdom” or366 “[If speech is worth one Selah367, then] silence 
is worth two,” refer to the sublimation of the “Koach Mah – The 
Potential Power of What” of Chochmah, which ascends to the 
source from which all wisdom comes, and brings out new insights 
from there.  This [source] is called “Chochmah Stima’ah – The 
Hidden Wisdom,” as previously explained.) 

 
 רבדה אביש ךיא ,המכחהו לכשה ינזאמ תניחב ונייה ,אבאד י''הנ תניחבו

  'וכ תוצעוי תוילכ תניחבב העפשה ידיל המכח
 
Now, the aspect of NeHi”Y of Chochmah (The gut emotions 

of Insight) is the aspect of the “scales” of intellect and insight, as 
to how this intellectual matter should come to be expressed. This 
is the aspect of “the kidneys that give counsel.”   

 
 ותעדב ףיקת ארקנש ,חומב שיש ףקותה ןינע ונייהו(

 
(This is the matter of the strength of the intellect, which is 

called, “Strong Mindedness.”   
 
 ןימיקמ אבאד דוהו חצנ תניחב ךכ ,ףוגה לכ םיקהל חכ ןהב שיש םילגרה ומכ

  ןיחומה ףוגל
 
Just as the legs have the strength to uphold the entire body, so 

too, the aspects of Netzach and Hod of Abba uphold the “body” of 
the mind.  

 

 
365 Mishnah Avot 3:13 
366 Talmud Bavli, Megillah 18a 
367 A Selah was an ancient monetary currency used during Talmudic times. 
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 רוהטל אמטמו תוכזל בוחמ ותרבסמ לופי לקב ,ותעדב ףיקת וניאשכ ךופיהלו
 'וכ

 
The reverse is true if he is not strong minded. He will easily 

fall [and retreat] from his logical reasoning, [and change his 
stance] from [judging something as being] liable to [being] 
meritorious, or from being impure to being pure etc.   

 
 )אמאד דוהו חצנב ןכו

 
The same principle applies to Netzach and Hod of Imma.) 

 
 אצמנ םשמ ,אמיאד י''הנב םישבולמש אבאד י''הנ תניחבמ קר ירה ,ללכ ךרדו

 )ראבתיש ומכ( לכשה ןמ הטמלש תודמה תניחב ןהש ,ןיפנא ריעזל ןיחומה רוקמ
 
In general, the brains of Zeir Anpin, which are [heartfelt] 

emotions that are below intellect (as will be explained), come 
about from the enclothement of the aspect of the NeHi”Y of Abba 
into the NeHi”Y of Imma. 

 
 אמאו אבאד םידוחי ינינע יטרפ עודיו

 
Now, the particular matters of the unifications of Abba and 

Imma are well known.   
 
 ןהבש ןישאר ׳ג תניחבב אוהש ,ןמצע ךרוצל תימינפה תניחבב אוהשכ ןיב

 ריעזל םישדח ןיחומ ךרוצל םידחייתמשכ ןיבו ,'וכ ןיידע תודמב םיטשפתמש םדוק
   'וכ דבל י''הנ תניחבב אוהש ,הבקונו ןיפנא

 
[This refers to] whether [their unification] is in their inner 

aspect, for their own purpose, which is the [unification] of their 
first three [Sefirot] before they spread forth into the emotional 
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[Sefirot], or whether they unify to bring about new “brains” for 
Zeir Anpin and Nukvah, which is only [the external unification of] 
NeHi”Y.   

 
 'וכ לוחל תבש ןיב שרפהה והזו

 
The [difference between these two unifications] is the [same 

as the] difference between Shabbat and the weekdays. 
 
 םשמש ,אמאו אבאד תימינפב ונייה ,ו״ניהלא ה״והיב הנווכה עמש תאירקבו(

 ידכ םישדח ןיחומ תפסות תניחב םהל אבשכ אבקונו ןיפנא ריעזד דוחי ,דחא ה״והי
    'וכ דילוהל ולכויש

 
(In the Shema recital, the [inner] intention of [the words] 

“HaShem our God-Hashem Elohei”nu- ו״ניהלא ה״והי ” is the inner 
[unification] of Abba and Imma (Insight and Comprehension), 
from which [it follows that] “Hashem is One-HaShem Echad-

דחא ה״והי ,” [which refers to] the unification of Zeir Anpin and 
Nukvah (Emotions and Speech [or actions]) as they receive an 
aspect of additional influence of new intellect, so that they may be 
able to give birth etc.   

 
 תריסמ אלב תוצמו הרותב ןכ ןיאש המ ,עמש תאירקד שפנ תריסמב ונייהו

 םוקמב בותכש ומכ ,הבקונו ןיפנא ריעזב אמאו אבאד תוינוציחב קר דוחיה ןיא שפנ
   רחא

 
This is [brought about] by giving ourselves over to HaShem-

ה״והי , blessed is He, with complete self-sacrifice during the Shema 
recital.  In contrast, when [one studies] Torah and [performs] the 
commandments without self-sacrifice, then Zeir Anpin and 
Nukvah (Emotions and Speech [or Action]) only [receive] from an 
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external unification of Abba and Imma (Insight and 
Comprehension), as explained elsewhere.   

 
 תניחבב אמאו אבאל ןיבקונ ןיימ ולעהש הכולמ יגורה הרשע ןינעב ומכו

 )אקוד שפנ תריסמ ידי לע תימינפה
 
An example [of the inner unification] is the matter of the ten 

martyrs who brought about an ascent of the “Feminine Waters-
Mayim Nukvin” to the inner aspect of Abba and Imma, specifically 
through giving their [actual] lives over to HaShem- ה״והי , blessed 
is He, with complete self-sacrifice.) 

 
 לארשי אוהש ,ןיאתת אמאו אבא דוחיו ןיאליע אמאו אבא דוחי ןינע והזו(

  תוכיראב הנובתו הניב ןינעב הלעמל בותכש ומכ ,הנובתו אבס
 
(This [also] is the matter of the unification of the “upper Abba 

and Imma,” and the unification of the “lower Abba and Imma,” 
which are Yisroel Saba and Tvunah, as was explained at length in 
regard to the matter of Binah and Tvunah.   

 
 אמיאד תווצק ׳ו הנובתו אבאד תווצק ׳ו אוה אבס לארשי תניחבו

 
The aspect of Yisroel Saba is the six directions of Abba,368 

and Tvunah is the six directions of Imma.369   
 

 ןיאתת אמאו אבא ארקנש
 
These [two] are called “The lower Abba and Imma.”   

 
368 This refers to the three emotions (Chessed, Gevurah, Tiferet) and the three 

gut emotions (Netzach, Hod, Yesod) of the insight-Chochmah. 
369 This refers to the three emotions (Chessed, Gevurah, Tiferet) and the three 

gut emotions (Netzach, Hod, Yesod) of the comprehension-Binah. 
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 ןיאליע אמאו אבאמ םג הלעמל אבס לארשי דוע שיו

 
[However], there is another Yisroel Saba that is even higher 

than the “upper Abba and Imma.”  
 

 ךיראד הניבד תווצק ׳ו הנובתו ןיפנא ךיראד האמיתס המכחד תווצק ׳ו אוהש
  ןיפנא

 
This is the six directions of the “Hidden Chochmah” of Arich 

Anpin and [the higher] Tvunah is the six directions of Binah of 
Arich Anpin.370   

 
 )'וכ ןהבש ןישאר ׳ג תניחבב ןיאלע אמאו אבא דוחי שרוש ךשמנ םשמש

 
The source for the inner unification of the “upper Abba and 

Imma,” involving their first three [Sefirot, as explained above], is 
drawn from the [unification of the higher Yisroel Saba and Tvunah 
of Arich Anpin].) 

 
 תודלות ליבשב הבקונו ןיפנא ריעזל ןיחומ אמאו אבאמ ךשמנ רשאכ הנהו

 תולזמ 'בב םשרשב ,ןיחומה תימינפב אמאו אבאב דוחיה תויהל  ךירצ ,תומשנה
   ןיפנא ךיראד

 
Now, when intellect is drawn down from Abba and Imma to 

Zeir Anpin and Nukvah in order to give birth to souls, it then is 
necessary for the unification of Abba and Imma to be in the inner 
intellect, in their root within the two Mazalot of Arich Anpin.   

 

 
370 See HaGahot Tzemach to Etz Chayim, (Drush Igullim V’Yosher) Shaar 1, 

Anaf 5.   
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 )'וכ הילת אלזמב 'וכ ינב ונייהו(
 
(This then, is the meaning of [the statement],371 “Children, 

[health, and livelihood] are dependent upon Mazal”).   
 
 אבא תימינפ רוא תיילע ,ןוילע לא ןינע והזש רחא םוקמב בותכש ומכ

   'וכ רצונו לזממ לבקמשכ
 
This is as explained elsewhere, that this is the [inner] meaning 

of [the prayer,372 “The Supernal God, who bestows good 
kindnesses, the Possessor of all, who remembers the kindnesses of 
the forefathers and brings a redeemer to their children’s children 
etc.”]  The “Supernal God-El Elyon- ןוילע ל״א ” refers to the ascent 
of the inner light of Abba (Insight) as it receives from the Mazal 
of “Notzer.”373 

 
 תודלות דילוהל ,לכה הנוק ארקנש דוסי תניחבב ,םיבוט םידסח למוג זא

    הבקונו ןיפנא ריעזב
 
Then, [the result of this is that] “He bestows good kindnesses” 

through the aspect of Yesod, which is called “The Possessor of 
all,”374 to give birth to offspring through [the resulting unification 
of] Zeir Anpin and Nukvah.   

 
 'וכ םהינב ינבל לאוג איבמו תובא ידסח רכוזו והזו

 
371 Talmud Bavli, Mo’ed Katan 28a 
372 See beginning of Amidah prayer.  Also see Pri Etz Chayim (Shaar 

Ha’Amidah), Shaar 9, Ch. 3. 
373 HaShem’s- ה״והי  title God-E”l- ל״א  is a title that relates to Chochmah. 

Therefore “The Supernal God-E”l Elyon- ןוילע ל״א ” refers to the inner light of 
Chochmah-Insight as it ascends to receive from the Mazal of Notzer of Arich-Desire. 

374 As will be explained later (in chapter thirty-six), Yesod is also called “Kol-
All- לכ ,” since everything (i.e. all the preceding lights) gather in Yesod in order to 
spread forth as influence to the recipient. 
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This then, is the meaning of [the continuation of the words of 

the prayer], “He remembers the kindnesses of the forefathers and 
brings a redeemer to their children’s children.” 

 
 קמועל עדוי רשאכ ,רתויב גלפומ םכח אוהש שיא ומכ ,עודי הזב לשמהו

   ןטק קוניתל םג ,רתויב ךומנל עיפשמ תויהל לוכי זא ,אקוד ובצוח רוקממ לכשה
 
The analogy for this is well known. It is similar a person who 

is particularly outstanding in his [deep] insight [and wisdom]. 
Since he knows the concept to its depth, specifically to the very 
source of its inception, he is therefore capable of [bringing out] 
influence from it to someone who is of a much lesser [intellectual 
capacity than himself], even to a small child.   

 
 אקוד ותיווהכ אל ,אוהה לכשה תלכשה ןפואב םישדח םיפוריצ תושעל

 
[This is to say that] he can make new combinations [to 

explain] how to conceptualize this concept, specifically not merely 
[explaining it] as it [already] is [in his own mind].   

 
  לכשה הז תמחמ שדחמ דילוהל ,רחא לכש שדחל ותלוכיב ןכו

 
Furthermore, he is capable of formulating and giving rise to 

entirely new and different concepts, through this concept.   
 
 םירבד לכשהו המכחה קר ספות וניאו גלפומ םכח וניאש ימ ןכ ןיאש המ

 דבל ןתיווהכ
 
However, such is not the case in regard to a person who is not 

so exceptionally wise and who grasps the concept and wisdom 
merely as it is.   
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  דבלב ומצעל וגישהל עיקפהל יד

 
It is [difficult] enough for him to make the “breakthrough” 

and grasp it himself.   
 
  ללכ ונממ תושדח דילוהל לכוי אל לבא

 
However, he will be incapable of “giving birth” to new 

insights from it altogether.  
 
 'וכ קוניתל וניבהל לכשה רבסה ליפשהלו דילוהל לכוי אלש ןכש לכו

 
Certainly, he will be incapable of lowering it and “bringing 

down” the explanation of the concept, so that [even] a child could 
understand it. 

 
 יולת ,לבקמל עיפשמה חכה ,דוסי תניחב אוהש ,המכחד י''הנ תניחבש אצמנו

    'וכ אקוד שיל ןיאמ לכשה בצוח רוקמ ,ליכשמה חכב
 
[From all the above] we find that the aspect of NeHi”Y of 

Chochmah (the gut emotions of Insight), which is the aspect of 
Yesod, that is, the power to influence a recipient, is specifically 
dependent on the potential power to conceptualize (Ko’ach 
HaMaskeel), which is the source from which all concepts are 
“hewn” from “nothing” to “something.” 

 
  י''הנ תניחבמ תומשנה תודלות ןינעב אוה ךכו

 
This is likewise so in regard to the birth of souls from the 

aspect of NeHi”Y.   
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 לכשה ןמ הלעמ הלעמלמ ולש ןיחומה רוקמב חכ תפסותב םא יכ דילומ וניאש
  'וכ

 
[The aspect of NeHi”Y] cannot give birth [to new souls] 

unless there is additional [influence of] strength in the source of 
its intellect, from a much higher level than intellect.   

 
 תויהל ךירצ ,אמאו אבא דוחי ידי לע תומשנ תודלות ליבשבש םעטה אוהו

   אמאו אבאד ןיחומה רוקממ הלעמלמ
 
This is the reason that for there to be a birth of souls through 

the unification of Abba and Imma, there must be [influence] from 
higher than the source of the intellect of Abba and Imma.   

 
 ךיראד הניבו המכחמ םג הלעמל אוהש האמיתס המכחד תולזמ תניחבמ והזש

 ליעל רכזנכ ומצע ןיפנא
 
This is the aspect of the Mazalot of the “Hidden Wisdom” 

(Chochmah Steema’a) which is even higher than Chochmah and 
Binah of Arich Anpin itself, as previously explained. 

 
  שדוק תבש לילב אמאו אבאד תימינפ דוחיל םעט ונייהו

 
This is also the reason for the inner unification of Abba and 

Imma during the night of the “Holy Shabbat (Shabbat Kodesh).”  
 
  תומשנ דילוהל ליבשב אוהש ינפמ

 
This is because [this unification] is to give birth to souls.   

 
 ןימיכחד אגוויז ןמז אקוד זא ךכלש
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This is, therefore, specifically the time for the “marital 
relations of the Sages.”375   

 
 תניחב ,ןוילעה שדוקב ושרש תבשו ,שדוק ארקנש םימכח ידימלת ןהש

  :ןיבמל ידו ליעל רכזנכ אבא רוא תימינפ
 
This is because they are Torah Scholars who are called 

“Kodesh – Holy” and the source of Shabbat is in the “upper 
Kodesh –Holiness,” which is the inner aspect of the light of Abba, 
as previously explained.  This will suffice for those of 
understanding. 
  

 
375 See Introduction to Zohar 14a; Also see Zohar II 136a & 204b, and 

elsewhere. 



 

 
396 

  



 

 
397 

Chapter Twenty-Seven 
 

 
 םדוחי תניחבו אמאו אבאד תורוא ןינעב תצק טרפ ךרד ראבתנש רחא הנהו

 ןיפנא ריעזד תורוא ןינע יטרפ ראבל שי התעמ ,ליעל רכזנכ תוינוציחו תוימינפב
 בקעיו לארשי ארקנש

 
Now, after having explained somewhat in a manner of 

particulars, about the matter of the lights of Abba and Imma and 
their internal and external unifications, as previously explained, 
we must now explain the specifics of the matter of the lights of 
Zeir Anpin, which are called Yisroel and Yaakov.376   

 
 דוחי וא האלו לארשי דוחי ארקנש הבקונו ןיפנא ריעזד םידוחיה יטרפ לכו

 .עודיכ 'וכ לחרו בקעי
 
[Moreover, we must explain] all the particulars of the 

unifications of Zeir Anpin, which are [either] called a union of 
Yisroel and Leah or a union of Yaakov and Rachel etc., as known. 

 
 טרפבו ללכב םילכו תורוא ןינעב המדקה ןיבהל שי הלחת ךא

 
However, we must first have an introductory understanding 

regarding the matter of Lights and Vessels (Orot V’Keilim), both 
generally and particularly. 

 
 דח יהומרגו והיאו ,תורוא ןה דח יהויחו והיאד רמאש המ שוריפ עודי הנהד

  םילכה תניחב ןה
 

 
376 See Etz Chayim, (Shaar HaKelipot) Shaar 48, Ch. 2 & 3. 
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Now, the explanation of the statement,377 [“He and His life 
force are one, He and His organs are one”], is known.  [That is,] 
“He and His life force are one” refers to the lights (Orot), while 
“He and His organs are one” refers to the aspect of the vessels 
(Keilim). 

 
 ילב תוריפס רשע ארקנ טרפבו ללכב תוריפס רשעד תורואה תניחב דצמו

  תוהמ ילב ,המ
 
Now, both generally and particularly speaking, the aspect of 

the lights of the ten sefirot is called,378 “Ten sefirot without what 
(Bli Mah),” that is, without “whatness.”   

 
  'וכ ללכ תודמ ןוניא לכמ ואלו בותכש ומכו

 
This is as stated,379 “He is not of any of these qualities at all.”   

 
  המ רבד תואיצמ תניחבב ןה םילכה תניחב דצמ ךא

 
It is solely because of the aspect of the vessels that they are in 

an aspect of a tangible existence.   
 
 אגהנאל 'וכ האזחאל 'וכ ןיריפס רשע ןול ןנירקו ןינוקית 'י קיפא בותכש הזו

 'וכ ןימלע ןוהב
 
This is the [meaning of the] statement,380 “He brought forth 

ten vessels which we call ten Sefirot… to show… and to conduct 
the worlds with them etc.” 

 
377 See Introduction to Tikkunei Zohar 3b 
378 Sefer Yetzirah 1:2 – “Eser Sefirot Blimah” 
379 See Introduction to Tikkunei Zohar 17b. 
380 See Introduction to Tikkunei Zohar 17a and 17b. 
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  ן''ב ה''מ ג''ס ב''ע ,תומש 'דב ארקנ תוליצאד תוריפס רשע תוללכש המ ןכו

 
Likewise, the fact that, in general, the ten sefirot of Atzilut are 

called by four names,381 A”V- ב״ע -72, Sa”G- ג״ס -63, Ma”H- ה״מ -45 
and Ba”N- ן״ב -52, [is only in regard to the aspect of the vessels].  

 
 המכחב ןידוי יולימב ב''ע

 
[The name] A”V- ב״ע -72382 is an expansion [of the Name 

HaShem- ה״והי ] with Yod’s, and refers to Chochmah.383 
   

 הניבב 'או ן''ידויב ג''סו
 
[The name] Sa”G- ג״ס -63384 is [an expansion] with Yod’s and 

an Aleph, and refers to Binah.385   
 
 עודיכ תוכלמב ן''יהה יולימב ן''בו ,ןיפנא ריעזב ןיפלא יולמב ה''מו

 

 
381 The Divine names may be expanded by spelling out their individual letters 

as follows; Alef- ף"לא , Beit- ת"יב , Gimmel- ל"מיג  etc.  The letters Hey-ה and Vav-ו each 
have three possible spellings: י"ה א"ה , ה"ה , , and ו"יו ו"או , ו"ו , .  The Name HaShem-

ה״והי  may therefore be expanded into several possible spellings depending on the 
variant spellings of the letters Hey-ה and Vav-ו. 

382 See Etz Chayim (Shaar RaPa”Ch Nitzotzin) Shaar 18, Chapter 2. 
383 That is, י"ה ו"יו י"ה ד"וי , expanded with Yod’s-י.  This is the name of 72-A"V-

ב"ע  which is its numerical value.  This name refers to Chochmah. 
384 See Zohar III (Ra’ayah Mehemnah) 246b; See also Etz Chayim (Shaar Ozen 

Chotem Peh) Shaar 4, Ch. 3; Shaar HaKlallim, Ch. 8. 
385 That is, י"ה ו"או י"ה ד"וי , expanded with Yods-י and an Aleph-א in the Vav-

ו״או .  This is the name of 63-SA"G- ג"ס  which is its numerical value.  This name refers 
to Binah. 
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[The name] Ma”H- ה״מ -45386 is [an expansion] with Aleph’s-
-and refers to Zeir Anpin,387 [and the name] Ba”N א ן״ב -52388 is [an 
expansion] with Heh’s-ה, and refers to Malchut, as known.389   

 
 עודיכ דבלב אשידק אמשד אזר ארקנ תוריפס רשעה ללכ רהזה ןושלבו

 
As known, in the terminology of the Zohar, the ten general 

Sefirot are only called,390 “The secret of the Holy Name.”   
 
 .עודיכ אקוד םילכה תניחב דצמ קר אוה לכה

 
All this is specifically only in regard to the aspect of the 

vessels (Keilim), as known. 
 
 ,'וכ אדבכו אבלו אחומ ,אליעל ןיטילש תלתד רמאמ לע עודי םירבדה רואיבו

 ן''רנל םילכ 'ג תניחב ןהש
 
Now, the explanation of the matter is known, that in regard to 

the statement,391 “There are three rulers above, the brain, the heart 
and the liver,” these are the three vessels for the Nefesh, Ruach, 
and Neshamah.   

 
 'וכ אדבכב שפנו אבלב חורו אחומב המשנ

 

 
386 See Etz Chayim (Shaar Leah V’Rachel) Shaar 38, Ch. 1 and 2. 
387 That is, א"ה ו"או א"ה ד"וי , expanded with Aleph’s-א.  This is the name of 45-

M"AH- ה"מ  which is its numerical value.  This name corresponds to the emotive 
sefirot of Zeir Anpin. 

388 See Etz Chayim (Shaar RaPa”Ch Nitzotzin) Shaar 18, Ch. 3. 
389 That is, ה"ה ו"ו ה"ה ד"וי , expanded with Heh’s-ה.  This is the name of 52-

B"AN- ן"ב  which is its numerical value.  This name corresponds to Malchut (i.e., 
Nukvah). 

390 See Zohar II 67b, and the commentaries there. 
391 See Zohar II 153a, and Zohar I 138a; Also see Zohar Chadash, Ruth 80a. 
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The Neshamah [vests] within the brain, the Ruach [vests] 
within the heart, and the Nefesh [vests] within the liver.   

 
 'וכ םילכ תלבגהמ הלעמל אוה ,הדיחי היח תניחב לבא

 
However, the aspects of the Chayah and Yechidah [of the 

soul] transcend the limitations of vessels. 
 
 םילכה תיעצמאו םילכה תימינפ אוהש ,ףוס ךות שארמ לולכ םילכה תניחבבו

   'וכ םילכה תינוציחו
 
Now, the aspect of the vessels (Keilim) is composed of a 

beginning, middle and end.  [This is to say that] there is the inner 
[part] of the vessels, the middle [part] of the vessels, and the 
external [part] of the vessels.   

 
 ןיפנא ריעז תניחב לש תוריפס ׳טד אכלמד םירביא ח''מר ןינעב עודיכו

 
[This is in accordance to] what is known regarding the matter 

of the “248 limbs of the King” which are the nine Sefirot of Zeir 
Anpin.   

 
 א''פ הלוע 'ט םימעפ 'טש

 
[That is,] nine times nine equals eighty-one.   

 
 ,ליעל רכזנה ףוס ךות שאר ,םילכבש תוגירדמ 'ג דגנ ׳ט םימעפ ׳ט םימעפ 'גו

 ג''מר הלוע
 
Then, three times eighty-one, corresponding to the three 

levels in the vessels – the beginning, middle, and end – equals two-
hundred and forty-three.   
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 ח''מר אוה םילידגמה םידסח ׳הו

 
[Now, with the addition of] the five Kindnesses (Chassadim) 

which spawn growth, it equals two-hundred and forty-eight.   
 
 אכלמד אפוג ארקנש ןיפנא ריעזד םילכ ןינע תוללכ אוהו

 
This is the general matter of the vessels of Zeir Anpin, which 

are called “The body of the King.” 
 
  'וכ ןיתמשנ ןיחרפ ןוהנמד ,ןול תניקת ןישובל םגו

 
In addition [to the “organs”], “He prepared garments for 

them, from which souls for human beings’ issue forth.”392   
 

 לכה ראבתיש ומכ 'וכ הבשחמד ןישובל ןהש
 
[These “garments”] are the garments of thought, [speech and 

action], as will all be explained. 
 
 ,דאמ םינוש םינפוא הברה וב שיש םגה ,ללכ ךרד ילכו רוא ןינע הנה םנמאו

 גזוממו שבלתמשכ תינחור היאר לש ינחורה תויחו רוא ךרד לע אוה ותוללכ ךא
  תימשג היאר תניחבב ןיעה רמוח ילכב המשגהב

 
However, [regarding] the general explanation of the matter of 

lights and vessels, although there are many very different ways [to 
explain it], it may, nonetheless, generally [be understood as 
follows]:  It is like the spiritual light and vitality (Ohr V’Chayoot) 
of the spiritual [power of] sight, as it vests and integrates in [a way 

 
392 See Introduction to Tikkunei Zohar 17a 
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of] physicality, in the physical substance of the eye, [thus creating] 
the aspect of physical sight. 

 
  תוימשגל תוינחורמ תוהמה יוניש 'אה ,םירבד 'ב הזב שיש

 
Now, two aspects are [involved] in this:  The first is a change 

of existence, from spiritual to physical.   
 

  היארה רוא תוינחורב ןכ ןיאש המ ,םשגב סופתי ימשג תוארהש
 
[This is to say that] physical sight grasps physicality, which 

is not the case with the spiritual light of [the power of] sight.   
 
   תומכחתה ארקנש דע ,חומה ילכ םשגב גזוממה ינחורה לכשה חכו רוא ןכו

 
This is similarly the case with the light of the spiritual 

potential power of intelligence, which integrates with the 
physicality of the vessel of the brain, to the point that it is called, 
Hitchachmoot – “Active Intellect.”   

 
  םשגה תעונתב העונתה חכו

 
Likewise, [there is a change of existence] from the [spiritual] 

potential power to move, as it [vests] within actual physical 
movement.   

 
 םשגב תימשג החימצב שבולמו בכרומש תינחור החימצה חכב אנווג יאהכו

 חמוצה
 
So too, [there is a change of existence] from the spiritual 

potential power of growth, as it becomes integrated and vested in 
the actual physical growth of physical vegetation. 
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   רועישב דדמנו לבגומ ,ילכה רמוחבש רועישו הלבגהה ןינע 'בהו

 
The second [aspect] is the matter of the limitation and 

measure of the substance of the vessel.  [This is to say that] it is 
limited and quantified with [specific] measure.   

 
 'וכ ןילימ 'ס דע תימשג היארב ומכ

 
An example [of this is that] physical sight [is only clear] up 

to sixty miles.   
 
 דע ,אקוד תמצמוצמ הלבגהב םיטשפתמ ,םשגה תעונתו תומכחתה ןינע ןכו

 תלבגומה םחכ הלכיש
 
Similarly, [both] the matter of active [physical] intellect or 

physical movements, spread forth specifically with constraints and 
limitations, until their limited strength expires.   

 
 ילכה ןטוק דצמ וחכ הלכיו חומה ילכ תגשה םשג רצקתש ומכ

 
For example, the strength of the physical comprehension of 

the vessel of the brain diminishes and expires due to the limited 
capacity of the vessel.   

 
 יואשמ תהבגהב וא הלועפב ,דיה חכמש תימשגה העונת חכ קספויו ןטקוי ןכו

 אנווג יאהכו
 
Similarly, the physical power of movement of the strength of 

the arm will diminish and expire due to [strenuous] activity, or 
when lifting a heavy load and the like.   
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  עינמה חכה תלבגה דצמ
 
This is because of the limitation of the [physical] power to 

move.   
 
 הלבגה וב ןיאש ,העונתה עינמה לש ינחורה חכ םצע דצמ ןכ ןיאש המ(

  קספהו
 
(This is not the case with the essential spiritual potential 

power of movement, which has no limitation or cessation.   
 
 דצמ ,וחכמ הברה רתיב ,תימואתפ הלהבב אבה דבכ אשמ תהבגהמ היארו

 )עודיכ ףיקמה תניחב
 
This is evidenced by [the fact that] in a sudden panic, a person 

may lift something which [under normal circumstances] is much 
heavier than his ability [to lift].  This comes from the aspect of the 
encompassing [lights of the soul], as known.) 

 
  הרוצו רמוח ןינע לכ אוה ךכו

 
Now, this is [the general principle] in every matter of 

“Substance and Form” (Chomer V’Tzurah).393   
 

    הרוצל ליבגמ אוה הנה ,תוהמה יונישב אב אוהש דבלמ ,רמוחהש
 
[This is to say] that aside from the fact that the “substance” 

(Chomer) comes in [a way of] a change of existence, it also limits 
the “form” (Tzurah).   

 
393 Substance (Chomer) and Form (Tzurah) is another way of saying Vessel 

(Keli) and Light (Ohr). 
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 רמוחו ,תוארל ןיעה ילכ רמוח ומכ ,הרוצה תמגודו ןיעמ אוה רמוחה לבא

   אנווג יאהכו ליכשהל חומה ילכ
 
Nonetheless, the “substance” has a similarity and likeness to 

the “form,” such as the “substance” of the vessel of the eye [which 
is specifically suited] for sight, or the “substance” of the vessel of 
the brain [which is specifically suited] for thought, and the like. 

 
 לכ ףוסמ ,תינחורה הרוצה לש המשגהו תובעתהמ השענ רמוחה לבא

 ובש תוגירדמה
 
However, the “substance” is made from the thickening and 

condensation394 of the spiritual “form,” from its lowest level.   
 
  םשגב החימצ חכ השענ ,החימצה תוינחורד הגירדמה ףוסמ ומכ

 
For example, the power of physical growth comes about from 

the last level of the spiritual [power] of growth.   
 
 אוה םדה יכ בותכש ומכ ,םדב שבולמ ,שפנד ינחורה תויח לש ףוס ומכו

 'וכ שפנה
 
Similarly, the last level of the spiritual life force of the soul 

becomes vested within the [physical] blood, as stated,395 “For, the 
blood is the soul.”   

 

 
394 The three-letter root of the word Hagshamah- המשגה  is Geshem- םשג  which 

means condensation or materialization. Because of this the Hebrew word for rain is 
Geshem- םשג .  

395 Deuteronomy 12:23 
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 ףוס ןכו ,חומה ילכ רמוחב גזמתמ ינחורה לכשה רוא לש הגירדמה ףוס ךכו
  ןיעה רמוחב גזוממ היארה תוינחורד המשגה

 
Likewise, the last level of the light of the spiritual intellect, 

integrates with the “substance” of the vessel of the brain and the 
last level of the condensation of the spiritual [power] of sight, 
integrates with the “substance” of the vessel of the eye. 

 
 דחאכ הרוצה תלדגה םע רמוחה תלדגה ןיאב םוקמ לכבש םיאור ונא תאזלו

 שממ
 
Because of this [phenomenon] we observe that the growth of 

the [physical] “substance,” always comes simultaneous to the 
growth of the [spiritual] “form,” literally as one.   

 
 הרוצה תויחו רוא לודיג םע דחיב םילדגנש ,ףוגה ילכ רמוח תלדגהב ומכ

 ,לכשה לש הרוצהו רואה לודיג ךרע יפל חומה רמוח תנכה לודיג ומכ ,תוינחורה
    וחומ תנכה ילכ חמצי אליממ ,ותוינחורב ולכש רוא חמציו קוניתה לדגי רשאכש

 
For example, the developmental growth of the “substance” of 

the [physical] body is simultaneous to the developmental growth 
of the spiritual light and vitality of the “form,”  such as [the fact 
that] the developmental growth and ability of the “substance” of 
the [physical] brain comes in proportion to the development of the 
light and form of the [spiritual] intellect, so that when a child 
matures and the light of his intellect develops spiritually, 
automatically, the ability of the vessel of his brain develops [as 
well].   

 
 'וכ םינש בורו ורבדי םימי בותכש ומכ
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This is as stated,396 “Days speak and many years teach 
wisdom.”   

 
 עודיכ ןיחומה תולדג ללכל אבש ,הנש 'ע דע םוי םוי רואה םע ילכה לדגנש

   :ןיבמל ידו
 
That is to say, the vessel becomes developed in proportion to 

the light, each and every day until the age of seventy, at which 
point a person reaches intellectual maturity, as known.  This will 
suffice for those of understanding. 
  

 
396 Job 32:7 
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Chapter Twenty-Eight 
 

 
 לכ לע ללכ ךרדב 'וכ אבלו אחומד םילכ 'ג תניחבב אוה וז אמגודמ לשמנהו

 םינפ
 
Now, the analogue from all of the above analogies regarding 

the aspects of the three vessels of the brain, the heart and the liver, 
can be understood generally, as follows:   

 
 רואכ הז ירה ,ליצאמה רוא תומצעמ התוליצא דצמ תוליצאד המכחה רואד

  שפנה תומצע תניחבבש המכחה חכ םצעמ ךשמנש ומצע ינחורה לכשה
 
The light of Chochmah of [the world of] Atzilut, as it is 

emanated from the Essential Light of the Emanator, is comparable 
to the light of the spiritual intellect itself, as it is drawn from the 
essential potential Chochmah power of the aspect of the essence 
of the soul.   

 
 שממ ובצוח רוקמב ןיידע אוה דחאתמש

 
It still is literally one with the source from whence it was 

hewn.   
 
 םדא תניחבד ןוצרה םצעמ ליעל רכזנה ןוצרה יולגכ םג וא 'וכ תבהלשכ

  ןומדק
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[This is] is similar to397 “The flame [that is bound to the 
coal],” or like the aforementioned revelation of the desire from the 
essential [hidden] desire of the aspect of Adam Kadmon. 

 
 שארמ תורודה ארוק ןינעב הלעמל בותכש ומכ( ,דבלב ןווגו הארמ ומכ והזש םגה

 'וכ לדבנ רבדב ןוצר יוליג אוהש ןומדק םדאד םלעהמ ואציש תוליצאד תוריפס רשע והזש
  ןיידע תוהמ ילב ,ה''מ ילב תוריפס רשע ארקנ הז לכ םע )ט"יה תוא ףוסב

 
Now, although this is merely like an indicator or a color, (as 

explained before at the end of chapter nineteen regarding the matter of “He 
calls out the generations from the beginning,” that this refers to the ten sefirot 
of Atzilut which came out of the concealment of Adam Kadmon, which is 
the revelation of the [general] desire in a separate thing,) nonetheless, they 
are called the “Ten Sefirot without whatness,”398 because they still 
are intangible.   

 
  םצעב רבדל וכופיה ןווג תויהל רשפא יאש ,ימצע ןכ םג אוה ןווגהש ומכ יכ

 
This is because a color is also essential, since it is impossible 

to have an opposite color to the essence of a thing.   
 
  ובש תוקיתמה םעט םצע לע תורוהל ,ןבולב חופתה ןווגכ

 
[An example of this is when] the color of [the inside of] an 

apple is white, which indicates its essential sweetness.   
 
 אוהש רחאמ ,לדבנ ןינעב אוהש םג ,דסח יפלכ הטמ ןוצרו לכשה רוא ןכו

   'וכ םצעה לע הרומ
 

 
397 Sefer Yetzirah 1:7 
398 Sefer Yetzirah 1:2 – “Eser Sefirot Blimah” 



 

 
411 

Likewise, although it is [coming forth] into a separate matter, 
nonetheless, the light of an intellect or desire that leans towards 
kindness, indicates the essence. 

 
 םיימצע תויתוא תניחבמ םיאב ןה תוריפס רשעד תורוא תווהתה לכ ךכלו

 ןליצאמד
 
Therefore, [it is understood that] the existence of the lights of 

the ten sefirot [of Atzilut] comes from the aspect of the essential 
letters of the Emanator, [that is, Adam Kadmon].   

 
   יוליגב תוליצאד המכחה רוא תניחב אב ונממש ,ב''ע םש ומכו

 
An example of this is the name A”V- ב״ע -72 [ י״ה ו״יו י״ה ד״וי ] 

from which the aspect of the Light of Chochmah of Atzilut comes 
into revelation.   

 
  'וכ ןומדק םדאד המכחד םצע לע הרומה םש הז ירה

 
This name indicates the essential Chochmah of Adam 

Kadmon.   
 
   'וכ ןומדק םדאד הניבד רוא םצע לע הרומה ג''ס םש ןכו

 
Likewise, the name Sa”G- ג״ס -63 [ י״ה ו״או י״ה ד״וי ] indicates 

the essential light of Binah of Adam Kadmon.   
 
   'וכ ליצאמה תומש ארקנו ,תוליצאד תוריפס רשע ינפלש 'וכ ג''ס ב''ע ןהו

 
This is [true of all the names] A”v- ב״ע -72, Sa”G- ג״ס -63, 

[Ma”H- ה״מ -45 and Ba”N- ן״ב -52] that precede the ten Sefirot of 
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[the world of] Emanation-Atzilut.  They are [therefore] called, 
“The names of the Emanator.” 

 
 רואה תווהתה תליחת לא רשוקמש תוינחורה הרוצבש הנורחאה תניחב ומכו

 'וכ רמוחה ילכב הרוצהו
 
This is similar to how the last aspect of the spiritual Form 

(Tzurah) becomes bound to the beginning of the existence of the 
light and form within the substance of the vessel (Keli).   

 
 'וכ חומו ןיעבו תינחורה החימצבו שפנה אוה םדב ליעל רכזנכ

 
This is in accordance to what was previously explained 

regarding the,399 “blood which is the soul,” and [regarding] the 
spiritual power of growth, and [regarding] the eye and the brain 
etc. 

 
 לכשה רוא ומכ אוה ,תוליצאד המכחד רואה ליבגמה ילכה תניחב לבא

   חומה רמוחב רבכ גזוממש
 
However, the aspect of the Vessel (Keli) that limits the light 

of Chochmah of Atzilut is like the light of the intellect as it already 
is merged within the substance of the brain.   

 
  לכשה רוא ףוס תובעתהמ קר לבקמ חומה רמוחש

 
[In this case] the substance of the brain only receives from the 

“thickening” of the end of the light of the intellect.   
 
  'וכ תוהמה יוניש דבלמ ,וליבגמ ןכ לע

 
399 Leviticus 17:14 
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Therefore, aside from the fact that there is a [profound] 

change of existence, it also limits [the light].   
 
  'וכ אחומ המכח ארקנו ,אחומב שבלתמשכ המכחה רוא אוה ךכ

 
This is similar to the light of Chochmah as it vests within the 

brain, which is [then] called “Chochmah Mocha – Insight is the 
Brain.”400   

 
 ארקנה ,לכש רבד תואיצמ םשב אב אוה המכחה ילכ תניחב דצמ זאש

  טרפב המ רבד תומכחתה
 
It is then that because of the aspect of the vessel of Chochmah, 

it comes into the aspect of a tangible existence of intellect, which 
is called, “The conceptualization of a certain specific concept.”   

 
 'וכ אדבכב תוינחורה שפנהו אבלב םיינחורה תודמה ןכו

 
The same [principle applies] to the spiritual emotions in the 

“Heart” and the spiritual Nefesh in the “Liver.” 
 
  תוליצאד ןיפנא ריעזד נ''רנל םיללכ םילכ 'ג תניחב ,הליעל ןיטילש 'ג ןינע ןהו

 
This then, is the matter of the “Three rulers above.”  These 

are the three general vessels for the Nefesh, Ruach and Neshamah 
of Zeir Anpin of [the world of] Emanation-Atzilut.   

 

 
400 See Zohar III (Ra’ayah Mehemnah) 235b; Introduction to Tikkunei Zohar 

17a 
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 אבלב חורו ,אחומב ןיפנא ריעזבש הניבו המכחד ןיחומ תניחב אוהש ,המשנ
  'וכ

 
The Neshamah, which is the aspect of the intellectual Sefirot 

of Chochmah and Binah of Zeir Anpin, [vests] within the “Brain,” 
the Ruach [vests] within the “Heart,” [and the Nefesh vests within 
the “Liver”].   

 
  'וכ תוליצאד ג''ס ב''ע תומש 'ד ןינע והזש ,תוליצאד תורואד תויתואה ןהו

 
These [vessels] are the “letters” of the Lights of Atzilut, which 

[refers to] the matter of the four names, A”v- ב״ע -72, Sa”G- ג״ס -63, 
[Ma”H- ה״מ -45 and Ba”N- ן״ב -52] of Atzilut.   

 
 יפל ,ומצמצמו רואה םיליבגמה תוליצאד תוריפס רשעל םילכ ארקנש

    םייח ץעב בותכש ומכ ,ילכה השענ רואה תובעתהמש
 
These [four names] are called the vessels for the [light of the] 

ten sefirot of Atzilut, which limit the light and restrain it, because 
the vessels are made from the “thickening” of the lights, as stated 
in Etz Chayim.401   

 
 המ רבדו שי תניחבל הארנשכ ,רואה לש תושיה תניחב ארקנה אוהו

  ןיבמל ידו עודיכ תואיצמב
 
As known, this is called, “The somethingness of the Light,” 

as it appears in an aspect of a “something,” with tangible existence.  
This will suffice for those of understanding. 

 
  'וכ ג''ס ב''ע תומש ינימ 'ב אצמנו(

 
401 See Etz Chayim, (Shaar Ha’Akoodim) Shaar 6, Ch. 3. 
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(We find that there are two types of names of A”v- ב״ע -72, 

Sa”G- ג״ס -63, [Ma”H- ה״מ -45 and Ba”N- ן״ב -52] etc.   
 
 םיליבגמה םילכה ןהש תוליצאה רחא 'בהו תוליצאה ינפל 'א

 
The first [set of names] is before [the world of] Atzilut [within 

Adam Kadmon].  The second [set of names], which are the vessels 
that limit, is after [the world of] Atzilut.   

 
  תורואה רוקמב ןיוכמ תומשב ןיוכמה הז יפלו

 
According to this, when a person directs his attention to the 

[external] names, his [actual] intention is [really] to the source of 
the lights.   

 
 ילכב ןווכמ אוה אליממו ,'וכ המכחה רואל רוקמ ,ב''ע םש תניחבב ןיוכמ ומכ

   ןיבמל ידו 'וכ הטמל ךשמויש ,המכחה
 
For example, a person who directs his attention to the aspect 

of the name A”V- ב״ע -72 [ י״ה ו״יו י״ה ד״וי ], the source of the light of 
Chochmah etc., automatically is [also] directing his attention to 
the vessel of Chochmah, causing it to be drawn down.  This will 
suffice for those of understanding.   

 
  הרשע הנומש תוכרב י''חד תומש תונווכ ונייהו

 
These are the [Kabbalistic] Kavanot (devotions or intentions) 

of the Names [of HaShem- ה״והי ] during the eighteen blessings of 
the Amidah prayer.   
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 ,ליצאמה תומצעד תומשמ םיליבגמה םילכה שרושד םושמ ,אילת אהב אה יכ
  )ןיבמל ידו ראבתיש ומכ

 
This is because, the source of the [external] limiting vessels 

[which are the names of Atzilut] is from the names of Atzmoot 
HaMa’atzeel-The Essential Self of the Emanator, and the two 
[levels] are interdependent, as will be explained.  This will suffice 
for those of understanding.) 

 
 ןינוקית יכ ,'וכ אגהנאל האזחאל 'וכ ןיריפס 'י ןול ןנירקו בותכש המ ונייהו

  תוליצאד תורואל םילכה תניחב ןה
 
This, then, is the meaning of the statement,402 “[He made ten 

Tikkunim (fixings)] which we call ten Sefirot… to show… to 
conduct [the worlds] etc.,” because Tikkunim (Fixings) is the 
aspect of vessels (Keilim) for the Lights (Orot) of [the world of] 
Atzilut.   

 
 לע אוה ,רתוי ובש תימשג היאר טשפתיש ,ןיעה ןוקית לשמ ךרד לע ומכו

  'וכ הטבהה ילכ תועצמא ידי
 
By way of analogy: a “fixing” for the eye, so that its physical 

sight may spread further, [may be accomplished] through the 
means of eyeglasses.   

 
 'וכ ימשגה ןיעה ילכ תועצמא ידי לע תוינחורה היאר תוטשפתה ןוקית ךכ

 רחא םוקמב בותכש ומכו
 

 
402 Introduction to Tikkunei Zohar 17a 
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Likewise, the physical organ of the eye is the “fixing” through 
which the spiritual [power of] sight spreads forth, as explained 
elsewhere. 

 
 תניחב לכ תויהל לכוי אקוד הז ידי לע ,םיליבגמה םילכה תניחב דצמ ןכ לע

  הטמ הטמל תוכשמהו תועפשה
 
[It is] therefore [understood] that all aspects of the spreading 

forth of influence down, can only come about specifically through 
the vessels which limit.   

 
  ותלוזל ועיפשהל וא תודמהל ונכישמי ,לכשה גישיש חומה ילכ ידי לע ומכו

 
For example, it is through the vessel of the brain, which 

grasps the intellectual concept, that [the concept may be] drawn 
down to arouse emotions in the heart or to be expressed to another 
person.   

 
 העפשה ללכל אבי ,ינחורה דסחהו הבהאה רואל בלה ילכ תועצמא ידי לע ןכו

  עודיכ לבקמל
 
Similarly, it is through the means of the heart, which is the 

vessel for the spiritual light of love and kindness, that [this light] 
can come into the category of being influenced to a recipient.   

 
  האירבל תוליצאמ הכשמה תניחב םדי לע אביש ידכ ,ןינוקית ארקנ ךכלו

 
It is [specifically] because of this that the [vessels] are called 

Tikkunim – Fixings, [because they “fix” the light] so that it can be 
drawn down from [the world of] Atzilut to [the world of] Briyah.   

 
  'וכ האזחאל קר ונייהו
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In other words, it’s [sole purpose is] only “to show” etc.   

 
 ומכו ,ליעל רכזנכ המ ילב תוריפס רשע ארקנ ליצאמה רוא תומצע דצמ לבא

 :תוכיראב רחא םוקמב בותכש
 
On the other hand, from the aspect of the Essential Light of 

the Emanator, [the sefirot] are called “Ten sefirot without 
whatness,”403 as explained before and as explained elsewhere at 
length. 
  

 
403 Sefer Yetzirah 1:2 – “Eser Sefirot Blimah” 
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Chapter Twenty-Nine 
 

 
 תוללכ ןיא ,רתוי טרפ ךרד תוליצאד םילכו תורואב תוננובתהב ,הנה םג ךא

 שרפה ןיא תמאבש ,דח יהומרגו דח יהויחו והיאד הז ןינעב קר םהב ןווכמה רקיעו
   דח יהומרגו והיאל דח יהויחו והיא ןיב

 
Now, [it must be understood], even in the Hitbonenut – 

contemplation of the Lights and Vessels (Orot V’Keilim) of [the 
world of] Atzilut, in a more particular manner, that the primary 
intent is only [to understand] the matter of “He and His life force 
are one, [and He] and His organs are one,” that in truth, there is no 
difference between “He and His life force are one” and “He and 
His organs are one.”   

 
 תומצע דצמ םוקמ לכמ ,'וכ שי תניחבב ןה םילכהו המ ילב ןה תורואהש םגד

  תורואה תווהתהל שרוש השעש םדוק םילכה תווהתהל שרוש השע ירה ליצאמה
 
This is because even though the Lights are “Bli Mah – without 

whatness,” [that is, they are intangible], while the Vessels are in 
an aspect of “Yesh - somethingness” [and are therefore tangible], 
nevertheless, from the angle of the Essential Self of the Emanator, 
He actually made the root for the existence of the Vessels before 
making the root for the existence of the Lights.   

 
   רוקמו שרש ומצע הזל םדק ירה ,ילכ השענ רואה תובעתהמש המד

 
The fact that the Vessel comes about from the “thickening” 

of the Light [poses no contradiction to this], since the root and 
source [of the vessels] preceded this.   
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 'וכ הרוצל םדוקש ילויהה רמוח וא טושפה רמוח ארקנש אוהו
 
This [source] is called the “Simple [Primal] Matter – Chomer 

Pashoot” or “The Heyulie Matter” which precedes the “Form – 
Tzoorah” [of the Lights]. 

 
 ,שממ םיליבגמה םילכ ןינעב עודיה המדקהמ ןבומו עודי םירבדה רואיבו

 לובג ינימ 'ב שיש
 
The explanation of this matter is known, and may be 

understood through the well know preface regarding the matter of 
vessels which actually limit.  That is, there are two kinds of 
limitations (G’vool): 

 
 םצעב ליבגמה חכ 'אה

 
The first is the essential potential power to limit.   

 
 אנווג יאהכו ליבגמה ןיעהו ליבגמה חומה ילכ ומכ

 
Examples of this are the vessels of the brain which limits or 

the eye which limits, and the like.   
 
 ןיידע לעופב אלו חכב קר אוה לבא

 
However, this is still only in potential rather than in actuality.   

 
 שממ לעופב ליבגיש םדוק ,םשגב העונת לכ ליבגהל דיב חכב שיש ומכ

  העונתה
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For example, in the hand there is the potential power to limit 
every physical movement, [even] before it actually limits any 
[specific] movement. 

 
 ליבגמה חכה ותוא ןפוא ומכ שממ אוה יולגבו לעופבש הז לובגש יפ לע ףאו

 לובגה ךרע לדבנ םוקמ לכמ ,לעופבש וז הלבגהל שרשו רוקמ אוהש ,דיבש ינחורה
 לעופב לובגמ חכב

 
Now, although the actual revealed limitation is, literally, 

exactly like the spiritual potential power to limit of the hand, 
which is the root and source for the actual limitation, nevertheless, 
there is no comparison between the potential power to limit and 
the actual limitation [itself].   

 
 םצעה ןמ לדבנו ימשג הזו ימצעו ינחור הזש 'אה

 
Firstly, one is spiritual and essential, whereas the other is 

physical and separate from the essence.   
 
 שממ לובג וניא חכב לובגהש 'בהו

 
Secondly, the potential power to limit is not actual limitation.   

 
 ןיאש רמול ,חרכומ לובג וניאו ,הזל הריחבו ןוצר יפ לע וחכב ליבגמש קר

   דוע תוטשפתה חכ ול
 
Rather, [the person] limits his strength according to his will 

and choice, and it is [therefore] not a limitation of necessity, that 
is to say, [it is not] that he does not have the power to spread forth 
further.  

 
 'וכ רתוי טשפתהל הצור וניאש קר
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Rather, he does not desire to spread forth further.   

 
 אוהש ,לעופב לובגכ תיתימא הלבגה וניאו ,תולבגהה תא השוע קר הז ירהו

   'וכ תיתימא הלבגה
 
[Therefore], this is only [that which] makes limitations, while 

[it itself] is not truly limited.  [In other words, it is not] like an 
actualized limitation, which is truly limited.   

 
 ראבתיש ,םילכה תוינוציחו םילכה תימינפ ןינעב רחא םוקמב בותכש ומכו(

  )םשה תרזעב
 
(This is in accordance with what is explained elsewhere 

regarding the matter of the innerness of the vessels and the 
externality of the vessels, as will be explained with the help of 
HaShem- ה״והי , blessed is He.) 

 
 רואל םיליבגמה םילכ רוקמו שרשב הלעמל ןבוי ךכו

 
[Through this] it may likewise be understood [regarding how 

it is] in the upper realms, in the root and source of the vessels 
which limit the light.   

 
 םשמש ,תומצעה ןמ ךשמנו אבש ,םהלש ליבגמה חכ רוקמו שרשב ונייהד

  ומצע רואה תווהתה ךשמנ
 
That is, [we may understand] the source and root of their 

power to limit, which is drawn from the same Singular Preexistent 
Intrinsic and Essential Self of HaShem- ה״והי , blessed is He, from 
which the lights themselves are drawn.   
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  ןוצר לכל רוקמה םצע םלעהמ ןוצרה רוא תווהתה רוקמ ומכ
 
For example, the source of the existence of the light of a 

desire is from the concealed essential source of all desires.   
 
 אלש ,ןוצרה רוא תוטשפתה חכ ליבגהל לובגה חכ ךשמנ ןכ םג םשמ ירה

 דוע טשפתי
 
Now, the potential power to limit is also drawn from there, 

which limits the power to spread the light of the desire forth, so as 
not to spread forth further [than desired].   

 
   ןוצרל םעט תויהל לכויש ידכ

 
This is so that the “reasoning for the desire” could come 

about.   
 

 ןוצרל םעט ללכל םלועל אב היה אל ,ןוצרה רואו חכ קסופ היה אל םאש
 
This is because if the power and light of the desire would not 

cease, the “reasoning for the desire” could never come about. 
 
   תורואב שממ לעופב לובג לכ השועה ,הדמה וק רמאממ אוהו

 
This is controlled by the Kav HaMidah-The Measuring Line, 

which makes all the actual limitations of the lights.  
 
 ךיא ,םיליבגמה תוריפס רשעד םילכב שממ לעופב לובג לכ השוע אוה ךכו

 שממ לעופב וליבגיש
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In the same manner, it makes all the actual limitations of the 
vessels of the ten Sefirot which limit, and dictates how they will 
actually limit.   

 
 ןפוא תא השוע אוהש קר ,יתימא לובג תניחב וניא םהלש שרשו רוקמ לבא

 הלבגהה
 
However, their root and source, is not the aspect of true 

limitation, but rather, it determines the type of limitation. 
 
  ףוס ןיא רואד הרובג תניחבמ ,הדמה וקמ אב והזש(

 
(This comes from the Kav HaMidah – The Measuring Line, 

from the aspect of Gevurah of Ohr Ein Sof- Sternness of the Light 
of the Unlimited One, HaShem- ה״והי , blessed is He.   

 
 'וכ ןה ןילוקש ןיוק 'בו ,טשפתמה חכל המודש ץווכמה חכ תניחב

 
This is the power to gather in, which is similar to the power 

to spread out, since they are two lines of equal balance.   
 
 )רחא םוקמב בותכש ומכו( 'וכ ןכ םג ליבגמה חכ וב שי לוכי לכ יכ

 
This is because [being that HaShem- ה״והי , blessed is He, is] 

“All Capable” (Kol Yachol) [He therefore] also has the power to 
limit (as explained elsewhere).404   

 
 םילכה תלבגה שרש אוה םשמש ,'וכ ומישרה תניחב והזש הלעמל ראובמו

   תוליצאד תוריפס רשעד

 
404 See Avodat HaKodesh, Section 1, Ch. 8.  Also see Derech Emunah (by the 

same author, Rabbi Meir Ibn Gabai), Ch. 2. 
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It was explained above405 that this is the aspect of the Reshimu 

– Impression, which is the source of the limitations of the vessels 
of the ten Sefirot of [the world] of Atzilut.   

 
 בותכש ומכו 'וכ תורואה לכ שרש אוה ,ומישרהמ ךשמנש וקה תניחבמו

 )תוכיראב רחא םוקמב
 
The aspect of the Kav – Line, which is drawn from the 

Reshimu – Impression, is the source of all the Lights, as explained 
elsewhere at length.) 

 
 ג''ס ב''עד תומש תניחבב שממ םיליבגמ תוליצאד םילכה תניחבש םג ןכ םאו

  ליצאמה תומצעב הז לובגל השועה חכ דצמ קר הז ןיא ירה ,תויתוא ארקנה
 
Therefore, although the aspect of the Vessels of [the world of] 

Atzilut actually limit through the aspect of the [four] names A”v-
ב״ע -72, Sa”G- ג״ס -63, [Ma”H- ה״מ -45 and Ba”N- ן״ב -52], which are 

called “Letters,” however, this is only due to the potential power 
to make limitations within the Essential Self of the Emanator 
[Himself].   

 
 תניחבב דח יהויחו והיאד ומכ ,ומצע ףוס ןיאד חכמ ,דח יהומרגו והיאד ונייהו

   'וכ תורואה
 
This then, is the meaning of “He and His organs are one.” 

That is, [the Vessels] come about from the power of the Ein Sof - 
The Singular Preexistent Essential and Unlimited Being of 
HaShem- ה״והי  Himself, blessed is He, in the same way that, “He 
and His life force are one,” in regard to the aspect of the Lights. 

 
405 See Chapter 13. 
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 לובג אלו ,לובגה חכ ןה תוליצאד תוריפס רשעד םילכה תניחב םג תמאבו(

 לעופב
 
(However, in truth, even the aspect of the vessels of the ten 

Sefirot of [the world of] Atzilut are potential limitation (Koach 
HaGvool), rather than actual limitation (Gvool B’Po’el).   

 
 שממ לעופב לובג ארקנ זא ,ע''יבב שיל ןיאמ לבגנ עפשו רואה רשאכ קר

 )םשה תרזעב ראבתיש ומכו
 
It is only when the light and influence is limited to [create] 

“something” from “nothing” in [the worlds of] Briyah, Yetzirah 
and Asiyah, that they can be considered to be actual limitation 
(Gvool B’Po’el Mamash), as will be explained with the help of 
HaShem- ה״והי , blessed is He.) 

 
 ,'וכ שממ םיליבגמה םילכה תניחבב ןהש ג''ס ב''עד תומשב ןיוכמה ,הז יפלו

 רואה רוקמ ךשמנ םהמש ,'וכ ג''ס ב''עד תומשה רוקמב הנווכה ומצע הז ירה
 תוליצאד

 
According to the above, when a person focuses his intention 

on the names of A”V- ב״ע -72, Sa”G- ג״ס -63 etc., which are in an 
aspect of vessels that actually limit, this itself [constitutes] 
focusing his intention upon the source of the names of A”V- ב״ע -
72, Sa”G- ג״ס -63 etc., which are the source of the Light of [the 
world of] Atzilut.   

 
   )ליעל רכזנכ רוקמה םצע לע הרומ אוהש ,םצעה םש אוהו(
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(This is the Essential Name of HaShem- ה״והי  – Shem 
Ha’Etzem, which indicates the Essential Self of the Source, as 
previously explained.)406   

 
 ליעל רכזנכ דח יהומרגו והיאד ,םילכה תווהתה רוקממ ונייהו

 
In other words, [his intention] is [focused] on the source of 

the existence of the Vessels, [about which it states] “He and His 
organs are one,” as explained above. 

 
 והיא ןכ םג רמא הז לע ליעל רכזנה ןינוקית תניחבב םגד ןבומ אליממו

   דח יהומרגו
 
From this it is self-understood that the statement, “He and His 

organs are one,” also applies to the above mentioned “Fixings-
Tikkunim.” 

 
 לעופבש הז לובגל ליבגמה חכב לובגה םע דחאתמ לעופב לובגד םושמ

 
This is because the actual limitation (Gvool B’Po’el) is 

unified with the potential power to limit (Koach HaGvool), which 
brings about this actual limitation.   

 
 העונתבש לעופב לובגב רשוקמו דחוימש ,דיבש ליבגמה חכמ אמגוד ךרד לע

  ליעל רכזנכ
 
[This may be understood] by way of analogy, from the 

potential power to limit of the hand, which is unified and bound to 
the actual limitation of the movement, as mentioned above.   

 
406 See at length in Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem 

Is One, Vol. 1, The Gate of Intrinsic Being (Shaar HaHavayah) and on. 
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 רכזנכ ןיידע לעופב לובג ארקנ םניאש ,'וכ אבלו אחומד םילכב ןכש לכמו(

 ליעל
 
(This is most certainly true of the Vessels of the Brain, Heart 

[and Liver], which cannot yet be considered to be actual limitation 
(Gvool B’Po’el), as explained above.   

 
 דבלב שי תאיצמב רכינ היהיש תורואל םיראתמו םיליבגמש קר

 
Rather, they limit and describe the Lights, only so that they 

may become recognizable as a tangible existence.  
 
  תומצעב שרוש תורואל שיש ומכ ,תומצעב שרש ןהל שי לבא

 
Nonetheless, the [Vessels] are rooted in the Essential Self of 

the Unlimited One, HaShem- ה״והי , blessed is He, just as the Lights 
are rooted in His Essential Self.   

 
  שממ ףוס ןיא תניחב אוהש ,שממ דחא רוקמו חכו לוקשב

 
These [two powers] are equally balanced, and literally have a 

single source, this [source being] the aspect of Ein Sof - The 
Singular Preexistent Essential and Unlimited Being of HaShem-

ה״והי  Himself, literally.   
 
 'וכ הלעמל ךכ ,'וכ דע הטמל ףוס ןיא רואש ומכד

 
This is because just as the Limitless Light of the Unlimited 

One spreads down [without limit], so too it [exists above] without 
end.   
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 תומצעבש הרובגו דסח ןהש
 
These [two powers, that is, the limitless ability to reveal and 

the limitless ability to restrain revelation] are Chessed and 
Gevurah of Atzmoot – Kindness and Sternness of the Essential Self 
of the Unlimited One, HaShem- ה״והי , blessed is He. 

 
 ןייוליג תניחבבמ אוה ךופהנ ןשרשב םילכו תורואב םנמאו

 
However, regarding the Lights and Vessels [as they are] in 

their source, it is the reverse of [how they are] in their revealed 
aspect.   

 
  םילכב תוטשפתהב םידסחו תורואב םוצמצ תניחב ירה ןייולגבד

 
This is because as they are revealed, the aspect of restraint - 

Tzimtzum is in the Lights, and the kindnesses of spreading forth, 
is in the Vessels.   

 
  אקוד הטמל תוטשפתה לכ םדי לע ירה ,םיליבגמ ןהש םגד

 
This is because even though the [Vessels] limit [the Lights, 

nonetheless,] all spreading down [of influence] comes about 
specifically through them.  

 
 ךופיהל םשרשבו

 
However, in their source, the opposite is true.   

 
 אוה תוטשפתהב םידסחהו ,'וכ חכב לובגה השועה ומישרב םוצמצהד

  :ןיבמל ידו רחא םוקמב בותכש ומכ 'וכ וקה תניחבמ אוהש ,תורואל
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The restraint-Tzimtzum is in the Reshimu-Impression, which 
makes potential limitation, while the spreading forth of 
kindnesses-Chassadim is in the lights, which comes about from 
the aspect of the Kav-Line.  This is explained elsewhere, and will 
suffice for those of understanding. 
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Chapter Thirty 
 

 
  אתמשנ אלב אפוגכ 'וכ וראתשא והיינמ קלתסת תנא דכו רמאמה ןבוי הזבו

 
From the above we may understand the statement,407 “If You 

would withdraw from them, all [the names] would remain as a 
body without a soul.”   

 
  אתמשנ אלב אפוג ארקנש 'וכ אבלו אחומד םילכה תניחב אוהש

 
This refers to the aspect of the vessels of the Brain, the Heart 

and [the Liver], which [by themselves] are called “A body without 
the soul.”   

 
  'וכ נ''רנד תורואה תניחב ןהש

 
[The soul] refers to the aspect of the Lights of the Nefesh, 

Ruach and Neshamah etc.   
 
 ילכ השענ רואה תובעתהמש רחאמ ,רוא אלב ילכ תאיצמ אצמי ןיאמ ךא

 ליעל רכזנכ
 
However, after having previously stated that the Vessels 

(Keilim) come from the thickening of the Lights (Orot), how then 
is it possible for there to be a Vessel (Keli) without Light (Ohr)?   

 
 שי ןכ םא ,'וכ תורואה שרשל םדק םילכה שרשד ,ליעל רכזנה יפל לבא

   'וכ דח יהומרגו והיאד רמא הז לעו ,םמצע ינפב םילכל תואיצמ
 

 
407 Introduction to Tikkunei Zohar 17b 
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Rather, according to what was stated above, that the source of 
the Vessels (Keilim) preceded the source of the Lights (Orot), 
therefore the Vessels have their own existence, independent [of the 
lights].  Regarding this it states, “He and His organs are one.”  
 

 תווהתה רוקמל ןיוכי ,אתולצד ןאכרב י''חב ומכ ,ה״והי םשב ןיוכמה הז יפלו(
   'וכ דח יהומרגו והיאד ,םשה תניחב רקיע אוהש ,ילכה

 
(Accordingly, a person who directs his intentions to the name 

HaShem- ה״והי , such as during the eighteen benedictions of the 
Amidah prayer, should direct his intention to the source of the 
vessel, which is the main aspect of The Name, since “He and His 
organs are one.”   

 
 .)ןיבמל ידו 'וכ שיא לש וכרד יכ ,ילכה רחא רואה ךשמנ אליממו

 
This automatically brings about that the Light (Ohr) is drawn 

to the Vessel (Keli), since,408 “It is the nature of a man to [pursue 
the woman].”  This will suffice for those of understanding.) 

 
   .תוינוציחו םיעצמאו םימינפ ,םילכב תוגירדמ 'ג שי הנהו

 
Now, there are three levels in the vessels; the inner, the 

intermediate and the outer.   
 
 םילכ ינימ 'ג שי ,י''הנ ת''גח ד''בח תוריפס ׳ט דגנל יכ עודי ןינעהו

 
The [explanation of this] matter is known, that corresponding 

to the nine Sefirot, ChaBa”D, ChaGa”T and NeHi”Y, there are 
three kinds of vessels. 

 
408 Talmud Bavli, Kiddushin 2b 
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 רואבש ד''בחד רואה תלבגה תניחב אוה םילכה תימינפ

 
The innerness of the Vessels is the aspect of the restriction of 

the light of ChaBa”D of the Light (Ohr).   
 
 רואד י''הנ תלבגה אוה םילכה תוינוציחו ,רואד ת''גח תלבגה םילכה תועצמאו

 'וכ
 
The intermediary aspect of the Vessels is the restriction of the 

ChaGa”T of the Light, and the externality of the vessels is the 
limitation of the NeHi”Y of the Light. 

 
 םילכה תוינוציחב רתסההו הלבגהה רקיעש ,ס''תרד ערפמל רתס התא ונייהו

  'וכ
 
This is the meaning of [the verse],409 “You conceal – Atah 

Seter ( רתס התא ).”  [The word Seter – Conceal ( רתס )] is a backwards 
spelling of [the acronym] Rosh – Beginning ( שאר ), Toch – Middle 
( ךו ) and Sof – End ,(ת ףו  because the main restriction and 410,(ס
concealment [of the Light] is in the externality of the vessels. 

 
 רכזנכ אקוד לבקמל עפשה תדיריו תעפשה תניחב ילכב שיש המ ןינעב םגו

  תוגירדמ 'גמ לולכ ןכ םג ,ליעל
 
Furthermore, in regard to the matter that the aspect of 

influence and the lowering of [that] influence to the recipients 
[comes about] specifically through Vessels (Keilim), there also are 
three levels.   

 
409 Psalms 32:7 
410 See Emek HaMelech, Shaar 12, Ch. 4. 
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  ד''בחד עפש רוא תאבה תניחב אוה ילכה תימינפ

 
The innerness of the vessels is the aspect of the bringing 

[down] the Light of the influence of ChaBa”D.   
 
  'וכ י''הנד עפש תאבהל תוינוציחו ,ת''גחד רוא תכשמהו תאבהל תיעצמאו

 
The Middle [aspect] is the bringing [down] and drawing forth 

of the Light of ChaGa”T, and the Externality is the bringing 
[down] of the influence of NeHi”Y. 

 
  תויתוא ינימ 'גב לבגומה ,דסחה תדמ רואבש תוריפס ׳ט לשמ ךרד לעו

 
By way of analogy, [this is like] the nine Sefirot of the Light 

of the quality of Chessed – Kindness, as it is limited within three 
kinds of “letters.”   

 
 דסחבש ד''בחל ילכה תימינפ תניחב הבשחמה תויתוא

 
The letters of Thought (Machshavah) are the aspect of the 

inner vessel for the ChaBa”D of Chessed – Kindness.   
 
 י''הנ תניחבל השעמה תויתואו ,דסחבש ת''גחל ילכ תיעצמא רובדה תויתואו

 דסחה רואבש
 
The letters of Speech (Deeboor) are the intermediary vessel 

for ChaGa”T of Chessed – Kindness, and the letters of the Action 
(Ma’aseh) are [the outer vessel for] the aspect of NeHi”Y of the 
Light of Chessed – Kindness.   

 
  שממ לעופב ותושעל ,דסחבש השעמה חכ תניחב אוהש
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[In other words, this outer vessel] is the power to actualize the 

kindness, to do it in actual deed.   
 
 שי דסחבש םעטו לכשו ,דחוימ ילכ ול שי דסחבש הבהאו ,דחוימ ילכ ול שי

   'וכ דחוימ ילכ ול
 
This [actualization of the kindness] has a vessel specific to it.  

Likewise, the love of the kindness has a vessel specific to it, and 
the intellect and reasoning of the kindness has a vessel specific to 
it. 

 
 רמאי ובש הבהאהו ,הבשחמב רהרהמ דסחבש םעטהו לכשה ,בורה לעו

   שממ לעופב השעי ובש השעמה חכו ,רובידב
 
In most cases, the intellect and reasoning of the kindness are 

entertained in one’s Thought (Machshavah), the love [of the 
kindness] is said in Speech (Deeboor) and the power to actualize 
[the kindness] is actualized in Deed (Ma’aseh). 

 
 ןוהנמד ןישובל ארקנ השעמו רובד הבשחמד תויתוא ינימ 'גב אבשכ םנמא(

   'וכ
 
(However, when [the Light of Chessed – Kindness] comes [to 

actually be expressed] in the three types of Letters (Otiot) of 
Thought, Speech and Action, they are [only] called “Garments – 
Levooshin.”   

 
 ןישובלה לע אלו ,'וכ דח יהומרגו והיא רמא םהילעד םילכ תניחבמ הטמלש
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This is lower than the aspect of the vessels about which it 
states “He and His organs are one,” which is not the case with the 
Garments - Levooshin.   

 
  'וכ אבלו אחומ אוה נ''רנל םילכה תניחב לבא

 
Rather, [this statement] refers to the Vessels (Keilim) for the 

Nefesh, Ruach and Neshamah, which are the Brain, the Heart [and 
the Liver]. 

 
  'וכ תוריפס ׳ט דגנל תוינוציחו םיעצמאו םימינפ ,תוגירדמ 'ג שי בלבו

 
Now, in the [vessel of the] Heart there are [also] three levels; 

inner, middle and outer, corresponding to the nine Sefirot.   
 
  'וכ תודמה לש לכשומ ארקנש 'וכ האריה וא הבהאה תדמבש ד''בח תניחב

 
There is the aspect of ChaBa”D of the emotional qualities of 

love or fear, which is called the “Intellect of the Emotions” 
(Mooskal Shel HaMeedot).   

 
  'וכ בלה לע טילשש המכחה חוממ וב ריאמש ,בלבש ינימיה ללחב אוה

 
This is in the right ventricle of the heart, within which light 

radiates from the brain of Chochmah, which rules over the heart. 
 
 שגרומ ארקנה אוהש 'וכ האריו הבהאבש ת''גחו

 
The ChaGa”T of the love and fear is called the “Feeling” 

(Moorgash).   
 
   ילאמשה ללחב קפודש םייחה חור אוהש ,בלה ילכ תיעצמא תניחבב ונייה
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This is the aspect of the intermediary vessel of the heart, 

which is the Spirit of Life (Ruach HaChayim) that beats in the left 
ventricle.   

 
  חור ארקנש הניב חוממ ךשמנש

 
This is drawn from the brain of Binah, which is called 

“Ruach.”   
 
 'וכ םתולעפתהב תודמה לש תויחה שגרה ילכ תניחב אוהו

 
This is the aspect of the vessel of the felt vitality of the 

emotions, when they become aroused. 
 
  'וכ תודמה תעבטה ילכ םשש ,'וכ הזחה לבה אוה בלה תוינוציחו

 
The externality of the heart is the “Breath of the Chest” 

(Havel HaChazeh), which is the vessel for the natural [reactions] 
of the emotions.   

 
  'וכ תודמבש י''הנ תניחב ,שפנ תניחב דגנל אוהש

 
This corresponds to the aspect of Nefesh, that is, the aspect of 

NeHi”Y of the [heartfelt] emotions.   
 
  ללכב בלבש חור יבגל הבכרמ אוהש ,םדבש שפנב ריאמ םשמו

 
It is this [level] which radiates into the Nefesh that is “in the 

blood,” which, generally, is a vehicle for the Ruach of the heart. 
 
 .'וכ ןוציחו יעצמאו ימינפ ,תוגירדמ 'גמ לולכ אדבכבש שפנ תניחב םגו
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Likewise, the aspect of the Nefesh in the Liver includes three 

levels; inner, middle and outer etc.   
 
 אתויחד אטסיק רהוזב ארקנה אוה ימינפ

 
The Zohar calls the inner [level], “The Impression of Life – 

Keesta D’Chayoota.”   
 
 'וכ הנישה תעשב חור תניחבמ ראשנש ומישר תניחב ונייהד

 
This refers to the aspect of the impression (Reshimoo) that 

remains of the aspect of the Ruach during sleep.   
 
 'וכ שפנבש תונטקד ד''בח ןיחומ תניחב אוהו

 
This is the aspect of the intellect of ChaBa”D in their 

immature state (Katnoot), [as they are] in the Nefesh. 
 
 אוה ,םדבש שגרההו העונתה חכ לש ימשג תויח תולעפתה ונייה יעצמאו

   'וכ דיבש קפדב ומכ ,שפנה
 
The middle [aspect of the Nefesh in the Liver] is the arousal 

of the physical life force of the power of movement and feeling, 
which is in the blood, “which is the Nefesh,” such as the pulse of 
the hand.   

 
  םירבאה לכב תויחה תוינוציח חלושש דבכבש י''הנ תניחב אוה ןוציחהו

 
The outer [aspect of the Nefesh] is the aspect of NeHi”Y of 

the Liver, which sends the external life force to all the limbs. 
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  תוכיראב רחא םוקמב בותכש ומכ 'וכ לידבמ תימינפהו
 
Now, the inner [aspects may become] separated, as explained 

elsewhere at length.   
 

 שפנ תניחב ,תוליצאד תוכלמד הראהה ןיא ,הניש ארקנש תולגה ןמזבש
    אתויחד אטסיק תניחב קר ,ע''יבד תומלועב

 
[This is to say] that during the time of exile, which is called 

“sleep,” the radiance of Malchut of Atzilut [which is] the aspect of 
the soul of the worlds of BY”A, is only in an aspect of an 
“Impression of Life – Keesta D’Chayoota.” 

   
 'וכ ןוילעה םדא בלבש חור תניחבד ומישר

 
[It is only] an impression-Reshimoo of the aspect of Ruach 

of the Heart of the “Upper Man-Adam HaElyon.”  
 
   תולגב רוביע תניחבל םילשמנש ,לארשי תסנכו

 
[This is because] during the exile the Assembly of Israel411 is 

compared to a fetus.   
 
   'וכ תלת וג תלת ,'וכ ויכרב ןיב ושאר לפוקמש דלוה ומכ ונייה

 
In other words, they are similar a fetus, whose head is folded 

between its knees, “three inside of three.”   

 
 

411 The “Assembly of Israel” (Knesset Yisroel) refers to the aspect of the 
General Godly Soul of the Jewish People, where all the Jewish souls converge as 
one, and is another name for the aspect of the Divine Presence (Shechinah).  (See 
Shaarei Orah of Rabbi Yosef Gikatilla, Gate 1 – Malchut.) 
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  .)רחא םוקמב בותכש ומכו 'וכ י''הנב ת''גחו ת''גחב םלעהב ד''בח ןיחומהש

 
[This is to say] that the Brains of ChaBa”D are concealed 

within ChaGa”T, and ChaGat is [concealed] within NeHi”Y, as 
stated elsewhere.) 

 
 ׳ט םימעפ ׳ג ירה ,עודיכ אכלמד ןירבא ח''מר ארקנש תוצמה ןינעב הנהו

    ג''מר הלוע ליעל רכזנכ ,םילכבש ףוס ךות שארד תוגירדמ ינימ 'גב ׳ט םימעפ
 
Now, regarding the matter of the Commandments (Mitzvot), 

which are called the two-hundred and forty-eight organs of the 
King, as known, three times nine times nine – corresponding to the 
three levels of beginning, middle and end of the vessels – equals 
two-hundred and forty-three, as previously mentioned.   

 
  'וכ ח''מר ןה ,םילידגמה םידסח 'הו

 
[Now], with the inclusion of the five kindnesses which bring 

about growth, they are two-hundred and forty-eight. 
 
  תוצמבש הנווכה רוא ונייה ד''בח תניחבו

 
The aspect of ChaBa”D is the light of the devotional intent in 

the [performance of the] commandment (Mitzvah).   
 

  'וכ הלבגהבו ,דחוימ תימינפ ילכ הזל שיש
 
There is a specific inner vessel for this, [with a specific 

restriction and] limitation.   
 
  'וכ יעצמא ילכ הזל שי ,'וכ לוטיבו האריו הבהא ,ת''גח תניחבו
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The aspect of ChaGa”T, is the love, awe and nullification, for 

which there is an intermediary vessel etc.   
 
 ילכ הזל שי ,'וכ דבלב ךלמה ןוצר תושעל ,השעמה חכ תניחב י''הנ תניחבו

   ינוציחה
 
The aspect of NeHi”Y is the aspect of the power to actualize, 

[that is] only to do the will of the King, for which there is an 
external vessel.   

 
  'וכ ק''בי ארקנש ,השודקו הכרב דוחי וא השעמו הכרבו הנוכ ונייה ללכבו(

 
(Generally, these are called Intent – Kavanah, Blessing – 

Brachah, and Action – Ma’aseh or Unification – Yichud, Blessing 
– Brachah, and Holiness – Kedushah, which are called [by the 
acronym] YaBo”K- ק״בי .412   

 
 רחא םוקמב בותכש ומכ רבא לכבש תומצעו ןידיגו רשב ןינע אוהש

 )תוכיראב
 
As is explained elsewhere at length, these are [also 

represented by] the matter of the Flesh (Basar), Veins (Geedin) 
and Bones (Atzamot) of every limb.) 

 
 לעש י״הלא רוא יולג תכשמה תוללכ תניחב ונייה 'וכ םילידגמה םידסח 'הו

   הוצמ לכ ידי
 

 
412 Which has a numerical value of HaShem Elohi”m- ם״יהלא ה״והי -112. (See at 

greater length in Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem Is One, 
Vol. 1, The Gate of Intrinsic Being (Shaar HaHavayah). 
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Now, the Five Kindnesses that bring about growth (Heh 
Chassadim HaMagdeelim) are the aspect of the general drawing 
down and revelation of the Godly Light through [the fulfillment 
of] each [particular] commandment.413   

 
 ,'וכ אנליאד ויקש והיאד ,םידסחה לכ רוקמל ךישממש וקה תכשמה ידי לע

  'וכ ןהמש לכ אלממ תנא רמאמכו
 
This is by way of the drawing down of the Kav – Line, which 

draws from the Source of all kindnesses, for “He waters the tree,” 
similar to the statement, “You fill all the names” etc. 

 
 םילכ 'גב אפוג תניחב םגד םושמ ,'וכ אפוגכ ראתשא בותכש המ הז יפלו(

   ןהמש לכ אלממש ,וקבש ףוס ןיא רוא תראהל ךירצ ,ליעל רכזנה
 
(Now, according to this, the statement, “They would remain 

as a body [without a soul” becomes understood]. This is because 
even the aspect of the “Body-Goofa,” with the aforementioned 
three vessels, requires the radiance of the Limitless Light of the 
Unlimited One, HaShem- ה״והי , blessed is He, within the Kav, 
which “fills all the names.”   

 
 .ליעל רכזנכ ןמצע ינפב םילכה תווהתהל שרש שיש יפל

 
This is because there is an independent source for the 

existence of the Vessels (Keilim), as previously explained.   
 

 
413 In Etz Chayim (Shaar Pirke HaTzelem, Ch. 6) it states that the five 

kindnesses (Heh Chassadim) is the aspect of the influence of the last Heh-ה of the 
name Sa”G- ג״ס -63 of Binah, which is the aspect of Tvunah, which was previously 
explained.   
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 אלב בותכש המ אוהש ,רבדה רקיע וניאש המב רבדה הלת המל ,ןכ םא ךא
  ?אתמשנ

 
However, if this is the case, then why is this statement made 

dependent upon something which [at first glance] is not the 
essence of the matter, which is the statement “they will remain like 
a body without a soul.”   

 
 רואה תלדגה תביסבו ,נ''רנד תוריפס ׳ט דגנל ןה םילכה רקיעש תויהל ךא

     'וכ קלתסת תנא יאו ,הטמל עפשה רוא תאבה ליבשב ,ילכה תלדגה אבי
 
However, since the essential matter of the vessels is that they 

correspond to the nine Sefirot of the Nefesh, Ruach and Neshamah, 
and it is because of the increase of the light that there is growth in 
the vessels, in order for the light of the influence to be brought 
down, [therefore,] “If You would withdraw [from them, they 
would remain as a body without a soul”].   

 
  :)ןיבמל ידו ללכ תוטשפתה אלב ,המשנ אלב ףוגכ ילכה ראשי

 
[In other words], the vessel would remain like a body without 

a soul; that is, it could not spread forth, whatsoever.  This will 
suffice for those of understanding.) 

 
 
 
 
 
 
 
 
 



 

 
444 
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Chapter Thirty-One 
  
 

 תניחב שיש הממ ,תורואה תניחבמ םילכה תניחבב הלעמ ןורתי שי הנהו
 ןוקיתה תניחב רקיע והזש ,תורואבמ רתוי םילכב תוללכתהה

 
Now, there is a great advantage of the aspect of the Vessels 

(Keilim), over and above the aspect of the Lights (Orot).  This is 
because there is a greater aspect of inter-inclusion in the vessels 
than in the lights.  This is the main aspect of Tikkun – Rectification.   

 
 'וכ םילכה יובירמ אב אוה ןוקיתה תניחב רקיעד עודיכ

 
For, as known, the main aspect of Tikkun – Rectification 

comes about because of the abundance of vessels.414   
 
  'וכ י''הנ תניחב אוהש ,ילכה תוינוציח תניחב ידי לע אקודו

 
[Moreover,] it is specifically by means of the external aspect 

of the vessel, which is the aspect of NeHi”Y. 
 
 ילכב ריאהל לכוי דסחה רואד תומוקמ המכב וניצמש הממ הזל היארו

 דסחה ילכב הרובגה רואו הרובגה
 
This is evidenced by the fact that we find that in some 

circumstances, the light of Chessed – Kindness may radiate within 
a vessel of Gevurah – Judgment, or that a light of Gevurah – 
Judgment [may radiate] within a vessel of Chessed – Kindness.   

 

 
414 See Etz Chayim (Shaar HaTikkun) Shaar 10, Ch. 5, and Shaar 12, Ch. 4.   
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 המל ומצע דצמ הז היה םא ,וכופיה ילכב ריאהל רואה ףילחיש המ ,ןכ םאו
 ?ודגנמה וכופיה רואב רבוחיו ללכוי אל

 
If this is so, that the light may be exchanged to radiate within 

its opposite vessel, if it is because of [the light] itself, then why 
can it not become inter-included and bound with a light that is its 
opposite and opposes it?   

 
 ללכו ללכ ןידה תדמ רוא לובסי אלש דסחה תדמ רוא ומכ

 
For example, the light of the quality of Chessed – Kindness 

will not tolerate the light of the quality of Judgment (Din), 
whatsoever.   

 
 הדגנמה הכופיה רוא לובסל לוכיש ,ילכה תניחב דצמ והזש רמול חרכומ אלא

 
Rather, we must say, that this [inter-inclusion] is because of 

the aspect of the vessel (Keli), which has the ability to tolerate an 
opposite light that opposes it.   

 
 ןכ ןיאש המ ,וכופיהו רבדמ תוללכתהה ןינעו תניחב אקוד םילכב שי יכ

  'וכ תורואב
 
This is because it is specifically in the vessels that the aspect 

and matter of the inter-inclusion of a thing with its opposite [is 
possible].  This is not the case [in regard to] the Lights (Orot). 

 
 ופוג דצמ םדאה תניחבב ןוקיתה רקיע והזו

 
[Similarly,] in man, the main aspect of rectification is from 

the angle of his body.   
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 ,ותלוזמ תוללכתה וב שי דחא לכש ,םדאה ירבא יעבט שוחב םיאור ונאש ומכ
   ותלוז רבא תאופר ידי לע 'א ןורסח םילשהל םילוכיש דע

 
As we clearly observe with our senses in regard to the nature 

of man’s organs, that each organ contains an inter-inclusion of its 
fellow [organs],415 to the point that it is possible to rectify a lacking 
[in one organ] through healing a different organ.   

 
 תוללכתהב ןהב שיש ,לגרבש ןידיגה חכל ואפרי ןיעב תוארה לוקלקל ומכ

 ןיעבש ןידיגמ
 
For example, for a problem in the sight of the eye, healing 

may be applied to the power of the nerves in the foot, since they 
include within themselves [something of] the nerves of the eye. 

 
 הנקזה דצמ תוארב שלחנש דע חומב שלחנש תויחו רואל ואפרי אל לבא

 בלו חומהש יפ לע ףא ,בלבש תודמה תויח רואו חכ קוזיח ידי לע ,אנווג יאהכו
 הז םע הז םילולכ

 
However, in the case of old age and the like, [in which] the 

light and vitality of the brain becomes weakened to the point that 
[one’s] sight becomes weakened, one cannot heal [this] through 
strengthening the power and light of the vitality of the emotions 
of the heart, even though the heart and brain are inter-included 
with one another. 

 
 'וכ רתוי תוארב לכשה חכ ריאיו חומה ילכל וקזחי בלה ילכ קוזיח דצמ קר

 

 
415 See Siddur Im Divrei Elokim Chayim, Shaar Nefilat Apayim 91c; Also see 

Ma’amarei Admor HaEmtza’ee, Kuntreisim, pg. 407. 
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It is only through strengthening the vessel of the heart that the 
vessel of the brain may become strengthened, so that the power of 
the intellect will radiate to a greater degree, and he will [thereby] 
have better vision.   

 
 שיש ומכ ,ךכ לכ תוללכתהו רוביח תודמה רוא םע לכשה רואל ןיאש ינפמ

 חומה ילכ םע בלה ילכ לש תוללכתהו רוביח
 
This is because there is not as much of a connection and inter-

inclusion between the light of the intellect and the light of the 
emotions, as there is between the vessel of the heart and the vessel 
of the brain.   

 
 אנווג יאהכו ןזואה ילכו םטוחה ילכ םע ןיעה ילכ ןכו

 
This is likewise the case in regard to the vessel of the eye, 

with the vessel of the nose and the vessel of the ear, and the like.   
 
 ידו 'וכ הדגנמה רוא הב ריאהל לכוי ילכה תניחב דצמ אקוד הנה םעטה הזלו

 .ןיבמל
 
It is for this reason that it is specifically from the angle of the 

aspect of the Vessel (Keli) that it is possible for its opposite light 
to radiate within it.  This will suffice for those of understanding. 

 
 םיידגנמ םייכפה ןהש הרובגו דסח תודמב םיאור ונאש המב רתוי הז ןבויו

  'וכ שממ
 
This may be further understood from our observation that the 

emotions of Chessed – Kindness and Gevurah – Judgment are 
opposites which literally oppose each other.   
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 ,שממ לעופב השעמו רובדלו הבשחמל ומכ ,ילכב תודמה ןיאב רשאכ ךא
  שממ וכופיה השעמו רובדו הבשחמב ריאהל דסחה רוא לכוי

 
Nonetheless, when these emotions come into a vessel, such as 

actual thought, speech and action, it is possible for the light of 
Chessed – Kindness to radiate in a thought, speech and action, that 
is its opposite.   

 
 ובלבש המ דגנ תושעלו רבדלו בושחל לוכי ירהש

 
[This is so] since it is possible to think, speak and do the 

opposite of what is in his heart.   
 
 'וכ ואנוש לע ובלב םחרלו ,ובלב ובהוא לע בלב סועכל םגו

 
Similarly, [a person] can become angry in his heart against 

someone who he loves in his heart, or he may have mercy in his 
heart towards someone who he despises etc.   

 
 תוללכתה שי םילכבש יפל ,'וכ וכופיה אוהש המל ילכ תויהל ןכומ בלהש

  תורואבמ רתוי וכופיהו רבד
 
This is because the heart is prepared to become a receptacle 

for that which is its opposite, since there is a greater inter-inclusion 
of one thing and its opposite in the vessels, [rather] than the lights. 

 
 הליג הדערב ,ךפיהל ןכו ,םימחר שי זגורבו הדער שי הליגבש המד(

 )'וכ אקוד ילכה דצמ לכה ,זגור םימחרבו
 
(The fact that in jubilation there is trembling and in wrath 

there is mercy, or the opposite, that in trembling there is jubilation 
and in mercy there is wrath, is all specifically due to the vessels.) 
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 ,רוא יהי - דסח תניחב אוה 'א םויבש ,השעמה ימי תששב םיאצומ ונא ךכו

 היתדיבעב אמוי לכד רהזב בותכש ומכו ,'וכ עיקר יהי - הרובג תניחב 'בה םויבו
   'וכ

 
We similarly find this [matter] in the six days of creation. The 

first day is the aspect of the Chessed – Kindness of “Let there be 
light,”416 while the second day is the aspect of the Gevurah – 
Judgment of “Let there be a firmament,”417 as it states in the 
Zohar,418 “Each day has its function.”   

 
 עודיכ אקוד ותלוז םוימ תוללכתה שי םוי לכב הז לכ םעו

 
Nevertheless, in each day there is specifically an inter-

inclusion of the other days, as known.   
 
 אקוד וכופיהו רבד תוללכתה שי זא ,םוי ארקנש ילכב רואה אב רשאכש יפל

 
This is because it is specifically when the light comes into the 

vessel that is called “day-Yom- םוי ,” that an inter-inclusion of one 
thing with its opposite [occurs].   

 
 ללכוי אלש רשפא יא ,שממ לעופב העפשה ידיל רבדה אב רשאכש תויהל

 דסחה תניחבמ ןידבו ןיד תניחבמ דסחב
 
This is because, when the matter comes to be influenced in 

actuality, it is impossible that kindness will not have the aspect of 
judgment inter-included in it, or that judgment [will not have] the 
aspect of kindness [inter-included in it].   

 
416 Genesis 1:3 
417 Genesis 1:6 
418 Zohar I 205a, and Zohar III 94b. 
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 'וכ ילכ אלב ןיידע עפשהו רואהשכ ןכ ןיאש המ

 
This is not the case, however, when the light and influence 

[remains] without a vessel, as of yet. 
 
 אקוד השעמל ןיד קספ ומכ

 
An example of this is a Halachic legal ruling that is 

specifically for [the purpose of] practical application.  
 

 דסחב ןידו ןידב דסח ללכוי חרכהבש
 
Of necessity, there will be an inter-inclusion of kindness 

within the judgment or of judgment within the kindness.   
 
 'וכ השעמל וניאשכ ןכ ןיאש המ

 
However, this is not the case if the ruling is not [necessarily] 

for practical application.   
 
 תניחב רקיע אוה םש ,השעמל אוהש ,ילכה תוינוציח תניחב דצמש אצמנו

  :ןיבמל ידו 'וכ תוללכתהה
 
[From all the above] we find that the primary aspect of inter-

inclusion is in the aspect of the externality of the vessels, which 
relate to action.  This will suffice for those of understanding. 

 
  הז לכל הריתס שי הרואכל הנה ךא

 
However, at first glance, there seems to be a contradiction to 

all this.  
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 לוטיבה תניחב דצמ אוה ,וכופיה ילכב ריאהל לכוי רואהש המ ,תמאב ירהש

  רואה יבגל ילכה לש
 
This is because, in reality, the fact that the light is capable of 

radiating within its opposite vessel is because of the nullification 
of the vessel to the light.   

 
 אקוד ,תורואב תוללכתהה תניחב שרש ,ואגלמ ה''מ םש תניחב ידי לע אוהו

 'וכ וקה תראה דצמ
 
This comes about by means of the aspect of the inner name of 

Ma”H- ה״מ -45 [ א״ה ו״או א״ה ד״וי ],419 which is the source of the 
aspect of the inter-inclusions in the lights, specifically from the 
radiance of the Kav – Line.   

 
 תוצמה השעמבש הנוכה ומכו( תוללכתה שי םילכה תוימינפב אקוד ,םעטה הזלו

  תוינוציחב אלו )השעמה ףוג ןכ ןיאש המ 'וכ םידיגו תומצע ומכ ונייהו 'וכ םיכפה 'ב ללכתמש
 

It is specifically for this reason that the inter-inclusion is in 
the innerness of the vessels,  (An example of this is the devotional intent 
in the performance of the Mitzvot-commandments, which includes two 
opposites.  This is similar to the [matter of the] Atzamot V,Geedin –Bones 
and Tendons etc.  This is not the case, [however], in the actual action.) 
rather than in the externality.   

 
 םיכפה תוחילש 'ב השוע 'א ךאלמ ןיא ירהש

 
This is because, [as known,420] one angel cannot perform two 

opposite missions.   

 
419 See introduction to Tikkunei Zohar 17a 
420 See Midrash Bereshit Rabba 50:2 and elsewhere. 
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 ץוחל עפשה איבמש ,אקוד םילכה תוינוציחמ אב עפשה תוחילש לכש ינפמ

 
This is because all sending forth of influence comes about 

specifically from the externality of the vessels, which brings out 
the influence.   

 
 אנווג יאהכו תויתואד ילכה תוינוציח ומכ

 
This is similar to the external vessels of the “letters,” and the 

like.   
 
 ףילחהל ורבחתי אלו םדיקפת תא ונשי אל ,'וכ ןימיהל הירא ינפ ךכלו

  'וכ הזל הזמ םהישעמ
 
It is for this reason that “The face of the Lion is to the right 

etc.,”421 and they [are incapable of] changing their function, nor 
can they join together to exchange missions with each other.   

 
 .'וכ אקווד היתדיבעב אמוי לכ ךכלו

 
Because of this [the Zohar states,] “Each day specifically has 

its own function.” 
 
 לבגומה ימינפ רוא תניחבמ לבקמ אוה ילכה תימינפד םושמ אוה ןינעה ךא

 ומכ ,םילכה תימינפב תוללכתה שי אליממ ,תורואב תוללכתה שי רשאכו ,ילכב
    'וכ לאירבגו לאכימ תוגשהו תולעפתה

 
However, the [explanation of the] matter is that because the 

inner aspect of the vessels receives from the aspect of the inner 

 
421 Ezekiel 1:10 
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lights which become limited within the vessel, [therefore,] when 
there is an inter-inclusion in the lights, there is an automatic inter-
inclusion in the innerness of the vessels.  This is similar to the 
arousal and comprehension of [the angels] Michael and Gabriel 
etc. 

 
 ףיקמ תניחבבש ליבגמה חכה תניחבמ םילכה תוינוציחו

 
[However,] the externality of the vessels [receive] from the 

aspect of, “The Potential Power to Limit-Koach HaGvool,” which 
is in an aspect of an encompassing [light].   

 
   אקוד וכופיהו רבד תוללכתה תניחב ,דחאכ םיכפה 'ב וב שי ןכ לע

 
There can therefore be two opposites as one within them, 

which is the aspect of the inter-inclusion of one thing with its 
opposite, specifically.   

 
   שממ לעופב םילכה תוינוציח תניחבב אקוד םהש ,םיסנה לכ ומכ

 
This is similar to all miracles, which specifically take place in 

the aspect of the externality of the vessels, which is the 
[performance of the miracle] in actuality.   

 
 ןמ הלעמלמ ,וכופיהו רבד לבוס הזה םוקמהש ,סנה וב השענש םוקמ לכ ומכ

  'וכ עבטב עבטה
 
For example, every place in which a miracle happens is a 

place that [simultaneously] withstands a thing and its opposite.  
[This is to say that, at once, it includes] that which is above nature 
within nature.   
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 ומכו ,'וכו הדמה ןמ וניא ןוראה םוקמ אנווג יאהכו ,'וכ השביל םי תכיפהכ
 רחא םוקמב בותכש

 
An example of this is the transformation of the sea to dry land, 

and similarly, [the fact that] the place of the Holy Ark was not 
according to [natural] measurable dimensions, as explained 
elsewhere.422 

 
  ומצע ינפב לדבומ דחא לכ ,תוקלחתהה תניחב שרש אב אוה םשמ םגו

 
Likewise, it is [specifically] from there that the source of 

divisions comes, to separate each [thing] unto itself.   
 

 'וכ םיליבגמה םילכה שרש אוהש ,ףיקמבש הדמה וק תניחב דצמ אב אוהש
 
This comes about due to of the aspect of the Kav HaMidah – 

The Measuring Line in the Encompassing [Light], since it is the 
source of the vessels that limit.   

 
 אקוד תוקלחתהה יוביר תניחב אוה ןוקיתה תניחב רקיע הזלו

 
For this reason, the primary aspect of rectification-Tikkun is 

specifically the aspect of the abundance of subdivisions.   
 

  דחאכ וכופיהו רבד ,תוללכתהה יוביר היהי אקוד הזבש
 
It is specifically because of the [subdivisions] that there can 

be an abundance of inter-inclusions of one thing with its opposite 
as one. 

 

 
422 Talmud Bavli, Yoma 21b 
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 הריצי ,ינתרצ םדקו רוחא רמא וילעש ,'וכ ןוקיתד םדא תניחב רקיע והזו
  'וכ אקוד רמוח ףוגב

 
This is likewise the primary aspect of the “Man of 

Rectification” (Adam D’Tikkun), about whom it states,423 “Achor 
V’Kedem Tzartanee – You have formed me back and front,” 
[which refers] specifically to formation (Yetzirah) in a body of 
substance (Goof Chomer).   

 
  רואה אוהש ,הרוצל םדקש טושפה רמוחה תניחבב ,םדק

 
Kedem – Front, refers to the aspect of the simple substance 

(Chomer Pashoot) that preceded the form (Tzoorah), which is the 
light.   

 
 רואל םדקש ילכה שרשב אוהו

 
This is in the source of the vessels that preceded the light.   

 
 םוקמב בותכש ומכו ןיבמל ידו 'וכ הרוצהו רואה רחאש רמוחה ילכב ,רוחאו

 :)ןיבמל ידו( תוכיראב הז ןינע רואיב רחא
 
Achor – Back, refers to the aspect of the vessel of substance 

that follows [the investment of] the Light and Form etc.  This will 
suffice for those of understanding.  This is in accordance with the 
explanation of this matter elsewhere at length, (and should suffice 
for those of understanding.) 
  

 
423 Psalms 139:5 
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Chapter Thirty-Two 
 

 
 'וכ אסכה לעש תוליצאד ןוילעה םדא תניחבב ןיבהל שי התעמו

 
We now must understand the aspect of “the Upper Man” of 

[the world of] Atzilut, who is “upon the throne etc.”424  
 

 'וכ אמאו אבאד י''הנ תניחבמ לבקמש תוליצאד ןיפנא ריעז תניחב אוהש
 
This is the aspect of Zeir Anpin425 of Atzilut which receives 

from the aspect of NeHi”Y of Chochmah and Binah.426   
 
 רוקמ תעפשהל שרשו רקיע אוהש ,תוליצאד תודמה תניחבו ןינע אוהש עודיו

  תומלועה ייחל רוקמל
 
As known, this is the matter and aspect of the Emotions 

(Midot) of [the world of] Atzilut, which is the primary [source] and 
root of the influence for the “source of the source” of the vitality 
of the worlds.   

 
  ליעל רכזנכ דח יהומרגו יהויחו והיאד םושמ ,ףוס ןיאה םלוע ףוס אוה ןיידעו

 
[Nonetheless,] it [itself] is still the end of the world of the 

Unlimited One, HaShem- ה״והי , blessed is He, since “He and His 
life force and organs are one,”427 as previously explained.   

 

 
424 Ezekiel 1:26 
425 See Etz Chayim (Shaar RaPa”Ch Nitzotzin) Shaar 18, Ch. 5; Also see Etz 

Chayim, Shaar 42, Ch. 1. 
426 See Etz Chayim (Shaar Drooshey HaNekudot) Shaar 8, Ch. 2. 
427 See introduction to Tikkunei Zohar 3b 
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 ,'וכ ובש י''הנד תוינוציח תניחבב ןיפנא ריעזד םילכ תניחב דע םג ןכ לע
 :ףוס ןיאה םלוע ףוסמ ןיידע בשחנ

 
Therefore, even up to the aspect of the vessels of Zeir Anpin, 

in the aspect of the externality of the NeHi”Y of [Zeir Anpin], is 
still considered to be of the end of the world of the Unlimited One, 
HaShem- ה״והי , blessed is He. 

 
 ,'וכ םדאה תא השע ם״יהלא םלצבד ,'וכ הזחא ירשבמ הנה ,םירבדה רואיבו

    'וכ וניתומדכ ונימלצב בותכש ומכו
 
Now, the explanation of these matters [may be understood in 

a manner] of “From my flesh I shall behold God,”428 because “Man 
was made in the image of God,”429 as stated,430 “[Let us make man] 
in our form and in our likeness.”   

 
 ןיפיקמ תניחב אוה ,ובש הדיחי היח תניחבש םדאה שפנב םיאור ונא הנהד

   םילכב תורואה תלבגהמ הלעמלש ,ן''רנד
 
Now, we observe in the human soul, that its aspects of 

Chayah and Yechidah are the aspects of the encompassing [lights, 
relative] to the Nefesh, Ruach and Neshamah, and transcend the 
limitation of lights within vessels.   

 
 תניחב םגו ,הדיחי תניחבבש טושפה ימצעה גונעתהו ןוצרה תניחב אוהו

  היחד ףיקמ תניחב והזש ,ליכשמ ארקנש לכשה רוקמו תימינפ
 
This is the aspect of the simple essential desire and pleasure, 

which is in the aspect of the Yechidah [level of the soul], plus the 
 

428 Job 19:26 
429 Genesis 9:6 
430 Genesis 1:26 
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aspect of the innerness and source of the intellect, which is called 
Maskil, and is the aspect of the encompassing [light] of the Chayah 
[level of the soul].   

 
  ללכ ילכב םילבגומ יתלב

 
They do not become limited within the vessels at all.   

 
 ילכב ךשמנ הטמלו המכחהמ קר

 
It is only from Chochmah down [that the light] is drawn into 

a vessel.  
 
  'וכ בלב חורו ,אחומבש המשנה אוהו

 
This is the aspect of the Neshamah which is within the brain, 

the Ruach within the heart etc.431   
 

 
 המכחה רוא תימינפ תניחבמ ,גונעתו ןוצרד ףיקמה רוא ריאמ הז לכ םע הנהו

 םלעהה ןמ ,'וכ אבלו אחומ םילכ 'גבש ן''רנב
 
However, the light of the encompassing desire and pleasure 

nevertheless radiates from its concealment, from the inner aspect 
of the light of Chochmah, within the Nefesh, Ruach and 
Neshamah, which are within the three vessels of the Brain, the 
Heart [and the Liver].   

 
 רוא ארקנש המכחה חומ תניחבב ,יולג םעטו לכשב אבש ןוצרה יולג אוהו

 אבא

 
431 …and the Nefesh in the Liver, as previously explained. 
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This is the revelation of the desire that comes into the revealed 

intellect and reasoning in the aspect of the brain of Chochmah, 
which is called the Light of Abba [Chochmah].   

 
  הגשהה אוהש ,הניבב טשפתמו ךשמנ םשמו

 
From there it is drawn down and spreads forth into Binah, 

which is comprehension.   
 
 בלב תודמה תולעפתה ךשמנ חומבש הניבמו

 
From the comprehension (Binah) of the brain, the emotional 

arousal in the heart is drawn down.   
 
 תויהל ןיחתפתמד הניבד ןיליבש ב''ל ארקנש חומבש םירדח ב''למ ונייהד

 'וכ ןיפנא ריעזל ןיחומ
 
This is to say that the thirty-two chambers of the brain, which 

are called the “thirty-two pathways of Binah,” open up to become 
the intellect of Zeir Anpin.432 

 
 הרובגו דסחו הניבו המכח ,'דל םיקלחנ ןיחומה יכ

 
This is because the Intellect (Mochin) divides into four, that 

is, Chochmah, Binah, Chessed and Gevurah.   
 
 ב''ל אוהש ,םירדח 'ח וב שי דחא לכו

 

 
432 See Zohar III (Idra Rabba) 128b, 129a & 136a 
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Each one of these [four] has eight chambers within it, thus 
totaling thirty-two.   

 
  םירדח ב''ל ןה ,ןיליבש ב''לב ושרשש ינפמ ,בל ארקנש םעטה ונייהו

 
It is for this reason that [the heart] is called Lev – Heart ( בל ), 

because its source is in the thirty-two pathways ( ןיליבש ב"ל ), which 
are the thirty-two chambers.433  

 
 הניבו המכחד לכשה רוא הטמ ,הרובגו דסח ללוכש ,תעד םדי לעש

 בוח יפלכ וא תוכז יפלכ ,הרובגו דסחל תולעפתהל
 
It is through them that Da’at, which includes Chessed and 

Gevurah, causes the light of the intellect of Chochmah and Binah 
to lean [and] be aroused [either] towards Chessed or Gevurah, that 
is, towards merit or judgment.   

 
 לולכ דחא לכו ,הניבד םינותחת ׳ז תניחב ןהש ,לכשבש תודמ ןכ םג ארקנו

  הניב ירעש ׳נ ןהש ,'זמ
 
These are also called the emotions of the intellect, which are 

the seven lower [sefirot] of Binah, each of which includes seven.  
These are the fifty gates of Binah.   

 
 םידסח ומכ ,הניבד הגשהב ןיידע אוה הניב ירעש ׳נש קר ,דחא ןינע לכהו

  'וכ אמיא דוסי ךות םיסוכמה
 

 
433 See Etz Chayim, Shaar 31, Ch. 4. 
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[However,] all this is one [related] matter, except that the fifty 
gates of Binah still are within the comprehension of Binah, such 
as the “Kindnesses that are concealed within Yesod of Imma.”434   

 
 םלענו הסוכמ ארקנש ,ןיידע הגשהו לכשבש הבהאה תולעפתה תניחב ונייה

  הגשהב
 
In other words, this is the aspect of the arousal of love, as it 

still is within intellect and comprehension. It thus is considered to 
be “concealed” and “hidden” within comprehension.   

 
 ןיפנא ריעז ארקנש ,בלבש הבהא תדמ תולעפתה תוהמ יוליגל אצוי ךכ רחאו

 
Afterwards, it comes out into revelation as an actual arousal 

of the quality of love within the heart, which is called Zeir Anpin.   
 
 םלעהה תולעפתה ןמ תולגתהב ליעל רכזנה ןיליבש ב''ל םיאצוי הז ךרד לעו

  בל ארקנ ןכ לעו ,בלל חומבש
 
In this fashion, the aforementioned thirty-two pathways come 

out in a revealed way to the heart from the concealed arousal of 
the brain, and it is for this reason that it is called “Heart-Lev- בל -
32.”   

 
 תורוא ב''ל םש םיצבקתמש ינפמ ,בל ארקנש םעטב םייח ץעב בותכש ומכ

 ןיליבש ב''ל ןהש ,אמאו אבאד
 
This is in accordance with what is stated in Etz Chayim,435 

that the reason it is called “Lev- בל -32” is because the thirty-two 
 

434 See Likkutei Torah, Bamidbar 6d. 
435 See Etz Chayim, Shaar 31 (Shaar Partzufei Zu”N), Ch. 4;  Also see 

Ma’amarei Admor Ha’Emtza’ee, Devarim, Vol. 3, pg. 994. 
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lights of Abba and Imma gather there. These are the thirty-two 
pathways.   

 
 רחא םוקמב בותכש ומכו )אבאמ לבקמש הניבד ם״יהלא רמאיו ב''ל ןהו(

 .תוכיראב
 
(These are the thirty-two [times that it states in the Act of 

Creation] “And God said-VaYomer Elohi”m- ם״יהלא רמאיו ,” which 
[refers to] Binah, as it receives from Abba436) as explained 
elsewhere at length. 

 
 םלעה ןמ בלב הדמה תולעפתה תווהתה תויהל ךירצ רשאכ יאדו הנהו

 םוצמצ תניחב הלחת תויהל ךרצוה ,הניבד הגשהו לכשב התויהב הדמה תולעפתה
 תוקלתסה ארקנש ץוויכו םלעהו

 
Now, certainly, in order for there to be an arousal of an 

emotion in the heart from the concealed arousal of that emotion as 
it exists in the intellect and comprehension of Binah, there must 
first be an aspect of a Tzimtzum, concealment and gathering, which 
is called a withdrawal.   

 
 )עודיכו תוהמל תוהממ תונתשה ליבשב ןיערגה ןובקר לשמ ומכ(

 
(This is analogous to a seed decaying so that there can be a 

transformation from one [state of] being to a different [state of] 
being, as known.437)   

 
 תויהל ךשמנו לכשה תולעפתה םש םלעתנש ,הניבד ןורגה רצימ תניחב אוהו

 בלה תולעפתהב תוהמה יונישב
 

436 See Ma’amarei Admor HaEmtza’ee, Vayikra, Vol.2, pg. 625; Devarim, 
Vol. 2, pg. 651. 

437 See Tanya 113a; Ma’amarei Admor HaEmtza’ee, Vayikra Vol. 2, pg. 598. 
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This [Tzimtzum – lessening] is the aspect of the “Narrowness 

of the neck – Meitzar HaGaron” of Binah, in which the arousal of 
the intellect becomes concealed, and is drawn down as an arousal 
in the heart through a transformation of [its state of] being.   

 
 ןמ הלעמלש ןוילע חכמ קיספמו םילעמה אוהש 'וכ אמורק תניחב ומכו(

 'וכ הלכשה רוא יולגב תוהמה יונישל אובל ,לכשה
 
(This is similar to the aspect of the “Airy Membrane – 

Krooma D’Avirah” that conceals and separates between the upper 
power which transcends intellect, [and the intellect], so that it may 
be revealed as the light of the intellect through a transformation of 
[its state of] being. 

 
 תויהל ןוזמה ירבאל המישנה ירבא ןיב לידבמו קיספמש דבכה רצח ומכו

 )תוכיראב רחא םוקמב בותכש ומכו תוהמה יוניש
 
It is also similar to the “Diaphragm – Chatzer HaKaved” 

which divides and separates between the respiratory system and 
the digestive system in order to bring about a transformation of 
[state of] being, as explained elsewhere at length.) 

 
 ינפואכ שממ ,לכשבש תודמה לא שממ המודב ןה בלבש תודמה הז לכ םע ךא

  עודיכ ד''וי לש וצוקכ היטנ ילב ,חומב םתולעפתה
 
Nevertheless, the emotions of the heart are patterned after the 

emotions of the intellect, literally.  They are literally according to 
how they were aroused in the brain, without any deviation 
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whatsoever, even as much as the “thorn of the letter Yod,”438 as 
known.   

 
 ,הניבד דוהו חצנ תניחבד םוצמצו הלבגהבו תוהמה יונישב ןיאב בלבש קר

  עודיכ דבל הדמה תולעפתה ליבשב ,םצעב הגשהה רוא עפש תוחילש אוהש
 
The only exception is that in the heart they come about 

through a transformation of their [state of] being, according to the 
limitation and restraint of Netzach and Hod of Binah, which 
constitute the sending forth of the influence of the light of the 
essential comprehension, for the sole purpose of arousing the 
emotions, as known. 

 
   י''הנ ת''גח ד''בח ,תוגירדמ 'גמ לולכ בלבש תודמבו

 
Now, included in the emotions of the heart are the three levels 

of ChaBa”D, ChaGa”T and NeHi”Y.   
 
 ליעל רכזנה עבטומו שגרומו לכשומה תניחב ונייהד

 
These are the “Mooskal – The Intellect [of the Emotions],” 

the “Moorgash – The Felt [arousal of the emotions]” and the 
“Mootba – The Natural [Response of the Emotions],” which were 
mentioned previously.   

 
 תוכיראב ליעל רכזנכ תוינוציחו תיעצמאו תימינפ ,דחא לכל םילכ 'גו

 
Each of these consists of three vessels; inner, middle, and 

external, as explained previously at length. 

 
438 This expression means “even the tiniest amount.” An equivalent English 

idiom would be, “Even to a hair’s breadth.”  
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 תולעפתה תניחב אוהש - בלבש י''הנד םילכד תוינוציחה תניחב םג הנה ךא

 הבשחמב הזחד י''הנ ארקנש ,ץוחל העפשה ידיל האבשכ בלבש הבהאהו דסחה
 לבהב רשא עבטומה תניחב אוהש ,בלד ילכה תוינוציח ידי לע ונייה ,השעמו רוביד
 תניחבב ןיידע לכה - דח יהומרגו והיא רמא הז לעש ,תוליצאד ןיפנא ריעזד הזחה
  ףוס ןיא

 
However, even the aspect of the externality of the vessels of 

NeHi”Y of the heart, which is the aspect of the arousal of the 
kindness and love of the heart, as it comes to be [expressed] as 
influence to the outside, which is called NeHi”Y of the chest [as it 
is expressed] within the Thought, Speech and Action, which 
comes [about] through the externality of the vessel of the heart, 
which is the aspect of the “Mootba – The Natural [response of the 
emotions]” of the breath of the chest of Zeir Anpin of [the world 
of] Atzilut, about which it states,439 “He and His organs are one,” 
is [nonetheless] all still in an aspect of the limitless state of the 
Unlimited One (Ein Sof), HaShem- ה״והי , blessed is He. 

 
  ןותחתה םדאב לשמ ךרד לע ומכו

 
By way of analogy, this is similar to man below.   

 
 יולגב אבו ריאמ ,ליעל רכזנה הדיחיד ףיקמ תניחבבש ימצעה ןוצרה רשאכ

 דסחד דוהו חצנד ילכד ןיחומה תונטקב םצמצתמו דרויש דע ,הניבו המכחד ןיחומב
  ריאמ ןוצרה םש םג ירה - הזחה לבהב אוהש ,בלבש שגרומ

 
When the essential desire, which is in an aspect of the 

encompassing [light] of the aforementioned Yechidah [level of the 
soul], radiates and comes into revelation in the brains of 

 
439 See Introduction to Tikkunei Zohar 3b. 
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Chochmah and Binah, to the point that it descends and constricts 
within the “smallness” of the brains of Netzach and Hod of 
Chessed, as it is felt in the heart, which is the breath of the chest, 
we find that even there, the [essential] desire radiates.  

 
  ןוצרה שגרומ ןכ םג בלה לבהבש םיאור ונא יכ

 
This is because, as we observe, the desire is even felt in the 

breath of the heart.   
 
 רדעהב סואמלו ,בוט רבדל שגרומב ץפח ובלש המ ,אבלד אתוער ארקנו

 'וכ יואנשה ער רבדל בלב ןוצרה
 
This is called, “Re’oota D’Leeba – The Desire of the 

Heart,”440 which is the fact that his heart lusts in a felt way for 
something good, and loathes that which is bad and despised, 
through the absence of desire [for it] in the heart.  

 
 ,דחא עגרב בלה לבה דע ימצעה ןוצרה רוקממ רשקתמו דחאתמ ,ןכ םא

  שממ דחא תוהמ אוה וליאכ
 
This being the case, [we find that] there is an instantaneous 

unification and bond between the [original] source of the essential 
desire and the [external] breath of the heart, as if they are literally 
one entity. 

 
 ןיפנא ריעז תניחב אוהש ןוילעה םדאב ןיבהל ןוימד ונייהו

 
Through this analogy we may understand the Upper Man, 

which is the aspect of Zeir Anpin.   

 
440 See Zohar I 100a and elsewhere. 
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   דסחל תוטהל ,ובל לא רמאיו רמאנ ןיפנא ריעזד בל תניחבבש

 
Regarding the heart of Zeir Anpin it states,441 “And He said 

unto His heart,” causing it to lean toward Kindness.   
 
  אנווג יאהכו ןיד תניחבל ,ובל לא בצעתיו ןכו

 
Likewise, [a different verse states,]442 “And He saddened His 

heart,” [causing it to lean] toward Judgment, and the like.   
 
 ןוצרה תניחבמ םש ריאמ ,הז בלד דוהו חצנד ילכה תוינוציח תניחבב ירה

 ןושארה םוצמצה ינפלש ףוס ןיא רוא תומצעבש ימצעה טושפה
 
We find that within the aspect of the externality of the vessels 

of Netzach and Hod of this heart, there is a radiance of the aspect 
of the simple essential desire of the Essential Self of the limitless 
Light of the Unlimited One, HaShem- ה״והי , blessed is He, Who 
precedes the first Tzimtzum.   

 
 תומצעב ימצעה דסח ץפח לשמב ,'וכ דחאו דיחי תניחבב ד''וי תואב רכזנה(

 )'וכ שפנה
 
([This aspect] was mentioned previously in chapter ten, in 

regard to the aspects of Yachid and Echad etc., through the analogy 
of the essential desire for kindness [as it exists] within the essence 
of the [human] soul etc.)   

 

 
441 Genesis 8:21 
442 Genesis 6:6 
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 םלוע ףוסמ לכה ןיידע בשחנ ןיפנא ריעזד בלה תוינוציח תניחב דע ןכ םאו
 ףוס ןיאה

 
This being the case, even up to the aspect of the externality of 

the heart of Zeir Anpin, it still is completely considered to be the 
end of the World of the Unlimited One (Olam HaEin Sof), 
HaShem- ה״והי , blessed is He.  

 
 ידו 'וכ אוה דחא ימצעה ונוצרו ובלש ,םדאב ומכ ,דח יהומרגו והיאד םושמ

 :ןיבמל
 
This is because, “He and His organs are one” just as it is in a 

human being, whose heart is one with his essential desire.  This 
will suffice for those of understanding. 
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Chapter Thirty-Three 
 

 
 םללוכה 'א ללכ לא םיטרפה לכ יובר ןמ תחא תוננובתהה ןינע ןבוי הז לכבו

  דחי
 
From all the above we understand the matter of a single 

Hitbonenut-contemplation of the many particulars that come 
together as one general [overarching principle] which includes 
them all.   

 
 ירה הז ה״והי ץפחש ,'וכ ץראבו םימשב השע ה״והי ץפח רשא לכ ומכ אוהו

    )'וכ דיחי ארקנש( ןושארה רוקמב ושרש
 
This is similar to [the matter of] “Whatever HaShem- ה״והי  

desires He has done in the heavens and the earth etc.”443  The root 
of this “desire of HaShem- ה״והי ” is rooted in the first source (which 
is called Yachid – Singular etc).   

 
 ,תילכתב טושפה ףוס ןיא רוא תומצעבש ימצעה ילויהה דסח ץפח תניחב אוה

 )ד''וי תואב בותכש ומכ( שפנה םצעב עוטנה ימצעה דסחהו בוטה עבטכ
 
This is the aspect of the essential Heyulie desire for kindness 

in the Essential Self of the limitless light of the Unlimited One, 
HaShem- ה״והי  Himself, blessed is He, who is [an] absolutely 
simple [singularity].  This [desire for kindness] is similar to the 
essentially good and kind nature embedded in the essence of the 
human soul (as explained above in chapter ten).    

 

 
443 Psalms 135:6 
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 ,הזה ילויהה רוא תוללכמ טרפ ךרדב ביטהל ה״והי ץפחו ןוצר הלע רשאכו
 תניחבל ןוצרה הז אבש דע ,ףוס ןיא תניחבב ןיידע ותומצעב תולשלתשה יוברב דרי
    בלה ילכ תוינוציחב דוהו חצנ

 
Once it arose in HaShem’s- ה״והי  will and desire to bestow 

goodness in a particular way from this general heyulie light, [this 
desire] descended with a great chaining down. [Nonetheless], all 
[this was] still within Himself [and was still] in the aspect of 
Limitlessness (Ein Sof), until this desire reached the aspects of 
Netzach and Hod of the externality of the vessel of the “Heart.”   

 
 תניחבמ הלעמ הלעמל םשש םגה ,ףוס ןיאד תוכלמבש תודמ תוינוציח ונייהד

  'וכ םילכב תורוא תלבגה
 
In other words, [it reached] the external emotions (Midot) of 

Malchut of the Unlimited One (Ein Sof), even though, as it is there, 
[in Malchut of Ein Sof] it completely transcends the aspect of 
limitations of lights within vessels.   

 
 'וכ ומצעב רעיששכ שממ ףוס ןיא תניחבב לכה אלא

 
Rather, it all is literally in the aspect of the Unlimited One 

(Ein Sof), as “He estimated it within Himself.”444   
 
 דע ,'וכ םילוגעד תוריפס רשעב וק תניחב ידי לע דריו םצמצתנ ךכ רחאו

 ןוצרל ןוצר יולג ידיל אבש םלענה ןוצרה רוקמ אוהש ,ןומדק םדאד רתכ תניחב
 'וכ ןימוי קיתעד רתכב

 
Afterwards, there was a Tzimtzum [withdrawal] and it 

descended by means of the aspect of the Line (Kav) into the ten 

 
444 See Mikdash Melech to Zohar 16a 
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sefirot of Circles (Igullim) etc., until the aspect of Keter of Adam 
Kadmon.  [Now, Keter of Adam Kadmon] is the source of the 
concealed desire (Ratzon HaNe’elam) which becomes revealed as 
the “desire for the desire” within Keter of Atik Yomin etc.   

 
 ׳ג ,הגשהו לכשו ןוצרב םימצמצתמש אמאו אבאבש גונעתו ןוצר תניחב דע

  'וכ הניבו המכחד ןישאר
 
[This desire then continued to descend] until the aspects of 

the desire and pleasure within Abba and Imma, and became limited 
within the [revealed] desire, intellect, and comprehension, which 
are the three upper sefirot of Chochmah and Binah etc.   

 
  הניבד םינותחת ׳ז תודמ תניחב דע

 
[It then continued to descend] until the aspect of the seven 

lower sefirot of Binah.  
 
 ליעל רכזנכ ןיפנא ריעזב אמאו אבאד י''הנד ןיחומ תונטק תניחב דע

 
[Then it continued] until the aspect of the “immature brains – 

Katnoot HaMochin” of NeHi”Y of Abba and Imma [as they vest] 
within Zeir Anpin, as explained before.   

 
 תניחב דע ,'וכ ןיפנא ריעזד ת''גח ד''בחד תוגירדמ 'גב דוע םצמצתמ םשמו

  'וכ הזחה לבה תניחבבש דוהו חצנד םילכה תוינוציח
 
From there it underwent further restraint (Tzimtzum) on the 

three levels of ChaBa”D and ChaGa”T of Zeir Anpin etc., until 
the aspect of the externality of the vessels of Netzach and Hod [of 
Zeir Anpin], which is the aspect of the “Breath of the Chest.”   
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 ילויהה דסח ץפח תומצע םלעהב לולכ היהש טושפה ןוצרה רוא םייתסמ םש
  'וכ

 
There, [the descent of] the light of the simple desire, which 

was included in the concealed Essence of the Heyulie desire for 
kindness, concludes.   

 
 ןוצרמ תחא תבב ךשמנו השענ ,תאזה תולשלתשהה יטרפ יובר לכמ ירהו

 יהומרגו יהויחו והיאד םושמ ,בלה לבהב שגרומב אבש דע תומצעה םלעהב הלעש
   דח

 
Moreover, this entire chaining down (Hishtalshelut), from the 

[essential] desire that arose hidden in the Essential Self of the 
Singular Preexistent Intrinsic and Unlimited Being of HaShem-

ה״והי , blessed is He, until it came to be felt in the breath of the 
heart, happened and was drawn down instantaneously, since “He 
and His life force and organs are one.”   

 
 תוריפס רשע תניחב ,יהויחו ,שממ ףוס ןיא רוא תומצע תניחב ,והיא שוריפ

   'וכ תבהלשכ ,יולגו םלעהד
 
This means that, “He” literally refers to the aspect of the 

Essential Self of the limitless light of the Unlimited One, HaShem-
ה״והי  Himself, blessed is He, whereas “His life force” refers to 

[both] the concealed and revealed aspects of the ten Sefirot, [which 
are] “like a flame [that is bound to the coal] etc.”445  

 
 'וכ ןיפנא ריעזד תוריפס רשע דע

 

 
445 Sefer Yetzirah 1:7 
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[This continued] until the aspect of the ten sefirot of Zeir 
Anpin.  

 
  ןיפנא ריעזד םילכה תניחב ,יהומרגו

 
“And His organs” refers to the aspect of the vessels of Zeir 

Anpin.   
 
 ןיידע ףוס ןיא תניחבב לכה ,דח

 
“Are one” means that all this is still in the aspect of His 

Unlimited Being (Ein Sof). 
 
 ןה ,ןיפנא ריעז בלד תוינוציח תודמל םיליבגמה ,םילכה תניחבש םג יכ

 ,ףוס ןיאד תוכלמ תניחבבש תודמה תומצע תוממור ךרע יבגל תונטקה תילכתב
   'וכ שארמ תורודה ארוק בותכש ומכו ,שארל ףוס תניחב בשחנ םוקמ לכמ

 
This is because although the aspect of the vessels, which limit 

the external emotions of the heart of Zeir Anpin, are [in the aspect 
of] ultimate “smallness” compared to the exaltedness of the 
essential emotions of the aspect of Malchut of the Unlimited One 
– Ein Sof, they nevertheless are considered to be the aspect of the 
end of the beginning, as scripture states, “He calls out the 
generations from the beginning etc.”446   

 
  ןיפנא ריעזד תודמה תונטק תניחבב אוה ףוסב ןמויסו

 
Their final conclusion is the aspect of the “immature” [or 

“tiny”] emotions of Zeir Anpin. 
 

 
446 Isaiah 41:4 
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 תניחב יבגל ןטק קוניתד ירטוז יפנאכ ,םינפה תונטק ןיפנא ריעז ארקנ ךכלו
   'וכ המכח הנקש ןקז ,יברבר יפנא

 
Because of this, Zeir Anpin is called “The Small Face,”447 

[since] it is similar to the small face of a little child compared to 
the “Large Face”448 of “an elder who has acquired wisdom.”449   

 
  תולדגה תילכת הזו ,ןיחומב תונטקה תילכת הזש

 
The one is completely intellectually immature, whereas the 

other is completely mature.   
 
 םדא ארקנ הזו ןטק םדא ארקנ הזש קר ,םדא ךרעב םיוותשמ םוקמ לכמ

 אוה דחא וינפוא רויצ לבא ,'וכ לודגה
 
Nonetheless, they are equally within the category of man, 

except that one is considered to be an “immature person,” while 
the other is considered to be a “mature person.” However, the form 
of how they are is the same.   

 
 תילכתב אבש קר ,'וכ םלענה ןוצרו לכש יפ לע ןכ םג ויתודמ ןטקב יכ

  דאמ תונטקה
 
This is because the emotions of a child are also according to 

intellect and concealed desire etc., except that it comes [revealed] 
with total immaturity.   

 
 הבגשנהו המרה ונוצרו ולכש בחור יפ לע םילודג ויתודמ לודגה םדאבו

 'וכ רתויב
 

447 The literal translation of “Zeir Anpin” is “The Small Face.” 
448 See Talmud Bavli, Chagigah 13b 
449 See Talmud Bavli, Kiddushin 32b 
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[However] in a mature adult, his emotions are mature, 

according to the breadth of his intellect and his very lofty and 
exalted desire. 

 
 לכשה תונטקב ןימצמוצמש תודמה םהש ,ןיפנא ריעזד תודמה תונטק ךרע ךכ

 יברבר יפנא ארקנש ןיפנא ךירא תניחב יבגל ,'וכ דוהו חצנד
 
This is likewise the comparison between the immature 

emotions of Zeir Anpin, which are emotions that are limited 
according to the immature intellect of Netzach and Hod, compared 
to the aspect of Arich Anpin, which is called the “Large Face.”   

 
 הלעמלש ,המלענה המכחה רוקממ המכח הנקש ןקזד ןיחומהו םינפה תולדג

 'וכ אמורקמ
 
[This is to say that Arich Anpin represents] the mature 

countenance and brains of “an elder who has acquired wisdom” 
from the source of the concealed wisdom [itself], which is higher 
than the “[Airy] Membrane (Krooma D’Avira).”   

 
 'וכ םילצאנה שרש אוהש ,'וכ םלענה ןוצרבש םלענה לכש תניחב אוהש

 
This is the aspect of the hidden intellect (Sechel HaNe’elam) 

which is in the concealed desire (Ratzon HaNe’elam) that is the 
root of the Emanated etc. 

 
 
 ךרעה תונטק תניחבב אוה ,ןיפנא ךיראד םלענה לכשו ןוצרבש תודמה םג ןכו

  'וכ האירבד םדא ארקנש ןומדק םדא תניחב אוהו ,רתוי לודגה םדא תניחב יבגל
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In the same way, even the aspect of the emotions of the 
concealed desire and intellect of Arich Anpin are in the aspect of 
immaturity compared to the aspect of the even greater “man,” That 
is, the aspect of Adam Kadmon, who is called “The Man of 
Creation.”   

 
 הריציד םדא ארקנ ןיפנא ךיראו הישעד םדא ארקנ ןיפנא ריעזד עודיכו(

  האירבד םדא ןומדק םדאו
 
(As known, Zeir Anpin is called “The Man of Action,” Arich 

Anpin is called “The Man of Formation” and Adam Kadmon is 
called “The Man of Creation.”   

 
 אוהש ,ידובכל בותכש ומכו 'וכ יולגו םלעהב תוריפס רשע שי דחא לכבו

 ףא ,ןיפנא ךיראו ןימוי קיתע – ויתרצי ,ןומדק םדא – ויתארב ,ףוס ןיאד תוכלמ
      )'וכ ונימלצב םדא השענ ,וב רמאנש ןיפנא ריעז תניחב – ויתישע

 
In each of these there are ten Sefirot in a concealed and 

revealed [manner], as scripture states,450 [“For My glory, I have 
created, formed, and even actualized”].  “For My glory” refers to 
Malchut of the Unlimited One (Ein Sof), “I have created” refers to 
Adam Kadmon, “formed” refers to Atik Yomin and Arich Anpin, 
and “actualized” refers to the aspect of Zeir Anpin, about whom it 
states,451 “Let us make man in our image [and in our likeness].”) 

 
 הפמה ןוימד ומכ ,לודג רבדל תונטקב ןישועש ןיוק רויצ לשמ ךרד לע אוהו

   'וכ ץראה רודכל
 

 
450 Isaiah 43:7 
451 Genesis 1:26 
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This is analogous to the formation of lines that are made small 
[representing] something [much] bigger, such as how a map is 
patterned after planet earth.   

 
   לכה הז רויצב שי הז לכ םעש

 
Nonetheless, this image contains everything in it.  

 
 רייוצמש המו ,דאמ תונטקב אוהש קר ,'וכ ד''וי לש וצוקכ וליפא רדענ אל

      'וכ אנווג יאהכו אסרפ ק''ת רהנ ךרוא אוה ץראה רודכב ןטק וק וב
 
Nothing is missing, not even the amount of “the thorn of the 

letter Yod,” except that it is a very tiny [scale model] in which the 
form of a tiny line may be a five hundred Parsa long river on 
planet earth, and the like.   

 
 'וכ 'ע ןב ןקזד תודמ יבגל קוניתד תונטקד תודמה לשמ ךרד לע ךכו

 
Likewise, by way of analogy, are the immature emotions of 

an infant, compared to the emotions of an elder of seventy years.   
 
  'וכ ול המודב דילומה חכ ומכו

 
This is similar to the ability [of an adult] to give birth to 

[offspring] who are like him etc.   
 
 )'וכ ןיצוב ןיצוב ןינעב רחא םוקמב בותכש ומכו(

 
(This is in accordance with what is explained elsewhere 

regarding the matter of “Bootzin Bootzin [Mikeetphay Yediya] – 



 

 
480 

“Small pumpkins [are discernable when they burst forth from their 
sap] etc.”452)   

 
 ןורחא רתויה םוצמצב םיאבש םגד ,תוליצאד םדאד תודמה תניחב אוה ךכו

 קר ,דחא לכה םוקמ לכמ לבא ,'וכ ןיפנא ךיראו ןומדק םדאד תודמה תניחב יבגל
  גלפומ רתויה רוציקה לא גלפומ רתויה תוכיראה תניחב ןמ אבש

 
This is similarly the case in regard to the aspect of the 

emotions of the “Man” of [the world of] Atzilut.  Even though they 
become [revealed] in a most diminished fashion (Tzimtzum) in 
comparison to the aspect of the emotions of Adam Kadmon and 
Arich Anpin, nonetheless, it all is one, except that it comes from 
the aspect of a most incredible length to a most incredible brevity.   

 
 םש המ – ןומדק םדאד ה''מ ,ומש המ – ונב םש המ ומש המ בותכש הזו(

 )יתכוד המכב בותכש ומכו 'וכ ןיפנא ריעז תניחב ,ונב
 
(This is the meaning of [the verse],453 “What is his name, what 

is his son’s name-Mah Shmo, Mah Shem Bno- ונב םש המ ומש המ .”  
“What is his name-Mah Shmo- ומש המ ” [refers to the aspect of] 
Ma”H- ה״מ -45 [ א״ה ו״או א״ה ד״וי ] of Adam Kadmon, and “What is 
his son’s name-Mah Shem Bno- ונב םש ה״מ ” is the aspect of Zeir 
Anpin, as explained in several places.) 

 
 ,שממ ףוס ןיא רוא תומצעב ה״והי ץפח רשא לכב תוננובתהה תוללכ ונייהו

   ןיפנא ריעז תניחב אוהש םימשב השע
 
This then, is the general Hitbonenut-contemplation [of the 

verse, “Whatever HaShem- ה״והי  desires He has done in the 
 

452 See Talmud Bavli, Brachot 48a; Also see Siddur Im Divrei Elokim Chayim, 
Erev Shabbat, 164d; Ma’amarei Admor HaEmtza’ee, Kuntreisim pg. 207.  

453 Proverbs 30:4 
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heavens and the earth etc.”]  “Whatever HaShem- ה״והי  desires” in 
the Essential Self of the limitless light of the Unlimited One, 
blessed is He, literally, “He has done in the heavens-Shamayim-

םימש ,” which is the aspect of Zeir Anpin.454   
 
  'וכ תוליצאד תונטקד הרובגו דסח – םימו שא

 
[The word “Heavens-Shamayim- םימש ” is a composite of the 

two words] “Fire-Aish- שא ” and “Water-Mayim- םימ ,”455 [that is,] 
Chessed-Kindness and Gevurah-Judgment of the immaturity of 
[the world of] Atzilut.   

 
 )הישעד םימש תניחב דע(

 
([This matter is true even down] to the aspect of the 

“Heavens-Shamayim- םימש ” of [the world of] Asiyah-Action.)   
 

 תודמ ףוסב המכח דע ןומדק םדאד שארב המכחמ ,ןפוסב ןתלחת ץוענש יפל
  ןיפנא ריעזד

 
This is because, “Their beginning is imbedded with their 

end,”456 from the Chochmah at the “top” of Adam Kadmon [all the 
way] to the Chochmah at the end, in the emotions of Zeir Anpin. 

 
 וב רמאנש ןומדק םדא תניחב ,אבס לארשי י״הלא ה״והי ךורב בותכש הזו(

 'וכ ויתארב
 

 
454 See Zohar II 62b, and Zohar III (Idra Zuta) 288a. 
455 See Talmud Bavli, Chagigah 12a; Sefer Yetzirah 1:11-12, and the 

commentaries there; Also see Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 2, pg. 
498; Devarim Vol. 4, pg. 1,392.   

456 Sefer Yetzirah 1:6 – “Their end is bound with their beginning and their 
beginning with their end.”   
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(This [also is the meaning of] the verse,457 “Blessed is 
HaShem- ה״והי , the God of Israel.”  [This refers to Yisroel] Sabba 
which is the aspect of Adam Kadmon, about which it states, “I have 
created etc.”   

 
 )תוללכבש ע''יב אוהש 'וכ לארשי עמש ןכו

 
Similarly, [the verse,458] “Shema Yisroel-Listen Israel etc.,” 

refers to the worlds of Briyah, Yetzirah and Asiyah in a general 
manner (Klallut).) 

 
 םימשב השע ,תוליצאד תודמב ה״והי ץפח רשא לכ ירה ,רתוי טרפ ךרדו(

 יח חמוצ םמוד תעפשה שרש ,םיימשגה םילגלגד תולזמ תניחב דע ,ע''יבד ץראו
   : )םשה תרזעב ראבתיש ומכ םיימשגה רבדמו

 
(More particularly, “Whatever HaShem- ה״והי  desires” in the 

emotions of [the world of] Atzilut, “He has done in the heavens 
and the earth” of [the worlds] Briyah, Yetzirah and Asiyah, [all the 
way] to the aspect of the physical constellations and planets, which 
are the root of influence for the [four categories of] inanimate 
(Domem), vegetative (Tzome’ach), animal (Chai), and speaker 
(Medaber) within the physical [world], [all of] which will be 
explained with the help of HaShem- ה״והי .) 
  

 
457 Samuel I 25:32; Kings I 1:48, 8:15 
458 Deuteronomy 6:4 
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Chapter Thirty-Four 
 

 
 בקעיו לארשי ארקנה תוגירדמ 'ב שי תוליצאד ןיפנא ריעז תניחבב הנהו

 עודיכ
 
Now, in the aspect of Zeir Anpin of [the world of] Atzilut 

(Emanation) there are two levels, which are called Yisroel (Israel) 
and Yaakov (Jacob),459 as known.   

 
 .הזבש תוגירדמה יטרפ רואיבו

 
[We will now] explain the [various] particulars of levels in 

this.   
 
  'וכ ם״יהלא םע תירש יכ ,לארשי םש תאירק םעטב ןיבהל שי הלחת הנה

 
[However,] we must first understand that the reason it is 

called by the name Yisroel- לארשי  is “because you have ruled over 
( תירש ) Elohi”m- ם״יהלא  [and prevailed] etc.”460   

 
 רכדה חכו ורירבתא המכחב יכ ,'וכ ן''ב םש לע טלושו ררבמש ה''מ םש אוהו

  'וכ שובכל וכרד שיאה 'וכ ררבל
 
This is the [matter of the] name of Ma”H- ה״מ -45 (  ו״או א״ה ד״וי

א״ה ) which clarifies and rules over the name of Ba”N- ן״ב -52 (  ד״וי

 
459 See Etz Chayim (Shaar HaKelipot) Shaar 48, Ch. 2 & 3. 
460 Genesis 32:29; Also see Etz Chayim (Shaar Leah V’Rachel) Shaar 38, Ch. 

2. 
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ה״ה ו״ו ה״ה ),461  for [it states],462 “They are clarified with 
Chochmah,” and,463 “It is in the power of the man to clarify,” 
and,464 “It is the nature of man to conquer etc.” 

 
 לארשיל אבס לארשי ןיב שרפהה ןיבהל שי הלחת הנה ,םירבדה רואיבו

   אטוז
 
In order to explain these things, we must first understand the 

difference between the aspect of Yisroel Saba (The Elder Israel) 
and Yisroel Zoota (The Little Israel).465   

 
  אבס לארשי ארקנ המצע המכחבש תודמה תניחבש

 
The aspect of the emotional [Sefirot] of Chochmah itself are 

called “Yisroel Saba – The Elder Israel.” 
   

  האמיתס המכחבש תודמ 'בהו ,אבא רואבש תודמ 'אה ,תוגירדמ 'ב הזב שיו
 
Now, there are two levels in this:  The first [level] is the 

emotions that are in the Light of Abba (Ohr Abba), and the second 
[level is] the emotions that are in the Hidden Chochmah 
(Chochmah Stima’ah).  

 
  רהזה ןושלב האמדק םדא ארקנה אוהו

 

 
461 See Etz Chayim (Shaar TaNT”A) Shaar 5, Ch 1.  Also see Ma’amarei 

Admor HaEmtza’ee, Devarim, Vol. 1, pg. 5; Vol. 2, pg. 573; Vol. 4, pg. 1213. 
462 See Zohar II (Hechalot) 254b; Also see Ma’amarei Admor HaEmtza’ee, 

Devarim, Vol. 1, pg. 295, and Shemot, Vol. 2, pg. 321. 
463 See Pri Etz Chayim (Shaar Tefilah) Shaar 1, Chapter 7; Also see Ma’amarei 

Admor HaEmtza’ee, Kuntreisim, pg. 543. 
464 See Talmud Bavli, Yevamot 65b 
465 See Zohar II 216a 
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This is called “The First Man – Adam Kadma’a” in the 
terminology of the Zohar.   

 
 'וכ ונב םש המ ומש המ בותכש הזו

 
Regarding this it states, “What (Ma”H- ה״מ ) is his name, and 

what (Ma”H- ה״מ ) is his son’s name.” 
 
  תונטק תניחבב םה יכ ,אטוז לארשי ארקנ המכחה ןמ הטמלש תודמה תניחבו

 
Now, the emotions that are lower than Chochmah [intellect] 

are called “Yisroel Zoota – The Little Israel,” for they are in an 
aspect of immaturity.   

 
  לכשה םצע רקיע םלעהו ,םוצמצה תניחבב ןיאב ןהש רחאל

 
[This is] because they come [to be revealed] through the 

diminishment and concealment of the main essence of the 
intellect.   

 
 לכש איצמהלו דילוהל ךישממ אבאד דוהו חצנד תוינוציח ילכהש המ קר

  'וכ אטוז דסח ארקנ ,הבהאו דסחל
 
[All that is revealed] is what the external vessels of Netzach 

and Hod of Abba draw forth to give rise and bring out an intellect 
for kindness (Chessed) and love, which is called “Chessed Zoota 
– The Little Kindness.”   

 
 ,אטוז לארשי אוהש ונב םש המ רמאנ ךכ ,'וכ באה חומב הפיט לשמכו(

   )עודיכו 'וכ אבא תפיטמ ול ךשמנש
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(This may be compared to the seminal drop which is in the 
brain of the father etc.  Similarly, it states “What (Ma”H- ה״מ ) is 
his son’s name” in reference to “Yisroel Zoota – The Little Israel,” 
which is drawn from the seminal drop of Abba (The Father) 
[Chochmah] etc., as known.) 

 
  אמיאד י''הנב ךשמנ אבאד י''הנ תניחבמ הנהו

 
Now from the aspect of NeHi”Y of Abba, [influence] is drawn 

into NeHi”Y of Imma.  
 

 'וכ דסחה תדמל םעטו הגשה תלפשהו תעפשה תניחב אוהש
 
[NeHi”Y of Imma] is the aspect of the influencing and 

lowering of the comprehension and reasoning of this emotion of 
kindness.   

 
 הבהאה תדמ תולעפתה יולג תדלות תעשב ןיקלתסמ אמיאד י''הנ תניחב ךא

  אנווג יאהכו
 
However, the aspect of NeHi”Y of Imma is withdrawn during 

the birthing and revelation of the arousal of the quality of love and 
the like, [of the heartfelt emotions].   

 
  הדמה תולעפתה תעשב לכשהו םעטה קלתסמו רצקתמש שוחב הארנכ

 
For, as is clearly observable, the reasoning and the intellect 

becomes abbreviated and withdrawn during the arousal of the 
[heartfelt] emotions.   

 
   הדיל תעשב תוננטצמ םיכריהש ,'וכ םינבאה לע ןתיארו ןינע אוהו(
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(This [explains] the matter of,466 “You shall see on the 
birthing stones,” that is, the thighs become cold at the time of 
birthing.467   

 
 םוקמב בותכש ומכ 'וכ םישדח י''הנ םיכשמנו םינושארה י''הנ וקלתסנש

 )רחא
 
[This is] because, the first NeHi”Y is withdrawn and a new 

NeHi”Y is drawn forth, as explained elsewhere.)   
 
  הדמה דילוהל אמיאד דוסי תעיקב תניחב ארקנו

 
This is called the aspect of, “Breaking through the Yesod of 

Imma,” to give birth to the [heartfelt] emotion.   
 
  'וכ ומא יעמב רבועכ ,לכשב הסוכמ םלעהב הבהאה הלולכ הלחתו

 
At first, the [emotion of] love is hidden and concealed, 

included in the intellect, like a fetus in the womb of its mother.   
 
 אמיאד תורובגו אבאד םידסחמ םילולכ םה ירה תודמה ודלונש רחאל לבא

 םהלש תוטרפו תוללכב
 
However, after the [heartfelt] emotions are born they include 

the kindnesses (Chassadim) of Abba and the judgments (Gevurot) 
of Imma with [all] their general and particular aspects. 

 

 
466 Exodus 1:16 
467 See Talmud Bavli, Sotah 11b; Etz Chayim (Shaar HaMochin) Shaar 20, 

Ch. 3; Also see Biurei Zohar (of the Mittler Rebbe) Balak 105b; Ma’amarei Admor 
HaEmtza’ee, Devarim, Vol. 2, pg. 378. 
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 אמיאד ןושאר תולדגד ןיחומ תניחבו הקיניד ןיחומ תניחב :תוגירדמ 'ג שי ירה
  .עודיכ 'וכ אבאד ינש תולדגו

 
Now, there are three levels in this:  There is the aspect of 

“Mochin D’Yenika – The Intellect of Suckling,” the aspect of 
“Mochin D’Gadlut Rishon D’Imma – The Intellect of the First 
Maturation from Imma,” and “Gadlut Sheni D’Abba – The Second 
Maturation from Abba,” as known. 

 
 'וכ תלת וג תלת רוביע תניחבב םה תודמהש עודי תויהב ,םירבדה רואיבו

 
As known, the explanation of these things is that the emotions 

are in an aspect of a fetus, three within three.   
 
   'וכ ת''גחו ד''בח םלעהב לולכ םהבו ,י''הנ תוינוציח קר ונייהד

 
That is, only the externality of NeHi”Y [is revealed]. Included 

within them, in a concealed manner, are ChaBa”D and ChaGa”T.   
 
 'וכ תודמה תויעבט תניחב קר אוהו

 
[This is to say that] these are only the [instinctual] nature of 

the emotions.   
 
 םילדגתמש קוניתה ומכ אוהו ,ןיחומ לבקל הנכהב תויהל םילדגתמ הקיניבו

  עודיכ ומא בלח תקינימ וירבא
 
Through suckling (Yenikah), they become developed and 

prepared to receive intellect.  This is similar to an infant whose 
limbs grow from suckling his mother’s milk, as known.   

 
  םוצמצב ןיחומ ויתודמב שי הנש 'ו ןב ותויהבש דע
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[This continues] until when he is six years of age his emotions 

have intellect, but in a very limited fashion.   
 
 דבל המהבכ תויעבט תודמ אל ,ויכרד לכב גוהנל לכשו םעטה תניחבב ךא

  'וכ
 
However, [now] his actions and ways have an aspect [and 

degree] of reasoning and intellect, and are not just the natural 
instinctive emotions [that are] only like those of an animal.   

 
  דילוהל יואר זאש 'ט ןב ותויה דע

 
This continues until he is nine years of age, at which point he 

is capable of procreation.468   
 

 תודמה לא ךרטצמה יפכמ רתוי ונייהד ,רתוי ןיחומה תולדג תניחב אוה זאש
 דבל

 
At this point he has an aspect of additional growth of his 

intellect, more than what is necessary for the emotions alone.   
 
 בייחישכו ,םעטהו לכשה דצמ קר הדמה תווהתה תלחתה תויהל לכוי םגו

   לכשה יפ לע קר ויתודמש דע ,תיכפה הדמ דלוי ךפיהל לכשה
 
Moreover, it now is possible for the beginning of an emotion 

that comes into being only according to intellect and reasoning, 
and if the intellect dictates the opposite, then an opposite emotion 

 
468 See Talmud Bavli, Yevamot 68a 
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will be born, until his emotions are entirely according to [the 
dictates of] the intellect.  

 
 ,וב עבטומ רבכש הדמה יפל קר ,ןיחומ וב ןיא 'ט ןבל םדוק ןכ ןיאש המ

   הזב םכחתהל לכויש
 
In contrast, prior to the age of nine he only had intellect 

according to the emotions that were already [instinctively] 
embedded in him, which he can have insight into.   

 
 קר ,ןוזמו ףרט אוצמל םתדמב תומכחתה ,תומהבו תויחב םג אצמי הזש

  .ןיבמל ידו 'וכ רבדמבש יח ארקנ םדאבש
 
This [type of intellect] is also found in wild animals and 

domesticated animals, that they have insight within their [natural] 
emotions to find food and sustenance, except that in mankind [this 
aspect] is called “the animal of the speaker – Chai 
SheB’Medaber.”  This will suffice those of understanding. 

 
   אבאד ינש תולדגל ןכומ ךליאו 'ט ןבמו

 
From nine years of age and up, he is prepared for the second 

maturation, [which is] from Abba.   
 
 ןינעב רחא םוקמב בותכש ומכו( תודמה לע לכשה תורבגתה היהיש ונייהד

 )תוכיראב 'וכ םירוצ שארמ יכ
 
This is to say that [now] it is possible for the intellect to 

overpower the emotions, (as explained elsewhere at length 
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regarding the matter of,469 “From the pinnacles of the boulders 
etc.”).   

 
   י''הנ ת''גח ד''בח תוריפס ׳טמ הלולכ הדמ לכ זאש תויהל ,דילוהל יואר ךכלו

 
Because of this he is capable of procreation, since now each 

sefirah [of the emotions] includes the nine sefirot of ChaBa”D, 
ChaGa”T and NeHi”Y.   

 
 תניחבב חכ שי אליממ זא ,ד''בח תניחבב הדמ לכד ןיחומה ולדגנ רשאכש

 )תוכיראב ו''כ תואב הלעמל בותכש ומכ( אילת אהב אה יכ ,דלו דילוהל י''הנ
 
This is because when the aspect of the intellect of ChaBa”D 

of each emotion is developed, then automatically the aspect of 
NeHi”Y has the power to give birth to offspring, for the two are 
interdependent (as explained at length in chapter twenty six).   

 
 ןימצמוצמ ןיחומהש ,'וכ דבל י''הנ ת''גחמ הלולכ הדמ לכ היה 'ו ןב ותויהבו

  'וכ תודמה לש תויעבטה םוצמצ יפל קר ,דאמ
 
When he was six years of age each emotion included only 

ChaGa”T and NeHi”Y and the intellect was very constricted, 
according to the limitations of the natural instincts of the emotions 
alone. 

 
  'וכ ויבא יסכנב רוכמל יוארש ,'ך דע ג''י ןבמ ונייה ,ינש תולדגו

 

 
469 Numbers 23:9; See Biurei Zohar (of the Mittler Rebbe), Balak 103d. 
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The second maturation is from the age of thirteen until 
twenty,470 during which [time] he is capable of selling the 
[movable] properties of his father.471   

 
 ,הדמ לכב ןוצרה תייטה תניחב אוהו ,'וכ הדמ לכבש ד''בחכ תניחב אוהש

 'וכ הדמה לש לכשה ןמ הלעמלמ
 
This is the aspect of Keter and ChaBa”D of each emotion.  

[In other words,] this is the aspect of the [active] persuasion of the 
desire of each emotion, from higher than the intellect of that 
emotion etc. 

 
 תומילשב תודמד ןיחומה תולדג אוהש 'ך ןב דע

 
[This stage of development continues] until the age of twenty, 

which is the maturity of the intellect of the emotions in their 
complete state.  

 
 תונשל ,תודמה רוקמו שרש ,אבאד ןיחומב ,ויבא יסכנב רוכמל עדויש

   'וכ תושרל תושרמ
 
[This is because now] he knows how to sell the [immovable] 

properties of his father, that is, with the brains of Abba (Father) 
which is the source of the emotions, to transfer it from one domain 
to another etc.   

 

 
470 See Shaarei Teshuvah (of the Mittler Rebbe), Vol. 1, pg. 7a. 
471 See Talmud Bavli, Bava Batra 155a; 156a; Likkutei Torah BaMidbar 2a; 

Ma’amarei Admor HaEmtza’ee, Na”Ch pg. 519; Kuntres HaHitpaalut (sections on 
“intellectual love and fear”); Biurei Zohar (of the Mittler Rebbe) Balak ibid.; Etz 
Chayim, Shaar 25, Drush 6. 
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 רוקמו שרש דצמ אבש ,לכשה לש תויתואה יפוריצ ייוניש לשמ ךרד לע ומכ
  אקוד ימצעה ורוקממ לכשה קמוע לש

 
For example, this is like the changes [he can make] in the 

combinations of the letters of the intellect, which comes because 
of the root and source of the depth of the intellect in its essential 
source, specifically.   

 
 )'וכ גלפומ םכח לשמב םש בותכש ומכ(

 
(This is as previously explained with the analogy of an 

outstandingly wise individual etc.) 
 
  'וכ ד''בחכ תניחב ונייהד ,ןיחומו שאר יל ,לארשי תניחב ונייהו

 
This then, is the aspect of “Yisroel – לארשי ,” [the letters of 

which spell] “Li Rosh – שאר יל ,”472 meaning “A head” and intellect 
“for me,” which are the aspects of Keter, Chochmah, Binah and 
Da’at.   

 
 תניחב אוהש ן''ב תניחבל ררבל לכויש ,רתויב ןיחומה תולדג תניחב אוה זאש

 המכחד רתכה תניחבמש אקוד ה''מ חכ תימינפ  ,המכחבד םושמ ,עודיכ ם״יהלא
    'וכ ורירבתא ,'וכ תודמבש

 
This is because, then [the intellect] is in an aspect of a much 

more mature state and is capable of refining the aspect of Ba”N-
ן״ב -52 [ ה״ה ו״ו ה״ה ד״וי ], which is the aspect of Elohi”m- ם״יהלא , as 

known,  because, “from Chochmah ( המכח ),” that is, from the inner 

 
472 See Pri Etz Chayim (Shaar HaLulav) Shaar 29, Ch. 1.  Also see Ma’amarei 

Admor HaEmtza’ee, Vayikra, Vol. 1, pg. 75; Shaarei Teshuvah (of the Mittler 
Rebbe) 94d. 
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aspect of the Koach Ma”H ( ה״מ חכ ) specifically,473 which is from 
the aspect of Keter of Chochmah [as it radiates] within the 
emotions, “they are clarified.”   

 
 עדוי ,ןושארה רוקממ לכשה לש קמועה עדויש ,רתויב לודג םכח לשמכו

   'וכ תועטה איצוהל ןבללו ררבל ךיא רתוי
 
This is analogous to a very wise person. The more he knows 

the [subject] to the depth of the matter, at its first source, the more 
he knows how to clarify and refine it, to remove the errors etc.   

 
 ותרות ארקנש ,'וכ הדובע חוירב וא תונמואב סנרפתהל ול הדמע ותמכח ןכו

 'וכ ותנמוא
 
Likewise, his wisdom will stand by him, so that he can 

support himself with his profession and profit from his work.  This 
is called,474 “His Torah learning is his profession.”   

 
 ררבמש המכחד ה''מ םש תניחב אוהש ,'וכ שובכל וכרד שיאה ןינע ונייהו

 :ןיבמל ידו 'וכ ם״יהלא םע תירש יכ בותכש הזו 'וכ ן''בל
 
This then, is the [explanation of] the matter of “It is the nature 

of man to conquer etc.,” which is the aspect of the name of Ma”H-
ה"מ -45 [ א״ה ו״או א״ה ד״וי ] of Chochmah ( המכח ) which refines [the 

name of] Ba”N- ן"ב -52 [ ה״ה ו״ו ה״ה ד״וי ] etc., and this is the meaning 
of “You have ruled over Elohi”m- ם״יהלא .”  This will suffice those 
of understanding. 
  

 
473 See Zohar III (Raayah Mehemna) 28a; 34a. 
474 See Talmud Bavli, Shabbat 11a; Also see Torat Chayim, Bereshit 2c; Etz 

Chayim, Shaar HaKlallim, Ch. 8. 
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Chapter Thirty-Five 
 

 
 לא ארקנש המכחב רתכה תראה ידי לע ונייהד ,לא רש ,לארשי תניחב והזו

 אתמכחד וריהנ
 
This then, is the aspect of Yisroel ( לארשי ), that is, “The Ruler 

of E-l – Sar E-l – ״ל א רש .475  In other words, [he is thus called] 
because of the radiance of Keter within Chochmah, which is called 
“E-l- ל״א , the light of Chochmah.”476   

 
 :'וכו תירש יכ ןינעב רחא םוקמב בותכש ומכ 'וכ ררתשמה אוה רתכהש

 
For, Keter is what overrules, as explained elsewhere 

regarding the meaning of [the verse,] “Because you have ruled 
etc.” 

 
 הבשחמב תודמה דוחי אוהש ,האלו לארשי דוחי ןינע ןיבהל שי התעמ הנהו

    רובדב תודמה דוחי אוהש ,לחרו בקעי דוחיו ,האל ארקנש
 
We must now understand the matter of the unification of 

Yisroel and Leah, which is the unification of the emotions with 
thought, which is called Leah.  In addition, [we must also 
understand] the unification of Yaakov and Rachel which is the 
unification of the emotions with speech. 

 
 בקעיל לארשי ןיבש שרפהב ןיבהל שי הלחתו

 
 

475 See Pri Etz Chayim (Shaar HaKriyat Shma) Shaar 8, Ch. 9; Also see 
Ma’amarei Admor HaEmtzaee, Hanachot 5577, pg. 271. 

476 See Zohar I 94a; Zohar III 30b, 31a, 65a; Also see chapter twenty-six above, 
regarding the words “The Supernal God – E”l Elyon – ןוילע ל״א .”   
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[However,] we must first understand the difference between 
Yisroel and Yaakov.   

 
 תדמ אוהש ,'וכו תוליצאד ןיפנא ריעזד תראפת תניחב אוה בקעי תניחב הנהד

  םימחרה
 
This is because the aspect of Yaakov is the aspect of Tiferet 

of Zeir Anpin of Atzilut, which is the quality of Mercy.477   
 
  הבכרמה ןה תובאהש עודיכ

 
As known, the forefathers are “the chariot” [of the supernal 

qualities].   
 
 תניחב בקעיו הרובג תניחבב קחצי ,ןיפנא ריעזד דסח תניחבב םהרבא

 תראפת
 
Avraham is in the aspect of Chessed – Kindness478 of Zeir 

Anpin, Yitzchak is in the aspect of Gevurah - Judgment,479 and 
Yaakov is the aspect of Tiferet – Mercy.   

 
   'וכ םהרבאל דסח ,בקעיל תמא ןתת ביתכו

 
[Likewise,] it is written,480 “Give truth to Yaakov; Kindness 

to Avraham etc.”   
 

 
477 See Zohar I 87b, 157b; Zohar III 302a; Also see Pardes Rimonim (Shaar 

Erchei HaKinuyim) Shaar 23, Section on “Rachamim” and “Tiferet.” 
478 Zohar I 47b; Also see Ma’amarei Admor HaEmtzaee, Kuntreisim, pg. 4. 
479 See Pardes Rimonim (Shaar Erchei HaKinuyim) Shaar 24, Ch. 3 (Section 

on Gevurah). 
480 Micah 7:20 
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 אוהש בקעי תניחב ,ו״יו תוא אד ,תמא תוא יל םתתנו קוספ לע רהזב אתיאו
   'וכ ןוכיתה חירב ,יעצמאה וק

 
[Moreover,] regarding the verse,481 “And you shall give me a 

sign (Ot- תוא ) of truth,” it states in the Zohar,482 “This is the letter 
(Ot- תוא ) Vav-ו.”  This is the aspect of Yaakov who is the middle 
line, “The middle beam… [that passes through from one end to the 
other”].483 

 
  ורתוס ה''גב לאמשה וק ירה ,ן''חח ןימיה וקד עודי ןינעהו

 
As known, [the explanation of] the matter is that the right line 

[which consists] of Chochmah, Chessed and Netzach, is negated 
by the left line [which consists] of Binah, Gevurah and Hod.   

 
 ורוא ליבגמו דסחה תדמל רתוס ןידה תדמש ומכ

 
For example, this is similar to how the quality of judgment 

negates the quality of kindness and limits its light.   
 
  ןידה רוא ליבגמ דסחה ךפיהלו

 
[Likewise,] the opposite [is true], that kindness limits the light 

of judgment.   
 

 
481 Joshua 2:12 
482 Zohar III 2a; Also see Sefer HaMaamarim 5565, Vol. 1, pg. 368. 
483 Exodus 26:28; Also see Zohar II 175b.  Similarly, it states (Genesis 25:27), 

“And the boys grew: and Esav was a cunning hunter, a man of the field; while Yaakov 
was a pure man (Ish Tam), dwelling in tents.”  It is explained (Zohar I 146a) that the 
word “tents - Ohalim” is plural and teaches us that the aspect of Yaakov (Tiferet) 
dwells between the tent of Avraham (Chessed) and the tent of Yitzchak (Gevurah).   
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 ול שיש המ אוה תמאה רקיע יכ ,תמא ארקנ הז ןיאש ,םיקספנ םהינש אצמנו
    'וכ העיגרא דעו 'וכ ןוכת תמא תפש ומכ ,םויק

 
We therefore find that both may cease.  This cannot be called 

“Truth-Emet- תמא ,” since the principal [definition] of Truth-Emet-
תמ  is that it endures [forever], as stated,484 “The lip of truth will א

be established forever; but a lying tongue is but for a moment.”   
 

 עודיכ קספנ רהנהש ,וימימ ובזכי ןושלמ ,בזכה אוה רקשהש
 
[In contrast,] falsehood is deceit (Kazav – בזכ ), as in the 

terminology,485 “[A spring of water] whose waters fail” (Yekazvoo 
Meimav – וימימ ובזכי ). As known, [under such conditions] the river 
[which is drawn from the waters of the spring] will cease.  

 
 הרובגו דסחד םיכפה 'במ לולכ ותויהל ,םייקתמה אוה תמאה תדמ םנמאו

  'וכ וימימ ובזכי אל ןכ לע ,ללכ ודגנמו ענומ ןיאב
 
However, the quality of Truth-Emet- תמא , is that it endures 

[forever]. This is because it includes the two opposites of Chessed 
and Gevurah [within itself]. [Therefore,] nothing at all obstructs it 
or opposes it. Because of this, “its waters do not fail.”   

 
 ומכ( י''תד אוהו ,הרובגו דסחמ לולכש יעצמאה וק ,ו''יו אד ,תמא תוא והזו

 )א''כה תואב הלעמל בותכש
 
This then, is [the meaning of the statement in the Zohar that] 

“the letter of Truth is the letter Vav-ו,” which is the middle line 
that includes both Chessed-Kindness and Gevurah-Judgment.  

 
484 Proverbs 12:19 
485 Using the terminology of Isaiah 58:11 
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This [middle line] is Da’at, Tiferet and Yesod (as stated previously 
in chapter twenty-one). 

 
 ומכ יכ ,ופוסל ושארמ יוניש וב ןיאש ,י''תד יעצמאה וקב הלעמ שי דועו

  ףוסב אוה ךכ שארב אוהש
 
Now, there is another benefit in the middle line of DaTi”Y486 

in that it does not [undergo] change from beginning to end.  Just 
as it is in the beginning, so is it in the end.  

 
 הטמל ותכשמה תוכירא דצמ הנתשי אלו

 
It does not undergo change as a result of the length of being 

drawn down.   
 
 חירבכ ,'א תוהמכ דחי ופוסל ושארמ ,ולוכב שיש רשקו רובח דצמ אוהו

   ןותחתה הצקל ןוילעה הצקה ןמ חירבמה ןוכיתה
 
This is because of the connection [and unity] that there is in 

its entirety, [so that] from beginning to end it is unified as a single 
entity.  [In this way] it is like “the inner beam…that passes 
through” from the highest end to the lowest end. 

 
  רשקהו רוביחה תניחב םהמ דחא לכב ןיאש לאמשו ןימי ןיוקה 'ב ןכ ןיאש המ

 
This is not the case, however, with the other two lines.  [That 

is,] in the right and left [lines] there is no aspect of a connection 
and bond of each [of the Sefirot with the other Sefirot of that line].  

 

 
486 This is an acronym for the three sefirot of the middle line, Da’at, Tiferet, 

and Yesod. 
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  ושארב ומכ ופוסב אצמי אל ןכ לע
 
As a result, we do not find that their end is similar to their 

beginning. 
 
    דוהב ןכו ,עפשה רוא ערגי חצנב ירה ,ן''חח ומכ

 
An example of this is [the right line of] ChaCha”N.487 We 

find that in Netzach (Conquest) there is a [qualitative] 
diminishment of the light of the influence [of Chessed – 
Kindness].  This is likewise the case in [regard to the sefirah of] 
Hod (Splendor).  

 
 חירו םעט םהב ןיאש תוברע ידב ןירת ארקנש דוהו חצנ ןינעב עודיכו

 
As known in [regard to] the [explanation of] the matter of 

Netzach and Hod. They are called, “The two branches of the 
Willow (Aravot), which lack flavor and scent.”488   

 
 לכשהש ,המכחה ףנע קר דסחה יכ ,ןיחומה תראה ןהב קספנש ינפמ אוהו

  ורקע רבעו ףלח רבכ ,דסחבש םעטהו
 
This is because the radiance of the intellect ceases in them, 

since Chessed (Kindness) is merely a branch of Chochmah 
(Wisdom)489 and the principal intellect and reasoning of the 
kindness has already withdrawn and passed.   

 
 

487 This is an acronym for the three sefirot of the right line, Chochmah, 
Chessed, and Netzach. 

488 Midrash Vayikra Rabba 30; See Zohar I 220b, (and the Mikdash Melech 
there); Zohar III 193b; Ma’amarei Admor HaEmtzaee, Bamidbar, Vol. 5, pg. 1,868; 
See also Shaar HaEmunah 101b. 

489 See Chapter 21. 
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  םלעהו םוצמצב קר וב ראשנ אלו
 
[The intellect] only remains in [the kindness] in a way of 

Tzimtzum - lessening and concealment.   
 
 לכ רשקו רוביח םהיניב ןיאו ,ונממ קספומ לבא ,םלעהב וב שי ןיידע םנמא

  ךכ
 
Although it still possesses [the intellect] within itself in a 

concealed manner,490 there is nonetheless a separation from [the 
intellect], and there is not such a great connection and bond 
between them.   

 
  'וכ חומה ןמ קספנש ןימי דיה חכ ,אנימי העורד דסח ומכ

 
For example, [it states],491 “Chessed is the right arm,” that is, 

[this refers to] the strength of the right arm which is separate from 
the brain etc.   

 
 ,רתוי המכחד ןיחומה ןמ קספנ רבכ ,דבל םכסהה חוצינ אוהש חצנה תניחבו

  דסחו הבהאה ןמ אמלעב םשור קר וב ראשנ אל יכ
 
[Likewise,] the aspect of Netzach, which is merely the victory 

of the commitment, is already more separate from the brains of 
Chochmah, since all that remains within it, is a faint impression of 
the love and kindness [of the heartfelt emotions].   

 
 דיה םע רוביח ךריל ןיאו ,'וכ ןימי דיבש דסחמ קספנש ןימיה ךריה ומכ אוהו

 'וכ
 

490 See Shaarei Teshuvah (of the Mittler Rebbe) 114b and on; Ma’amarei 
Admor HaEmtzaee, Bamidbar, Vol. 5, pg. 1,867 and on; Na”Ch pg. 179. 

491 Introduction to Tikkunei Zohar 17a 
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This is similar to the “right thigh,” which is separate from the 

kindness of the “right arm,” for there is no [direct] bond between 
the thigh and the hand. 

 
  הזמ הז ןיקספומ ,ה''גב לאמשה וק תניחבב ןהש ,לאמש ךריו לאמש דיב ךכו

 
The same is true of the “left hand” and the “left thigh” which 

are the aspects of the left line of BoGa”H.492  The [sefirot of the 
left line] are separated one from the other.   

 
 תויהל לכויש דע ,ןיחומה תראה קספה ינפמ ,ושארמ אצמי אל ופוסב ןכ לע

   בקעי ךרי ףכ עקתו ומכ ,ירמגל ןוערג םש
 
Therefore, we do not find their beginning in their end.  This 

is because of the cessation of the intellectual radiance, so that there 
can be a complete [qualitative] lessening [and diminishment], as 
in the verse,493 “And the hollow of Yaakov’s thigh was strained.”   

 
  םשמ םינוציח םילבקמש דע ,'וכ השנה דיגב ,חצנב עגנש

 
This is to say that [the angel] hit him in the aspect of Netzach, 

“in the sinew of the thigh-vein,”494 to the point that the external 
[forces of impurity] receive [their sustenance] from there.   

 
  הטוס ךרי ןינעב רהזב בותכש ומכ

 

 
492 This is an acronym for the three sefirot of the left line, Binah, Gevurah and 

Hod.  
493 Genesis 32:26 (and Rashi there) 
494 Genesis 32:33 
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This is in accordance with the statement in Zohar regarding 
the thigh of a Sota.495   

 
 ונממ אצי םהרבא בותכש ומכ ,ןמצע הרובגו דסחב ןכ םג םעטה ונייהו

 תלוספו ירתומ ,ושע ונממ אצי קחציו ,'וכ םידסחה תלוספו ירתומ אוהש ,לאעמשי
   'וכ תורובגה

 
This also is the reason why regarding Chessed and Gevurah 

themselves it states,496 “Yishmael came out of Avraham,” for he is 
the excess and dregs of the Kindnesses (Chassadim).  [It likewise 
states,] “Esav came out of Yitzchak” [referring to] the excess and 
dregs of the Judgments (Gevurot).497 

 
 רשקו רוביח הז וקב שי ירה ,י''תד יעצמאה וק תניחב אוהש בקעי לבא

 שממ ושארב ומכ ופוסב אצמיש דע ,ופוסל ושארמ
 

 
495 Regarding the verses, (Genesis 32:26) “And Yaakov was left alone, and 

there wrestled a man with him etc.” and, “He saw that he did not prevail against him, 
he touched the hollow of his thigh,” the Zohar (Mishpatim 111b) explains that the 
Sitra Achara (the side of evil) persevered over the thigh, i.e. Netzach, of Yaakov, and 
“won” it from him.  The Zohar then continues to explain that the aspect of the “thigh” 
(i.e., Netzach) of the aspect of Yaakov was weakened until the Prophet Shmuel came 
and rectified it.  (It explains there that its weakness was that it did not draw down the 
light of prophecy.  As is explained elsewhere, prophecy is primarily revealed through 
the aspects of Netzach and Hod.)  From the time of Shmuel onward the Sitra Achara 
does not have dominion over the aspect of the thigh of Yaakov.  Rather, the forces of 
evil and concealment now receive their sustenance from another “thigh,” the thigh 
of the adulteress (Sota).  As scripture states regarding the adulteress - Sotah 
(Numbers 5:22), “These waters that cause curse shall enter your innards to distend 
the stomach and cause the thigh to fall.”  The reason for this is because the Sitra 
Achara itself is compared to an adulteress, as stated (Proverbs 2:17), “Who forsakes 
the friend of her youth, and forgets the covenant of her God.”  (See Zohar II 111b; 
Numbers 5:21, 27.) 

496 Talmud Bavli, Pesachim 56a  
497 See Etz Chayim, Shaar 31, Ch. 2 
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However, Yaakov is the aspect of the middle line of 
DaTi”Y,498 In this line there is a connection and bond from its 
beginning to its end, so much so, that its end is found to be the 
same as its beginning, literally.   

 
 תעדב דוסיה תניחב רושק ירה ,שארבש תעדל אלא יושיק ןיאד ,עודיש ומכ(

 )'וכ תחא תוהמ ןה וליאכ ,שארה חומבש
 
(For example, as known, it is impossible for an erection to 

occur without Da’at (concentration and interest) which [takes 
place] in the head.499  We, therefore, find that the aspect of Yesod 
and the aspect of Da’at in the brain of the head, are bound together 
as if they are one entity.)   

 
 םידחאל ויהו ,בלבש םימחרב רשוקמו ריאמה ,תוימינפ אוה תעדה ירהש

   דימת
 
This is because Da’at, [which] is an inner [light], radiates and 

is bound up to the compassion of the heart. They are one at all 
times, literally.   

 
  רבלמ בקעי ואגלמ השמ ,רהזב רמאש ומכו

 
This is similar to the statement in Zohar,500 “Moshe is inside 

and Yaakov is outside.”   
 
 םימחרה לש תודמה תוימינפ אוהש ,תעדה תניחב אוהו

 

 
498 The middle line, Da’at, Tiferet, and Yesod. 
499 Talmud Bavli, Yevamot 53b  
500 Tikkunei Zohar, Tikkun 13 (28a); Etz Chayim, Shaar HaKlallim, Ch. 8 
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This is the aspect of Da’at, which is the innerness of the 
emotions of compassion.501   

 
  םימחרה ךרע ךכ שממ ,תעדה ךרע יפל יכ

 
This is because the measure of mercy will literally be 

commensurate to the measure of Da’at.   
 
 רתוי תעד ףיסויו ,אנווג יאהכו קוניתכ ,ירזכא אוה תעד וב ןיאש ימ לכו

    תונמחרה שיגרי
 
Moreover, whoever does not have Da’at is cruel, such as 

children, or the like. [However], the more one increases his 
Da’at,502 the more will he feel merciful.   

 
 ,ללכ קספה םוש םימחרהו תעדה ןיב ןיאש תוכיראב רחא םוקמב בותכש ומכ

  ליעל רכזנה דסחו המכחה ןיב ומכ
 
This is because, as explained elsewhere at length, there is no 

interruption whatsoever between Da’at and Rachamim (Mercy), 
as there is between the aforementioned aspects of Chochmah 
(Wisdom) and Chessed (Kindness).   

 
 לא עיפשמה תורשקתה תניחב אוהש ,דוסיה תעפשה לא רוביחה ןכש לכמו

   לבקמה
 
[Furthermore,] there most certainly is a bond [of the Daat] 

with the influence of Yesod, which is the aspect of the connection 
of the influencer to the recipient.   

 
501 Etz Chayim, Shaar HaKlallim, Ch. 11 
502 Ecclesiastes 1:18 



 

 
506 

 
   'וכ עדי םדאהו ומכ ,תעדה ןמ תוריהמב אב אוהש

 
This [connection] comes about instantaneously from Da’at, 

as in [the verse],503 “And Adam knew  Eve [his wife; and she 
conceived and bore etc.]”   
 

 אמויס דוסי תוימינפו תוצעוי תוילכ ןהו תוימינפב י"הנ תניחב שיו( 
 )׳וכ ןיכרי ןירת ןה תוינוציחב ה"ונו אפוגד

 
(There is an internal aspect of NeHi”Y which are the 

“Kidneys that give council,” and the innerness of Yesod is the 
“End of the body; [the sign of the holy covenant].”  The 
externality of Netzach and Hod, [however,] are “the two 
thighs.”)504 

 
 אוהש ,דחא םוקמ לא 'וכ םימה ווקי ןינעב ,תישארב רהזב בותכש ומכו

 'וכ ןירוהנ לכד ושינכ ארקנו ,עפשה לכ םש ץבקתמש דוסי תניחב
 
This is in accordance with the statement in Zohar Bereishit 

regarding [the verse],505 “Let the waters [under the heaven] be 
gathered into one place.”  This is the aspect of Yesod,506 within 
which all the influence gathers.  It is thus called, “The ingathering 
of all the lights.” 

  'וכ חירבמש יעצמאה וק אוהו

 
503 Genesis 4:1 
504 See Talmud Bavli, Brachot 61a; Introduction to Tikkunei Zohar 17a; 

Tikkunei Zohar, Tikkun 13 (29a). 
505 Genesis 1:9 
506 Zohar I 18a & 33a. 
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This then, is the aspect of the middle line, [which is, “The 
inner beam] that passes through… from one end to the other.”   

 ,תויתוא לש ףוס ךות שאר 'ת 'מ 'א תויתוא ןהש ,תמא ארקנ ןכ לעו
   תמאה רקיע הזש ,ופוס ןכ ותליחתכש

It is for this reason that [the middle line] is called “Truth-
Emet- תמא ,” which is made of the letters Aleph-א, Mem-מ, and Tav-
 the first, middle, and last letters of the [These letters are]  .ת
[Hebrew] Aleph-Bet,507 for, as [Truth] is in its beginning, so is it 
in its end, this being the principal aspect of Truth.   

 וקב ,תופילקה שרש ,תומל הזיחא ןיאש ינפמ ,'וכ תמ אל בקעי ורמא הזלו
  הז םעטמ ,ללכ יעצמאה

Because of this [the sages] stated,508 “Yaakov did not die,” 
since, because of this very reason, death (Mavet), which is the root 
of the external shells (Kelipot), has no foothold whatsoever in the 
middle line.   

  'וכ ן''ב תניחב ,ם״יהלא םע תירש יכ רמא הזלו

It is for this reason that it states, “You have ruled over 
Elohi”m- ם״יהלא ,” [which is] the aspect of Ba”N- ן״ב -52.509 

 ,ליעל רכזנכ אקוד שאר יל ,לארשיד שארב המכחהו תעדה תניחבב אוהו
  ךמש היהי לארשי ול רמא ךכלו

Now, this specifically [refers to] the aspect of Da’at and 
Chochmah which are in the head of Yisroel- לארשי  [which spells] 

 
507 Midrash Bereshit Rabba 81:2 – 'ת 'ש'ר'ק'ץ'צ'ף'פ'ע'ס'ן'נ'ם' מ 'ל'ך'כ'י'ט'ח'ז'ו'ה'ד'ג'ב'  א
508 Talmud Bavli, Taanit 5b 
ה״ה ו״ו ה״ה ד״וי 509  
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“a head for me-Li Rosh- שאר יל ,” as explained previously. Because 
of this [the angel] told him,510 “Yisroel- לארשי  shall be your name.” 

 ןיאבש 'וכ ןיכרי ןירת ,דוהו חצנד תוינוציח תניחב דצמ בקעי ןכ ןיאש המ
   'וכ קחציו םהרבאד הרובגו דסח לש וחכמ

However, this is not the case in regard to [the aspect of] 
Yaakov. [This is because] the aspects of Netzach and Hod, which 
are the “two thighs,” come from the powers of Chessed and 
Gevurah of Avraham and Yitzchak.  

    ליעל רכזנה םעטמ ,ןימיה וקד חצנב ,וכירי ףכב עגנ ןכ לע

Thus, for the reason stated above, [the angel was able to] hit 
him in the hollow of his thigh, which is the aspect of Netzach of 
the right line.   

  'וכ רקשי אל לארשי חצנ םגו רמאנ לארשיב ןכ ןיאש המ

In contrast, regarding Yisroel- לארשי  it states,511 “And also the 
Netzach of Yisroel- לארשי  does not lie etc.”   

 וק תניחבב הרובגו דסחד תודמה לש תימינפה תניחבב אוה לארשי יכ
  'וכ תירש יכ וב רמאנש 'וכ תעדד יעצמאה

This is because Yisroel- לארשי  is the inner aspect of the 
emotions of Chessed and Gevurah, which is the aspect of Da’at of 
the middle line, about which it states, “For you have ruled etc.”   

  'וכ המכחב אלו ותומי רמאנש םושמ ,תמ אל בקעי בותכש המ ןכו

 
510 Genesis 35:10 
511 Samuel I 15:29 
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Likewise, [the reason for the statement] “Yaakov did not die,” 
is because it states,512 “They die, but not in wisdom.”   

 המכחב אוהש ,םורמב שמשמ בקעי הכרבל םנורכז וניתובר ורמאשמ ןכ(
  )רחא םוקמב בותכש ומכ 'וכ הזחהמ הלעמל אוהו ,'וכ העד לודג יכ ,הניבו

(Similarly, the Sages stated,513 “Yaakov serves in the heights,” 
which refers to Chochmah and Binah, for, “Great is De’ah [since 
it was placed between two Divine Names].”514  This is higher than 
the “chest,”515 as explained elsewhere.)   

 םעטמ ,י''תד יעצמאה וקה תניחבב הלעמ הלעמל בקעי שרש דצמ ונייה
   ליעל רכזנה

However, this is all in regard to the source of Yaakov, which 
is much higher, in the aspect of the middle line of DaTi”Y, for the 
above mentioned reason.   

 םוקמב בותכש ומכו 'וכ וכירי ףכב עגיו רמאנ בקעיד תודמה תוינוציחב לבא
 ןיבמל ידו רחא

However, in regard to the externality of the emotions of 
Yaakov it states, “He hit him in the hollow of his thigh,” as 
explained elsewhere.  This will suffice those of understanding. 
  

 
512 Job 4:21 
513 Zohar I 133a 
514 Talmud Bavli, Brachot 33a – The verse (Samuel I 2:3) states, “For HaShem-

ה״והי  is a God-E”l- ל״א  of knowledge-Ki E-l De’ot HaShem- ה״והי תועד ל״א יכ ,” thus 
placing the aspect of Da’at (De’ot- תועד ) between the two Holy Names of God-El- ל״א  
and the Name HaShem- ה״והי .  The sages thus stated, “Great is Da’eh since it was 
placed between two Divine Names.”  The Maharsha (to Brachot ibid.) explains this 
statement of the Talmud to mean that the aspect of Da’at exists between the aspects 
of Chochmah and Binah.  

515 The “Chest” refers to the emotional sefirot of ChaGa”T, as previously 
explained. 
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Chapter Thirty-Six 
 
 ףסוי בקעי תודלות הלא ביתכ הנהו

 
Now, it is written,516 “These are the offspring of Yaakov; 

Yosef.”   
 

 'וכ ןוילע קידצ תניחב ,דוסי תניחב אוהש
 
[Yosef] is the aspect of Yesod,517 which is the aspect of the 

“Upper Righteous One” (Tzadik Elyon).518   
 
 :'וכ אריעז ו''יו ארקנה אוהו

 
He is also called “the small Vav” (Vav Ze’ira) etc.519 

 
  ץראבו םימשב לכ יכ ןינעב עודי םירבדה רואיבו

 
Now, the explanation of these things is known regarding the 

matter of [the verse,520 “Yours, HaShem- ה״והי , is the greatness 
(Gedulah) and the might (Gevurah) and the glory (Tiferet), the 

 
516 Genesis 37:2 
517 See Zohar III (Ra’ayah Mehemnah) 236a; Zohar at the beginning of 

Parashat Noach; Pardes Rimonim, Shaar Erchey HaKinuyim (Shaar 23) section on 
Yosef. 

518 See Shaarei Orah (of the Mittler Rebbe) 27a; Also see Ma’amarei Admor 
HaEmtza’ee, Parashat Mekeitz pg. 297-299. 

519 See Zohar III 74b – That is, Yaakov (Tiferet) is called the “Big Vav-ו,” as 
explained at length in the previous chapter.  In contrast, Yosef (Yesod) is called the 
“Small Vav” and is a lesser extension of the “Big Vav-ו.” 

520 Chronicles I 29:11 
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victory (Netzach), and the majesty (Hod):] for all (Ki Kol- לכ יכ )521 
that is in the heavens and on earth is yours.”  

 
 ארקנה ןוילע קידצ דוסיד עפשה רוא תניחב אוהש 'וכ אימשב דיחאד ומוגרתו

 'וכ םימלועה יח
 
The [Aramaic] translation of this [latter part of the verse] is, 

“He unites the heavens and [the earth].”  This is the aspect of the 
light of the influence of Yesod, the Upper Righteous One, who is 
called “the life of the worlds.”522 

 
 רוא איבהל חכ ול ןיא לבא ,ומצעל לכשה רוא ןיבמש ימ ,לשמ ךרד לעו

 לבקמל ץוחל העפשה ידיל לכשה
 
By way of analogy, one who understands the light of an 

[intellectual] concept, in and of himself, but does not have the 
power to bring the light of this concept forth, to influence it outside 
[of himself] to a recipient,  

 
  ומצעב אוהש ומכ תאזה עפשה םצע תניחבב קר ןיידע הז ירה

 
behold, this is still only the aspect of the essence of this 

influence, as it is in himself.   
 

 
521 See Shaarei Orah of Rabbi Yosef Gikatilla, translated as Gates of Light, 

Shaar 2 (Yesod) – Yesod is called by the title “All-Kol- לכ ,” because it draws influence 
from all the upper Sefirot which are above it and brings it down to Malchut. Since all 
existence is dependent on this, it is thus called by the title All-Kol- לכ .  Furthermore, 
the words “ לכ יכ -Ki Kol-80” share the same numerical value as the word Yesod- דוסי -
80.  

522 See Zohar II 193b; See the liturgy of the Baruch She’Amar in the morning 
prayers; Shaarei Orah of Rabbi Yosef Gikatilla, Shaar 2 (Yesod); Also see Siddur Im 
Divrei Elokim Chayim, pg. 86d; Pirush HaMilot pg. 77c. 
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 דוסי תניחב ארקנה אוה ,םילבקמל יולגב העפשהל ואיבהל לכויש ימ לבא
 'וכ

 
However, one who is capable of bringing it out as an influence 

and revelation to recipients, is called the aspect of Yesod.   
 
 לבקמה לא עיפשמה ןמ ךשמנש 'וכ דיחאד לכ ארקנה אוהו

 
He is called, “He who unites [the heavens and the earth],” 

drawing forth [influence] from the influencer to the recipient.  
 
 ארקנ דוסי תניחבש ,בוט יכ רואב ביתכו 'וכ קידצל עורז רוא בותכש ומכו

 אקוד ותלוזל ביטהל בוטה עבטמש ומכ ,בוט
 
This is as stated,523 “Light (Ohr- רוא ) is sown for the 

righteous,” and it states about light,524 “[And God saw the light,] 
that it was good (Tov- בוט ),” just as the aspect of Yesod is called 
“Good-Tov- בוט ,”525 as in [the statement],526 “It is the nature of the 
good to bestow goodness” specifically to another. 

   
 קידצו ,בוט יכ קידצ ורמא בותכש ומכ ,בוטו קידצ ארקנ דוסי תניחב ךכ

 'וכ לכל ה״והי בוט בותכש ומכו 'וכ םילפש חור תויחהל ,'וכ בהא תוקדצ
 
Thus, the aspect of Yesod is called “Righteous – Tzadik” and 

“Good – Tov,” as stated,527 “Say of the righteous (Tzaddik- קידצ ), 

 
523 Psalms 97:11.  
524 Genesis 1:3 
525 Zohar I 60a; Shaarei Orah of Rabbi Yosef Gikatilla, Shaar 2 (Yesod); Also 

see Ma’amarei Admor HaEmtza’ee, Kuntreisim p. 224. 
526 See Tanya, Shaar HaYichud VeHa’Emunah, Ch. 4; Also see Ma’amarei 

Admor HaEmtza’ee, Kuntreisim p. 5; Also see Torat Chayim, Bereishit, p. 30b and 
footnote 4 there. 

527 Isaiah 3:10 
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that he is good (Tov- בוט ),” and it states,528 “For HaShem- ה״והי  is 
righteous, He loves righteousness,” that is,529 “to revive the spirit 
of the humble,” and as stated,530 “HaShem- ה״והי  is good (Tov- בוט ) 
to all (Kol- לכ ).” 

 
 ונייהד ,ץראה תאו םימשה תאד ת''ר ,ה''ו ה''א אוהש ז''י אירטמיג בוטו(

 'וכ אעראו אימשב דיחאד
 
(Moreover, the word “Tov-Good- בוט ” has a numerical value 

of seventeen,531 that is, ה"ו ה"א -17, which are the first letters of the 
words [of the verse],532 “ ץרא ה ו תא ה םימש  The Heavens and – א ת
The Earth,” that is, “He unites the heavens and the earth.”533   

 
 רחא םוקמב ראובמו עודיכ לבקמב עיפשמה תורשקתה תניחב והזש

 
This is the aspect of the connection of the influencer to the 

recipient, as known, and as explained elsewhere.   
 
 םולש יתירב תא ול ןתונ יננה ,סחנפב ומכ ,תירבו םולש ןכ םג ארקנו

 
528 Psalms 11:7 
529 Isaiah 57:15 
530 Psalms 145:9 
531 See Likkutei Torah (of the Arizal), Vayeshev; Also see Ma’amarei Admor 

HaEmtza’ee, Bereishit, pg. 294 and pg. 328; Shaarei Orah (of the Mittler Rebbe), pg. 
170. 

532 Genesis 1:1; Jeremiah 23:24; See Zohar Hashmatot, 251a; Also see 
Ma’amarei Admor HaEmtza’ee, Kuntreisim p. 225. 

533  See Zohar Hashmatot, pg. 251a – The first two letters of this name ( ה''א ) 
are the first two letters of the name ה״יהא  which is Keter, whereas the last two letters 
of this name ( ה''ו ) are the last two letters of the Name HaShem- ה״והי , which represent 
the lower levels of Zeir Anpin and Nukva (Malchut). As the Zohar states on the 
words, ץראה תאו םימשה תא  – The heavens and the earth, “These words form the 
acrostic ה''והא , for with this name the heaven and the earth were created. The heavens 
were created with the ה''א  and the earth and everything therein were created with the 

ה''ו .”  We thus see that this name ה״והא  represents the union of the higher levels (the 
heavens) with the lower levels (the earth). 
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[The aspect of Yesod] is also called “Peace-Shalom- םולש ”534 

and “Covenant-Breet- תירב ,” as [the verse states] regarding 
Pinchas,535 “Behold, I give to him my covenant of peace (Breetee 
Shalom- םולש יתירב ).”   

 
 ,ףסויכ ןיפנא ריעז דוסי תוימינפ ןיבש שרפהב רחא םוקמב בותכש ומכ

 )רהזב בותכש ומכ ,םימת קידצ ,חנ תניחב אוהש דוסי תוינוציחל
 
This is in accordance with what is explained elsewhere 

regarding the difference between the innerness of Yesod of Zeir 
Anpin, which is Yosef, and the externality of Yesod, which is the 
aspect of Noach536 who is [also] called “righteous” and 
“perfect,”537 as stated in Zohar.538) 

 
 בקעיד תודמה לש עפשו רוא תפיסאו ץוביקה תניחב אוהש אריעז 'ו ונייהו

 .ליעל רכזנה
 
This then, is [the aspect of] the “small Vav,”539 which is the 

aspect of the collecting and gathering of the light and influence of 
the emotional qualities of Yaakov,540 that were explained above.   

 

 
534 That is, it is the aspect of the bond between two things, the upper and lower, 

the Giver and recipient.  (See Ma’amarei Admor HaEmtza’ee, Kuntreisim, p. 226.) 
535 Numbers 25:12; Also see Yalkut Reuveni, Parashat Korach; Ma’amarei 

Admor HaEmtza’ee, Parashat Mikeitz, pg. 293; Hemshech 5672, pg. 1.   
536 See Ma’amarei Admor HaEmtza’ee, Parashat Mikeitz, pg. 292. 
537 Genesis 5:9 
538 See Zohar, beginning of Parshat Noach; Also see Ma’amarei Admor 

HaEmtza’ee, Kuntreisim p. 225. 
539 See Ma’amarei Admor HaEmtza’ee, Kuntresim, L’Habin Shoresh Inyan 

Chevley Moshiach. 
540 i.e Zeir Anpin. 
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 ,אקוד ףסוי ידי לע תודמה לש הדלותה תניחב ,ףסוי בקעי תודלות הלא והזו
 'וכ ןימלע י''ח קידצל עורזה רוא אוהש

 
This then, is [the meaning of,] “These are the offspring of 

Yaakov; Yosef.”  That is, the aspect of the offspring [that is, the 
influence] of the emotions is specifically through Yosef,541 this 
being the “Light” that is “sown for the Righteous” [who receives 
from and is thus called] the “Eighteen Worlds” (Chay Almin).542 

 
 דוסיב אוה ןיפנא ריעז דוסי שרשש ,ןונבלב זראכ 'וכ רמתכ קידצ ביתכו

 'וכ לכשה ןמ הלעמלש ןימוי קיתעו ןיפנא ךיראד
 
Furthermore, it is written,543 “The righteous shall flourish like 

the palm tree and grow great like a cedar in the Lebanon.”  For, 
the source of Yesod of Zeir Anpin is in Yesod of Arich Anpin and 
Atik Yomin, which transcend the intellect.544   

 
  'וכ אפוגד אמויס ארקנ דוסי יכ ןפוסב ןתלחת ץוענ יכ

 
541 i.e. Yesod. 
542 Tikkunei Zohar (Tikkun 18) 31b, 33a; Pardes Rimonim, Shaar 3, Ch. 5, 

Shaar 15, Ch. 2; See Torat Chayim, Parshat Noach, pg. 53a; Ma’amarei Admor 
HaEmtza’ee, Shemot Vol. 2, Parshat Zachor, pg. 499a; Siddur HaAri’zal, Kavanat 
HaLulav – The Eighteen worlds relate to the eighteen vertebrae of the spinal cord 
which is shaped like a Vav (ו). It is specifically the spine which a) holds up the entire 
body and is thus the foundation of the body, and b) brings the influence down and 
thereby connects the Daat of the brain, all the way down to the lowest extremity of 
the body, which is Yesod. This being the case, Yesod, which is likened to the male 
reproductive organ, is considered to be the final extension from the spinal cord. This 
is because the influence of life force begins in conception as it exists in the brain, 
until it makes its way through the spinal cord and finally comes out of the male organ 
to impregnate the female. Because of this Yesod is likewise called, Chay Almin-  יח

ןימלע , which means “The Life of the Worlds” and also means, “The Eighteen 
Worlds.” Since Yesod receives the final life force and influence through the spinal 
cord, it is also called Chay Chooliot HaShedra-The Eighteen Vertebrae of the Spine. 

543 Psalms 92:13 
544 See Pirush HaMilot of the Mittler Rebbe, Ch. 133                        
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For, “their beginning is bound with their end”545  in that Yesod 

is called,546 “the extremity of the body.”547   
 

 'וכ ם״יהלא לכיו ןינעב עודיכו ,אקוד עפשה תולכב גונעתה רקיע ןכ לעו
 
It is for this reason that the principal pleasure [is felt] 

specifically at the end of the influencing, as known regarding the 
matter of,548 “[And by the seventh day] God had ended [His work 
which He had done] etc.”549   

 
 ריעזד תראפת תניחב ,בקעיד הירפוש ןיעמ 'וכ ראות הפי ףסוי היהש ונייהו(

 םדאו ןיפנא ךירא תניחב ,האמדק םדאד הירפוש ןיעמ בקעיד הירפושו ,ןיפנא
 )'וכ ןומדק

 
(This is also the meaning of the verse,550 “And Yosef was well 

built [and good looking].”  That is,551 “His appearance resembled 
the beauty of Yaakov” – which is the aspect of Tiferet of Zeir Anpin 
– “And the appearance of Yaakov resembled the beauty of Adam 
Kadma’a (The Primal Man),”552 – which is the aspect of Arich 
Anpin and Adam Kadmon etc.)553  

 
 דחא לכ לולכש ןיפנא ריעזד תווצק ׳ו תניחב ונייה ,תודלות הלא בותכש המו

   הלא אירטמיג הלועש ,'ומ

 
545 See Pirush HaMilot, Ch. 76. 
546 Introduction to Tikkunei Zohar 17a 
547 See Ma’amarei Admor HaEmtza’ee, Kuntreisim, pg. 225-226.                   
548 Genesis 2:2; Also see Siddur Im Divrei Elokim Chayim, Shaar HaMilah 

139b; Likkutei Torah (of the Alter Rebbe), Tazria 20d. 
549 See Ma’amarei Admur HaEmtza’ee, Kuntreisim pg. 227-232. 
550 Genesis 39:6 
551 Midrash Bereshit Rabba 84 
552 Talmud Bavli, Bava Batra 48a 
553 See Pirush HaMilot, Ch. 75-76. 
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Now, regarding the words [of the aforementioned verse,] 

“These are the offspring-Eileh Toldot- תודלות הלא ;” This refers to 
the aspect of the “six directions” of Zeir Anpin, each of which also 
includes six,554 thus totaling 36 which is the numerical value of the 
word “these are-Eileh- הלא .”555   

 
 תולדגה תניחב ידי לע אמאו אבאמ םישדח ןיחומ תפסות אלב הדלות ןיא ךא

 ליעל רכזנכ ןיפנא ריעזבש ד''בחכד
 
However, there can be no “offspring” without an additional 

influence of new intellect from Abba and Imma, which is brought 
about by means of the maturation of Keter, Chochmah, Binah and 
Da’at of Zeir Anpin, as previously explained.556  

 
 ,דחא ללכב םיטרפ הברה ןמ תללוכ תחא תוננובתהה תניחב ןכ םג שי הזבו(

 ןיפנא ריעז דוסי תניחב דע ףוס ןיאד תוכלמד דוסימ אוהש
 
(In the above, we again [observe] the aspect of a single 

Hitbonenut contemplation that includes many particulars in one 
general point, that is, from Yesod of Malchut of the Unlimited One 
(Ein Sof) until the aspect of Yesod of Zeir Anpin.   

 
 )'וכ ףוס ןיאה םלוע ףוס אוהש ,ללכב ןיפנא ריעזב ליעל רכזנה ךרד לע(

 
 

554 The six “directions” of Zeir Anpin are the three heartfelt emotions, Chessed, 
Gevurah, Tiferet, and the three gut emotions, Netzach, Hod and Yesod, each of which 
is also made up of six. Chessed is made up of Chessed of Chessed, Gevurah of 
Chessed, Tiferet of Chessed etc. Gevurah is made up of Chessed of Gevurah, 
Gevurah of Gevurah, Tiferet of Gevurah etc. The same principle applies to all six 
qualities, totaling a sum of thirty-six qualities. 

555 See Likkutei Torah (of the Alter Rebbe), Pikudei 4c; Also see Torat 
Chayim, Noach 56b, and note 15 there. 

556 See Likkutei Torah, Pekudei, Sections 4-6. 
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(This is in the same manner previously described regarding 
Zeir Anpin in general,557 which is the end of the world of the 
Unlimited One (Ein Sof).)   

 
 טושפה גונעתה םצעב ,ןונבלב רשא זראה ןמ המלש רבדיו בותכש ומכו

 'וכ ךולמא אנא טושפה ונוצרב הלעשכ ףוס ןיא רוא תומצעבש
 
This is in accordance with what is written regarding King 

Solomon,558 “[He spoke of trees, from the cedar tree that is in the 
Lebanon to the hyssop that is in the wall.]”559  The words “from 
the cedar tree that is in the Lebanon” refers to the simple essential 
pleasure that is in the Essential Self of the light of the Unlimited 
One, HaShem- ה״והי , blessed is He, when the desire of “I will rule” 
arose in His simple will.   

 
 ריעז דוסי תונטקד אריעז ו''יו תניחב אוהש ,ריקב רשא בוזאה תניחב דע

 ריק ארקנש תוכלמב ותורשקתהו ותעפשהב ןיפנא
 
The words “to the hyssop that is in the wall” refers to the 

aspect of the “small Vav,” that is, the immaturity of Yesod of Zeir 
Anpin, in its influencing and union with Malchut which is called 
“the wall.”560   

 
557 See chapter 33. 
558 Kings I 5:13 
559 The configuration of the ten Sefirot is called by the term, The Tree of Life-

Eitz Chayim- םייח ץע .  As explained above in chapter 22, the ten Sefirot not only exist 
as ten general qualities, but rather every single level and aspect is also subdivided 
into ten and those, in turn, are further subdivided into ten etc. This means that the 
“Tree of Life” exists on all levels, from the highest to the lowest levels. This is the 
meaning of, “He spoke of trees (i.e. the ten Sefirot as they exist throughout Seder 
Hishtalshelut-The Chaining Down) from the cedar tree that is in the Lebanon (i.e. 
from the highest level) to the hyssop that is in the wall (i.e. all the way down to the 
level of the “hyssop in the wall” which is Yesod of Zeir Anpin as it unifies with and 
influences Malchut.)   

560 Zohar I 228b; Zohar II 133a 
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 תניחב אוהש ,ריק תיילע אנ השענ ןכו ,ריקה לא 'וכ ללפתיו בותכש ומכו

 רהזב בותכש ומכ תוכלמה
 
This is as stated,561 “Then he turned his face to the wall and 

prayed etc.,” and likewise it states,562 “Pray, let us make a loft with 
a wall etc.,”563 which refers to Malchut, as stated in the Zohar.   

 
 הגשי ןונבלב זראכ םשש ,ןומדק םדאד ןינש 'על קילסד רמתכ קידצ ונייהו

 )ןיבמל ידו שממ ףוס ןיא תניחבב
 
This, then, is the meaning of, “The righteous man shall 

flourish like the palm tree,” that is, he ascends to the “seventy 
years”564 of Adam Kadmon and there “he will grow like a cedar in 
the Lebanon” in an aspect of the limitlessness of the Unlimited 
One (Ein Sof), literally.  This will suffice those of understanding.) 

 
 'וכ ויבאמ אלו ומאמ םותי ארקנ ףסויש רחא םוקמב ראובמ דוע םגו(

 
(It is also explained elsewhere that Yosef is called,565 “an 

orphan from his mother,” but not from his father.   
 
  'וכ ראת הפי םותי ת''ר

 
561 Kings II 20:2 
562 Kings II 4:10 
563 The word used for “wall” here is “Keer- ריק .” The Zohar states that in the 

Greek language Keer- ריק  means Lord-Adon- ןודא  and is thus a euphemism for the 
Sefirah of Malchut-Kingdom. This is because the Divine name associated with 
Malchut is HaShem’s- ה״והי  title my Lord-Adona”y- י״נדא . (See Zohar I 228; Also see 
Sefer HaMaamarim 5643-5644, pg. 310.) 

564 See Zohar III 16a, 24a; Also see Ma’amarei Admor HaEmtza’ee, Shemot 
Vol. 1, pg. 225. 

565 See Etz Chayim (Shaar HaTzelem), Shaar 23, Ch. 3; Also see Biurei Zohar, 
Tisa 54c; Ma’amarei Admor HaEmtza’ee, Bereshit pg. 294, and Na”Ch pg. 118. 
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The [letters of the] word “orphan – Yatom” ( םותי ) form an 

acronym for [the words of the verse,] “[And Yosef was] well-built 
and good looking – האר מ ו הפי ת רא    566”.י הפ

 
 תודלותב םלענו קלתסמו רצק אמיא דוסי תניחבש יפל ונייה ומאמ םותי ןינעו

 'וכ לכשה קלתסמ תודמה תולעפתהבש שוחב הארנכ ,תודמה
 
Now, the reason that “he is an orphan from his mother” is 

because the aspect of Yesod of Imma is short567 and withdraws and 
becomes concealed during the birth of the emotions.  For, as is 
clearly observable, when emotions are aroused the intellect 
withdraws.   

 
   ןיפנא ריעז דוסי דע אלו ,תטשפתא ןיפנא ריעזד דוה דע קר הניבד רמא הזלו

 
It is for this reason that it states that Binah only spreads forth 

until Hod of Zeir Anpin, but not until Yesod of Zeir Anpin.568   
 

 לכשה דצמ האבש האדוהה תניחב דע קר והזש
 
That is, it only [spreads forth] until [it causes] the aspect of 

the acknowledgment (Hoda’ah) which comes about because of the 
intellect.   

 

 
566 Etz Chayim, Shaar HaKlallim, Ch. 4; Also see Ma’amarei Admor 

HaEmtza’ee, Mikeitz pg. 293-294. 
567 See Etz Chayim, Shaar HaKlallim, Ch. 10; See also Siddur Im Divrei 

Elokim Chayim, Shacharit L’Shabbat 187d; Pirush HaMilot 43b and 43c; Ma’amarei 
Admor HaEmtza’ee, Na”Ch pg. 118. 

568 Zohar III (Raaya Mehemna) 244b; Also see Ma’amarei Admor 
HaEmtza’ee, Bereishit pg. 222. 
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 ,בלבש תוימצע תורשקתהה תניחב אוהש ,ןיפנא ריעזד דוסי תניחבב אלו
  אבא דוסי תניחבמ ריאמ ובש

 
However, it does not spread forth until Yesod of Zeir Anpin, 

which is the aspect of the essential connection of the heart, within 
which there is a glimmer from the aspect of Yesod of Abba.   

 
 האר יבל ונייהו ,הגשהל אבש םדוק לכשומה רוא םצעב תורשקתה תניחב

 אקוד ןיפנא ריעז דוסיב רשב בלבש לכשה תייאר ,'וכ המכח הברה
 
[That is, the aspect of Yesod of Abba] is the aspect of the 

connection to the essential light of the concept, prior to its 
[investment] within the comprehension.  Regarding this it 
states,569 “My heart has seen much wisdom etc.,” [that is, this is] 
the sight of the intellect within the heart of flesh, specifically in 
Yesod of Zeir Anpin.   

 
 אנמיהמ אייערב בותכש ומכ ,בלה הזח לבהב ךשמנש לוטיבה תניחב אוהו

  'וכ אלוכ יזחתא אבלבד ,לכשה ןיעב
 
It is the aspect of the nullification that is drawn forth in the 

breath of the chest and heart, and as stated in Ra’aya Mehemna,570 
“With the eye of the intellect, which is in the heart, one can see 
everything.”  

 
 םג ןיפנא ריעז דוסי תניחב דע ךשמנו ,אמיא לשמ ךורא אבא דוסיש יפל

  הניבה רוא קלתסנש רחאל
 

 
569 Ecclesiastes 1:16 
570 See Zohar II (Ra’aya Mehemna) 116b. 
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This is because the Yesod of Abba is longer than that of 
Imma,571 and is drawn forth until Yesod of Zeir Anpin even after 
the light of Binah has withdrawn.   

 
 רחא םוקמב הז רואיב בותכש ומכו 'וכו ויבאמ אלו ומאמ םותי ארקנ ןכ לע

 תוכיראב
 
Thus, [Yesod of Zeir Anpin] is called “an orphan from his 

mother” but not from his father etc., as is explained elsewhere at 
length.572   

 
 דוסי ףסוי אוה ,אבא דוסי תפיט תניחב ,בקעי תודלות הלא ןינע ןכ םג ונייהו

 :)ןיבמל ידו 'וכ ןיפנא ריעז
 
This is also the matter of, “These are the offspring of Yaakov;” 

that is, the seminal drop of Yesod of Abba [Yaakov] is the [source 
of the] aspect of “Yosef,” that is, Yesod of Zeir Anpin.  This will 
suffice those of understanding.) 
  

 
571 Etz Chayim, Shaar HaKlallim, Ch. 10; Siddur Im Divrei Elokim Chayim, 

Shacharit L’Shabbat 187d; Pirush HaMilot 43b and 43c; Ma’amarei Admor 
HaEmtza’ee, Na”Ch 118. 

572 See Ma’amarei Admor HaEmtza’ee, Na”ch, pg. 118-119. 
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Chapter Thirty-Seven 
 
  .לחרו האלב בקעיו לארשיד דוחי ןינעב ןיבהל שי התעמו

 
We now must understand the matter of the unifications of 

Yisroel and Yaakov with Leah and Rachel.   
 
 רובדו הבשחמ ןינע והזש ,עודי לחרו האל ןינע רואיבו

 
As known, the explanation of the matter of Leah and Rachel 

is that they are the matter of thought and speech.573   
 
 

 המלש שירפ ןיבקונ ןירת ,רהזב בותכש ומכ ה״והי םשד ן''יהה 'ב ןינע ונייהו
  'וכ הלכ ןונבלמ יתא 'וכ

 
This is the matter of the two Heh’s (ה) of the Name HaShem-

ה ״ו  This is in accordance with what Zohar states575 that [in  574.יה
the Song of Songs], “Solomon explains [regarding] two females,” 
as in the verse,576 “Come with me from Lebanon [my] bride etc.”   

 
 'וכ לחר הנטקה םש הנורחא 'הו ,האל הלודגה םש הנושאר 'ה

 

 
573 Etz Chayim (Shaar Ozen Chotem Peh) Shaar 4, Ch. 1; Siddur Im Divrei 

Elokim Chayim, Shacharit 60c and 69a; Ma’amarei Admor HaEmtza’ee, Na”Ch, pg. 
103; Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 1, pg. 227; Shaar HaEmunah pg. 
95b. 

574 Zohar III (Ra’aya Mehemna) 244b; Also see Ma’amarei Admor 
HaEmtza’ee, Bereishit, pg. 222. 

575 Zohar III (Idra Zuta) 290b; Also see Ma’amarei Admor HaEmtza’ee, 
Kuntreisim, pg. 428. 

576 Song of Songs 4:8 
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In other words, the first Heh-ה of the Name HaShem- ה״והי  
corresponds to,577 “The name of the big one was Leah,” whereas 
the second Heh-ה [corresponds to,] “the name of the little one was 
Rachel.”578 

 
 עמתשמ אלד האמינפ הלק שיש ,בקעי לוק לוקה ןינעב םידקהל שי הליחתו

  'וכ
 
However, we must first explain the matter of,579 “The voice 

is the voice of Yaakov,” for there is an inner unheard voice [and an 
outer heard voice].580   

 
 ת''גח חור םימ שא והזש ,רמא עיבי םויל םוי ןינעב עודי תויהל

 
Since, as known regarding the verse,581 “Day to day speech 

streams forth – רמא עיבי םויל םוי ”; that the [word for “speech-Omer-
רמא ”] is [an acrostic for] “Fire-Aish- שא ,” “Water-Mayim- םימ ,” and 

“Air-Ruach- חור ,” that is, Chessed, Gevurah and Tiferet (Kindness, 
Sternness and Compassion).   

 
 לולכ ומצע בלה לבה ךכ ,םיימשגה חור םימ שאמ בכרומ אוהש לוקה ומכ

  םיינחור חור םימ שאמ
 

 
577 Genesis 29:16 
578 Also see Torat Chayim, VaYeitze, pg. 168c. 
579 Genesis 27:22 
580 Zohar I 50b; Also See Ma’amarei Admor HaEmtza’ee, Kuntreisim, pg. 308  

(citing Zohar); See Siddur Im Divrei Elokim Chayim, Shaar HaLulav 264d; Biurei 
Zohar, Balak 107c; Sefer HaMaamarim 5668, Vol. 1, pg. 253; Pirush HaMilot, Ch. 
30; Sidur Im Divrei Elokim Chayim, Shacharit L’Shabbat 181b; Torah Ohr, Bereishit 
6d; Likkutei Torah, Netzavim 47b, and Shir HaShirim 12b and elsewhere. 

581 Psalms 19:3; Also see Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 2, pg. 
472. 
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[This is to say,] that just as the [physical] voice is composed 
of the physical qualities of fire, water, and air, so too, the breath 
of the heart itself includes the spiritual qualities of fire, water and 
air.582   

 
  חורה אוהש עצוממהו הרובגו דסח תניחב אוהש

 
These are the aspects of Chessed, Gevurah, and the 

intermediate quality [of Tiferet] which is the air (or vapor). 
 
 בלד ינחורה לבהבש תוטשפתהו ץוויכ תניחב ונייהד

 
In other words, [this corresponds to] the aspects of the 

constriction or spreading forth of the spiritual breath of the heart.   
 
 לבה אוהו ,בלב תוטשפתהה רוא תניחב שי זא ,ובלב חמש םדאה רשאכ ומכ

 םידסחד
 
For example, when a person is happy, there then is an aspect 

of the spreading forth of light [and vitality] in his heart.  This is 
the breath of the Kindnesses (Chassadim).   

 
  תורובגד לבה תניחב אוהו ,םוצמצו ץוויכה תניחבב אוה ,בצועב אוהשכו

 
In contrast, when he is depressed, there is an aspect of 

constriction and withdrawal.  This is the aspect of the breath of 
Judgments (Gevurot).   

 
  הרובגו דסח תועצמאמ גזוממ עצוממ ,ינחור לבה אוה הרובגו דסחמ עצוממהו

 
582 Zohar II (Ra’aya Mehemna) 43b; 184b; Also see Ma’amarei Admor 

HaEmtza’ee, Vayikra, Vol. 2, pg. 651; Also see Torat Chayim, Bereishit 39d, and 
footnote 26 there. 
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The intermediary between Chessed and Gevurah, is the 

spiritual breath that is an intermediary composed of both Chessed 
and Gevurah.   

 
  לבהה םשגב םימו שאמ עצוממה חורכ

 
This is like the air [or vapor] (Ruach) of the physical breath, 

which is an intermediary composed of both fire and water.   
 
  שאה דוסימ ןואמצהש עודיכ

 
As known, thirst results from the element of fire (Aish).583   

 
  בלה לבהבש שא דוסי תרובגתמ אב ,ימשגה לוקב 'וכ ינורג רחינ ןכו

 
Similarly, regarding the physical voice it states,584 “My throat 

was raspy,” which comes about from an intensity of the element 
of fire in the breath of the heart.   

 
  'וכ םימה דוסימ בלה לבה לוק תלילצ ךפיהלו

 
The opposite is a clear [resonating] voice from the element of 

water (Mayim) of the breath of the heart.   
 
  'וכ גזוממ חור אוהש עצוממהו

 
The intermediary, which is the vapor (Ruach), is an admixture 

[of the two].   

 
583 See Tanya Ch. 3 
584 Psalms 69:4 
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 ברע לוק ארקנש ,בצועו תורירמו הודחמ גזוממו עצוממה לוקב אוה ךכו

 'וכ אקוד בלה לבהבש תינחורה הגיזמב יולת הזש ,שפנל
 
This is likewise true of [the emotions conveyed in] the 

intermediate voice, which contains an admixture of both joy and 
bitterness or sadness. It is called, “A delightful voice to the soul”; 
which specifically depends on the proportions of the spiritual 
admixture in the breath of the heart.585 

 
 בושו אוצר תניחבב אוה ירה ,ילאמשה ללחו ינימיה ללחבש םייחה חורב םגו

  תוטשפתהו ץוויכ תניחבב ןכ םג והזש עודיכ ,אבלד וקיפדב
 
Similarly, the spirit of life [and vitality] in the right and left 

ventricles [of the heart] is in a constant state of “running and 
returning” (Ratzo V’Shoov) with the heartbeat, as known that this 
too is in an aspect of constriction and spreading forth.   

 
 לבקל ץווקתמ בלב חומה ןמ סנכנ םייחה חור רשאכ ,ךפיהב אוהש אלא(

 )'וכ טשפתמ אצוישכו
 
(However, here the opposite of the above takes place.  For, 

when the spirit of life enters the heart from [the nervous system 
that extends from] the brain, the heart contracts to receive it.  On 
the other hand, when it withdraws, the heart spreads forth.   

 
 )האופרה ירפסב ראובמכו 'וכ בושו אוצר אקוד תויחהש יפל

 

 
585 See Torat Chayim Bereishit, 39d. 
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This is because the vitality is specifically in a manner of 
“running and returning etc.,”586 as explained in medical books.) 

 
 רובדה לבה חור תניחב והזש ,רובדב עמתשמד אלק ארקנ הז לכו

 
Now, all the above is called “The voice that is heard” in 

speech, this being the aspect of the vapor and breath of the speech.   
 
 יתכוד המכב רהזב רכזנה רובדו לוק תניחב ונייהו

 
This is the aspect of the “voice – Kol” and “speech – Diboor” 

which is mentioned in many places in Zohar.587   
 
  לחרו בקעי דוחי תניחב אוהו

 
This is the aspect of the unification of Yaakov and Rachel.   

 
 בכרומ ,בלה לבה חור תניחבב אבה בלבש תודמה לש הכשמהה תניחב ונייהד

 רובדה לוק תניחב דע ,םיינחור חור םימ שאמ
 
In other words, it is the aspect of the drawing forth of the 

emotions of the heart that come into an aspect of the vapor and 
breath of the heart, which is composed of the spiritual qualities of 
fire, water and air, until it reaches the aspect of the voice of speech. 

 
 אללממ חור ארקנו 'וכ בלד הזחה בקנמ ךשמנ רובדה חכ תניחבו

 

 
586 This is also in accordance with the verse (Ezekiel 1:14), “The Chayot 

[angels] were running and returning.”  Although in this verse the word “Chayot- תויח ” 
refers to the Angels who are called “Chayot HaKodesh,” nonetheless, the word 
“Chayot- תויח ” can also be translated as “life force” or “vitality” (Chayoot- תויח ). 

587 See Zohar I 36a, 50b; 74a; 98a; 142a, and elsewhere. 
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Now, the aspect of the power of speech is drawn from the 
cavity of the lungs in the cardiovascular system, and is called588 
“the speaking spirit” (Ruach Memalela).   

 
 ריעזד הזחב קובד ןיפנא ריעזד אבקונד רתכד םייח ץעב בותכש המ ונייהו(

 ןיפנא
 
(This then, is the meaning of the statement in Etz Chayim that 

Keter of Nukvah of Zeir Anpin589 adheres to the chest of Zeir 
Anpin.590   

 
 'וכ םימשב בצנ ךרבד ה״והי םלועל בותכש הזו

 
This is also the meaning of the verse,591 “Forever, HaShem-

ה״והי , your word stands in the heavens.”592   
 
 רובדה חכ רוקמ ,רבד רבדו ךצפח אוצממ ןינעב רחא םוקמב בותכש ומכו

 ןיפנא ריעזד בלה לבהמ ךשמנש
 
It is also in accordance with what is explained elsewhere 

regarding the verse,593 “Mimtzo Chaftzecha V’Daber Davar,” that 

 
588 See Targum Onkelos to Genesis 2:7. 
589 In other words, Keter of Malchut of the world of Atzilut. 
590 Keter of Malchut, which represents the desire to speak, is rooted in the 

emotions, in other words “the chest of Zeir Anpin.” See Etz Chayim (Shaar Mochin 
D’Tzelem) Shaar 26, Ch. 3. 

591 Psalms 119:89 
592 The words, “your word-Dvarcha- ךרבד ” in this verse refers to Malchut, 

which represents the faculty of speech, and the words, “the heavens” refers to Zeir 
Anpin, which represents the emotions of the heart, which is in the chest. As explained 
before, the word Shamayim- םימש  (The Heavens) is a composite of two words, fire-
Aish- שא  and water-Mayim- םימ , which refer to the two primary emotions of Zeir 
Anpin, sternness- Gevurah and kindness-Chesed, as they are composed in Tiferet.    

593 Isaiah 58:13 
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the source of the power of speech is drawn from the breath of the 
heart of Zeir Anpin.594   

 
 תוטשפתהב אוהשכו ,רובדב טיעמי ץוויכב בצע בלה םאש ,שוחב הארנכו

 רובדה ביחרי
 
It is clearly observable that if [a person’s] heart is depressed 

and withdrawn [into itself], his speech will be minimal, whereas 
when [his heart] spreads forth [with joy], his speech will be 
expansive.   

 
 )'וכ ומצע בלבש לוקה לבהב יולת רובדה לש חכש יפל

 
This is because the power of speech is dependent on the 

breath of the voice in the heart itself.595) 
 
 ,אילג אל אמופל אבל רמאש ךרד לע ,רובדב בלה לבהמ ךשמנ אל רשאכו

 ללכ שיל ןיאמ ןיידע ךלמ רבד השענ אל
 
Now, as long as it has not been drawn forth from the breath 

of the heart into speech, as in,596 “The heart did not reveal to the 

 
594 The whole of the verse is, “V’Cheebadto MeAsot drachecha, Mimtzo 

Chaftzecha V’Daber Davar - Honor Shabbat by desisting from doing your mundane 
activities, from seeking your mundane needs and speaking mundane words.”  
However, the word “Chaftzecha – Your mundane needs” shares the same root as the 
word “Chafetz” which means desire.  Thus, the second half of the verse, “Mimtzo 
Chaftzecha V’Daber Davar” can be understood to refer to the “desire to speak.”  As 
evidenced from the continuation above (in the chapter), the desire to express oneself 
in speech is dependent upon the emotions of the heart.  When one is depressed, his 
speech is minimal, and the opposite is true when one is in a state of joy.  This, then, 
is the meaning of the aforementioned statement of Etz Chayim that Keter (the desire) 
of Nukvah (Malchut or speech) adheres to the chest of Zeir Anpin. 

595 See Ma’amarei Admor HaEmtza’ee, Vayikrah, Vol. 2 pg. 652. 
596 See Midrash Tehillim 89:1; Kohelet Rabba 12:10 
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mouth,” then the word of the King has not yet been actualized and 
brought out from “nothing” to “something,” whatsoever.597   

 
 רמאק אל עשרו קידצ וליאו ומכו

 
This is similar to [the statement],598 “However, HaShem did 

not declare who will be righteous and who will be wicked.”   
 
 בושי אל יפמ אצי רשא ירבדו ןכו ,יהיו רמא אוה יכ ,השענ רבכ רובדב יכ

  'וכ םקיר
 
This is because speech is already an actualization, as stated,599 

“For He spoke, and it was; [He commanded, and it stood fast.]”  
Similarly, it states,600 “The word that issued from My mouth shall 
not return unfulfilled, [but it shall accomplish that which I please] 
etc.”   

 
 'וכ ה״והי םחניו ומכ ,דסחל ןידמ ךפהתהל לוכי ןיידע ןיפנא ריעזד בלב לבא

  'וכ דוע ףיסוא אל ובל לא רמאיו ןכו
 
However, while [it is still] in the “heart” of Zeir Anpin it can 

still be overturned from Judgment (Din) to Kindness (Chessed), as 
in the verse,601 “And HaShem- ה״והי  repented [that he had made 
man on the earth, and it grieved him in his heart] etc.” It then 
states,602 “And HaShem- ה״והי  said in his heart, I will not again 
[curse the ground because of man] etc.”   

 
 

597 See Zohar Hashmatot 253a 
598 See Talmud Bavli, Niddah 16b 
599 Psalms 33:9 
600 Isaiah 55:11 
601 Genesis 6:6 
602 Genesis 8:21 
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 אמלע ,רובדב דחייתמו אבש ןיפנא ריעזד בלה לבהד ת''גח תניחב והזו
 .ןיבמל ידו עודיכ 'וכ אילגתאד

 
This is the aspect of ChaGa”T603 of the breath of the heart of 

Zeir Anpin that comes forth and unites with speech, which is called 
the revealed world, as known.  This will suffice those of 
understanding. 

 
 
 ןיחומה תניחב אוהו ,ללכ רובדב עמתשמ אלד האמינפ אלק תניחב שיו

 הרובגו דסח תודמבש
 
Now, there is an aspect of an inner voice that is altogether not 

heard in speech.  This is the aspect of the intellect within the 
emotions of Chessed and Gevurah.   

 
 לש הודח םצע ומכ ,בלבש םייחה חור תניחבמ הלעמלש האריו הבהא ומכ

  דחפו הארי לש ןידו זגור םצע וא דסחו הבהא
 
For example, this is like the Love (Ahavah) and Fear (Yirah) 

that transcends the aspect of the spirit of life (Ruach HaChayim) 
that is in the heart, like the essential joy and love of kindness or 
the essential anger and judgment of fear and trepidation.   

 
 ,ליעל רכזנה חור םימ שאד תוינחורה תבכרהמ םג הברה םיינחור המהש

 ימשגה בלב בכרומב אבה
 
These are much more spiritual, even more than the spiritual 

compositions of fire, water and vapor mentioned above, which 
come to be composed in the physical heart.   

 
603 Chessed, Gevurah and Tiferet. 
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 לבא ,תראפתו הרובג דסח תניחב אוהש ,חור םימ שאמ הבכרה הזב שיש םגו

   בלבש תימינפה תניחבב אוה
 
Now, although this itself has a composition of [the aspects of] 

fire, water and air – which are the aspects of Chessed, Gevurah 
and Tiferet, nevertheless it is within the inner aspect of the heart.   

 
 הניבד האמינפ אלק ארקנה ןיחומה תראה ןהב שיש ,ת''גח תודמב אוהש

 בלל חומה ןמ ךשמנו אבה ,ןיפנא ריעזבש
 
That is, [it refers to] the aspects of ChaGa”T, within which 

there is a radiance of the intellect.  [This radiance of the intellect] 
is called the inner voice of Binah within Zeir Anpin, which comes 
and is drawn from the brain to the heart. 

 
 רכזנה לארשי תניחב ,תעדה ידי לעש תוינחור תולעפתהב אב אוה רשאכו

 האלו לארשי דוחי ארקנ ,האל ארקנש הבשחמה תויתואב דימ ךשמנו ,ליעל
 
Thus, when [this intellect] is drawn forth by way of the aspect 

of Da’at - which is the aspect of Yisroel, as previously explained 
– [and causes a spiritual arousal of the emotions] that is drawn 
immediately into the letters of thought, which is called Leah, this 
is called the unification of Yisroel and Leah.   

 
  הבשחמב רהרהמ דימ בלבש תודמה תוימינפ

 
This is to say that the inner emotions of the heart are 

immediately thought in his mind.   
 
 הבש ןיחומה םע וז הדמ אובי דימ ירה ,דסחו הבהאל םעטו לכשב לעפתמ םא

 הבשחמב
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[For example,] should he become aroused by an intellect and 

reasoning for love and kindness, this emotion and the intellect 
within it, will immediately come into [the letters of] his thoughts.   

 
 םהיטרפב לארשיד תודמה תשבלמ הבשחמהש עודיכו

 
[This is so] since, as known, the thoughts enclothe the 

emotions of Yisroel with their particulars.   
 
  הניבב הלעמל האל שרשו ,'וכ תודמה ליכהל האלנ ומכ ,האל ארקנו

 
[These thoughts] are called Leah ( האל ), as in,604 being weary 

(Nil’ah- האלנ ) of containing the emotions.605  The source of Leah is 
above in Binah.606   

 
 ןיפנא ריעזד תודמד תווצק ׳ו תניחב ,םינב השש הדלי האל ונייה

 
The verse therefore states about Leah,607 “I have born him six 

sons,” referring to the aspect of the six directions of the emotions 
of Zeir Anpin.   

 
 דחייתמ אוה ,ןיפנא ריעזבש אמאו אבאד ןיחומ ונייה ,האלו לארשי דוחי ךא

 'וכ הבשחמה שרש ,הנובתד תוכלמ תניחבמ תלבקמש הבשחמד ,הנותחתה האלב
  .ןיבמל ידו

 
604 See Likkutei Torah of the Arizal, End of Parshat Toldot; Also see 

Ma’amarei Admor HaEmtza’ee, Na”Ch, pg. 105. 
605 The reason why the level of “thought” is called Leah, which is a term that 

denotes weariness, in that thoughts constantly go through a person’s mind without 
cessation.  (See Torat Chayim, Parashat MiKeitz, pg. 169a-170a.)    

606 See Torat Chayim, VaYeitze, pg. 170a; Also see Likkutei Torah of the 
Arizal, Parshat Vayeitze, section entitled “The mystery of Yaakov and his two 
wives.” 

607 Genesis 30:20; Also see Ma’amarei Admor HaEmtza’ee, Na”Ch, pg. 188. 
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However, the unification of Yisroel and Leah refers to the 

intellect of Abba and Imma as it is within Zeir Anpin, which unites 
with the lower Leah, that is, with the [letters of] thought that 
receives from the aspect of Malchut of Tvunah, which is the source 
of thought etc.608  This will suffice for the understanding. 

 
 תודמבש ןיחומה תוימינפ תניחב תראה אב רשאכ ,לחרו לארשי דוחי שיו

  רובדב
 
Now, there is also a unification of Yisroel and Rachel, which 

is when the radiance of the innerness of the intellect, as it is in the 
emotions, comes into speech. 

 
 תוינוציח תניחבבש המ ונייהד ,אבל ירוהרה ארקנש ,האלו בקעי דוחי שי ןכו

  חומב רוהרהב הלוע תודמה
 
Likewise, there is a unification of Yaakov and Leah, which is 

called “the fleeting thoughts of the heart” (Hirhurei Liba).  In other 
words, this is when the aspect of the externality of the emotions 
rise up as fleeting thoughts in the brain. 

 
 רכזנכ רובדב בלבש תודמה תוינוציח תכשמה אוהש לחרו בקעי דוחי שי ןכו

 ליעל
 
So also, there is a unification of Yaakov and Rachel, which is 

the drawing forth of the externality of the emotions of the heart 
into speech, as mentioned above. 

 

 
608 See Torat Chayim, Parashat YaYeitze, pg. 170a -171a. The aspect of 

Malchut of Tevunah will be discussed later. 
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 דחייתמו הלוע בלבש תודמה תניחבש ,אוה ךכ םימעפל הכשמהה רדסו
 לבהל סנכנ בלה לבהמו ,בלה לבה תוינוציחב ,בלה לא אב הבשחמה ןמו הבשחמב
  רובדו לוק ארקנש רובדה

 
Now, the order of the drawing forth is sometimes as follows; 

The aspect of the emotions of the heart rise and unify with thought, 
and from thought they come [down] to the externality of the heart 
– which is the breath of the heart – and from the breath of the heart 
it enters into the breath of speech, which is called the voice and 
speech. 

 
  בשוחש המ רבדמש ומכו ,רובדה לא סנכנ הבשחמה ןמ םימעפלו

 
At other times, thought enters speech, like a person who says 

what he is thinking (in his intellect).   
 

 'וכ לחר שאר ךות ןיסנכנ האל יבקעש
 
This is referred to as,609 “The heels of Leah entering into the 

head of Rachel.”   
 
   תואצומ 'הב רובדב בלה לבה לוקמ אצוי ירה ,בשוחש המ רבדמש וז העשבו

 
At the time that he speaks what he is thinking, it comes out 

from the voice of the breath of the heart into speech, through the 
five sources [of the letters in mouth].610   

 

 
609 See Etz Chayim (Shaar Leah V’Rachel) Shaar 38, Ch. 3; Also see 

Ma’amarei Admor HaEmtza’ee, Hanachot 5577, pg. 35. 
610 The five sources of the letters in the mouth are the throat, palate, tongue, 

teeth and lips.  These divide the voice into specific letters of speech, as will be 
explained in later chapters. 
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  'וכ בלבש תודמ אלב הבשחמ ןיאש ,הבשחמב הלוע ובלבש המ יאדובו
 
Now, certainly, what is in his heart arises in his thoughts, for 

there can be no thought without the emotions of the heart.   
 
 רובדו הבשחמב שמשמ ,בלה לוק לבה חור אוהש ,בקעי תניחב אצמנו

  לחרו האל ,תויחא 'ב ארקנש
 
We therefore find that the aspect of Yaakov – which is the 

vapor and breath of the voice of the heart – functions both in 
thought and speech, which are called the two sisters, Leah and 
Rachel.   

 
 ןיבמל ידו עודיכ חותפ רמאמו םותס רמאמ ,אילגתאד אמלעו איסכתאד אמלע

 
As known, [these two aspects are sometimes referred to as],611 

“The concealed world – Alma D’Itkasia,” and “The revealed world 
– Alma D’Itgalia,”612 [and are also referred to as,613] “The closed 
utterance – Maamar Satoom” and “The open utterance – Maamar 
Patuach.”  This will suffice for the understanding. 

 
 ,תודמה תוימינפב לחרו לארשי דוחיו האלו לארשי דוחי שי הז ךרד לעו(

  ליעל רכזנה האמינפ אלק תניחבב
 
(In this manner there is a unification of Yisroel and Leah and 

a unification of Yisroel and Rachel, in the innerness of the 
emotions, in the aspect of the aforementioned “inner voice.”   

 
611 Zohar I (Sitrei Torah) 152a; Zohar II 29b; Etz Chayim (Shaar HaMochin 

D’Tzelem) Shaar 23, Ch. 4. 
612 See Torat Chayim, Bereishit, pg. 168b. 
613 Talmud Bavli, Shabbat 104a; Also see Ma’amarei Admor HaEmtza’ee, 

Shemot Vol. 1, pg. 213; Shaarei Teshuvah 91b. 
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  םירבד ןיאו ,הבשחמב ,רמוא ןיא ,ךכ רחאו ,ר״מא עיבי בותכש הזו

 
This is the meaning of the verse,614 “Day to day speech 

streams forth,” and then afterwards [in the following verse, which 
refers to thought,] “There is no speech,” that is, in thought “there 
are no words; [their voice is unheard.]”   

 
 לכה ראובמו עודיכ 'וכ אבקונו ןיפנא ריעזד תוימינפב דוחיהש תבשב ונייהו

 :)ןיבמל ידו רחא םוקמב
 
This [latter unification refers to the unification] during 

Shabbat, [at which time] the unification is in the innerness of Zeir 
Anpin and Nukvah, as known, and as explained elsewhere.615  This 
will suffice for the understanding.) 

  

 
614 Psalms 19:3; Also see Siddur Im Divrei Elokim Chayim, Shacharit 

L’Shabbat 181a and on; Ma’amarei Admor HaZaken, Hanachot HaRav Pinchas, pg. 
3. 

615 See Pirush HaMeelot pp. 37b-40a.                                     
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Chapter Thirty-Eight 
 

 השעמו רובד הבשחמד ןישובלה ןינעב רתוי טרפ ךרד ןיבהל שי התעמ הנהו
 'וכ ןול תניקת ןישובל בותכש ומכ ,'וכ

 
We must now understand the matter of the garments of 

thought, speech and action, in a manner of more particulars, as it 
states,616 “You have fashioned garments for them etc.”   

 
 וארקנ םימעפלש המו ,תויתואה תניחבל רוקמו שרש הלחת םידקהל שי הזלו

 'וכ ןישובל םשב םימעפלו םילכ םשב
 
However, in order to understand this, we must preface with 

the explanations of the source and root of the aspect of the letters, 
and why at times they are called “Vessels – Keilim”617 and at times 
they are called “Garments – Levooshin.”618   

 
 דע ,הניבו הנובתד תוכלמו ,האלו לחר תניחבב טרפ ךרד ראבתי ךכ רחאו

 'וכ תולעמה םור
 
We will afterwards explain, in a manner of particulars, the 

aspects of Rachel and Leah, and Malchut of Tevunah and Binah, 
all the way to the highest of levels etc. 

 
 ,עודיכ תויתוא האלמ שפנהש ,שממ שפנה םצעב אוה תויתוא שרש הנהד

 התווהתה םצע תלחתמ ונייהו
 

 
616 Introduction to Tikkunei Zohar 17a 
617 Etz Chayim, Shaar 6 (Shaar HaAkudim), Ch. 1; Also see Shaar HaYichud 

VeHaEmunah, end of Ch. 4; Shaarei Teshuvah, Vol. 1, pg. 38b. 
618 See Sefer HaMa’amarim 5562, Vol. 2, pg. 391; Sefer HaMa’amarim 5563, 

Vol. 1, pg. 249, and 261. 
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Now, as known, the source of the letters is literally in the 
essence of the [human] soul,619 for “the soul is full of letters,” that 
is, from the very beginning and essence of its coming into being.620   

 
  רובדה תויתואו הבשחמה תויתואב ,םינפוא 'בבו

 
They [the letters] are [there] in two ways; as letters of thought, 

and as letters of speech.621   
 
 הבשחמ תויתוא הב םידחוימ שפנה םצע הווהתתש דימ ונייהד

 
In other words, immediately upon the existence of the essence 

of the [human] soul, the letters of thought are unified in it.   
 
 'וכ יחב יחה תעונת לולכש ומכ ,םצעב הב םילולכו

 
They are essentially included in it, just as the power of 

movement is included in an animal etc.   
 
   תוגירדמ 'גב הבשחמ יולגל םיעקובו םיאצויו

 
Now, they come out and burst forth into revealed thought on 

three levels.   
 
 רוביחו ףוריצ ילב םילבלובמ םיטושפ תויתואו ,ללכ תויתוא אלב רויצו ןוימד

 'וכ תינויע הבשחמ יפ לע םיפרוצמ תויתואו ,המ רבד ןינע

 
619 Etz Chayim (Shaar TaNT”A) Shaar 5, Ch. 3; Also see Ma’amarei Admor 

HaZaken, Parshiyot HaTorah, Vol. 2, pg. 639 and pg. 730; Ma’amarei Admor 
HaEmtza’ee, Bamidbar, Vol. 1, pg. 309. 

620 See Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 2, pg. 922-924; Sefer 
HaMaamarim 5665, pg. 194; Sefer HaMaamarim 5665, Hosafot pg. 309-310. 

621 See Sefer HaMa’amarim 5666, p. 483; Sefer HaMaamarim 5665 pg. 195.; 
Maamarei Admor HaEmtza’ee, Vayikra, Vol. 2, pg. 922-924. 
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There is imagination and imagery without letters at all.  There 

are simple, disjointed letters without combining or being 
connected to any particular matter, and there are letters that 
combine according to analytical thought. 

 
  רובדה תויתוא תניחב שפנה םצעב שי ךכו

 
Likewise, in the essence of the soul there [also] is the aspect 

of letters of speech.   
 

  אללממ חור וא תרבדמה שפנ תארקנ ירהש
 
In that the [human soul] is called,622 “The Articulate Soul – 

Nefesh HaMedaberet” or “The Speaking Spirit – Ruach 
Memalela.”   

 
  אנווג יאהכו יחה תעונתכ יולגל םיאצויו ,םצעב הב םילולכו

 
They [too] are included there in an essential manner, and 

come out into revelation like the movement of an animal, or the 
like.   

 
 'וכ הז לא הז ארקו ביתכד םיכאלמה לש רובדכ

 
This is like the speech of the angels, about which it says,623 

“They call one to another [and say] etc.”   
 

 
622 See Genesis 2:7 and Targum Onkelos there. 
623 Isaiah 6:3 
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 חור לבה ארקנו ,תואו תוא לכ לש טושפ רמוח :תוגירדמ 'גב ןכ םג אוהו
  רובדה

 
In this there are likewise three levels.  There is the simple 

substance of each particular letter.  This is called the breath of the 
spirit of speech.   

 
  ףוריצ ילב םידחוימ ד''ג ב''א תויתואו

 
Then there are the individual letters Aleph-א, Beit-ב, Gimel-ג, 

Dalet-ד etc., without combination [into words].   
 
 אללממ חורב רובדבש הרוצ ארקנש ,תויתואה רוביחו

 
Then there is the combination of the letters [into words] 

which is called the form of speech in the “speaking spirit.”624   
 
 :'וכו םיכאלמה רובדכו ,תורפסמ תוחור 'ב ומכ

 

 
624 See Tanya, Igeret HaKodesh, Epistle Five. 
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This is similar to,625 “Two spirits conversing,” and to the 
speech of the Angels etc.626 

 
 תויתוא שי רבכ ,טושפ גונעתו טושפ ןוצרל רוקמ הוהתמש םרט םג הנהו

  שפנה םצעב םילולכה
 

 
625 See Talmud Bavli, Brachot 18b – It happened that a certain Chassid (pious 

man) gave a dinar of charity to a poor man on the eve of Rosh Hashanah during a 
year of famine.  His wife was angered over this, so he went and spent the night in the 
cemetery.  While he was there, he heard two spirits of two deceased children 
conversing with each other.  One said to the other, “My friend let us roam the world 
and hear from behind the curtain what misfortune is to come upon the world this 
year.”  Her friend replied, “I cannot come with you, as I am buried in a reed mat.  
You go, however, and come back and tell me whatever you hear.”  So, she went and 
roamed and returned.  Her friend said to her, “What have you heard from behind the 
curtain?”  She replied, “I heard that the crops of anyone who plants this year at the 
time of the first rains will be destroyed by hail.”  Hearing this, the Chassid went and 
planted at the time of the second rain.  Everyone’s crops were destroyed except for 
his.  The next year he again went and spent the night in the cemetery, and he heard 
the same two spirits talking with each other.  One said to the other, “Let us roam the 
world and hear from behind the curtain what misfortune is to come to the world this 
year.”  She replied, “My friend, did I not already tell you that I cannot come with 
you because I am buried in a reed mat?  You go and come back and tell me whatever 
you hear.”  So she went and roamed and returned, and her friend said to her, “My 
friend, what have you heard from behind the curtain?”  She replied, “I have heard 
that the crops of anyone who plants this winter at the time of the second rain will be 
blasted by a dry wind.”  Hearing this, the Chassid went and planted at the time of the 
first rains.  Everyone else’s crops were blasted except for his.  His wife said to him, 
“Why is it that last year everyone else’s crops were destroyed by hail except for 
yours?  And why is it that this year everyone’s crops were blasted except for yours?”  
So he told her the whole story.  It was not more than a few days later when a quarrel 
broke out between the wife of the Chassid and the mother of the child whose spirit 
was overheard in the cemetery.  In the course of that quarrel his wife said to the 
mother, “Come I will show you your daughter buried in a reed mat etc.”  The next 
year he again went to spend the night in the cemetery, and heard the same two spirits 
conversing.  The one said to the other, “My friend let us roam the world and hear 
from behind the curtain what misfortune is to come to the world this year.”  She 
replied, “My friend, leave me be.  The words that we spoke between ourselves in the 
past few years have already been heard amongst the living.”  

626 See Maamarei Admor HaEmtza’ee, Vayikra, Vol. 2, pg. 923. 
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Now, even before the coming into being of the source of the 
simple desire and the simple pleasure, there already are letters 
included in the essence of the soul.   

 
 תויתוא וארקנו ,ןוצרל יולג תניחב תויהל םיאצוי ןוצרה תווהתה רחא קר

 ןוצרד
 
However, only after the coming into being of the desire, do 

[these letters] come out to be the aspect of the revelation of the 
desire. They are then called “the letters of desire.”  

 
 ןינע רקיע והזש ,ןוצר תאיצמב המ רבדו שיל ןוצרה יולג תניחב אוהש

  שפנה םצעב תויתואה
 
This is the aspect of the revelation of the desire as a 

“something” with a tangible existence as a desire, this being the 
principal matter of the letters of the essence of the soul.   

 
   המ רבד תאיצמו שי תניחב הזיא לכב שפנה םצע רוא יולג תניחב קר וניאש

 
That is, they only are the aspect of the revelation [and 

expression] of the light of the essence of the soul in every aspect 
and manner of “somethingness” and tangible existence.   

 
  'וכ םלענה ילויה תניחבמ יולגב אצוי תויתואה ידי לע

 
[In other words,] it is through the letters that it comes forth 

into revelation from the aspect of the concealed Heyulie etc.   
 
 ,תוחכ ב''כ ןהש ,שפנב םיעובקש תויתוא ב''כב םירמא יטוקלב בותכש ומכו(

 )'וכ שפנה תועונת ב''כ
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(This is in accordance with what is written in Likkutei 
Amarim,627 regarding the twenty-two letters that are embedded in 
the soul, that they are twenty-two powers or twenty-two 
movements of the soul etc.) 

 
  לכשה רואב יולגב אבל ןוצרה לכוי הז ידי לעו

 
It is through this [matter of the letters] that it is possible for 

the desire to come into revelation in the light of the intellect.  
 
 תאיצמו תוהמל הארנש המ ונייהד ,תויתוא תניחבב ןוצרה תולגתה ילולו

  תוהמל תוהממ רחא שובלב םלענה ימצעה ןוצרה אב היה אל ,ןוצר
 
If not for the revelation of the desire in an aspect of letters, 

that [by means of the letters] it appears as a tangible existence of 
desire, then the essential concealed desire would not come into any 
other garment, from one state of being to another state of being.   

 
 ןיבמל ידו ,עודיכ ןוצרל םעטו לכשב הלגנו הארנה ןוצרה תניחב אוהש

 
[This is to say, there would be no descent into the] aspect of 

a desire that is felt and revealed in the “intellect and reasoning for 
the desire,” as known.  This will suffice for the understanding. 

 
  ןוצרבש המכח ארקנש ,ןוצרל םעטו לכשב ךכו

 
This also is the case with the intellect and reasoning for the 

desire, which is called the Chochmah of the desire (Ratzon).   
 

 
627 See Tanya, Shaar HaYichud V’HaEmunah, Ch. 11-12; Iggeret HaKodesh, 

Epistle 5. 
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  ובש תויתוא תניחב אוה ןוצרל םעט תאיצמל הארנש המ
 
The fact that it appears as a tangible existence of “reasoning 

for the desire” is from the aspect of the letters that are in it.   
 
  ןוצרבש תודמה תוהמל תוהממ דרוי הז ידי לע

 
It is through this [the matter of the letters] that it descends 

from [its] state, to the state of the emotions of the desire.  
 
 תוהמב שבולמש אלא ,ןוצר תאיצמ קר וניא אוה םגש ,ןוצרבש הבהאה ומכ

  בהוא אוה ןוצרה דצמש ,הבהא
 
An example of this is [the aspect of] love (Ahavah) that is in 

the desire. It too is only the existence of desire, except that it is 
vested within the existence of love, that because of his desire he 
loves etc.   

 
 )'וכ הניבו המכחמ םיטשפתמה םידסח 'ה א''ההו ,הבא ןושל הבהא(

 
(“Love-Ahavah- הבהא ” is of the root “desire-Avah- הבא ,”628 and 

the Heh-ה [which is additional to the root, represents] the “Five 
Kindnesses-Heh Chassadim” that spread forth from Chochmah 
and Binah etc.) 

 
 ןיידע ותויהב ןוצרה םצע אוהו ,ןוצרל םעטו לכשב אוה ומצע ןוצרה ותואו

 'וכ םעטו לכשהמ הלעמל
 

 
628 See Shoresh Yesha, section on “Avah- הבא ,” cited in Sefer HaChakirah, 92a; 

Sefer HaShorashim of the RaDa”K, section on “Avah- הבא ”; Also see Ma’amarei 
Admor HaEmtza’ee, Hanachot 5577, pg. 264. 



 

 
549 

Now, this desire itself, even as it is in the intellect and 
reasoning for the desire, still refers [only] to the essence of the 
desire as it transcends [actual] intellect and reasoning.   

 
 'וכ תודמבו לכשבו לכשה ןמ הלעמלב הארנו הנתשנ תויתואה יפ לע םנמאו

 
Nevertheless, it is through the letters that it transforms and is 

seen as transcending the intellect, to [being] within the intellect, to 
[being] within the emotions. 

 
 'וכ שי תאיצמב ןוצרבש הבהאה הארנש המ אוהש ,תודמל תויתוא שי ןכו

 
Similarly, there are letters for the emotions as well.  This 

refers to the fact that the love that is within the desire has an 
apparent tangible existence etc. 

   
 תויתוא דע ,תויתוא תניחב שי םלוכל ,השעמו רובד הבשחמבש ןוצרה דע

 םידחוימ תויתוא הזל שיש ,ונוצרב הלוע השעמהשכ השעמבש ןוצרה
 
This continues until the aspects of the desire of thought, 

speech and action.  Each of these has the aspect of letters, all the 
way to the aspect of the desire for action, that is, when the action 
arises in his desire.  There are specific letters for this.   

 
  ןוצרה רחאש לכשב הז ךרד לע ןכו

 
This is likewise the case with [actual] intellect that follows 

the desire.   
 

 לכשה יולג תניחב אוהש ,לכשה תויתוא תאיצמב לכשה היה אל םאש
  לכשה דצמ דלונה הבהאה תולעפתהב תוהמה יונישב אב לכשה היה ךיא ,תאיצמב
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For if the intellect did not have a [tangible] existence in letters 
of intellect, which is the aspect of the revelation of the intellect as 
a [tangible] existence, then how would it be possible for the 
intellect to come forth with a transformation of being to an 
[emotional] arousal of love which is born of intellect?  

 
  הבהאה דילוהש םרט היהש לכשה ותוא אוה םש םגש

 
For, even there [in the emotional arousal] it is the [very] same 

intellectual [point] that there was before the birth [of the emotion] 
of love.   

 
  'וכ הבהא תוהמב שבלתנש קר

 
It is only that [now this intellect] vests within the [emotional] 

existence of love.   
 
  ובש תויתואה ידי לע קר הז ןיא

 
This is only possible by means of the letters that are within it. 

 
  הבשחמב תודמד תויתוא הז ךרד לע ןכו

 
Likewise, it is in this manner that the letters of the emotions 

[come] into thought.   
 
 ,'וכו הבשחמ תוהמב תשבלתמ ךיא ,תויתואב שי תאיצמב הדמה היה אל םא

 'וכ רובדב הבשחמה תויתוא ןכו
 
If the emotion did not have a tangible existence of letters, how 

could it possibly vest within the existence of thought etc.?  The 
same is true of the letters of thought within speech etc. 
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 דע שפנה םצעמ לולעו הליע תולשלתשה תניחב שי תויתואה ידי לע אצמנו

  שממ שפנה םצעב אוה תויתואה שרשו ,השעמ ףוס
 
We thus find that it is through the letters that there is an aspect 

of a chaining down from cause to effect, from the essence of the 
soul until the end action, and that the source of the letters is 
literally in the essence of the soul.   

 
 רוא םצע םע םיווהתמש ,שפנה םצעב תויתואה בצחמו שרשב ןבוי הז לכמו

 דחאכ שפנה
 
It is also understood from all the above that in the source from 

which the letters are hewn, that is, in the essence of the soul, the 
letters come into being as one with the essential light of the soul.   

 
 .ןיבמל ידו אנווג יאהכו 'וכ ומע העונתה חכ יחב הווהתמש ומכ

 
This is similar to how the power of movement [of an animal] 

comes into existence with it [that is, with the existence of the self 
of the animal] etc., and the like.  This will suffice for the 
understanding. 

 
 ףילג רמאש האליע וריהטבש תויתואד ,אליממ ןבומ ירה הז לכמ לשמנהו

 ףוס ןיא רוא תומצעבש רובדו הבשחמד םיימצעה תויתוא תניחב ונייה ,'וכ ופילג
 
Now, the analogue to all this is automatically understood:  

That is, the letters of the Upper Purity (Tehiru Ila’a), about which 
it states,629 “He engraved an engraving,” refer to the aspect of the 
essential letters of thought and speech in the Essential Self of the 

 
629 Zohar I 15a 
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limitless light of the Unlimited One (Ein Sof), HaShem- ה״והי , 
blessed is He.   

 
 תוגירדמ 'גב 'וכ הדיחיד שפנה םצעב םיעובקה תויתוא לשמ ךרד לע ומכ

 ליעל רכזנה
 
This is analogous to the letters that are embedded in the 

essence of the [human] soul, in the Yechidah, on the three above 
mentioned levels.  

 
 הלעש טושפה ןוצרמ ומכ ,תוהמל תוהממ םילשלתשמ וללה תויתואו

 ןומדק םדאד תודמו לכשו ןוצרב םג דע ,םוצמצה ינפלש ךולמא אנא הבשחמב
 תוליצאד הבקונו ןיפנא ריעזו אמאו אבאו ןיפנא ךיראו ןימוי קיתעו

 
These letters chain down from one state of being to another 

state of being, such as from the simple desire of “I will rule” which 
arose in His thought before the Tzimtzum, until even the desire, 
intellect and emotions of Adam Kadmon, Atik Yomin, Arich Anpin, 
Abba and Imma, Zeir Anpin and Nukvah of Atzilut.   

 
 ידי לע תוהמל תוהמ יונישב לולעו הליע ךרד הזל הזמ דרויו ךשמנ לכה

  תוהמ לכ לש תויתואה תניחב
 
All this is drawn forth and descends from one to the other in 

a manner of cause and effect with a transformation from one state 
of being to another state of being, by means of the aspect of the 
letters of each of these states of being.  

 
 ליעל רכזנכ תאיצמב ולש שיה יולג תניחב אוהש
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For, this [matter of the letters] is the aspect of the revelation 
of the “somethingness” [of that state of being,] giving it tangible 
existence, as explained above.   

 
 השעמד תויתוא תניחב אוהש ,תוליצאד תוכלמד השעמ ףוס תניחב דע

 ונלש לפשה םלועה תווהתה שרש ,הישעד תוכלמד תוכלמ דע ,תוליצאד תוכלמד
 )סרטנוקה ףוסב ראבתיש ומכ(

 
[This continues] until the aspect of the “end action” of 

Malchut of Atzilut, which is the aspect of the letters of action of 
Malchut of Atzilut, and continues [all the way] to Malchut of 
Malchut of Asiyah, [which is] the root of the existence of our lowly 
world (as will be explained at the end of this treatise).   

 
 לעופב השע ,שממ ותומצעב ה״והי ץפח רשא לכ בותכש המב לכה ללכנש

 :ןיבמל ידו ,שממ
 
This is all included in the verse,630 “[Everything that HaShem-

ה״והי  desired, He has done.”  That is,] “Everything that HaShem-
ה״והי  desired” within His Essential Self, “He has done” in actuality.  

This will suffice for those of understanding. 
  

 
630 Psalms 135:6 
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Chapter Thirty-Nine 
 

  םישובל םיארקנ םגו םילכ םיארקנ תויתואהש המב ללכ ךרד ןבוי התעמו
 
It now may be understood, in a general way, why the letters 

are called “Vessels – Keilim”631 and are also called “Garments – 
Levushim.”632 

 
 םצעל ליבגמה אוהש םג ,םצעה ןמ בשחנ אוה ילכה תניחב הרואכל יכ

 
This is because, at first glance, even though it limits the 

[spreading forth of] the essence, the aspect of the vessel is 
[nonetheless] considered to be of the essence.   

 
  םצעה םע םידחאתמש ,שפנה םצעב דימת םיעובקה תויתוא ומכ

 
For example, the letters that at all times are embedded in the 

essence of the soul, are unified with the essence.   
 
 םתוחה תויתואכ ,הטילבב וא רויצב םיקוקחה תויתואמ אמגוד ךרד לע

 
This is analogous to how the letters that are engraved into an 

image or that protrude, like the letters of a seal [are one with it].  
 
  שפנד תויתואה תוינחורב ךכ

 
This is likewise so of the spiritual letters of the soul.  

 
 

631 Etz Chayim, Shaar 6 (Shaar HaAkudim), Ch. 1; Also see Shaar HaYichud 
VeHaEmunah, end of Ch. 4; Shaarei Teshuvah, Vol. 1, pg. 38b. 

632 See Sefer HaMa’amarim 5562, Vol. 2, pg. 391 and Sefer HaMa’amarim 
5563, Vol. 1, pg. 249 and 261. 
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 ,יחה םצעמ תשפתמה תויח יולגכ וא ,העונתה חכב יחה םצע יולג ומכו
 'וכ ומצעב םלעהב הז חכ עובקש

 
[Furthermore] this is similar to the revelation of the essence 

of an animal through its power of movement, or like the revelation 
of the life-force that spreads from the essence of the animal, as this 
power still [exists] embedded [and] concealed within the essential 
self [of the animal].   

 
 לכשה חכ םצעב םילולכה לכשה תויתואב םיאור ונאש ומכו

 
We likewise observe this with the letters of an intellectual 

concept; that they are included [in their source] in the essential 
power to conceptualize.   

 
  תויתוא המע ואצי ,ולש ליכשמה חכמ ארבסה רואל איצויש דימש

 
That is, immediately when [a person] brings [his] reasoning 

to light from his potential power to conceptualize (Koach 
HaMaskeel), its letters come out together with it.633   

 
 לכל הלכשה לכ תויתוא אוהו ,המ רבדב ותושי תאיצמ ןפוא םדי לעו םהבש

  הנאיצמיש ימ
 
It is by and through these [letters] that its existence is [limited 

to] a certain manner of being a [tangible] “thing.”  These are the 
letters of any concept to whosoever discovers it.  

 
  דחא ארבסו לכש םתלכשהב םדא ינב 'במ היארו

 
633 See Ma’amarei Admor HaEmtza’ee, Vayikra Vol. 2, pg. 924; Also see the 

discourse entitled “Samach T’Samach” 5657 of Rabbi Shalom Dovber of Lubavitch.  
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Proof for this, [that the letters, which are called vessels, are of 

the essence] is from two individuals who conceive the same 
concept or reasoning.   

 
 תויתוא ינפואב יולגב הנאיצוי הזו הלאכ םיפורצו תויתואב הנאיצוי הז

  םירחא םיפורצו
 

One will bring it out with certain letters and combinations, 
while the other will bring it out into revelation with a different 
manner of letters and combinations. [However, the concept 
remains the same.]634   

 
 י''שר שוריפב דחא ארבסו לכשל םיריבסמ ,דומלתל םישרפמה ישורפכ(

 ןינעל הלוע לכהו ,םידחוימ תונושלב ,אנווג יאהכו ,ן''רו ש''ארו תופסותה שוריפו
 )רחא םוקמב בותכש ומכ ,'וכ ולש לכש תויתואב שרפמ דחא לכש קר ,דחא ןיוכמו

 
(This is like the various commentaries on the Talmud; such 

as the commentaries of Rashi and of Tosefot, the R”osh, or the 
Ra”N, and the like. [Sometimes] they may all be explaining the 
very same concept or reasoning, each one in his own unique 
language, nonetheless, all [their explanations] amount to the same 
matter and intent, except that each one explains it according to the 
letters of his intellect etc., as explained elsewhere.635) 

 
 לע ףאו ,שי תניחבב ןהב הארנש ולש תויתוא ומע ודלוי לכשה ףוג דלוהב יכ

 'וכ םצעה םע בשחנ םוקמ לכמ ,וליבגמו וראתמש יפ
 

 
634 See Sefer HaMa’amarim 5715, page 244-247 
635 See Shaarei Teshuvah 108d.   
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This is because when the concept itself is born, its letters are 
born along with it, through which it takes on [tangible] appearance 
as an aspect of a “something,” and even though [the letters] depict 
and define it, they nonetheless are considered to be essential to it. 

 
  בלב הבהא ומכ תודמה תויתואו ןוצרה תויתוא ןכו

 
This is likewise the case with the letters of desire and the 

letters of the emotions, such as the love of the heart etc.   
 

 המכב תואיצמב היולג ןפוא תניחב אוהש ,הלש תויתוא תניחבב הלגתתש
 'וכ םינוש םיפוריצב הלגתמש דחא לכש ומכ ,םינוש םינפוא

 
It becomes revealed by the aspect of its letters, which are what 

[define the light of Kindness] giving it the aspect of a type of 
revelation, as a [tangible] existence in various different manners, 
such as a single concept that becomes revealed through different 
combinations [of letters] etc. 

 
 םע בשחנו ,ליבגמו ראתמה שיה תניחב אוהש ,םילכ תניחב ארקנה והזו

  םצעה
 
This then, is what is called the aspect of vessels (Keilim).  This 

is the aspect of the “something” that depicts and defines, but is 
[nonetheless] considered to be essential.   

 
 חצנו דסחד רואה ילכו המכחד רואה ילכ ,תוריפס רשעד םילכ תניחב לכ ומכ

 עודיכ ,'וכ םהלש ראותהו שיה תניחב אוהש ,אנווג יאהכו
 
For example, the aspect of all the vessels of the ten sefirot, 

[such as] the vessel for the light of Chochmah, the vessel for the 
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light of Chessed and of Netzach etc., which is the aspect of the 
“something” that depicts them, as known.  

 
  ילכ השענ רואה תובעתהמש ח''כ תואב בותכש ומכו(

 
(This is in accordance with what was explained in chapter 

twenty-eight; that from the “thickening” of the lights the vessels 
are made.   

 
  'וכ טושפה רמוח ארקנש ,תורואל םדק םילכה שרש םגו

 
[Furthermore, it was] also [explained] that the root of the 

vessels preceded that of the lights, and is called “the simple 
substance” (Chomer Pashut) etc.   

 
 רוא תווהתה שרשל םדק ,שפנה םצעבש תויתואהב ליעל רכזנהמ ןבומכו

 )'וכ גונעתהו ןוצרה םצע
 
This is understood from what was said above regarding the 

letters that are in the essence of the [human] soul, that they [even] 
preceded the root for the existence of the light of the essential 
desire and pleasure etc.) 

 
  םישובל םשב ןכ םג םיארקנ תויתואהש ,תמא הז םג הז לכ םע ךא

 
However, notwithstanding all the above, it is also true that the 

letters are also called “Garments – Levushim.”  
 
 ירמגל םצעה ןמ לדבנ רבד אוה שובלה תניחב הנה יכ

 
This is because the aspect of a Garment (Levush) is that it is 

something completely separate from the essence.   
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 ,ומצעמ לדבנו רז שובלב שבלתמ ףוגהש ומכ ,םצעה שבלתמ ובש קר

 ומילעמו והסכמו
 
It is only that the essence becomes vested in it.  This is similar 

to how the body becomes vested in garments that are foreign and 
separate from it, which cover and conceal it. 

 
 לכשה לש םצעה ירה ןתואיצמב ןתווהתה רחא ,לכשה לש תויתואה ךכ

 ותושי ןפוא אוהש ,לכשה לש תויתוא תניחב קר הלגנ אל יכ ,םהב םלעתמו שבלתמ
 הז ןפואמ ץוח רבד ןיא וליאכ ,'וכ

 
This is similarly the case with the letters of the intellect. Once 

they come into being as existing [in a tangible way], the essence 
of the intellect becomes vested and concealed within them, so that 
all that is revealed is only the aspect of the letters of the concept, 
which is a manner that it becomes a [tangible] “something,” as if 
there were nothing besides this manner.   

 
  אקוד הזכ ןפואב לדבומ ונניא הזה לכשה רוא םצע תמאבו

 
In truth, however, the essential light of the concept is not 

confined to this specific manner [of combinations of letters].  
 
  ירמגל םירחא םינוש םיפוריצ ינפואב שבלתיו ףילחי שובל ומכ יכ

 
Rather, [this combination of letters] may be exchanged like a 

garment, and [the concept] may be invested into a completely 
different manner of [letter] combinations. 

  
  הלגתמו שבלתמ ןהבש קר ,ללכ ותוהמ םצעב םיעיגמ םניא םללכו
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[However] none of these [letter formations] actually reach the 
essence of what [the concept] is, at all.  Rather, it only vests and is 
revealed in them.636 

 
 )'וכ םישרפמה תונושלב דחא ארבסו לכש יולג ינפואב ליעל רכזנה ךרד לע(

 
(This is similar to what was mentioned above, regarding the 

revelation of the same concept and reasoning [through the various 
unique manners of expression] in the language of the [Talmudic] 
commentators etc.) 

 
 ייולג ינימ המכב שבלתמ טושפ דחא ןוצר ירהש ,ןוצרה תויתואב אוה ךכו

 םינוש םינפוא
 
The same [principle] applies to the letters of the desire 

(Ratzon), for we find that one simple desire may be invested in 
many different forms of revelation.  

 
 ולש יולג ןפואב אב ןוצרה ךכ ףוגה שבלתי שובלב ומכו ,דחא ןוצר קר וניאו

 'וכ דימת ףילחהל
 
Nonetheless, it is all one single desire.  Just as the body vests 

in its garments, so likewise, the desire becomes revealed in a 
manner that constantly undergoes change. 

 
  תודמל םישיבלמה הבשחמה תויתואב םיאור ונאש ומכו

 
Similarly, we observe this with the letters of thought 

(Machshavah) that enrobe the emotions.   

 
636 See Sha’ar HaGilgulim, Hakdamah 18; Also see Shaarei Teshuvah, 

Chinuch pg. 108b-108c.       
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 האובב הנה ,בלב הלש יולגה תויתוא ןפואב האב רבכש בלבש הבהאהש

 דרפנ שובלב שבלתמש ףוגכ ,תאז הבשחמב םש תשבלתמ איה ירה ,הבשחמב
 שממ

 
For, the love [felt] in the heart which has already come in its 

[distinct] manner of letters of [description and] revelation in the 
heart; when it [subsequently] enters thought, it then vests within 
the thought, literally like a body that becomes enrobed in a 
separate garment.  

 
 שממ םפילחת שובלכ רמא הז לעש

  
Regarding this it states,637 “Like a garment they are changed 

and exchanged,” literally.  
 

 טשופו שבולו טשופ דימתש ,עגר וליפא דמוע וניא הבשחמה שובל ירהש
 'וכ הבשחמל הבשחממ 'וכ שבולו

 
This is because the garment of thought does not stand still for 

even a moment. Rather, it is [in a] constant [state of] “disrobing” 
and “enrobing,” “disrobing” and “enrobing” etc., from thought to 
thought etc.   

 
 שבולו טשופ שממ ,הבשחמה תויתואד שובלב ואובב לכשה רוא םג ךכו

 'וכ הבשחמל הבשחממ
 
This is likewise the case when the light of the intellect comes 

into the garment of the letters of thought.  It literally “disrobes” 
and “enrobes” from thought to thought, [constantly]. 

 
637 Psalms 102:27; See Shaar HaEmunah pg. 97. 
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 םע בשחנש ,ליעל רכזנה םצעב לכשה תויתוא יולג תניחב ןכ ןיאש המ(
 םצעה

 
(This is not the case, however, with the aforementioned aspect 

of the revelation of the letters of the essence of the intellectual 
[concept] itself, which are considered to be of the essence.   

 
 לדבנ תאיצמב ןתווהתה רחא שממ הבשחמה תויתואד שובל ומכ הארנש קר

 )ליעל רכזנכ ,'וכ לכשה םצע ןמ
 
They only appear to be exactly like the garment of the letters 

of thought after they come into being as a [tangible] existence, 
separate [and apart] from the essence of the intellect, as explained 
above.) 

 
  תויתואה תניחב שרשב תמא םהינשד ןבומ אצמנו

 
[From all the above] we find that it is understood that both 

[matters] are true in the root of the aspect of the letters.  
 
 ,םצעה םע רומג תודחאב םבצחמ שרשב םתויהב םילכ תניחבב םה םימעפלד

  ליעל רכזנכ
 
Sometimes they are in an aspect of “Vessels – Keilim.” This 

is when they are [still] in the root from which they are hewn, 
completely unified with the essence, as explained above.  

 
  ליעל רכזנכ ,ירמגל םצעה ןמ םידרפנ םישובל תניחבב םישענ םה םגו
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However, they also come into an aspect of “Garments – 
Levooshim,” which are totally separate from the essence, as 
explained above.   

 
 םג םשמו םישובלה שרש ןהש ,םיפיקמה תניחבמ תויתואה שרש יכ תויהל(

 )רחא םוקמב בותכש ומכו ,ליעל רכזנכ 'וכ םיראתמו םיליבגמה םילכב שרש ןכ
 
(This is because the root of the letters is from the aspect of the 

Encompassing Lights638 (Makifim), which are the root of the 
Garments (Levooshim), and [furthermore] the root of the Vessels 
(Keilim) which define and depict etc. is also from there, as stated 
above and as explained elsewhere.) 

 
 רובד הבשחמד ןישובל תניחב לכב ללכ ךרד הלעמל ליכשמל ןבוי הז לכבו

 תולעמה םור דע תולשלתשהב תוריפס רשעה יטרפ לכב תויתוא ינימ 'ג ,השעמו
 ידו ,אנווג יאהכו האליע וריהטב ופילג ףילגד תויתואב ,ףוס ןיא רוא תומצעב
 :ןיבמל

 
From all of the above it may be generally understood how it 

is above in Godliness by a person who contemplates all the aspects 
of the garments of thought, speech and action, and the three types 
of letters [that there are] throughout all the particulars of the ten 
Sefirot, and throughout the [entire] chaining down [of the worlds] 
(Hishtalshelut), all the way to the highest heights in the Essential 
Self of the limitless light of the Unlimited One (Ein Sof), in the 
letters that, “He engraved an engraving in the Upper Purity,” and 
the like.  This will suffice for the understanding. 
 
  

 
638 See Sefer HaMa’amarim 5567, pg. 392. 
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Chapter Forty 
 

 הנובתו הניבד הבשחמה תויתוא שרש תניחבב טרפ ךרד ןיבהל שי התעמו
 ’וכ האלו

 
We now must understand the aspect of the source of the letters 

of the thought of Binah, Tevunah and Leah in a manner of 
particulars.  

 
 'וכ הבשחמ תיאו הבשחמ תיאד יתכוד המכב רהזב ראובמ תויהב

 
As explained in various places in the Zohar,639 “There is one 

kind of thought and there is another kind of thought.”   
 

 ןומדק םדאד המודקה הבשחמו ןיפנא ךיראד האמיתס הבשחמ תניחב ונייהד
 אנווג יאהכו

 
For example, there is the aspect of the concealed thought 

(Machshavah Stima’ah) of Arich Anpin, and the aspect of the 
primal thought (Machshavah HaKedoomah) of Adam Kadmon, 
and the like. 

 
 שדוקה ןושלב הבשחמ םשב ןכ םג ארקנ ןוצרהד אוה ןינעהו

 
Now the explanation of the matter is that in the Holy 

Tongue,640 desire (Ratzon) is also called by the term “thought” 
(Machshavah).   

 
 עודיכ הצר רשאכ ,בשח רשאכ ומכ

 
639 Tikkunei Zohar, Tikkun 69, 109a. 
640 Biblical Hebrew 
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For example, [the verse],641 “I repent of the evil that I thought 

to do to them,” means, “that I desired to do to them,” as known.   
 

 ןוצרה לש הבשחמהו ןוצרה ןכ לע ,חומבש הבשחמב דימ שבולמ ןוצרה יכ
  הבשחמ םשב ןוצרהו ןוצר םשב הבשחמה ארקנו ,אוה דחא

 
This is because desire immediately vests within thought in the 

brain.  Thus, the desire and the thought of the desire are as one. 
Therefore “thought” is called by the term “desire,” and “desire” is 
called by the term “thought.”   
 

 'וכ ותבשחמב הלעשכ ונייה ,ונוצרב הלע רשאכ ומכ
 

For example, the statement,642 “When it arose in His desire” 
means “When it arose in His thought” etc. 

 
 הבשחמה ןכ לע ,ןוצרה לש םלעהה תניחב םש לע האמיתס הבשחמ ארקנו

 תניחב אוהו( האמיתס הבשחמ ארקנו ,תומיתסו םלעהב ןכ םג אוה ןוצרה ובש
 )ליעל רכזנה ןוצרה תויתוא

 
Now, this is called, “Concealed Thought” (Machshavah 

Stima’ah) in accordance to the aspect of the hiddenness of the 
desire.  Thus, the thought within which the desire is invested, is 
likewise hidden and concealed. It therefore is called, “Concealed 
Thought.”  (This is the aspect of the letters of the desire, as 
mentioned above.)643 

 

 
641 Jeremiah 18:8. See Ma’amarei Admor HaEmtza’ee, Devarim, Vol. 1, pg. 

208 and Vol. 2, pg. 641. 
642 See Etz Chayim, Shaar HaKlallim, Ch. 1. 
643 See Ma’amarei Admor HaEmtza’ee, Hanachot p. 263. 
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 ןוצרל רוקמה אוהו ,םלענה ןוצרל םדקמ אוה המודקה הבשחמ תניחב הנה ךא
 ןוצרה וב שבולמש ,אוה הבשחמ תניחב הז םגו ,'וכ ןוצרל ןוצר ארקנש םלענה
 הבשחמ םשב ארקנ לבא )ז"י תואב בותכש ומכ( ןוצרל ןוצר לכל םדקש םודקה
 המודקה

 
However, the aspect of the Primal Thought (Machshavah 

HaK’dooma) of Adam Kadmon precedes even the Concealed 
Desire (Ratzon HaNe’elam).  On the contrary, it is the source of 
the Concealed Desire, which is called, “the Desire for the Desire,” 
(Ratzon LaRatzon) etc.  This too is an aspect of thought, within 
which there vests the aspect of the Primal Desire that preceded all 
“Desires for Desires,” (as explained in chapter seventeen).  
Nevertheless, it is called by the term, the Primal Thought.  

 
 שממ תומצעבש טושפה ןוצרד הבשחמב םג ,תולעמה םור דע ןבוי ךכו 

 .)ד"וי תואב ליעל רכזנה(
 
In this manner we may understand this concept all the way to 

the highest levels, even on the level of the thought of the Simple 
Desire, literally, as it is in the Essential Self of HaShem- ה״והי , 
Himself, (as mentioned previously in chapter ten). 

 
 חומה ידיגב אב אוה ,חומב םואתפ אבה ןוצרהש םיאור ונא הנהו 

 ללכ תויתואמ תבכרומ אלו הטושפ הבשחמב
 
Now, in regard to desire that spontaneously enters the brain, 

we observe that it enters the nerves of the brain in a way of simple 
thought not made up of letters at all.  

 
 חומה ילכב לכשה רוא ומכ תויתואה ראשכ ילכ תניחב ןוצרל ןיא תמאב יכ
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This is because, in truth, desire does not have an aspect of an 
organ (vessel), such as the other letters, for example, like how the 
light of the intellect vests within the organ of the brain etc.  

 
 חכו העונתה חכ םהמש ,רתויב ןיקדה ן"יורענ ארקנש( חומה ידיגב ךא 

 םיעמשנ םירבאה תויהל םג ןוצרה רואו חכ טשפתמ )עודיכ םירבאב שגרהה
 חומבש ונוצרל

 
However, the power and light of the desire spreads forth in 

the nerves of the brain, so that all the limbs obey the desire of the 
brain. (These are called the “nerves,” which are very fine and from 
which the power of movement and the power of feeling in the 
limbs come forth [through the nervous system] as known).   

 
 םואתפ חומב הלועש ןוצרה יפ לע קר םצווכל וא ולגרו ודי טושפל ומכ

 .עודיכ
 
For example, when one stretches out his hand or foot, or 

gathers them in, it only is in accordance to the desire that rises 
spontaneously in his brain.644 

 
 שממ הבשחמה תויתוא תניחבב תרחא הבשחמ שי הנהו

 
Now, there is also a different kind of thought, which is in an 

aspect of actual letters of thought.  
 

 תינויע הבשחמ ארקנש ,הלחת הגשהו הניב תניחב ידי לע אב אוהש 
 

 
644 See Maamarei Admor HaEmtza’ee, Drushei Chatunah Vol. 1, p. 42 and on. 
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These letters come about through the aspect of understanding 
and comprehension, that is, Binah that precedes them [and] which 
is called “Analytical Thought” (Machshavah Iyunit).645   

 
 ןושלב( הניב חומב גשוי ותלכשהש ,ארבסו לכש לכב םיאור ונאש ומכ

 לכש תבשחמ ארקנה הבשחמה ןויעב דימ אבש )דנאטש ראפ שידיא
 
As we clearly observe with every intellectual concept and 

reasoning, that it is grasped in the mind of Binah (which is called 
“understanding”), and immediately comes into analytical thought, 
which is called, “The thought of the Intellect,” (Machshevet 
Sechel).  

 
 ללכ ןוצר וב ןיאש ,אקוד ילכש ןויע לכ ליכהל תינויע הבשחמ חכ אוהו

 
This is the power of Analytical Thought (Machshavah Iyunit), 

which specifically includes all intellectual analysis, but has no 
relationship to desire (Ratzon) altogether.   

 
 קר ,ללכ חומה ידיגב הניא התויהל ,ללכ ןוצר םשב וז הבשחמ ארקנ אלו

 שממ הניבה חומב
 

This kind of thought is therefore not at all called by the term, 
“desire” (Ratzon), since it is not within the nerves of the brain [that 
is, in the nervous system] at all. Rather, it actually is only in the 
brain of Binah itself.  

 
 תינויע הבשחמהל ילכ שי םש ,ומצע לכשה לש הנבההו הגשהה ילכב ונייהד

 תילכש הגשה לכל
 

 
645 See Maamarei Admor HaEmtza’ee, Vayikra Vol. 1, p. 255. 
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In other words, in the organ (vessel) for the comprehension 
and understanding of the intellectual concept itself, there is an 
organ (vessel) for the analytical thought of any intellectual 
comprehension.   

 
 איבמה םצעב הגשהה רוא תגירדמ ףוס ונייהד ,הנובתד תוכלמ תניחב אוהו

 )'ב תואב ליעל רכזנה( לדבנה ןינעב הגשהל
 
This is the aspect of Malchut of Tevunah, which is the last 

level of the light of the essential comprehension that brings about 
comprehension in a separate matter (as mentioned previously in 
chapter two). 
 

 לכשה תגשה רוא האב הלחת יכ ,ליעל רכזנה לכש תבשחמ חכ השענ םשמ
 )'וכ ןיילא דנאטש ראפ ןיא ןעמענ ראפ רעד ארקנה( ןיידע תינויע הבשחמ אלב םג

 
It is from here that the aforementioned power of “the Thought 

of the Intellect” (Machshevet Sechel) is made, since the light of 
the comprehension of the concept initially comes into his mind 
even before any analytical thought.  (This is called, “to grasp and 
understand alone.”)   

 
 טשפתמ דימ ךא ,ןיידע ןויעו הבשחמד שובלב הלכשהה רוא בשוחש םרט

 תינויע הבשחמב לכשומהו גשומה
 
That is, it is grasped in his mind even before he thinks of the 

concept through the garment of thought and analysis. 
Nevertheless, the comprehension and concept immediately spread 
into analytical thought.  

 
 האל ארקנש הבשחמה תויתוא תניחבמ הלעמלש הנובתד תוכלמ תניחב והזו
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This then, is the aspect of Malchut of Tevunah. It is higher 
than the aspect of the letters of thought (Otiyot HaMachshavah) 
that are called Leah.646 

 
 הנובתד תוכלמ תניחב אוהש ,'וכ דחאד יתבר תילד ןינעב עודיכו(

 בותכש ומכ שממ תויתואב הבשחמה תווהתה שרש םשמש ,'וכ אמיאד םיירוחאמש
 )רחא םוקמב

 
 (This is also in accordance with what is known regarding the 

matter of the large Dalet of the word “One-Echad-ד חא ,”647 which 
is the aspect of Malchut of Tevunah that comes from the aspect of 
the “back” (Achorayim) of Imma.648  It is the source for the coming 
into existence of the thought that comes forth in actual letters, as 
explained elsewhere.) 

 
 הבשחמ ארקנ ןכ םג הנבהו הגשהב תגשומה המצע הלכשהה תניחבו

 
Now, the aspect of the conceptualization itself – which is 

grasped within comprehension and understanding – is also called 
by the term “thought.”   

 
 המכחד ה"מ ב"שח ארקנה המכחה רואד שי תוטשפתה תניחב והז ךא

 

 
646 See Siddur Im Divrei Elokim Chayim, Shacharit 60c, 69a; Also see 

Ma’amarei Admor HaEmtza’ee, Na”Ch, p. 103; Shaar HaEmunah 90b and 95b, and 
elsewhere. 

647 Deuteronomy 6:4; Also see Ma’amarei Admor HaEmtza’ee, Devarim Vol. 
1, pg. 283 (and the notes there). 

648 See Maamarei Admor HaEmtza’ee, Bereishit Vol. 1, p. 380. 
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However, this is the aspect of the “somethingness” (Yesh) of 
the light of Chochmah which is called the Chashav Ma”h649 (  בשח

ה”מ ) of Chochmah ( המכח ).  
 

 אובל לכש תבשחמב םג עמתשמ אלד הניבד הבשחמ תוימינפ תניחב שיו
 הבשחמב ללכ תויתוא ללכל

 
There is also an inner aspect of the thought of Binah, that is, 

“not heard,” even in the aspect of the Thought of the Intellect 
(Machshevet Sechel) and it does not come into letters of thought 
altogether.  

 
 יאהכו הניבד הבשחמו הגשהב םג ספתנ אלש ,גשומה קמוע תניחב ומכ אוהו

 אנווג
 
This is like the aspect of the depth of comprehension (Omek 

HaMoosag) which is ungraspable, even in the comprehension and 
thought of Binah, and the like.  

 
 .ןיבמל ידו )רחא םוקמב בותכש ומכ הלאשל אמייק אלד י״מ ארקנו(

 
(It is called,650 “Mi D’lo Kayama L’She’ela – He who is 

beyond inquiry.”)  This will suffice those of understanding. 
 

 
649 That is, the term “thought-Machshavah- הבשחמ ” divides into “The thought 

of MaH-Chashav MaH- ה״מ בשח .”  See Zohar I 24a; Tikkunei Zohar, Tikkun 69, 
112b. 

650 See Introduction to Zohar 1b;  Biurei Zohar (of the Mittler Rebbe), Terumah 
49c; Imrei Binah, Shaar HaTefillin, 121b and on; Torat Chayim, Noach, 57c. – It is 
explained that the word “Who-Mi- ימ ” always refers to Binah-understanding. This is 
because the word “Mi- ימ ” has a numerical value of 50, corresponding to the fifty 
gates of Binah, as mentioned in chapter thirty-two.   
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 הניבד תינויע הבשחמו ,ליעל רכזנה ןוצרבש האמיתס הבשחמ תיא והזו
 'וכ האל ארקנש ,שממ הבשחמד תויתוא תניחב ללכל האבה

 
This then, is the meaning of the aforementioned statement, 

“There is thought,” that is, the concealed thought of the desire, as 
mentioned previously, and there is the analytical thought of Binah, 
which comes into the category of the aspect of actual letters of 
thought that are called Leah etc. 

 
 לכשה ןמ הלעמלש ןוצרב םג שי הז לכו

 
However, both these aspects exist even in the desire, which 

transcends intellect.   
 

 תמלענ הבשחמ תניחב אוהש ,ןיפנא ךיראד האמיתס הניב תניחב ונייהד(
 אוהו ,םלענה ןויער לכמ םלענה ןיפנא ךיראד המכחו לכש שיש ומכ ,םלענה ןוצרב
 תניחב שי ךכ ,עודיכ ןוצרל סומכ םעט ארקנה ןיפנא ךיראד האמיתס המכח תניחב
 )'וכ האמיתס הניב

 
(In other words, this is the aspect of, “The Hidden Binah” 

(Binah Stima’ah) of Arich Anpin, which is the concealed thought 
in the hidden desire. That is, just as there is a hidden intellect and 
wisdom of Arich Anpin, which is, “hidden from all 
conceptualization,” and is the hidden Chochmah of Arich Anpin; 
which, as known, is called the hidden reasoning for the desire, so 
likewise, there is an aspect of, “The Concealed Binah” (Binah 
Stima’ah) etc.) 

 
 ליעל רכזנה תובשחמ ינימ 'ב ןיב שרפהה םיאור ונאש המ ךרד לע אוהו

 יולגב
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This is similar to the difference that we observed between the 
two types of thought, mentioned above about revealed thought.  

 
 הבשחמ ארקנש ,חומה ידיגבש ןוצר שיש ,חומב יולגב אבה ןוצרב אוהש

 'וכ הניבו המכחל אבש םרט חומבש ןוצרה הז לש םלעהה םש לע האמיתס
 
This is to say that there is the desire that becomes revealed in 

the brain, which is the desire in the nerves of the brain.  It is called, 
“the concealed thought” (Machshava Stima’ah), because of the 
concealment of this desire in the brain before it comes to 
Chochmah and Binah.  

 
 תויתוא ללכל אבש דע ,המכחד ןיאד שי תניחב אוהש ,תינויע הבשחמו

 שממ הבשחמד
 
Furthermore, there is also the aspect of the analytical thought 

(Machshava Iyunit), which is the aspect of the “something” of the 
“nothing” of Chochmah, until it ultimately comes into the aspect 
of actual letters of thought. 

 
 םצעב הבשחמד תויתואה לש ןושארה שרשב )ח"ל תואב( ליעל רכזנה יפלו(

 שפנה םצעב ןכ םג הניבד הבשחמה תויתואל שרש שי ירה ,שממ שפנה
 
 (Now, according to what was stated previously (in chapter 

38) regarding the first source of the letters of thought in the actual 
essential self of the soul, so likewise, there is a source for the 
letters of the thought of Binah in the essence of the soul.   

 
 אנווג יאהכו חומה ידיגב םיאבה ןוצרה תויתואל תורוא שיש ומכ
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This is similar to how there is a source for the lights of the 
letters of the desire that come into the nerves of the brain and the 
like.  

 
 גשומה הניבד תויתוא יולג תניחבל אב הזו ,ןוצרל יולג תניחבל אב הזש קר

 לכש תגשהב
 
The only difference, is that one comes as an aspect of 

revelation of desire and one comes as an aspect of revelation of 
letters of comprehension (Binah) that are grasped within 
intellectual comprehension.  

 
 תניחב דע אב רשא אוה ותבשחמו ונוצרב הלועש המד םיאור ונא ירה םנמאו

 היולגה הבשחמב םלענה הבשחמו ןוצרה תניחב ךשמנש ,הניבד הבשחמה תויתוא
 )הניבד

 
Nevertheless, we observe that whatever it is that arises in his 

desires and thoughts, will come out until the aspect of the letters 
of thought of Binah.  That is, the aspect of the concealed desire 
and thought is drawn into the revealed thought of Binah.)651 

 
 רתכב ןיפנא ךיראד יללכה רתכ תולגתהד ה״יהא רשא ה״יהא ןינע והזו(

 הניבב אוהש יטרפה
 
(This is also the matter of the verse,652 “Eheyeh Asher 

Eheyeh-I shall be as I shall be,” which is the revelation of the 

 
651 See Maamarei Admor HaEmtza’ee, Bamidbar Vol. 5, pg. 1,753 and the 

notes there gleaned from the Lubavitcher Rebbe’s notes to the Maamarim of 5659 
pg. 77, as well as Vayikra Vol. 2, pg. 568; Ohr HaTorah, Ki Tetze, pg. 968; Tanya 
Iggeret HaKodesh, epistle beginning with the words, “He garbs Himself with light;” 
Likkutei Torah, Shemini Atzeret 91b. 

652 Exodus 3:14 
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general Keter of Arich Anpin within the particular Keter, which is 
in Binah.653   

 
 ןימוי קיתע תולגתהד ,אוה יולה דבעו ןינעב רחא םוקמב ראובמו עודיכו

 אקוד הניבב
 
This is in accordance with what is known and explained 

elsewhere regarding the matter of,654 “The Levite, shall serve 
Him,”655 that the revelation of Atik Yomin is specifically in 
Binah.656   

 
 )ןיבמל ידו תוכיראב רחא םוקמב בותכש ומכו 'וכ ד״ויד ןיצוק 'ג ןינע אוהו

 
This is also the matter of the three thorns of the letter Yod-י, 

as explained elsewhere at length.657  This will suffice for the 
understanding.) 

 
653 Zohar III 11a, 65b; Shaar HaEmunah 60a. Zohar I 166b; Likkutei Torah 

Pinchas 80b, Re’eh 31d. – The Zohar explains: “The first name is Eheyeh- ה״יהא  
(which refers to Keter), which is concealed (and transcends grasp).  This is like a 
person who says [to another] I am who I am, but [to the other] it is not known who 
He is.  Subsequently [the verse states], “that I will be-Asher Eheyeh- היהא רשא ” 
[referring to Chochmah which is called “head-Rosh- שאר ” and shares the same letters 
as “Asher- רשא ,” and Binah which is likewise called “I will be-Eheyeh- ה״יהא .]  That 
is, I am destined to become revealed within these other crowns.  For at first, I was 
concealed [in Keter], but will subsequently be revealed, until there is a complete 
revelation of the Holy Name.”  

654 See Numbers 18:23. Also see Torah Ohr, Lech Lecha, 11b.  Also see 
Ma’amarei Admor HaZaken, Parshiyot HaTorah, Vol. 1 pg. 84 and on.  Also see 
Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 1, p. 375. 

655 Zohar III 178b – Although the simple translation of this verse is, “The 
Levite, he shall do the service etc.” The Zohar explains that the verse may be 
understood more deeply to mean, “The Levite shall serve Him-Hoo- אוה .”  For, the 
word Hoo-Him- אוה , in the third person, refers to the transcendent, concealed and 
innermost aspect of Keter, which is the inner pleasure of Atik Yomin that draws forth 
the Essential Self of HaShem- ה״והי , blessed is He. 

656 See Ma’amarei Admor HaEmtza’ee, Hanachot 5577, p. 4; Torat Chayim, 
Lech Lecha, 81b, and elsewhere. 

657 See Torat Chayim, Lech Lecha, 82b, and footnote 11 there, and elsewhere. 
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Chapter Forty-One 
 

 
 ׳ה תניחב אוהש 'וכ אתרבל אהנאמ תפיזוא אמיאד רמאמה ןינעב עודי הנהו

  םתוח יחותפ 'וכ אמיאד ך"פצנמ תורובג
 

Now, as known regarding the matter of,658 “The mother lends 
her clothing to the daughter,” this refers to the aspect of the five 
Gevurot-Judgments, MeNaTzePa”Ch ( ך”פצנמ )659 of Imma,660 that 
are called,661 “The protrusions of the seal.”   

 
 רהזב בותכש ומכו ,הבשחמד תויתוא תוקלחתה יפורצ תניחב אוהש םתוח

 )רחא םוקמב בותכש ומכו( 'וכ ונצראב עמשנ רותה לוקו קוספ לע
 

This refers to the aspect of the combinations of letter-
divisions of thought, as stated in Zohar on the verse,662 “The voice 
of the Tor-dove is heard in our land,” (as explained elsewhere).663  

 
 הבשחמ תניחב אוהו ,המצע הבשחמב תוגירדמ 'ג שיש םידקהל שי הלחתו

 הבשחמבש השעמו הבשחמבש רובדו הבשחמד
 

 
 
658 Introduction to Zohar 2b. 
659 The five, “final letters,” of ך״פצנמ , or rather, ך״ףץןם , are concluding letters 

that bring about separation and division between the words.  See Sefer Yetzirah and 
citations in Ma’amarei Admor HaEmtza’ee, Vayikra, Vol. 1, p. 237; Also see Ginat 
Egoz of Rabbi Yosef Gikatilla, translated as HaShem Is One, The Letters of Creation, 
Vol. 2 & 3. 

660 See Ma’amarei Admor HaEmtza’ee, Devarim, Vol. 3, p. 1,023 and on; and 
Na”Ch, p. 17. 

661 Exodus 28:11 
662 Song of Songs 2:12; Zohar I 97b; Also see Sefer HaMa’amarim 5568, Vol. 

1, p. 488. 
663 See Ohr HaTorah, Shlach p. 448 and elsewhere. 
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However, it must first be understood that within thought itself 
there are three levels.  These are the aspects of Thought of 
Thought, Speech of Thought, and Action of Thought. 

 
 תוגירדמ 'ג שיש  )ז"לה תואב( הלעמל ראובמ תויהל ,עודי םירבדה רואיבו

 הבשחמב
 
As known, the explanation of these matters is according to the 

above explanation (in chapter 38664) that there are three levels in 
thought:  

 
 תויתוא יפוריצב הבשחמ ול ןיאש ןטק קונית ומכ אוהו ,'וכ תויתוא אלב רויצ

 דבלב המדמה חכמ ךשמנש הבשחמבש רויצו ןוימד קר ,ןיידע
 
For example, there is imagination without letters.  This is like 

a toddler who does not yet have thought665 in a manner of 
combinations of letters, but rather only the imagery and form of 
thought.  This type of thought is drawn from the power of 
imagination666 alone.  

 
 ,דחוימ רבדב םוצמצב רייצל ,םיקלח תוקלחתה הז ןוימדב םג אצמנש םגה

 הזל רשא ,רבד ותואב בושחיש ןיידע הבשחמ ארקנ וניאו ,ןוימדב קר וניא לבא
 ללכ הבשחמ ול ןיא ןטקד ורמא

 
Now, although this imagery also has divisions and parts, in 

that its imagery is restricted to a specific matter, nevertheless, it is 
only by way of imagination. Thus, it is not yet regarded as being 

 
664 The text says chapter 37, but appears to be a typographical error (and was 

thus corrected). 
665 Talmud Bavli, Chullin 12b 
666 Koach HaDimyon-The Power of Imagination. 
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true thought, that is, that he thinks into the matter. Because of this 
the Sages stated that a small infant has no thought at all.667 

 
 ,םירומג תויתוא םניא ,הבשחמב תויתוא תוקלחתה יפוריצ ול שיו טעמ לדגישכ םגו
 אקוד יטרפה רבדב םוצמצב בושחל לכויש קר

 
Now, even when he matures somewhat and does indeed have 

combinations of letter-divisions in thought, nonetheless, they are 
not yet complete letters.  Rather, it is only that he can restrict his 
thinking specifically to a particular matter.  

 
 דע ,ותלוז המ רבדל וניב ןיחביו ,ול םינתונש המ רבדב וחומב בושחל ומכ

 עודיכ הזב סאמיו הזב ץופחיש
 
For example, he can think with his brain regarding something 

that is given to him and distinguish between it and something else, 
until he desires one and rejects the other, as known.   

 
 הבשחמבש השעמ ארקנו ,הבשחמה ןינע תלחתה אוהו

 
This is the beginning of the matter of thought and is called, 

“Action of Thought” (Maaseh SheB’Machshavah). 
 

 ,אקוד טרפ ךרד בותכלו רייצלו רבד תושעל ךיא בשוחש המ ונייה לודגבו
 שממ לעופב תושעל ךירצש המ לכ ותבשחמב הלועש וא

 
In an adult this refers to when he thinks about how to do 

something or specifically how to form or write something in a 

 
667 Talmud Bavli, Chullin 12b; Maamarei Admor HaZaken 5568 Vol. 1, p. 488; 

5570 p. 13; Maamarei Admor HaEmtza’ee, Vayikra Vol. 2, p. 925. 
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particular manner or when whatever he actually needs to do, arises 
in his thoughts.  

 
 ,ץעו ירפכ לדבנ םשג רבד לכ וא ,הבשחמב בתכה תויתוא רייצמש המ םגו

 הבשחמבש הישע ארקנ לכה ,אנווג יאהכו הנומת לכ רויצו
 
This is likewise the case when he forms the image of the 

written letters in his thoughts or when he forms an image of any 
separate physical thing, such as a fruit or a tree or the form of any 
image and the like; all this is called, Action of Thought (Asiyah 
SheB’Machshavah). 

 
 דבל ןוימד תניחב קר ,וז הבשחמ תניחב םג ול ןיא ןטקבו

 
An infant, however, lacks even this aspect of thought, but 

only has the power of imagination (Dimyon).  
 

 )'וכ תומולחה ןוימדמ הלעמל אוה הז לכ םעו(
 
(Nevertheless, this power of imagination is higher than the 

imaginations that occur in dreams etc.)  
 

 דבלב הבשחמבש המדמה חכב ,המדא םיאיבנה דיב ןינעב רחא םוקמב בותכש ומכו
 
This is as explained elsewhere regarding the matter of the 

verse,668 “By means of the prophets I am depicted.”669 That is, the 

 
668 Hosea 12:11; Also see Imrei Binah, Shaar HaKriyat Shma, 71b. 
669 The Hebrew text of this verse (Hosea 12:11) is, “B’Yad HaNevi’im Adameh 

המדא םיאיבנה דיב – .”  The word “Depicted-Adameh- המדא ” shares the same root as 
“imagination-Dimyon- ןוימד ” indicating that the prophets (other than Moshe) only 
perceive Godliness through the power of imagination (Koach HaDimyon- ןוימדה חכ ). 
See Imrei Binah, Sha’ar HaKriyat Shma, pg. 71b. 
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prophets perceive only by means of the power of imagination of 
the thought (Koach HaMedameh SheBaMachshava).  

 
 ןוימדה קר אוהש ,רתוי ןורחאה קלח קר ראשנ אל הנישה תעשבש יפל

 הבשחמבש
 
This is because, during the time of sleep, all that remains of 

the mind is the very last portion of the powers of thought, which 
is just the imagination of thought.670  

 
 ןיעמ ןה ךא ,'וכ םימלוחכ ונייה בותכש ומכ ,הנישל לשמנש תולגה ןינע והזו(

 )רחא םוקמב בותכש ומכ 'וכ אביל ירוהרה
 
(This is the matter of Galut-Exile, which is compared to 

sleep,671 as stated,672 “We were like dreamers.”  Nevertheless, 
dreams are culled from the thoughts of the heart etc.,”673 as 
explained elsewhere.)674 

 
 רבדמש רובדה תויתוא יפוריצ בשוחש ומכ אוה הבשחמבש רובד תניחבו

 ותלוז
 
Now, the aspect of Speech of Thought (Dibur 

SheB’Machshavah) is like when someone thinks the combinations 
of the letters of speech that another person speaks to him.  

 

 
670 It is for this reason that it states (Talmud Bavli, Brachot 57b) states that 

dreams are 1/60th of prophecy, and it is because of this that dreams may be 
interpreted.  

671 See Chapter 30. 
672 Psalms 126:1 
673 Talmud Bavli, Brachot 55b  
674 See introduction to Shaar HaEmunah and Shaar HaYichud, also translated 

as “Essential Faith;” Maamarei Admor HaEmtza’ee, Hanachot 5577 pg. 244. 
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 ותלוז רובד תעימש אלב ומצעל בשוחש הבשחמה תויתואמ הטמל והזש
 
This is lower than the letters of thoughts that he thinks to 

himself, without hearing another person speak.  
 

 הזכ דחוימ ףוריצ ןפואב ירה ,םלוע ןודא תויתוא יפוריצ בשוח רשאכ ומכ
 קקחנש קר הז ןיא ,םלוע ןודא רבדמשכ ותלוז רובד ותבשחמב עמוש רשאכ ,ומצע
 תבשחמבש םלוע ןודא תויתואמ הטמל אוהש ,ותבשחמב ותלוז רובידה תויתוא
 ומצע

 
For example, this is when he thinks the combinations of the 

letters, “Master of the Universe-Adon Olam- םלוע ןודא .”675  Within 
this particular combination of letters itself, when in his thoughts 
he hears another person speak the words, “Adon Olam,” all that 
takes place is that the letters of speech of the other fellow become 
engraved in his own thought.  This is lower than the letters of 
“Adon Olam” as he thinks them himself. 

 
 רובד ארקנ רבדמ דימו רבדמש םרט רבדל ךיא בשוחש הבשחמ לכ ךכו

 הבשחמבש
 
Likewise, all thoughts that he thinks concerning how to speak 

before actually speaking (whereupon he immediately speaks) are 
called, “Speech of Thought” (Dibur SheB’Machshavah).  

 
 רובדבש הבשחמ תניחב השענ הבשחמבש רובד תניחבמ והזש עודיכו

 
As known, this is because the aspect of “Speech of Thought,” 

brings about the aspect of “Thought of Speech.”  
 

 
675 See the beginning of the Liturgy of the morning prayers. 
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 המ ,רבדל ליחתמש תעב הבשחמה ןפוא השענ ,רבדל ךיא בשוחש הממ יכ
 'וכ רבדל הבשחמב הצרש

 
This is because his thinking how to speak, brings about the 

manner of thought he will have when he actually does begin to 
speak, what originally, he only thought to speak. 

 
  ומצע תבשחמ ונייה ,הבשחמבש הבשחמ אוהש ,'גה הגירדמה ןכ ןיאש המ

 
In contrast, the third level is the aspect of “Thought of 

Thought” (Machshavah SheB’Machshavah), which is when he 
thinks to himself.   

 
 רבד ןינע ראש בשוחשכ וא רובד אלב םלוע ןודא תויתוא יפוריצ בשוחשכ

 הבשחמה תויתוא ארקנש םינוש םיפוריצב המ
 
For example, this is like when he thinks the combinations of 

the letters, “Adon Olam – Master of the Universe,” to himself, 
without speaking them out, or when he thinks any other matter in 
its various combinations that are called, “the letters of thought.” 

 
 הבשחמבש רובד ללכב אוה םג רשא 'אה ,תוגירדמ 'ב שי הזב םג ךא

 
However, here too, there are two levels: The first also falls 

into the general category of, “Speech of Thought” (Dibur 
SheB’Machshavah).  

 
 ןודא תויתואבש הנווכהו הלכשהה תא ללכ בשוח וניא רשאכ אוהו

 ללכ הבשחמ ול ןיאו ,תונדאהו הלשממה תבשחמ ןינע אוהש ,אנווג יאהכו םלוע
 אנווג יאהכו ןודאבש ת"ילד ף"לאד תויתואה יפוריצ קר ,הזב
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This is when he does not think into the concept or meaning of 
the letters of, “Master of the Universe-Adon Olam- םלוע ןודא ,” or 
the like; this being the concept of sovereignty and lordship. He 
does not think about this altogether.  Rather, he only thinks the 
combinations of the letters Alef-א and Dalet-ד of the word “Adon-

ןודא ,” and the like.   
 

 ,ליעל רכזנכ םלוע ןודא רובד תעימשמ הלעמל אוהש ,רובד אלב אוהש םגה
 הבשחמבש רובד םשב הז םג ארקנ םוקמ לכמ

 
Although this level is not brought out in speech, since it is 

higher than hearing the spoken words “Adon Olam,” nonetheless, 
this too is called by the term, “Speech of Thought” (Dibur 
SheB’Machshavah). 

 
 םדא לוכי היהש ,ונלש הבשחמה תויתואב ומכ ,הז לא הז ארקו ןינעכו(

 לש רובד תניחב אוה ךכ ,רובדב וארוקש המ הבשחמב ומשב ותלוזל אורקל
 םיכאלמה

 
(Similarly, this is the matter of the speech of the angels, as the 

verse states,676 “And they called out one to another etc.”  This is 
similar to the letters of our human thoughts; as if a person is calling 
to his friend by name, simply by thinking it, in the same manner 
that he would call him through the faculty of speech. Such is the 
speech of the angels.  

 
 םוקמב בותכש ומכו 'וכ םדאל עמשנ וניאש ,הז םע הז תורפסמ תוחור 'ב ןכו

 )רחא
 

 
676 Isaiah 6:3; Also see Talmud Bavli, Brachot 18b; Ma’amarei Admor 

HaZaken 5570, p. 106; Ma’amarei Admor HaZaken, Inyanim, p. 82; Ma’amarei 
Admor HaEmtza’ee, Kuntreisim, p. 547; Torat Chayim, Noach, 67d. 
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Similarly, in regard to the spirits of the departed, it states,677 
“Two spirits were conversing one with the other,” which, 
generally, cannot be heard by humans, as explained elsewhere.) 
 

 תיתימאה הבשחמה אוה 'בהו
 

The second level of “Thought of Thought” is true thought. 
 

 ותמחמש ,הבשחמה תויתואבש ןינעה לש הלכשהה תא בשוחש המ אוהש
 וללה תויתוא לש םיפוריצה ןפוא דימ בשוח אוה

  
This is that he thinks the intellectual concept of the matter 

contained in the letters of thought.  It is because of this, that is, that 
he focuses on the concept, that he spontaneously thinks the 
combinations of letters specific to that concept.   

 
 הנווכה יפכ קר םיווהתמש ,הבשחמה תויתוא יפוריצב םיאור ונאש ומכ(

 )עודיכו ךכו ךכ ףוריצה ןפוא הווהתי ךכו ךכ םא ,לכשבש
 
(As we observe regarding the combinations of the letters of 

thought; that they come about solely according to the focus of the 
mind. If his mind is focused on a certain matter, accordingly the 
combinations will come about in a certain way, as known.) 

 
 בושחי ,תונדא ןינעב וא רוחסמ הזיאל טרפ רבד ןינעב לכשב ותנווכ םא ומכ

 אקוד ןווכמה יפכ םינוש םיפוריצב
 
For instance, if he focuses his mind on a specific matter 

regarding some business dealing, as opposed to the matter of 

 
677 Talmud Bavli, Brachot 18b  
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lordship, he will think in different combinations of letters. It 
specifically goes according to what he is focused on. 

 
 ןינע לכ בושחל הבשחמה חכ ארקנה אוהש ,הבשחמבש הבשחמ ארקנה והזו

 םינוש םיפוריצב המ רבד
 
This is called “Thought of Thought” (Machshavah 

SheB’Machshavah), which is also called, “The ability to Think” 
(Koach HaMachshavah).  That is, it is the ability to think about 
any matter in a variety of different combinations.  

 
 )ראבתיש ומכ 'וכ הצריש המ לכ רבדל רובדה חכ ומכ(

 
(This is similar to “The ability to Speak” (Koach HaDibur), 

which is the ability to speak whatever one desires to speak, as will 
be explained.)  

 
 ליעל רכזנה( ומצע לכשה תבשחמ ארקנה תינויע הבשחמל ילכה תניחב איהו

 'וכ הנובתד תוכלמ תניחב )׳מ תואב
 
This is the aspect of the organ (vessel) for the Analytical 

Thought (Machshavah Iyunit) which is considered to be the 
Thought of the Intellect itself (Machshevet Sechel) (as mentioned 
above in chapter 40).  This is the aspect of Malchut of Tevunah 
etc. 

 
 אקוד תעדב היולתש הבשחמה אוהו

 
Now, specifically this type of thought is dependent upon 

Da’at (focus).  
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 הבשחמה תונטק אוה ךכ ותעד תונטק יפלד ,הבשחמ ול ןיא ןטקד ורמא הזלו
 םינוש םיפוריצ יובירב הבשחמל איבמה אוה תעדה תולדג לבא ,ללכ םיפוריצ אלב

 
This is why it states that an infant has no thought; because 

since his ability to focus is small, therefore, so is his ability to think 
in combinations of letters small. Rather, he cannot think in letter 
combinations at all. However, great focus (Gadlut HaDa’at) 
brings about thoughts with many different combinations.  

 
 תניחבב הבשחמה קמוע היהי ךכ גשומה קמועב תעדה תקמעה ןפוא יפלו

  ליעל רכזנה תינויע הבשחמ קמוע
 
According to the manner of the depth of one’s concentration 

(Ha’amakat HaDa’at) into the depth of the concept (Omek 
HaMoosag) will be the depth of his thoughts in the aspect of a 
depth of the analytical thought (Machshavah Iyunit), as previously 
mentioned.   

 
 ידו 'וכ הניבד גשומה קמוע ךרעב יולתש ,ךיתובשחמ וקמע דאמ המ ומכו

 ןיבמל
 
This is similar to the verse,678 “HaShem- ה"והי , how great are 

Your works and how very deep are Your thoughts,” all of which 
depends on the depth of comprehension of Binah (Omek 
HaMoosag) etc. This is sufficient for the understanding.  

 
 
 
 

 
678 Psalms 92:6; Also see Sefer HaMa’amarim 5566, p. 323; Ma’amarei Admor 

HaEmtza’ee, Bamidbar, Vol. 3, p. 1,081; Devarim, Vol. 2, p. 401; Torat Chayim, 
VaYeitze 170a. 
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Chapter Forty-Two 
 

 
 ,'גה הגירדמב הבשחמד תויתוא יפוריצל קלחמה חכ שרש ןינעב ןבוי התעמו

  תאז תוקלחתהה חכ אב אוה ןיאמ ,םינוש םיפוריצב המ רבד ןינע בשוחשכ
 
We may now understand the source of the power that divides 

the combinations of the letters of thought on the third level; when 
he thinks of a particular matter in various combinations.  Where 
does this power of division come from?  
 

 תוקלחתהה חכ שרש אוה אמיאד ך"פצנמ תורובג ׳ה תניחבד עודי הנה ךא
 .'וכ תאזה

 
However, as known, the aspect of the five severities 

MeNaTZPaCH ( ך״פצנמ ) of Imma, is the source of this power to 
divide. 

 
 בחורו ךרואל הגשהו הניב תניחב אוה אמיא תניחבד ,עודי םירבדה רואיבו

 לכשומה רבד רבסהב
 
As known, the explanation of the matter is that the aspect of 

Imma is the aspect of understanding and comprehending the 
concept to its length and breadth.  

 
 הבשחמ קמועב קר אוה ןיידע ,הגשהה לש קמועה תניחבב ןייעמ אוה רשאכו

 שממ תויתוא יפוריצ תוקלחתה תניחב תויהמ הלעמלש ,ליעל רכזנה תינויע
 שוחב הארנכ דבלב לכש הבשחמ תניחב קר ,ןינעה תלכשהל הבשחמב

 
When he delves into the aspect of the depth of the 

comprehension, he still is only in the depth of the aforementioned 
aspect of analytical thought, that transcends the aspect of divisions 
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into actual letters of thought in the intellectual reflection upon the 
concept.  Rather, it is still only pure intellectual thought, as is 
clearly evident. 

 
 הגשהה חכבש תוקלתסהו םוצמצה תניחב אוהש ,תורובג ׳ה תניחב ידי לע ךא

 תניחבל ליעל רכזנה תינויע הבשחמבש ןינעה תלכשה רוא דרוי תויהל ,המצע
   'וכ תויטרפ יטרפב םינוש םיפוריצ תוקלחתה

 
However, it is through the aspect of the five severities 

(Gevurot), which is the aspect of the restriction and withdrawal 
that is within the power of comprehension itself, that the light of 
the intellect of the aforementioned analytical thought descends 
into the aspect of divisions of different letters in particular 
combinations.  

 
 'וכ םתוח יחותפ ארקנש ,אמיאד ך"פצנמ תורובג ׳ה תניחב ארקנה אוהו

 
This is called the five severities (Gevurot) MeNaTZPa”Ch 

( ך”פצנמ ) of Imma, that are also called, “The protrusions of the 
seal.” 

 
 הלעמלמ אב ושרש לבא ,אוה םוצמצו הדירי תניחב הרואכלש יפ לע ףאו

 'וכ הזה לכשומה ףוגבש הגשהה חכמ
 
Now, although, at first glance, this appears to be an aspect of 

descent and restriction, nevertheless, the source of this is from 
higher than the power of comprehending this particular concept.  

 
 תויתוא יפוריצ ןיידע וב ןיאש ןטק קוניתב םיאור ונאש הממ הזל היארו

 יטרפ רבדב ותבשחמב
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Proof of this is from what we observe in a small child who 
does not yet think in combinations of letters when thinking of 
particular things.   

 
 רכזנכ רחא רבדב ונפילחי אלו וב ןיחבמש םגה ,ול ןינתונש המ רבד םג ומכ

  ליעל רכזנכ תויתוא יפוריצב אל לבא ,הבשחמה תוקלחתה אוה הזש ,ליעל
 
For example, if we were to give him a particular object, 

although he can discern its value and would not exchange it for 
another object, which is division and discernment in thought, he is 
not yet able to formulate it in combinations of letters, as mentioned 
previously. 

    
 ול שי זא ירה ,יטרפ רבדל הפב שקבלו רבדל לוכי רשאכ םוקמ לכמ הנה

 רובדב שקבמש יטרפ רבד ותואל םייטרפ תויתוא יפוריצ ותבשחמ חומב יאדוב
 
Nevertheless, when he is able to speak and make requests in 

speech for a particular thing, it is then certain that in his brain of 
thought, he now has these particular combinations for the 
particular thing that he requested in speech.   

 
 ומכ( רובדל םאוב םרט הלחת הבשחמב תוקלחתמ תויתוא יפוריצ יכ

 ליעל רכזנה הבשחמבש רובד ונייהד ,לחר שאר ךות ןיסנכנ האל יבקעד ראבתיש
 )'וכ רובדל הבשחמ השענש

 
For, the letters are divided in thought prior to their expression 

in speech (as will be explained regarding the statement that,679 “the 
heels of Leah enter into the head of Rachel,” that the 

 
679 Etz Chayim, (Shaar Leah V’Rachel) Shaar 38, Ch. 3; Also see Maamarei 

Admor HaEmtzaee, Hanachot 5577, p. 35. 
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aforementioned aspect of “speech of thought” becomes the 
“thought of speech”). 

 
 עמשנ רותה לוקו קוספ לע רהזה רמאמ ןינעב רחא םוקמב בותכש ומכו

 'וכ הבשחמה תויתוא תוקלחתה ןמז זא רובדה תניחבב אקוד ,וניצראב
 
This also accords with what is written elsewhere regarding 

the teaching of the Zohar on the verse,680 “The voice of the 
turtledove is heard in our land (Artzeinu- וניצרא ).”681  That is, it is 
specifically when there is the aspect of speech that the time of the 
division of the letters of thoughts begins.  

 
 ך"פצנמ תורובג ׳ה הלאש ךרד תפיזוא אמיאד רמאמה תוללכ ןינע ונייהו(

 )'וכ רובדה תויתוא תוקלחתה יפוריצ אוהש ,אתרבל
 
(This is the meaning of the teaching that by way of request, 

“The mother (Imma) lends her garments, these being the five 
Gevurot of MeNaTzPa”Ch ( ך”פצנמ ), which are the divisions of the 
letters of speech, to the daughter.”) 

 
   המצע הגשהב םשרש םיפוריצה ןיאש היאר הזמ ןכ םאו

 
If so, this proves that the source of the combinations is not in 

the comprehension itself.  
 

 יפ לע ףאו ,רבדל לוכיש םרט םג ערל בוט ןיב גישמו ןיחבמ קוניתה ירהש
 ליעל רכזנכ אקוד רבדל לוכיש דע ותבשחמב תויתוא יפוריצ ול ןיא ןכ

 

 
680 Song of Songs 2:12; Zohar I 97b; Also see Sefer HaMaamarim 5568, p. 

488. 
681 The term “Our land-Artzeinu- וניצרא ” refers to Malchut, which is speech. 
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For, a child can discern between that which is good [for him] 
and that which is bad [for him], even before being able to speak, 
but he nevertheless does not have combinations of letters in his 
thought until he is specifically able to speak, as stated above. 

 
 לכ לש רוקמו חכ תניחבמ אוהו ,הניבד הגשהה ןמ הלעמלמ םשרש אלא

 'וכ הגשהה קמוע
 
Rather, their source is higher than the comprehension of 

Binah, but is from the power and source of the depth of all 
comprehension etc.  

 
 ,המכחה תוימינפמ ונייהד ,אבאמ םיפוריצה חכ שרש רובדה תויתואבש ומכ(

  לכשה תומדק ארקנש המכחד ליכשמה חכ אוהש
 
(For example, this is like how the source of the combinations 

of the letters of speech are from Abba, that is, from the inner aspect 
of Chochmah, which is the power of conceptualization (Koach 
HaMaskil) of Chochmah, that is called Kadmoot HaSechel – that 
which precedes intellect.  

 
 )םשה תרזעב ראבתיש ומכ ןירפיצ ןירת ןינעב רחא םוקמב בותכש ומכ(

 
(This accords with what is explained elsewhere regarding the 

matter of, “the two birds,”682 as will be explained.)   
 

 םיפוריצה רדסמו קלחמה אוה תואצומ 'הבש ך"פצנמ תורובג ׳הש יפ לע ףאו
 רכזנה אמיאד תורובג ׳המ שממ ,הבשחמבש םיפוריצ תוקלחתה ןפוא יפכ רובדב
 דסי אבא םוקמ לכמ ליעל

 

 
682 See Biurei HaZohar, Pinchas, 113b and on. 
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Moreover, although it is the five gevurot of MeNaTzPa”Ch 
( ך״פצנמ ) that are within the five sources of the mouth that divide 
and arrange the combinations of the letters of speech, nevertheless 
it is, “the father (Abba) who founded the daughter (that is, Malchut 
– speech).”683   

 
 אליממ קר ,ףרצל ךיא הגשהו לכשב הנווכ יתלב אוהש ,ףרצמה חכ תניחבב

 ראבתיש ומכו רחא םוקמב בותכש ומכו המכחל ףרצמ בותכש ומכו ,אב
 
[This is to say that it is Chochmah that] is the aspect of the 

power to combine the combinations and they therefore come 
automatically, without intending how to combine them in the 
intellect or comprehension.  This is as written,684 “combinations to 
Chochmah,” as explained elsewhere, and as will be explained 
later.   

 
 )'וכ הניבד רוקמו חכמ הבשחמה תויתואד ףרצמב אוה ךכ

 
So likewise, the power to combine the letters of thought is 

from the power and root of Binah.) 
 

 םוצמצ תניחב ידי לע הבשחמבש םמצע םיפוריצה תניחבש םגש אצמנו
 ,תאז תוקלחתהו ףוריצל השועה שרשו חכ םוקמ לכמ ,אב אוה תינויע הבשחמד
 'וכ המצע תינויע הבשחמבש הגשהה חכמ הלעמל אוה ירה

 
We therefore find that although the aspect of the 

combinations of thought come about through an aspect of 
Tzimtzum-restriction of the analytical thought, nevertheless, the 

 
683 See Zohar III (Ra’aya Mehemna) 256b, 248a, 258a; Iggeret HaKodesh, 

Epistle 5; Ma’amarei Admor HaEmtza’ee, Devarim, Vol. 2, pg. 310; Maamarei 
Admor HaEmtza’ee, Kuntreisim, p. 547 and on, and elsewhere. 

684 See Ma’amarei Admor HaEmtza’ee, Na”Ch, pg. 120; Kuntreisim, p. 547. 
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power and root that makes these combinations and divisions is 
from higher than the power of comprehension of analytical 
thought itself.   

 
 תויתוא ףרצל לכויש דע ותבשחמ תויתוא ףרצל לוכי קוניתה ןיא םעטה הזלש
 ליעל רכזנכ המ רבד ןינעה ףוגב בטיה ןיחבמו גישמש םג ,רובדה

 
It is for this reason that a small child cannot combine letters 

of thought until he is capable of combining letters of speech, even 
though he is indeed capable of grasping and discerning things, as 
explained above.   

 
 הבשחמה תויתוא יפורצ תניחבב ונייה ,הבשחמ ול ןיא ןטקד ורמאש המ ירה ןכ םאו
 ןיבמל ידו 'וכ הניבד הגשהד הבשחמה לש רוקמו חכמ אב םשרשש יפל ,אקוד

 
Hence, the statement that “a child does not have thought” 

refers specifically to the aspect of the combinations of the letters 
of thought, as their source comes from the power and root of the 
thought and comprehension of Binah.  This will suffice for the 
understanding. 

 
 ירה ,רובדל המדק הבשחמה המל ,םימותסו םיאלפנה םירבדה ןמ והזו(

 ,הניבד רוקמו תימינפב השרש הבשחמהו המכחה רוקמו תוימינפב ושרש רובדה
 'וכ שי הניבו ןיא ארקנ המכחהש הניבל המדק המכחהו

 
 (The fact that thought precedes speech is one of the wondrous 

and hidden matters. For the root of speech is in the innerness and 
source of Chochmah, while the root of thought is in the innerness 
and source of Binah, and Chochmah precedes Binah, for 
Chochmah is called “Ein - nothing” while Binah is called “Yesh – 
something.”  
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 ושרשב הובג רובדהש ,תרמאו רבד ןינעב רחא םוקמב בותכש ומכו(
  'וכ הבשחמד הרימאמ

 
(This accords with what is explained elsewhere regarding the 

difference between “Daber – speak” and “Amarta – say,”685 that 
the root of “Dibur – actual speech” is higher than “Amirah – 
saying” of thought etc.  

 
 םא יכ םיפורצ תוקלחתהב האב הבשחמה ןיאש הממ היאר ומצע הזמ םגו

 )׳וכ קונתב רובדה תוקלחתה אובב
 
This itself proves that, in a child, thought does not come in 

division of combinations until there are the divisions of speech.) 
 

 תוקלחתה תורובג ׳הל שרש אקוד הניבד ך"פצנמ תורובג ׳ה ןכ יפ לע ףאו
 'וכ התב המאכ בותכש ומכו 'וכ אפיזוא אמיאד ,רובדד

 
Nevertheless, it is specifically the five gevurot of 

MeNaTzPa”Ch ( ך״פצנמ ) of Binah that are the source for the five 
gevurot of the divisions of speech, for “The mother (Imma) lends 
her clothes to the daughter (Malchut),” as it states,686 “Like 
mother, like daughter.”   

 
 'וכ אתרב דסי אקוד אבא ךכלו ,המכחב רובדה ירה םשרשבו

 
In their roots, however, speech comes from Chochmah, and it 

is for this reason that it states that, “The father (Abba) founded the 
daughter (Malchut).” 

 
685 See Ma’amarei Admor HaZaken, Ethalech Liozhna, p. 105.  Also see 

Ma’amarei Admor HaEmtza’ee, Drushei Chatunah, Vol. 1, p. 39. 
686 Ezekiel 16:44 
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 םצעב םיעובק םהש ומכ השעמו רובד הבשחמד ןושארה שרש דצמ םגו

 הבשחמב ליעל רכזנה תוגירדמ 'ג םש ראובמש )ז"ל תואב( ,ליעל רכזנה שפנה
 הלולכש םרט שפנה םצעב הבשחמה תויתוא הלחת לולכ םש םג ירה ,'וכ יולגבש
   'וכ אללממ חור ארקנש רובדה תויתואמ

 
Similarly, in regard to the aforementioned (in chapter 38) first 

source of thought and speech, as they are embedded in the 
essential self of the soul, where the three levels of thought etc., as 
they are in a revealed state were explained; there too in the 
essence, the letters of thought are included first, prior to the 
inclusion of the letters of speech, which is called “the speaking 
soul.”   

 
 תינחורה שפנב ךכ ,םינש 'ב רובדל הבשחמה םדק ףוגב האבש שפנבש ומכד

 'וכ הב שי רבכ הבשחמהו 'וכ המ ןמז אללממ חור ארקנ אל
 
For, just as with a soul that is manifest in a body, thought 

precedes speech by two years or so, so likewise the spiritual soul 
is not called the “speaking spirit” for a period of time, but it indeed 
already possesses thought.   

 
 ,רתוי הנורחאב אב אוה רתוי תוימצעב ושרשב הובגה רבד לכש אל םא

 תוימצעה המכחה תניחב והזש ,תלכשמה שפנ אקוד תרבדמה שפנ ארקנ הזלש
 'וכ הבש תוימצעה הבשחמל םדוק אוהש הבש

 
Or we may say that everything that is higher and more 

essential in its root comes down later687 and that it is for this reason 

 
687 See Likkutei Biurim to Shaar HaYichud, pg. 169d; Shaarei Orah, Shaar 

HaPurim, p. 58, p. 65; Ma’amarei Admor HaEmtza’ee, Hanachot 5577, p. 121;  
Shaar HaEmunah 43b, and elsewhere. 
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that it is specifically the “speaking soul” that is called the 
“intellectual soul,” which refers to the essential aspect of 
Chochmah that precedes the essential aspect of thought that is 
within it.  

 
 ידו תוכיראב רחא םוקמב ראובמה םעטמ ,אקוד הנורחאב אב יולגב לבא

 )ןיבמל
 
Nevertheless, in its revelation it only comes later, for a reason 

that is explained elsewhere at length. This will suffice for the 
understanding.) 
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Chapter Forty-Three 
 

 
 המכ תוננובתהב הלעמל ליכשמל לשמנה ןכ םג ןבוי ליעל רכזנה לכמו

 רוקמ לא ללכב םלוכ וללכנש הטמ הטמל דע הלעמ הלעמלמ תולשלתשהב םיטרפ
 ינפלש ףוס ןיא רוא תומצעב 'וכ הטושפה ותבשחמב הלע רשאכ אוהש ןושארה
  םוצמצה

 
From all the above, the analogue will be understood to one 

who contemplates how it is Above, when he contemplates the 
many particulars of the chaining down of the worlds from the 
highest level to the lowest level.  They all are generally included 
in the first source that arose in His simple thought etc., within the 
essential Self of the Light of the Unlimited One (Ein Sof), 
HaShem- ה״והי , blessed is He, before the Tzimtzum.  

 
 ליעל רכזנה הבשחמבש השעמו רובד הבשחמ תוגירדמ 'גמ לולכש

 
This too includes the three levels of thought, speech and 

action of thought, mentioned above.  
 

 השעמ ףוס ןינע ומכ אוה שממ תומצעבש תימצעה הבשחמבש השעמ תניחבו
 הלחת הבשחמב הלעש

 
The aspect of action of the essential thought literally in the 

Essential Self of HaShem- ה״והי , blessed is He, is similar to the 
matter of the last deed that arose first in thought.  

 
 לכה תא עדוי ומצע תעידיב ם"במרה ןושלכ אלדו( 
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(This is unlike what Maimonides explains that HaShem- ה"והי  
knows everything through Self-knowledge.688  

 
 ונייה ,ונממ ץוחש העידיב ע"יבאד תולשלתשהה לכ תא עדויש המ אלא

 ץוח רבד ךל ןיאש םגה ,לדבנ רבד רויצב בשוחש ומכ ,הבשחמבש הישע תניחב
 )'וכ

 
Rather, this is that He knows the entire chaining down of 

Atzilut, Briyah, Yetzirah and Asiyah as if it is outside of Himself.  
That is, through action of thought, like a person who pictures the 
form of something that is separate from him, even though there is 
nothing outside of HaShem- ה"והי , blessed is He.)  
 

 המ חכב ומצעב רעישש המ ומכ אוה תימצעה הבשחמבש רובד תניחבו
 'וכ תולשלתשהב תויהל דיתעש

 
The aspect of speech of the essential thought of HaShem-
ה"והי , is like the fact that He estimated in potential within Himself, 

that which is destined to be in the chaining down of the worlds 
etc.689 

 
 'וכ תומצעב תויתוא תקיקח ,האליע וריהטב ופילג ףילג רמאנש הזש

 
 About this it is written,690 “He engraved an engraving in the 

upper purity.”  This is the engraving of the letters within His 
Essential Self etc.  

 

 
688 Mishneh Torah, Hilchot Yesodei HaTorah 2:10 
689 See Mikdash Melech to Zohar I 15a  
690 Zohar Bereshit 15a 
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 אלו רמא אוהה ,יהיו ,תימצעה הבשחמב ,רמא אוה יכ בותכש המ ןכו
 אנווג יאהכו 'וכ ןושארה םוצמצ ידי לע ,השעי

 
This is also the meaning of,691 “He said” – within the essential 

thought – “and the world was,” or the verse,692 “Will He say and 
not do?” – through the first Tzimtzum etc., and the like. 

 
 תעימשמ הלעמלש( ליעל רכזנה הבשחמבש רובד תניחבב אוה הרימא לכ יכ

 )אנווג יאהכו עמשיו בשקיו 'וכ עמשו ךנזא הטה ומכ ,ותלוז רובד
 
 As mentioned above, “saying” (Amirah- הרימא ) is always the 

aspect of speech of thought.  (This is higher than hearing the 
speech of one’s friend, as in the verse,693 “Lend me your ear and 
listen etc.” or the verse,694 “And HaShem- ה״והי  paid attention and 
listened” and the like.) 

 
 תלכשה תבשחמב הלעמל ראובמש ומכ ונייה תימצעה הבשחמבש הבשחמו

 'וכ םינוש םיפוריצב ןינעה
 
Now, “thought of thought” of His Essential Self is similar to 

what was explained above about thinking the intellectual 
understanding of a matter in various combinations etc.  

 
 יפ לע אוהו ,אנווג יאהכו ךולמא אנא ותבשחמו ונוצרב הלע רשאכ אוהו

 'וכ תימצעה ונוצרו ותמכח
 

 
691 Psalms 33:9 
692 Balak 23:19 
693 Kings II 19:16, Isaiah 37:17, Daniel 9:18 
694 Malachi 3:16 
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This is when it arose in His desire and thought, “I shall rule” 
or the like.  This is in accordance to His essential insight and desire 
etc.  

 
 'וכ ךולמא אנא ,ףוס ןיאד תוכלמ תניחבב ,םלועה היהו רמאש והזו

 
Thus, it says,695 “He spoke (Amar- רמא ) and the world was” – 

in the aspect of the Malchut of the Unlimited One (Ein Sof), that 
is, “I shall rule (Ana Emloch- ךולמא אנא )” etc.  

 
 םינותחתה השעמ ידי לע ןושארה דסח ץפח תניחב ררועתנש המ הז יפלו(

 ןוצרה תוררועתה תלחתל עיגמ אוה ירה ,'וכ ונוצרו ותבשחמב הלע ותמחמש 'וכ
 )'וכו תימצעה הבשחמב

 
(According to this, the fact that the awakening of the original 

desire for kindness was brought about through the deeds of the 
lower beings [that is, the Jewish people], because of which, it arose 
in His thought and desire [to emanate, create form and actualize. 
– reaches the beginning of the arousal of desire in His essential 
thought etc.)  

 
 בותכש ומכ רפסמ ומצע 'וכ ונילא ךיתובשחמו ךיתואלפנ בותכש הזו

  רפסמ ןיא ותנובתל
 
This is the meaning of the verses,696 “Your wonders and 

thoughts toward us etc. are beyond telling,” and,697 “His Tevunah-
understanding is beyond calculation.”  

 

 
695 Baruch SheAmar prayer 
696 Psalms 40:6 
697 Psalms 147:5 
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 הבשחמה תניחב תקמעה ךרע ןכ ,תעדהו המכחה תקמעה ךרע יפל יכ
 ידו ליעל רכזנכו ךיתובשחמ וקמע דאמ המ ומכ ,ףוס ןיא רוא תומצעב תימצעה
 .ןיבמל

 
This is because the level of depth of the essential thought in 

the essential Light of HaShem- ה"והי , the Unlimited One (Ein Sof), 
is in accordance to the [infinite] depth of His insight and focus 
(Chochmah and Daat), as in the verse,698 “How very deep are Your 
thoughts,” as mentioned before. This is sufficient for the 
understanding. 

 
 הבשחמו ןוצרה רוא תולשלתשהב הגירדמה תדיריב ןכ םג ןבוי הז ךרד לעו

 'וכ יונפ םוקמ ארקנה ןושארה םוצמצה רחא ,טושפ תודחאד
 
In the same manner we can understand on lower levels, such 

as the chaining down of the desire and thought of the simple unity 
after the first Tzimtzum, which is called the “Empty Space” etc.   

 
 טיבמו הפוצש ,המודקה הבשחמו ןוצרה תניחב אוהש 'וכ וקה תראה תניחבב

 השעמו רובד הבשחמ תוגירדמ 'גמ ןכ םג לולכש ,'וכ תחא הריקסב לכה
 
For example, the aspect of the radiance of the “line” etc., is 

the aspect of the “Primal desire and thought,” in that He foresees 
everything in one glance etc.  This level also has the three levels 
of thought, speech and action in it.  

 
 ומכו הישעב השעמהו הריציב רובדהו האירבב הבשחמה יכ ,ע"יב ארקנש(

 )עודיכ 'וכ ויתרצי ויתארב בותכש
 

 
698 Psalms 92:6 
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(This is called Creation-Briyah, Formation-Yetzirah and 
Action-Asiyah.699  Thought is in Briyah, speech is in Yetzirah and 
action is in Asiyah, as written,700 “I created it, I formed it and I 
even actualized it,” as known).  
 

 ןיפנא ךיראו ןימוי קיתעו ןומדק םדאד האמיתס הבשחמבש ןוצרה תניחב דע
 טרפ ךרדב תולשלתשה רדסב הטמל אבש ,'וכ

 
This principle continues to the desire of the hidden thought of 

Adam Kadmon, to Atik Yomin, to Arich Anpin etc., as it descends 
lower in the chaining down of the worlds in a manner of 
particulars.  

 
 תומצעב המלענה תימצעה הבשחמה םצע רוא תראה דרויש ,הטמל םדאב לשמכ
 בלבש תודמה תשבלמש הבשחמה תניחב דע ,'וכ תודמו לכשו ןוצרב יולגב ,שפנה
 ליעל רכזנכ 'וכ השעמו רובד הבשחמ תוגירדמ 'גמ לולכש ,האל ארקנש

 
This is similar to the example in man below. The radiance of 

the light of the essential thought hidden in the essential self of the 
[human] soul descends with the revelation of desire, intellect and 
emotions etc. until it reaches the aspect of thought, which 
enclothes the emotions of the heart.  The thought that enclothes 
the emotions is called “Leah,” and also includes the three levels of 
thought, speech and action etc., as mentioned before. 

 
 ארקנש תוליצאבש ויתודמ לש ויתובשחמ תויתוא תניחב דע ונייה ,הלעמלו

 'וכ הבשחמב וז הרימא ,ובל לא ה״והי רמאיו רמא הז לעש ,ןיפנא ריעז
 

 
699 See Maamarei Admor HaEmtza’ee, Hanachot 5577 p. 202 and elsewhere. 
700 Isaiah 43:7 
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Now, in regard to how it is Above, this applies until the aspect 
of the letters of the thoughts of His emotions in Atzilut, which is 
called Zeir Anpin.  About this it states,701 “And HaShem- ה"והי  said 
(VaYomer- רמאיו ) to His heart” – this “saying-Amirah- הרימא ” is in 
thought etc.  

 
 ומכ ,ןוילעה םדא ארקנש ןיפנא ריעזד האלע הבשחמב רבדה ראשנ םימעפלו

 ללכ השעמלו רובדל האיבה אלש ,הבשחמב וז הרזחש 'וכ ה״והי םחניו
 
Sometimes the matter remains in the supernal thought of Zeir 

Anpin, which is called, “The Supernal Man,” as in,702 “And 
HaShem- ה"והי  regretted etc.” – which reverted to thought that was 
never brought into speech or action altogether.  

 
 ןיבמל ידו עודיכ רמאק אל עשרו קידצ ומכו ,אילג אל אימופל אביל ןינעכ

 
This is similar to the matter of,703 “The heart did not reveal it 

to the mouth.”  It is also similar to,704 “Whether someone will be 
righteous or wicked He did not say ( רמאק ),” as known.  This is 
sufficient for the understanding. 

 
 ןומדק םדא ,השעמו רובד הבשחמב תוגרדמ 'ג תניחב ,לכה תוללכ ךרדו(

 - רובד תניחבב ןיפנא ךיראו ןימוי קיתע תניחבו ,האירבד םדא תניחב - הבשחמב
   הישעד םדא תניחב ארקנ ןיפנא ריעז תניחבו ,הריציד םדא

 
 (Now, in explanation of the aspect of the three levels of 

thought, speech and action as it relates to the general worlds; Adam 
Kadmon is in thought, which is the aspect of the, “Man of Briyah.” 

 
701 Genesis 8:21 
702 Genesis 6:6 
703 Midrash Tehillim 89:1 
704 Talmud Bavli, Niddah 16b 
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The aspect of Atik Yomin and Arich Anpin is the aspect of speech, 
which is the, “Man of Yetzirah” and the aspect of Zeir Anpin is 
called the “Man of Asiyah.”  

 
 )'וכ השעמו רובד הבשחמ ע"יב תוגרדמ 'גמ לולכ ןיפנא ריעזב םג טרפ ךרדבו

 
Now more specifically, Zeir Anpin also includes the three 

levels of Briyah, Yetzirah and Asiyah - that is, thought, speech and 
action, within itself.) 

 
 הבשחמד השעמ תניחבמ םיטרפ יוביר המכמ תוללכב ליכשמל ןבומ אצמנו

 תוליצאד ןיפנא ריעזד הבשחמבש הישע תניחב דע ףוס ןיא רוא תומצעב תימצעה
 
A person who understands the general principle from the 

accumulation of the particulars, will understand from the aspect of 
the action of the essential thought in the essence of the light of 
HaShem- ה"והי , the Unlimited One (Ein Sof), to the aspect of the 
action within the thought of Zeir Anpin of Atzilut.  

 
 האירבל תוליצאד ןיאמ השע ,תימצעה הבשחמב ,ה״והי ץפח רשא לכ רמאנש הזו
 )׳וכ

 
About this the verse states,705 “Everything that HaShem- ה"והי  

desires” – in His essential thought – “He did” – from the 
“nothingness” of Atzilut to Briyah etc.) 

 
 דחאד יתבר 'ד ןינעב ןבוי הז ךרד לע הנהו 

 
Now, the matter of, “The big Dalet-ד of One-Echad- דחא ” may 

be understood in the same way.   
 

705 Psalms 135:6 
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 לש רשק ןינע אוהו ,'וכ אמיאד םיירוחא תניחבמש הנובתד תוכלמ תניחבב אוהש
 עודיכ 'וכ שאר לש ןיליפת

 
It is the aspect of Malchut of Tevunah from behind Imma etc., 

which is the matter of the knot of the Tefillin of the head etc., as 
known.706  

 
 רשעד תודחא תניחבב דחא ארקנש ןיפנא ריעז תניחבב טרפ ךרד ןבוי ירה

 )תוללכב הישעד םדא תניחבב( תוליצאד תוריפס
 

It may be understood in a manner of the particulars of the 
aspect of Zeir Anpin, which is called “One-Echad- דחא ,” being that 
it is the aspect of the oneness of the ten Sefirot of Atzilut (which in 
the aspect of the general worlds is called the “Man of Action 
(Adam d’Asiyah)”).  

 
 ארקנה םיפוריצו תויתוא תניחבב אבה האלד הבשחמד שרשה תניחב והזש

 הבשחמבש הבשחמ
 
This is the root of the thought of Leah,707 which comes in an 

aspect of letters and combinations, and is called “Thought of 
Thought.”  

 
 הלעמל ראובמ תויהל ,רובדה תולדג תניחב אוהש ,יתבר ת"ילד ארקנ ךא(

 הזב תוגירדמ 'ב שיש
 

 
706 Zohar III (Ra’aya Mehemna) 236b; Pri Etz Chayim, Shaar HaTefillin, Shaar 

4, Ch. 5; Likkutei Torah of the Arizal to Exodus 33:23. 
707 Pri Etz Chayim, Shaar HaTefillin, Shaar 8, Ch. 13. 
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(However, it is called, “The big Dalet-ד,” indicating that it is 
the aspect of the mature state of speech (Gadloot HaDibur).   For, 
as explained above, there are two levels in this.  

 
 ,םיפוריצב לכשומה בשוחש המ ,בשחי הבשחמבש רובד תניחב הז םג תמאבו

 ללכ רובדב איבהל אלש םג
 
In truth, however, this too is considered to be, “Speech of 

thought,” in that He thinks the concept in combinations, even 
without intending to bring it into speech at all.  

 
 האב הריפסו הדמ לכש 'וכ ןיפנא ריעזד ס"ט ח"אד יתבר ת"ילד אוהו

 הנובתד תוכלמ תניחב הבשחמה שרשו חכמ 'וכ האלד הבשחמד םיפוריצו תויתואב
 'וכ

 
This is the, “Big Dalet-ד” of Alef Chet- ח״א -9 (The first two 

letters of One-Echad- דחא ) which are the nine sefirot708 of Zeir 
Anpin etc.709  That is, every emotion and Sefirah comes in the 
letters and combinations of the thought of Leah etc., from the 
power and root of thought, which is the aspect of Malchut of 
Tevunah etc.  

 
 אמלע ירטס 'דב תוכלמה תניחב שרש ותויהל ,ת"ילדב ךיראהל ךירצ ךכלו

 )'וכ דעו םלועל ותוכלמ דובכ םש ךורבד האתת אדוחיבש
 
It is because of this that one must elongate the Dalet-ד [when 

reciting the Shema].710 This is because it is the root of the aspect 
of Kingship-Malchut within the four directions of the world in the 

 
708 The letters Alef-Chet- ח״א  have a numerical value of nine.  
709 Pri Etz Chayim, Shaar HaTefillin, Shaar 8, Ch. 12. 
710 Talmud Bavli, Brachot 13b 
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lower unity of,711 “Blessed is the name of His glorious kingdom 
forever and ever etc.)   

 
 תודחאד הטושפה הבשחמב דע המודקה הבשחמב ,תוללכ ךרד ןבומ הנה םגו

 אסיפת הבשחמ תילד ןימיתס לכד אמיתס תניחבב ,שממ ותומצעב הטושפה
 ותבשחמ תויתואב הלעשכ אוה יתבר ת"ילדד ,'וכ ןומדק םדאד הבשחמ וליפא ,היב
 ןיבמל ידו 'וכ תימצעה ותנובתד תוכלמ תניחבמ אב אוהש ,'וכ טושפה ונוצרו

 
Now, one may also understand this in a general way, in regard 

to the “Primal thought” up to the Simple thought in His Simple 
Unity, literally in the Essential Self of HaShem- ה״והי  Himself, 
blessed is He, in the aspect of “The Concealed of all concealed”712 
that no thought can grasp,713 even the thought of Adam Kadmon 
etc., this being that the big Dalet-ד is when it arose in the letters of 
His simple thought and desire etc., which comes from His 
Essential Malchut of Tevunah.  This is sufficient for those of 
understanding.  

 
 ראמכו ,'וכ לחר שאר ךות ןיסנכנ האל יבקעד םייח ץעב בותכש המו(

 הרטע הארי התשע אתילוסל בקע הונע התשעש המ הכרבל םנורכז וניתובר
 בקע והזש רובדבש הבשחמ תישענש הבשחמבש רובד תניחב ונייה ,'וכ השארל
 הונע

 
(As to what is written in Etz Chayim, that “the heels of Leah 

enter the head of Rachel etc.,” and similarly, in regards to what the 
sages stated,714 “That which humility made the heel of her soles, 
fear of HaShem- ה"והי  made the crown of her head etc.,” this refers 

 
711 Zohar I 18b; Talmud Bavli, Pesachim 56a 
712 Introduction to Zohar 2a 
713 Introduction to Tikkunei Zohar 17a 
714 Etz Chayim, (Shaar Leah V’Rachel) Shaar 38, Ch. 3; Maamarei Admor 

HaEmtza’ee, Vayikra Vol. 1, p. 253; Torat Chayim, Vayeitze 173c, note 20. 
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to the aspect of speech of thought that becomes thought of speech.  
This is the meaning of the “Heel of humility.” 

 
 לחרל רתכו הרטע תישענו ,'וכ שיו יולגב רובדהו ,ןיאו םלעהב הבשחמה יכ

 רובדה תניחב
 

This is because thought is in a state of concealment and 
nothingness, whereas speech is in a state of revelation and 
somethingness etc., and thought (Machshavah) becomes the 
crown of Rachel, which is the aspect of speech (Dibur).  

 
 וקספוי םאש ,הבשחמבש תויתוא יפורצ ןה רובדל שארו שרשו חכ תניחב יכ

  עודיכ רובדה קספוי
 
This is because the aspect of the power, root and beginning of 

speech are the combinations of the letters of thought.  For, if the 
combinations of thought cease, so does speech cease, as known.  
 

 רחא םוקמב בותכש ומכו 'וכ ה״והי תארי הונע בקע בותכש הזו
 

This is the meaning of715 “The heel of humility is the fear of 
HaShem- ה"והי  etc.,” as explained elsewhere.)     

 
 
 
 
 

  

 
715 Proverbs 22:4 
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Chapter Forty-Four 
 

 ׳ה תניחבמ הבשחמה תויתואד תוקלחתהה ןינע שרש ןכ םג ןבוי התעמו
 המודקה הבשחמו תימצעה הבשחמב םג הלעמ הלעמלו ,'וכ ך"פצנמ תורובג
 ךרד לע ,ןיפנא ריעזד הבשחמ דע ,'וכ ןיפנא ךיראו ןומדק םדאד האמיתס הבשחמו
 םיאב םיפוריצה תוקלחתה שרשש ,ןותחתה םדאב ןינעה תויטרפב ליעל רכזנה
 'וכ המצע הניבד הגשהה רוקממ הלעמלמ

 
We may now also understand the root of the matter of the 

division of the letters of thought from the aspect of the five 
severities (MaNTzePa”Ch) etc., [as they apply] much higher, even 
in the “Essential Thought” [before Tzimtzum] and the “Primordial 
Thought” [after Tzimtzum] (Machshavah HaKedooma) and the 
“Hidden Thought” (Machshavah Stima’ah) of Adam Kadmon and 
Arich Anpin, until the thought of Zeir Anpin, in the way explained 
before in detail about man below; that the root of the letter-
divisions of the combinations come from higher than the source of 
the comprehension of Binah itself etc. 

 
 חותפ רמאמו םותס רמאמ ןינע והזו

 
This is the matter of Ma'amar Satoom – “The Closed Saying,” 

and Ma'amar Patu'ach – “The Open Saying.”716   
 

 תומצעבש האמיתס הבשחמד םיפוריצ ך"ק ם״יהלא ,ם״יהלא רמאיו ומכ
 ומכ ,תולעמה םור דע 'וכ ןימיתס לכד אמיתס תומצעב םותס רמאמ ארקנ ,שממ
 'וכ הכרד ןיבה ם״יהלא

 

 
716 Talmud Bavli, Shabbat 104a; Also see Maamarei Admor HaEmtza'ee, 

Shemot Vol.1 p. 213; Shaarei Teshuva 91b. 



 

 
612 

An example is the verse,717 “And God said-VaYomer 
Elohi”m- ם״יהלא רמאיו .”  Elohi”m- ם״יהלא  represents the one 
hundred and twenty combinations718 of the “Hidden Thought” that 
is literally in the Essential Self.  This is called, “The closed saying” 
that is concealed within the Essential Self of HaShem- ה"והי , He 
who is called the “Concealed of all concealments etc.,” to the 
highest heights, as in the verse,719 “And Elohi”m- ם״יהלא  
understands the way thereof etc.”  

 
 וניתובר ראמכו ,תוקלתסההו םוצמצה תניחב אוה הזה ם״יהלא תניחבו

 'וכ ם״יהלא םש אוהש ןידה תדימב אורבל הבשחמב הלע הלחתב הכרבל םנורכז
 

This aspect of Elohi”m- ם״יהלא  is the aspect of the “constraint 
and withdrawal” (Tzimtzum v’Histalkut).  This is as stated by our 
sages,720 “At first it arose in thought to create through the quality 
of judgment,” which is the name Elohim- ם״יהלא  etc.  

 
 ןכ םג האמיתס הבשחמבש תויתוא יפוריצ תוקלחתה תניחב ונייהו

 
That is, this also refers to the aspect of the letter-divisions of 

the combinations of the, “Hidden Thought” (Machshava 
Stima’ah).  

 
 ןוצרה ונייה םודקה ןוצרה אוהש ,ןימדקב תישארב סולקנוא םוגרת יפל ומכ(

 יפל תוקלחתההו םוצמצה תניחבב ם״יהלא תניחב ארקנ 'וכ המודקה הבשחמבש

 
717 Genesis 1:3 
718 See Etz Chayim, Shaar 15, Ch. 6; Shaar 44, Ch. 5; Maamarei Admor 

HaEmtza'ee, Shemot Vol. 1, p.137 – There are 120 possible permutations of the five 
letters of HaShem’s- ה״והי  primary title God-Elohi”m- ם״יהלא . 

719 Job 28:23 
720 See Rashi to Genesis 1:1; Maamarei Admor HaZaken, Parshiyot HaTorah 

Vol. 1 pg. 337; Maamarei Admor HaEmtza'ee, Devarim Vol. 4, p. 1,420. 
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 רמאמ תניחב אוהש ,אוה רמאמ ימנ תישארבד הכרבל םנורכז וניתובר רמאמ
 ליעל רכזנכ תימצעהו הטושפה הבשחמ תניחבב םג דע ,המותסה הבשחמב םותס

 
(This accords with the translation of Onkelos721 on the word 

“Bereishit-in the beginning, as being B'Kadmin- ןימדקב , which 
refers to the Primal Desire (Ratzon HaKadoom- םודקה ןוצר ), that is, 
the “Desire of the Primordial Thought” (Machshavah 
HaKedooma- המודקה הבשחמ ), which is called the aspect of 
Elohi”m- ם״יהלא  in an aspect of constraint and division, according 
to the statement of our sages that,722 “Bereishit is also a [creative] 
utterance (Maamar)”; in that it is the aspect of the Hidden Saying 
(Ma'amar Satoom) of the Hidden Thought (Machshava 
HaStoomah), until the aspect of the Simple Essential Thought, as 
discussed before.  

 
 'וכ הלא ארב ימ תוקלחתה תניחב אוהש ,הלא ימ תויתוא ם״יהלאד עודיכו

 
As known, Elohi”m- םיהלא  consists of the letters723 “Mi Eileh-
הלא ימ ,” which is the aspect of the division [of letters], as in [the 

verse,724 “lift your gaze heavenwards and see] Who-Mi- ימ  created 
These-Eileh- הלא .”  

 
 ,'וכ ןומדק םדאו ןיפנא ךיראד האמיתס הבשחמו הניב ,האלע ם״יהלאו

  'וכו האלו הנובתד תוכלמ תניחב האתת ם״יהלאו
 

 
721 See Onkelos translation to Genesis 1:1 
722 Talmud Bavli, Rosh HaShanah 32a 
723 See Zohar, Introduction 2a; Also see Maamarei Admor HaEmtza'ee, Na”Ch 

p. 472 
724 Isaiah 40:26 
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Now, the upper Elohi”m- ם״יהלא  is the Binah and hidden 
thought of Arich Anpin and Adam Kadmon, while the lower 
Elohi”m- ם״יהלא  is the aspect of Malchut of Tevunah and Leah etc.  

 
 הניבב ןיחתפתמד ןיליבש ב"ל ןה ם״יהלא רמאיו ב"לד רהוזב בותכש ומכו

 
This is as stated in the Zohar725 that the thirty-two [times that 

is says] “And God said-VaYomer Elohi”m- ם״יהלא רמאיו ” [in the 
account of creation,]726 refer to the thirty-two pathways727 that 
open up in Binah.  

 
 הבשחמ השענ הזמש ,הבשחמבש רובידד םותס רמאמ תניחב ןלוכש

 המותס ם"מ תניחב ןינעב ראבתיש ומכ ,חותפ רמאמ ארקנש תוכלמד רובידבש
 )'וכ החותפ ם"מו

 
All these are the aspect of the hidden, “Closed Saying” 

(Maamar Satoom) of speech of thought, from which the thought 
of the speech of Malchut, which is called the “Open Saying” is 
made, as will be explained on the subject of the aspect of the 
Closed letter Mem-ם and the open letter Mem-מ etc.) 

 
 תניחבב אב אוהש יפ לע ףא ,תאזה תוקלחתהה חכ שרש הנה םנמאו

 'וכ הגשהה םצע רוקמו חכמ הלעמלמ אוה הנה ,םוצמצה
 
However, in regard to the root of this power of division; 

although it comes in an aspect of constraint (Tzimtzum), 

 
725 Tikkunei Zohar 112c; Also see Maamarei Admor HaEmtza'ee, Vayikra Vol. 

2, p. 625; Devarim Vol. 2, p. 651; Drushei Chatuna Vol. 1, p. 45; Torat Chayim, 
Noach p. 46c. 

726 Genesis 1 
727 See Zohar III (Idra Rabba) 128b; 129a; 136a; Also see Ginat Egoz of Rabbi 

Yosef Gikatilla, translated as HaShem Is One, Vol. 1, The Gate of His Title (Shaar 
HaKinuy). 
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nonetheless, it is from higher than the power and source of the 
comprehension itself etc.  

 
 לוק תניחב אוהש ,'וכ וניצראב עמשנ רותה לוקו קוספ לע רהוזב בותכש ומכו
 ,'וכ ך"פצנמ תורובג ׳ה תניחב ידי לע םיפוריצ תוקלחתה תניחבב עמשנש הניבד
 'וכ ונצרא ארקנש אילגתאד אמלע ,רובדה תניחבב רואה אובב אוהש

 
This is as stated in the Zohar regarding the verse,728 “And the 

voice of the turtledove (Tor- רות ) is heard in our land etc.”  That is, 
this refers to the aspect of the voice of Binah that is heard in an 
aspect of divisions of combinations by means of the five severities 
MaNTzePa”Ch ( ך״פצנמ ) etc., which is when the illumination 
comes into an aspect of speech, this being the revealed world that 
is called, “our land-Artzeinu- ונצרא ” etc.  

 
 יכ תויתוא תוקלחתהב הבשחמ ול ןיאש קונתה לשממ תוכיראב ליעל רכזנכו

 'וכ רבדישכ םא
 
This is as explained above at length from the analogy of an 

infant, that he does not have thought in divisions of letters until he 
speaks etc.  

 
 ףרצמ שי זא המכח תוימינפ תניחבמ המכחמ רובדל ףרצמ שיש ןמזבד

 'וכ הניבד רוקמו תוימינפמ הבשחמד תויתואל
 
For as soon as there is the power to combine in speech from 

Chochmah, that is, from the inner aspect of Chochmah; then there 
is a power to combine the letters of thought from the innerness and 
source of Binah etc.  

 
728 Song of Songs 2:12; Zohar I 97b; Also see Sefer HaMaamarim 5568 Vol.1, 

p. 488. 
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 םיפוריצה ףוג לבא ,הניבד רוקמ תניחבמ אוה ףוריצה השועה חכ אקודו

 יפ לע ,טרפב הגשהבש הנווכה יפ לע ןווכמ אקווד אוה ירה ,םהינפוא יטרפב
 ליעל רכזנכ 'וכ םיפוריצה ןפוא רדסמש תינויעה לכש תבשחמד םוצמצ

 
However, the power that makes the combinations is 

specifically from the aspect of the source of Binah, but the 
combinations themselves in their particular forms, specifically 
follow the intent of the specific comprehension, according to the 
constraint of the thought of the “Analytical Intellect” (Sechel 
HaIyunit) that gives order to the manner of the combinations etc., 
as discussed before.  

 
 ם"מו המותס ם"מ שי המצע הניבב הנה יכ .החותפ ם"מ תניחב והז תמאבו

 חותפ רמאמו םותס רמאמ ארקנש ,החותפ
 
In truth, this is an aspect of the Open Mem-מ. This is because 

in Binah itself there is a closed Mem-ם and an open Mem-729,מ 
which are called Maamar Satoom (a Closed [hidden] Saying), and 
Maamar Patuach (an Open [revealed] Saying).  

 
 המצע הניבד הבשחמב אוה רמאמ לכ יכ

 
For, every Maamar (Saying) is within the thought of Binah 

itself.   
 

 ם"מ תניחבב ןיידע אוהש ,אמיאד םיפיקמ תניחב ןיב שרפהה ןינע אוהו
 הברםלד ם"מ לע רהוזב בותכש ומכ ,אקוד עובירב אוהו ,דצ לכמ ףיקמש המותס
 תוקלחתה תושעל הזה ףיקמה תראה תניחב ןיבו ,רחא םוקמב ראובמו 'וכ הרשמה

 
729 See Pardes Rimonim, Shaar 27, Ch. 16. 
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 רמאמ החותפ ם"מ ןינע אוהש ,'וכ ך"פצנמ תורובג ׳ה תניחב ידי לע םיפוריצה
 חותפ

 
This is [the explanation of] the matter of the difference 

between the encompassing lights of Imma, which are still in an 
aspect of the “Closed Mem” (ם) that encompasses from all sides 
and specifically is square, as stated in the Zohar730 regarding the 
Mem (ם) of the verse,731 “ הרשמה הבר  ”,To increase authority“ – ”לם
as explained elsewhere; compared to the aspect of the illumination 
of this encompassing light to make the divisions of combinations 
through the aspect of the five severities MaNTzePa”Ch etc.; which 
is the matter of the “Open Mem” (מ), that is, the “Open [revealed] 
Maamar” (Saying).  

 
 רויצ ןינע והזש ,'וכ תויתוא תוקלחתהב החותפ תישענ המותסה הבשחמהש

 .עודיכ החותפ ם"מה
 
That is, the closed [hidden] thought becomes opened through 

the divisions of letters, as indicated by the form of the open Mem-
 .as known ,מ

 
 תצבור םאהו ןינעב ,הניבד םיפיקמ ןינע רואיבב עודי הנה ,םירבדה רואיבו

 ׳וכ םיחורפאה לע
 

Now, the explanation of the matter is as known regarding the 
explanation of the encompassing lights of Binah, in regard to the 
matter of732 “The mother crouches over the chicks” etc.   

 

 
730 Zohar Terumah 127a; Also see Maamarei Admor HaEmtza'ee, Dvarim 

Vol.4 p. 1,228; Torat Chayim, Noach 57b. 
731 Isaiah 9:6 
732 Deuteronomy 22:6 
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 םא ארקנשכ הניבד ימינפ רואד הגשה תניחבמ קר םילבקמ תודמהש
 אבה םלעהב תודמד ןיחומה תולדג תניחבו ,'וכ םיחורפא ארקנ זאש ,םינבה
 הלעמלש המ ךישמהל ונייהד ,'וכ תצבור םינבה םאשכ ונייה ,םיפיקמ תניחבמ
 תודמל םיכשמנה הניבד ןיחומהמ

 
That is, the emotions only receive from the aspect of the 

comprehension of the inner light of Binah, which is called, “Em 
HaBanim”  (The mother of the children).733  It is then that [the 
emotions] are called “chicks” etc., and the aspect of the maturation 
of the intellect of the emotions comes in a concealed manner from 
the aspect of the encompassing lights, that is, when “The mother 
crouches over the chicks” etc.  This is in order to draw that which 
is above the intellect of Binah into the emotions. 

 
 רבדב היולתה הבהא ךרד לע(

 
(This is similar to love that is dependent on something.734  
 

 הבהאה הלטב רבדה לטבשכ ןכ לע ,ימינפ רוא תניחבב הבהאב אב הז רבדש
 

This something comes to be loved in an aspect of an inner 
illumination. Therefore, when the thing is nullified, the love is 
nullified.  

 
 לכויש ,רבדה ותואמ םלעהה תניחב אוהש ,ףיקמ תניחבב ראשנ םוקמ לכמ

 )עודיכ ימינפ רוא תניחבב אובלו ררועתהלו רוזחל הז ידי לע
 

 
733 Zohar I 219a; Zohar II 84a-85b; Imrei Binah, Shaar HaTefilin 99d; 

Maamarei Admor HaEmtza'ee, Na”Ch pg. 312. 
734 Mishna Avot 5:16; Also see Maamarei Admor HaEmtza'ee, Devarim Vol. 

4, pg. 1,498; Ateret Rosh, Shaar Yom HaKipurim pg. 68. 
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Nevertheless, [the love] remains in an aspect of an 
encompassing light, which is the aspect of concealment from that 
thing. It can therefore return to be aroused and once more come in 
an aspect of an inner illumination, as known.)  

 
 םוקמב בותכש ומכ שממ םהילע בשייתמש ,עובירב אוהו ,םהילע ףפוחש

 'וכ הברמלד ם"מ ןינעב רחא
 
For it hovers over them [the emotions], and is square, in that 

it actually “sits” directly upon them, as explained elsewhere 
regarding the Mem-ם of “To increase-LeMarbeh- הבר  etc.735 ”לם

 
 עדויש רבדה תא תפקמש חומב העידימ אמגוד ךרד לע אוה ןינעה תוללכו

 רבדה ותואל דצ לכמ תפקמו וז העידי ףפוח םוקמ לכמ ,לדבנ רבדהש םגהד ,ותוא
 

The general matter can be compared by example to how the 
knowledge of the mind encompasses whatever it knows. For 
although the thing known is a separate thing, nevertheless, this 
knowledge surrounds and encompasses the thing on every side. 

 
 ףיקמ וז העידיבש ,םיארבנה לכ תא עדויו חיגשמש ,ת״והלא תעידי ומכ(

 )'וכ ץראה לכ עדויש העידיב םירמא יטוקלב בותכש ומכ םתוא
 

 (This is like the Godly knowledge, in that He supervises and 
knows all creatures; in that He encompasses them with this 
knowledge, as explained in Tanya736 that, “With the knowledge of 
knowing the whole earth [He encompasses it] etc.)  

 

 
735 See note above. 
736 Tanya, Ch. 48, and elsewhere. 
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 תניחב אוהש ,'וכ חרקה ןיעכ עיקר תויחה ישאר לעו בותכש המ ומכ והזו
 ומכ הניב תוינוציח תניחבמ ל"משחה שובל השענ הזמש( ןכ םג הניבד ףיקמ
 )ראבתיש

 
This is similar to what it states,737 “And over the heads of the 

Chayot [angels] there was a firmament similar to ice etc.,” which 
also refers to the aspect of the encompassing light of Binah (from 
which the garment of the Chashmal is made, that is, from the 
aspect of the externality of Binah, as will be explained). 

 
 ארקנ הניבד הגשהד ,עיקר םימ רוא ןינע רואיבב רחא םוקמב בותכש ומכו

 עיקר
 
This is also explained elsewhere regarding the matter of Ohr 

(Light), Mayim (Water), Rakia (Firmament), that the 
comprehension of Binah is called “Rakia (Firmament).”738  

 
 תניחבמ הלעמל אוה ןיידע ,הרומג הגשה תניחבב לכשומה אבש םדוקש יפל

 ארקנה חומב לבגומ ןפואב ןיידע וניאש קומע לכשומ רבסה ומכ ,תויתוא תלבגה
 אסיפתו הגשה

 
This is because before the concept comes to be fully grasped, 

it still transcends the aspect of limitation in letters, such as the 
explanation of a deep concept that has yet to come into a limited 
form in the mind to be considered, grasped and comprehended.  

 
 'וכ םינוש םינפוא המכב אבל ,ידיינד םימ ארקנה אוה

 

 
737 Ezekiel 1:22 
738 See Siddur Im Divrei Elokim Chayim, Shacharit 70a; Also see Maamarei 

Admor HaEmtza'ee Vayikra Vol.2, p. 451 and 472. 
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This is called “Flowing Waters” (Mayim D’Naidee),739 in that 
it can come in many different manners etc.  

 
 ,שממ וחומ ילכב גשומו ספתנה לבגומ ןפואב לכשומה אבשכ ןכ ןיאש המ

 'וכ אמייקו אימ ידילגאד ,חרקל לשמנ
 

This is not the case, however, when the concept comes in a 
limited manner that literally is grasped and comprehended in the 
organ (vessel) of his brain. It then it is compared to ice,740 in which 
“the waters have congealed and remain as they are” (D’Aglidee 
Maya v’Kayama). 

 
 ןינע אוהו ,עיקר ארקנה והזש רחא םוקמב בותכש ומכ ,'וכ די גשה ןושלמ

 'וכ תויחד ןיחומה יבג לעש חרקה
 
[The term “grasped-Hasagah- הגשה ”] is of the same 

terminology as741 “grasped by the hand-Heseg Yad- די גשה ” 
[meaning, acquired] etc.  As explained elsewhere, this is called 
“The Firmament” (Rakiya), which is the matter of the ice (Kerach-

חרק ) that is upon the intellect of the Chayot [angels] etc.742  
 

 הלעמלמ אוה ,הרומג המשגה תניחבב אקוד אבש הזה חרקה שרש םנמאו
 הניבד ימינפ רוא תניחבמ

 
However, the root of this ice, which specifically comes in an 

aspect that is completely concrete, is from higher than the aspect 
of the inner light of Binah.  

 
739 Talmud Bavli, Eruvin 46a 
740 Zohar I 77a 
741 Talmud Bavli, Erechin 17a (in the Mishnah)  
742 See Maamarei Admor HaEmtza'ee, Na”Ch p. 285 
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 יתלבש ,המותס ם"מ ארקנה הניבד ףיקמה תניחבמ השענו ךשמנ אוה אלא

 תודמב ללכ יולגב ךשמנו ריאמ
 
Rather, it is drawn and made from the aspect of the 

encompassing light of Binah, which is called the closed Mem (ם) 
that altogether does not illuminate nor is drawn down into the 
emotions in a revealed manner.  

 
 'וכ תודמד ןיחומה יבג לע חרק וא עיקר תניחב השענ םשמ ןכ לע 

 
Therefore, it is from there that an aspect of a “firmament” 

(Rakiya- עיקר ) or “ice” (Kerach- חרק ) is made upon the intellect of 
the emotions etc.  

 
 ל"משחה שובל תניחב והזש ,'וכ ףחרי וילזוג לעו ןכו ,'וכ תצבור םאהו ונייהו

 תודמל רמוש תניחבב ףיקמש
 
This then [is the meaning of], “And the mother crouches etc.,” 

and similarly,743 “He hovers over his young etc.,” which is the 
aspect of the garment of the Chashmal ( ל״משח ) that encompasses 
[the emotions] as a protector.  

 
 דע אבקונו ןיפנא ריעזל ףיקמש ,'וכ רוע תונתכ ןינעב ךומסב ראבתיש ומכ(

 )'וכ האירבל תוליצא ןיבש ךסמה השענ ונממש ,אבקונו ןיפנא ריעז ילגר תחתמ
 
(This will be explained shortly regarding the matter of the, 

“Cloaks of Leather” etc., that encompass Zeir Anpin and Nukvah 
(Malchut), until below the feet of Zeir Anpin and Nukvah 

 
743 Deuteronomy 32:11 
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(Malchut),744 from which the veil that separates between Atzilut 
and Briyah is made etc.)  

 
 תוקלחתה תניחבל השועה חכה ךשמנ הזמש ,הניבד רוקמ תניחב אוהו

  הבשחמה תויתואד םיפוריצה
 
This then, is the aspect of the source of Binah from which the 

power that makes the divisions of combinations of the letters of 
thought is drawn.  

 
 רמאמ החותפ ם"מ תניחבב אקוד אוהש ,םיפוריצה ףוג אלו ,ףרצמ ארקנה

 ןיבמל ידו 'וכ חותפ
 
It is called, “The Combiner” (Metzaref), as opposed to the 

combinations themselves, which specifically are in an aspect of 
the, “Open Mem” (מ) and the “Open Saying” (Maamar Patuach) 
etc.  This will suffice for the understanding. 

 
 

 

 
744 See Etz Chayim, Shaar 42, Ch. 13; Also see Torat Chayim, Noach p. 58a. 
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Chapter Forty-Five 
 

 
 םשיבליו רוע תונתכ ותשאלו םדאל ה״והי שעיו ביתכ הנהו
 

Now it is written,745 “And HaShem Elohim- ם"יהלא ה"והי  made 
for Adam and his wife cloaks of leather (Ohr- רוע ) and garbed 
them.”  

 
 ארקנש תוליצאד אבקונו ןיפנא ריעזל ףיקמש הגונד ל"משחה תניחב והזש

 עודיכ 'וכ םהילגר תחתמ דע ותשאו םדא
 
This refers to the aspect of the Chashmal of Nogah that 

encompasses Zeir Anpin and Nukvah (Malchut) of Atzilut, who are 
called Adam and his wife, [which encompasses them] until below 
their feet, as known.  

 
 ףלאב רוא בותכ היה ריאמ יבר לש ותרותבו

 
Now, in the Torah scroll of Rabbi Meir746 this was written 

with an Aleph-א, that is, “Light-Ohr- רוא .”  
 

 רחא והזש ,המלשכ רוא הטוע בותכש ומכ ,האליע ארהיז תניחב והזש
  .'וכ ח"פרד םירוריבה

 
745 Genesis 3:21; Also see Siddur Im Divrei Elokim Chayim, Shacharit 60d; 

Birchat HaMazon 115b; Milah 147a-148d; Biurei Zohar, Balak 149d; Maamarei 
Admor HaEmtza'ee, Vayikra Vol. 2, pg. 493; Torah Or, Lech Lecha 12c. 

746 See Midrash Bereishit Raba 20:12; Shaar HaEmunah 43a; Maamarei 
Admor HaEmtzaee, Bereishit pg. 450; Bamidbar Vol. 2, pg. 560 & p. 757; Devarim 
Vol. 1, pg. 115; Drushei Chatunah Vol. 1, pg. 66; Hanachot 5577 pg. 253. 
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This refers to the upper radiance747 about which it states,748 
“He covers Himself with light as a garment,” this being after the 
rectification of the two-hundred and eighty-eight [sparks] etc.  

 
 ןתוללכב ןוקיתהו הריבשה ןינע רואיבב תצק ןיבהל שי הלחתמו

 
Now, we must first have some understanding into the 

explanation of the matter of the shattering and rectification [of the 
vessels] in general.  

 
 םילכ ארקנש תויתואה תניחבב אוהש

 
This [took place] in the aspect of the letters (Otiyot- תויתוא ), 

which are called vessels (Keilim).749  
 

 םייח ץעב בותכש ומכ ליכהל םתלוכיב היה אלש רואה יוביר דצמ ולפנו ורבשנש
 
They shattered and fell because of the overabundance of light 

which they were incapable of containing, as stated in Etz 
Chayim.750   

 
 םי ךזעב תררופ התא בותכש ומכו

 
This is like the verse,751 “You caused the sea (Yam- םי ) to 

fracture with Your might.”752  

 
747 Zohar I 36b – Zihara Ila’ah 
748 Psalms 104:2 
749 Tanya, Shaar HaYichud V'HaEmunah Ch. 4 and elsewhere. 
750 See Etz Chayim, Shaar 10, Ch. 5; Maamarei Admor HaEmtza'ee, Devarim 

Vol. 4, pg. 1,476. 
751 Psalms 74:13 
752 The term “sea-Yam- םי ” refers to Malchut, which is the letters, as it states 

(Ecclesiastes 1:7), “All the streams flow into the sea (HaYam- םיה ).  See Shaarei Orah 
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 עודיכ םילכה תריבש ארקנש ,תויתואה תניחב וררפתנש ,והתה תניחב והזש

 
This refers to the aspect of Tohu (Chaos),753 wherein the 

aspect of the letters fragmented, this being called, “The Shattering 
of the Vessels” (Shvirat HaKelim), as known.  

 
 ,חומה תלבגה ילכמ הלעמלש לכש רוא קמוע לשמ ךרד לע ,עודי רבדה םעטו

 בר יכ ,רואה ליכהל םחכ טועימ דצמ ,הבשחמבש לכשה תויתוא ולבלבתי יאדו זא
 םהמ אוה

 
The reason for this, as known, is analogous to a deep 

conceptual light that transcends the limitations of the organ 
(vessel) of the brain [to contain]. The letters of the thought of the 
concept will certainly become confused, because of their inability 
to contain the light, since it is too great for them.  
 

 בשייתמו לבגומ אברדא ,קומעה לכשה רואל ליכמש חומה ילכ ןכ ןיאש המ
 )'וכ טמענ ראפ שיידיא ןושלב( וללה תויתואב םלענו

 
The opposite is true when the organ (vessel) of the brain is 

able to contain the light of the deep concept. On the contrary, it 
becomes limited, settled and concealed within these letters (that 
is, it is absorbed).  

 תויתואה ודרפתיש חרכהב יזא ,וליכי אל רשאכו
 

However, when they are incapable of containment, then of 
necessity, the letters become fragmented.  

 
of Rabbi Yosef Gikatilla translated as Gates of Light, Shaar 1 (Malchut); Also see 
Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem Is One. 

753  Maamarei Admor HaEmtza'ee, Na”Ch pg. 5; Torat Chayim, Vayeishev 
206c. 



 

 
628 

 
 ליכהל רצקתש תחא הביתב ומכ והזש ,תוכיראב רחא םוקמב ראובמש ומכו

 םולכ הזמ ןבומ היהי אלש דע ,הנאו הנא הבש תויתואה ודרפתי ,הבש ברה רואה
 
It is as explained elsewhere at length,754 that this is like when 

a word falls short of containing the great light [of meaning] that is 
within it; its letters scatter here and there, until nothing at all can 
be understood from them.  

 
 ו"יו ראשיו ,תויתואה ודרפתי ,ובש ןווכמה קמוע ליכי אלשכ רמאיו תביתכ

 ןמוקמב ןרדסכ אלש ןידרופמ ובש ם״מ
 
An example is the word “And He said-Vayomer- רמאיו .” When 

it cannot contain the depth of its intended [meaning], its letters 
scatter and all that remains is its Vav-ו and Mem-מ, out of order 
and displaced.  

 
 ןרדסכ אלשו ןמוקמב אלש ןידרפתמש ,םויבש ובל ירוהרה תויתוא תמגודכ(

 תומולחב
 
(This is similar to the letters of the fleeting thoughts of the 

heart during the day. They become disjointed, displaced and out 
of order when one dreams [at night].755  

 
 תואו וז הביתמ תוא אלא ,ןירדוסמ יתלב ,םויב רהרהמש םיפורצמ קר ןיאבש

 'וכ תרחא הביתמ
 

 
754 Maamarei Admor HaEmtza'ee, Na”Ch pg. 5 and on; Maamarei Admor 

HaZaken, Nevi'im pg. 5 and on. 
755 Talmud Bavli, Brachot 55b; Maamarei Admor HaEmtza'ee, Hanachot 5577 

p. 244 
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They come about from the combinations of thoughts one 
thinks during the day, but out of order.  Rather, [they come in a 
jumble], one letter from this word and another letter from that 
word etc.  

 
 )רחא םוקמב בותכש ומכו 'וכ ורבדי אוש תומולחה ךכלו

 
It thus states,756 “dreams speak nonsense etc.,” as explained 

elsewhere.757)  
 

 םינטקו םיבר םיקלחל הריבש ארקנ רוריפה הזו
 
This fragmentation is called a “Shattering” (Shvirah) into 

many small parts.  
 

 םצמוצמ קלח קר וב ןיא ,רחא םוקמב ומצעל ררפתנש תואה הז אובב יכ
 'וכ תומילשב הפוריצב הביתה תויהב ץבוקמ היהש לכשה ןמ דאמ

 
This is because when a letter that separated unto itself comes 

elsewhere, it only contains an exceedingly diminished portion of 
the full concept, as the word was in its complete form etc.  

 
 ירמגל רז ןינע הזמ השענש דע ,רוריפ רחא רוריפ ררפתמ אוה םגו

 
Moreover, it too undergoes one fragmentation after another, 

until it becomes completely alienated from its [original] meaning.  
 

 
756 Zacharia 10:2 
757 Torat Chayim, VaYechi 245d 
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 םולחי אל ןכ יפ לע ףא קר ,םויבש ובל ירוהרהמ תומולחה ןינע תמגודכ(
 ןינעב רחא םוקמב בותכש ומכו ,אקוד ובל ירוהרה ןיעמ קר ,אטחמד אפוקב אליפ
 )ראבתיש ומכו ףסויד תומולח רתופ

 
(This may be compared to the matter of dreams that come 

from the thoughts of one’s heart during the day.  However, one 
cannot dream of,758 “An elephant going through the eye of a 
needle,” but rather only reflections of the thoughts of his heart 
[during the day], as discussed elsewhere regarding Joseph’s 
interpretation of dreams,759 and as will be explained later.) 

 
 רוריפ תניחב והזש ,והתד תורואד םילכה תריבש ןינעב הלעמל ןבוי ךכו

 'וכ תררופ התא בותכש ומכ ,םהלש תויתואה רוזיפו
 
 Likewise, we may understand how it is supernally, in regard 

to the matter of the shattering of the vessels of the lights of Tohu 
(Chaos), that it is an aspect of the fragmentation and scattering of 
their letters, as stated, “You scattered [the sea (Yam- םי )] etc.” 

 
  רז שובל תניחבב השענש דע הטמ הטמל ולפנש ונייהו

 
This is to say that they fell lower and lower until they came 

into an aspect of being an “alien garment.”  
 

 רוע תונתכ ארקנה 'וכ למשחד שובל תניחב תווהתה ןינע שרש והזש
 

 
758 Talmud Bavli, Brachot 55b; Torat Chayim, VaYetze 169d; Miketz 216a 
759 See Maamarei Admor HaZaken, Inyanim p. 431; Torat Chayim, VaYechi p. 

245c & 248c. 
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This is the root of the matter of the coming into being of the 
aspect of the garment of the Chashmal etc., which is called 
garments of skin (Or- רוע ). 

 
 םשרשש ,השעמו רובד הבשחמד תויתוא ינימ 'ג תניחב ןה הז רועד עודיו

 ףיקמו שובל תניחב השענו ,הטמל ודריו וררפתנש והתד םילכד תויתואמ אוה
  'וכ םדאד תודמה תניחבל שיבלהל

 
Now, as known, these “Skins” are the aspect of the three kinds 

of letters; thought, speech and action,760 which are rooted in the 
letters of the vessels of Tohu (Chaos) that fragmented and fell 
down, thus making the aspect of an encompassing garment to garb 
the aspect of the emotions of man etc. 

 
 הניבד ןיחומה רוקממ הלעמלמ ושרש ,דרפנ שובל תניחבב השענ אוהש םגו

 תודמבש
 
Although it became an aspect of a separate garment, its root 

is from above the source of the intellect of Binah as it is in the 
emotions.  

 
 אוהש ,'וכ הרימשל ףחרי וילזוג לעש ,הניב תוינוציח תניחב ןכ םג והזו

 .ןיבמל ידו ליעל רכזנה המותס ם"מ תניחבב הניבד ףיקמה תניחבמ
 
This also is the aspect of the externality of Binah that, “hovers 

over the chicks,” to protect them etc., which is from the aspect of 
the encompassing light of Binah, in the aspect of the previously 
discussed closed Mem-ם.  This will suffice for the understanding. 

 

 
760 See Biurei HaZohar, VaYeshev 21d; Tazriah 73b; Maamarei Admor 

HaEmtza'ee, Devarim Vol. 3, pg. 923; Na”Ch pg. 318; Kuntreisim pg. 209 
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 'ג ומכ ,םילשמה ןינע שרש ןכ םג והזש עודי הנה ,רואיב תפסותב הז ןיבהלו
 המלש ילשמ ומכ ,לשמנה ןמ הלעמל לשמה שרשש ,'וכ ריאמ יברד םילשמ תואמ
 רתויב תוקומע תומכח ןהש

 
Now, to understand this with additional explanation, it is 

known that this is also the root of the matter of analogies, such as 
the three hundred analogies of Rabbi Meir etc.761 in that the root 
of the analogy is higher than the analogue,762 as are the analogies 
[proverbs] of Solomon, which are exceedingly deep [concepts of] 
wisdom.  

 
 םילדבנ םירז םינינעב םתושבלתהב םא יכ תויתואב םילכ תניחב םהל ןיאש

 קמוע גישהל ולכויש ומכ המכחה קמוע גשוי אקוד םש ,המכחה םצע ןמ הברה
  לכשה

 
They thus do not have an aspect of “vessels of letters,” except 

through being enclothed in matters that are very separate from the 
essential wisdom. It is specifically there, [in the analogy,] that the 
depth of the wisdom may be grasped, just as one grasps the depth 
of a concept.  

 
 'וכ םירבד רבסה יוברב םג גשוי אלש ,אקוד לשמה ידי לע קר

 
This may only be [accomplished] specifically through 

analogy, for it cannot be grasped even with abundant explanations 
etc. 

 
 רוקמו קמועל גישיש חרכהב ירה ,אקוד לשמנה ןפוא יפל השענש לשמהו

  עודיכ ללכ לשמנל לשמה ןווכי אל ,אל םאו ,לשמנה אצומ
 

761 Talmud Bavli, Sanhedrin 38b 
762 See Sefer HaMaamarim 5568 Vol. 1, pg. 393; Maamarei Admor 

HaEmtza'ee, Vayikra Vol. 2, pg. 522 and on. 
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Moreover, for an analogy to be made specifically according 

to the analogue, of necessity it must reach the depth and source 
from which the analogue comes out. If not, the analogy will not at 
all be in line with the analogue, as known.  

 
 ונמיה הלעמלו לשמנה לכש רוקמב לשמה שרש ןכ םא

 
This being the case, the root of the analogy is in the source 

concept of the analogue, and higher than it.  
 

 ךרע ךכ ,המכחה רוקמו קמוע ךרע יפלש ,םתודיחו םימכח ירבד רמא הזלו
 המלש ילשמו ריאמ יברד םילשמ ומכ ,םילשמו תודיחה

 
For this reason, it states,763 “The words of the wise and their 

riddles”; that commensurate to the depth and source of the 
wisdom, so will be the depth of the riddles and analogies, such as 
the analogies of Rabbi Meir and the analogies of Solomon.  

 
 ,לשמל לשמ ונייהד ,לשמ םיפלא 'ג רבדיו ןינעב רחא םוקמב בותכש ומכו

 רתויה רוקמהו קמועה אוה םש רתוי ,ןורחאה לשמב אצמנהש רהזב בותכש ומכ
 'וכ לשמנה לש ןושאר

 
This is explained elsewhere regarding the verse,764 “And he 

spoke three thousand proverbs;” that is, [each analogy was] an 
analogy for [the previous] analogy, as explained in the Zohar that 
the very last analogy contains the very first depth and source of 
the analogue etc. 

 

 
763 Proverbs 1:6 
764 Kings I 5:12 
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 רוא בטיה גשוי אקוד םהידי לעש ,תויתואה תניחב שרשב ןכ םג אוה הז לכו
  'וכ לכשה

 
The same holds true of the root of the aspect of letters.  It is 

specifically through them that the light of the intellect is grasped 
well etc.  

 
 רבסהו הגשהב אבש לכ ,לכשה רוא לש המשגהה ןינעב ןבוי ןכ ומכו(

 רוא תימינפ ףוג לש רוקמהו קמועה תניחב אקוד םש ,הטמ הטמל רתויב המשגהב
 )'וכ לכשה

 
(This may similarly be understood regarding the light of the 

intellect becoming concrete.  To the degree that it comes to be 
concretely grasped and explained on the lowest level, it is 
specifically there that the aspect of the depth and inner light of the 
intellect itself is [grasped] etc.)   

 
 הניבד למשחה שובל תניחב השענ הזמש ,הניב תוינוציח תניחב ןכ םג ונייהו      

 
The [above] is also the case with the aspect of the externality 

of Binah from which the aspect of the Chashmal garment of Binah 
is made.765  

 
 ,תודמבש ןיחומל רמוש תניחב אוהש ,'וכ רוע תונתכ שעיו רמא הז לעש

 תועט תניחבל אבי אלש
 
It is regarding this that it states, “And he made cloaks of skin-

Or- רוע  etc.,” which is the aspect of the protector of the intellect 
within the emotions, so as not to come to an aspect of error.  

 

 
765 See Or HaTorah, Noach Vol. 3, pg. 1338 
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 )'וכ דלול אילשה השענ הזמש(
 
(It is from this that the placenta for the fetus is made etc.766) 
 

 'וכ אהפדג תשירפ אמיא ןינעב תוכיראב רחא םוקמב בותכש ומכו
 ןיבמל ידו אנווג יאהכו הכוסד ךכס ןינעבו ,'וכ ש״ובלמ תויתוא ,ם״ולשב ןינעבו

 
This is as explained at length elsewhere767 regarding the 

matter of,768 “The mother spreads her wings etc.,” and regarding 
the matter of “baShalom- םולשב -in peace,” which is the same letters 
as “Malbush- שובלמ -garment” etc.,769 and regarding the matter of 
the Sechach (covering) of the Sukkah and the like.770  This will 
suffice for the understanding. 

 
 

 
766 As will be explained later regarding the development of Klipah. 
767 See Maamarei Admor HaEmtza'ee VaYikra Vol. 2, pg. 494. 
768 Zohar III (Ra'aya Mehemna) 256a; Torat Chayim, Vayetze 170c; Biurei 

HaZohar, Noach 4c and on. 
769 See Siddur of the Arizal, end of Amida; Also see Emek HaMelech, Shaar 1, 

Ch. 55 (9c); Torat Chayim, Noach 58a. 
770 See Siddur Im Divrei Elokim Chayim, Shaar HaSukkot p. 257a and on. 
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Chapter Forty-Six 
 

 ליעל רכזנכ 'וכ ףלאב רוא תונתכ בותכ היה ריאמ יבר לש ותרותב הנה ךא
 
However, as mentioned above, in the Torah of Rabbi Meir it 

was written, “Cloaks of light-Katnot Ohr- רוא תונתכ ,” with an 
Aleph-א etc.  

 
 ,'וכ ןומדק םדאד שדחה ה"מ םש תניחבמ ןוקיתה תניחב שרשב עודי תויהל

 המכחד ה"מד ןוקיתה שרש ,ינימשה ךלמ תניחב והזש רחא םוקמב בותכש ומכו
 'וכ

 
For as known, the aspect of Tikkun-Rectification is from the 

aspect of the Shem Ma”H HaChadash – the new name of Ma”H-
ה”מ -45 [ א״ה ו״או א״ה ד״וי ] of Adam Kadmon, and as discussed 

elsewhere, this is the aspect of the eighth king, which is the root 
of the rectification of Ma”H- ה”מ  of Chochmah etc.771 

 
 תומולח רתופ ףסוי תניחב אוהו(

 
 (This is the aspect of Yosef who is the interpreter of 

dreams.772  
 

 תניחבב אוהש ,ןיפנא ריעזד אבל ירוהרה ןיעמ אוהש ,םולחל לשמנ תולגה יכ
 'וכ ןיחומה תוקלתסה ,אטימרוד ארקנה הניש

 

 
771 See Etz Chayim (Shaar HaTikun), Shaar 10, Ch. 2 & Ch. 3; Also see Torah 

Or, VaYechi 103b; Maamarei Admor HaEmtza'ee, Devarim Vol. 4, pg. 1,482. 
772 See Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem Is One, Vol. 

1 and on.  Maamarei Admor HaEmtza'ee, Devarim Vol. 4, p. 1,376. Torat Chayim 
VaYishlach p. 188d; VaYechi 243d; Torat Levi Yitzchak, Taanit p. 11. 
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For the exile is compared to a dream state,773 and it resembles 
the thoughts of the heart of Zeir Anpin, which is in an aspect of 
sleep that is called the Durmita-Slumber and the withdrawal of the 
intellect etc.774 

 
 רוקמ יפ לע םינקותמו םיבוט םיפוריצ םהב ףרצמ םולחה ןוימדבש תויתואמו

 'וכ אחצמבש ןומדק םדאד המכחה קמוע
 
And from the letters of the imaginations of the dreams he 

combines them into good, rectified combinations, according to the 
source of the depth of Chochmah of Adam Kadmon that is in the 
forehead etc. 

 
 םוקמב בותכש ומכ ךרבא ארקנ ךכלו ,'וכ רתופו תרופ תויתוא ,רפות והזו

 )רחא
 
This is why Tofer- רפות -tailor shares the same letters as Porat-

תרו -fruitful775 and Poter-פ רתופ -solver etc.776 and it is for this reason 
that he is called Avrech- ךרבא ,777 as explained elsewhere at length.) 

 
 תויתואה רוזיפו רוריפ םע ןכ םג ולפנש ןיצוצינ ח"פרד םירוריבה רחא ונייהו

 רוא תונתכ ארקנ זאו ,דרפנה תואב םצמוצמה לכשב ,ליעל רכזנכ והתד םילכו
  .ףלאב

 
 

 
773 See Torah Or, Vayeshev 28c; Torat Chayim, Shemot, pg. 52. 
774 See Etz Chayim, Shaar 29, Ch. 1; Mevo She'arim, Shaar 3, part 2, Ch. 17; 

Torat Chayim Shemot pg. 53b. 
775 See Torah Or, Vayeshev pg. 29a; Likkutei Torah, Korach, pg. 55a; Torat 

Chayim, Vayechi, p. 242d. 
776 See Agadat Bereishit Ch. 82 
777 Genesis 41:43; Also see Siddur Im Divrei Elokim Chayim, Shaar Chanukah 

280c; Maamarei Admor HaEmtza'ee, Devarim Vol. 1, p. 30; Bereishit p. 490. 
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In other words, it is called a “garment of light-Ohr- רוא ” with 
an Aleph-א after the rectification of the two-hundred and eighty-
eight sparks that fell along with the scattering and fragmentation 
of the letters and vessels of Tohu, as we previously explained 
about the constricted intellect of the separated letters. 

 
 אוה ירה ,למשח ארקנש שיבלמה רוע תונתכד תויהל ,עודי םירבדה רואיבו

 לשמנל לשמה ןינע ומכו ,אקוד המשגה תניחבב אב
 
The explanation of the matter is as known, that the “garment 

of skins-Katnot Or- רוע תונתכ ” that garb [Zeir Anpin] and is called 
the Chashmal, comes specifically in a way of coarseness, just like 
how an analogy [is coarse] relative to the analogue.   

 
 )'וכ וגישי ןטק קוניתש דע ,רבסהה בור תניחבב לכשה תמשגה ןינעכו(

 
(This is also like the coarsening of an intellectual concept 

through many explanations until a small child can grasp it etc.) 
 

 דע ,רתוי םש רכינ ורואש ,הליפאב ריאמה רואה ומכ ,הגונ תניחב אוהו
 ארהיטב אגרש ורמאש ומכ ,הרוא םוקמב ריאמה רואמ רתויב קיהבמ ורוא הארנש
 ינהמ יאמ

 
This is the aspect of Nogah-luminescence, which is like a 

light that illuminates within the darkness, wherein its light is more 
recognizable, to the point that its light is more apparent and glaring 
than light that radiates in a bright place, as our sages stated,778 “A 
candle in the sunlight is ineffectual.”   

 

 
778 Talmud Bavli, Chulin 60b; Maamarei Admor HaEmtza'ee, Hanachot 5577 

p. 261 
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 אוהש יפל ונייהו ,רתויב קיהבמ ורוא ,הליפאו ךשוח ןושיאב אגרש רוא לבא
  אקוד הליפאהו ךשוחה תא ריאמ

 
In contrast, the light of a candle in thick darkness is much 

more glaring.  This is specifically because it illuminates the thick 
darkness.   

 
 הליל ךשוחב םצעב ורוא קיהבמש ומצע דצמ רנה רואב רמול רשפא יאש

 רוא רתוי וב רכינ ןכ לע וכופיה אוהש ךשוחה דצמ קר ,םויבמ רתוי
 
For, it cannot be said that, in and of itself, the light of the 

candle779 is essentially more luminescent in the darkness of night 
than in the day. Rather, it is only because darkness is its opposite 
that its light becomes more apparent. 

 
 ינפמ ,רתוי הקהבהב ןיעל הארנש קר ,ומצע דצמ תיתימא הקהבה וז ןיאו

 דבל האורה ןיעל רואה ןורתי אב ובש ,אקוד ךשוחה
 
This is not true radiance, in and of itself.  It only appears more 

radiant to the eye specifically because in the darkness its light is 
more apparent, but only in the eye of the beholder.  

 
 ,רמוחה תוסגב רייוצמ ותויהב ,בוט ןבאה רוא תריהבו תקהבה ומכ והזו

 הז םעטמ 'וכ ריהבו ךז רמוחב רייוצמ אוהשמ רתוי ריהב אוהש
 
This is similar to the radiance and glimmer of a precious stone 

when it is displayed on coarse material. It will appear to be more 
radiant than if it were to be displayed on clear, luminescent 
material, for the same reason.  

 
 

779 Shulchan Aruch Alter Rebbe, Hilchot Pesach 433:6 
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 אקוד רזו סג ןינע אוהש ,רז לשמב לכשה רוא קמוע תילכתל תגשהו תנבהכו(
 )'וכ הז םעטמ

 
(This is also like the understanding and comprehension of a 

deep intellectual light through an extraneous analogy, which is 
coarse and foreign [to the concept]. It is because of the same 
reason etc.) 

 
  עודיכ םישורפ 'ב וב שיש הגונ תניחב והזו

 
This then, is the aspect of Nogah, which has two explanations, 

as known.  
 

  אנווג יאהכו יכשח היגי וא רוא הגונ ןינעמ 'אה
 
The first is like the verse,780 “A light will shine (Nogah Or-

רוא הגונ ),” or [the verse],781 “illuminate my darkness (Yagiah 
Chashkhi- יכשח היגי ),” and the like.   

 
 הגוהה ןכו ,'וכ הליסמה ןמ הגוה רשאכ בותכש ומכו ,ץוחל הטילב ןושל 'בהו

 'וכ יבל ןויגהו ןכו 'וכ וב תיגהו בותכש ומכ ,הבשחמבש ןויגה ומכו 'וכ ה״והי תא
 

The second is a term of outward protrusion.782  This is like the 
verse,783 “When he veered (Hogah- הגה ) from the path etc.” and 
likewise,784 “One who pronounces (HaHogeh- הגוהה ) the Divine 
Name etc.”  It also is like the contemplation (Higayon- ןויגה ) of the 

 
780 Job 22:28 
781 Samuel II 22:29; Psalms 18:29 
782 See Shaarei Teshuvah 63a 
783 Samuel II 20:13 
784 Talmud Bavli, Sanhedrin 90a 
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thought, as stated,785 “And you shall contemplate it (V'Higita bo-
וב תיגהו ) etc.” or,786 “The contemplation of my heart (Hegyon 

leebee- יבל ןויגה ) etc.”  
 

 תחא הנווכל ןילוע םהינשו
 
Both these [explanations] amount to the same intended 

meaning.787 
 

 ורואש ,ןנעב ריאמה שמשה רואמ אמגוד ךרד לע רחא םוקמב בותכש ומכ
 ומצע שמשה ףוגב רכינשמ רתויב םש אוה רכינו ,םש לפכומ

 
This was explained elsewhere, by way of example, from the 

light of the sun788 as it radiates through a cloud; that its light is 
increased there and is more recognizable than [when looking at the 
light that comes from] the body of the sun itself.  

 
 יטרפ לכב רואה םש רכוי ,ובש םימה יקלח תבכרהבש ןנעה םשג תוככדזה ינפמ יכ
  רתויב ויקלח

 
For, because of the refined physicality of the cloud and the 

composition of the element of water in it, the details of the light 
are more recognizable there. 

 
 ןכ ,'וכ תשקה הארמכ בותכש ומכ ,הגונה הארמ ארקנש תשק ינווג 'ג ומכ

 'וכ הגונה הארמ
 

 
785 Joshua 1:8 
786 Psalms 19:15 
787 See Imrei Binah, Shaar HaTefilin 97d. 
788 See Imrei Binah, Shaar HaTefilin 97d; Maamarei Admor HaZaken al 

Maamarei RaZa”L, p. 479; Maamarei Admor HaEmtza'ee, Na”Ch p. 350. 
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This is like the three primary colors of the rainbow, which is 
also called, “the appearance of the Nogah- הגונה ,” as stated,789 
“Like the appearance of a rainbow etc. so was the appearance of 
the Nogah-brightness.”  

 
 בכרומ ותויהב םא יכ ךכ לכ הפי רכינ אל ,בוט ןבאבש ןינווג יקלח יטרפ ומכו

 רתויב ורוא קיהביש לולצו ךז רמוחב אלא ,סג רמוחב אל ךא ,רמוח הזיאב
 
This is like how the specific elements and colors of a precious 

stone are not so recognizable except when it is set in a setting, but 
not in a coarse setting, but rather in a bright and shiny setting that 
causes its light to radiate more.  

 
 ךכדזנש ךז םשגב הטילבה תניחב אוהש ,הגונ שוריפב 'בה ןינע אוה ךכו

 אקוד יכשח היגי ומכ רואה הגוהו טלוב םש ,תצק
 
So likewise, is the matter of the second meaning of Nogah, in 

that it is an aspect of the protrusion in a refined substance, that has 
become somewhat more refined. There the light stands out and 
radiates, as in the verse,790 “[HaShem- ה״והי , my God] illuminate 
my darkness (Yegiah Chashchi- יכשח היגי ),” specifically. 

 
 םשגב ץוחל הטילב תניחבב לכשה רוא אבש ,תינויע הבשחמבש ןויגה ןכו

  רתוי לכשה קמוע תראה גשומו רכינ אקוד זאש ,הבשחמה רוהרהבש תויתואה
 
This is also like the contemplation-Higayon- ןויגה  of the 

analytical thought (Machshavah Iyunit), through which the light 
of the intellect comes to protrude outward into the substance of the 
letters of contemplative thought. It is specifically then that the 

 
789 Ezekiel 1:28 
790 Psalms 18:29 
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grasp and radiance of the depth of the concept becomes more 
recognized.   

 
 'וכ וב תיגהו בותכש הזו

 
It is regarding this that the verse states, “And you shall 

contemplate it (VeHigitah bo- וב תיגהו ) etc.”  
 

 רכזנכ רתוי לכשה רוא םש גשומו טלובש ,םילשמה ןינע ומכ ןכ םג ונייהו
 ליעל

 
This likewise is similar to the matter of analogies, through 

which the light of the concept stands out and is more [easily] 
grasped, as discussed above.  

 
 שגרומה תושיה תניחב והזש ,ללכב 'וכ תוריפס רשעד הגונ תניחב אוהו

 טלובו
 
This then, is the aspect of the Nogah of the ten Sefirot in 

general, that is, it is the aspect of their substance that is noticeable 
and protrudes.  

 
 ושגלפו ןכו ,'וכ ויניעב םכח שיא תיאר ןינעב רחא םוקמב ראובמה ךרד לע(

 )'וכ תשגרומה ת״יהלא תובהלתהכו ,'וכ לטב ינאש ואר ,המואר המשו
 

(This is as explained elsewhere regarding the verse,791 “Have 
you seen a man, who wise in his own eyes etc.” and like the 

 
791 Proverbs 26:12; See Maamarei Admor HaZaken, Maamrei RaZa”L p. 216; 

5566 p. 91; Derech Mitzvotecha p. 62; Likutei Torah, Acharei 31d; Chukat 66c; 
Hemshech 5672 Vol.1 p. 177 & p. 292. 
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verse,792 “And his concubine whose name was Reumah- המואר ,” 
that is, see-Re'u- ואר  that I am nullified (Mah- המ ) etc., or like 
ecstasy into Godliness that comes in a felt way etc.)  

 
 הניבד תוינוציחמ השענש למשחה תניחב שרש הז לכו

 
All this is the root of the aspect of the Chashmal, which is 

made from the externality of Binah.  
 

 תשירפ אמיא ,'וכ ףחרי וילזוג לע בותכש ומכ ,םייפנכה תניחב ושענ הזמש(
 'וכ םירגה תומשנ שרש םשמש הניכש יפנכ ארקנו ,'וכ אהפדג

 
 (From here the aspect of “The Wings” are made,793 as stated 

regarding the verse “He hovers over his young etc.,” that “the 
mother (Imma) spreads her wings etc.” It is likewise called794 “The 
Kanfei HaShechinah-The wings of the Indwelling Presence of 
HaShem- ה״והי ,” which is the root of the souls of converts etc.795  

 
 יאה ןיקתא דוד ,הפצאו ךל ךרעא רקב קוספ לע רהזה רמאמ ןינע ןכ םג והזו

 ןיפנכ ןורקאד ןוניא דע 'וכ אשבלתאל ארוהנ דיבעו 'וכ ףסויד רקב האפחל האפוח
 )רחא םוקמב ורואיב בותכש ומכ 'וכ ןיאליע

 
This is also the explanation of the statement in Zohar on the 

verse,796 “In the morning I will order (the letters of my prayer) and 
I will see,” [about which the Zohar comments,] “David prepared 

 
792 Genesis 22:24; See Maamarei Admor HaEmtzaee, Devarim Vol. 4, p. 

1,493; Torat Chayim, Noach 51a; Ohr HaTorah, Noach Vol. 3, p. 1202; Mevo 
She'arim, Shaar 6 Ch. 2 & Ch. 5. 

793 See Zohar III (Balak) 204b; Biurei HaZohar Balak 109b. 
794 Talmud Bavli, Shabbat 31a 
795 See Zohar, Introduction 13b; Maamarei Admor HaEmtzaee, Hanachot 

5577, p. 10 
796 See Zohar Balak 204b; Biurei HaZohar Balak 109b. 
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this canopy to cover over the morning of Yosef etc., he made a 
light to enrobe etc., until those that are called the upper wings etc.” 
as explained elsewhere.)  

 
 אסרפ ארקנה ,שממ ךסמה תניחבב תויהל דוע דרויו לשלתשנ הזמש דע

 )ראבתיש ומכ( ךסמה עקוב תוכלמהו ,'וכ האירבל תוליצא ןיב לידבמו קיספמה
 
Until from this [Chashmal] chains down and descends even 

further to become an aspect of an actual Masach-screen that is 
called a “separator” which stops and separates between the [worlds 
of] Atzilut and Briyah etc., whereas the [Sefirah] of Malchut 
penetrates this screen (as will be explained). 

 
 למשחד הגונ תניחבד רוריבו ןוקיתה רחא אוה ,ףלאב רוא תונתכ ןינע ךא

  
However, the matter of the “garment of light-Katnot Ohr-

רוא תונתכ ,” with an Aleph-א, is after the rectification and 
clarification of the aspect of Nogah of the Chashmal.  

 
 שרש ,'וכ ןומדק םדאד שדחה ה"מד ימצעה לוטיב תניחב ידי לע אוהש

 ןיאל לוטיב תניחבב הגונד שגרומה שיה תניחב ךפהנש דע ,ליעל רכזנה ןוקיתה
 'וכ שממ

 
This is by means of the essential sublimation of the new 

Ma”H- ה״מ  ( א״ה ו״או א״ה ד״וי ) of Adam Kadmon etc., which is the 
source of the aforementioned rectification, until the Yesh-
somethingness of Nogah, that is noticeably felt, becomes 
transformed to an aspect of actual nullification to the Godly Ein-
nothingness.  

 
 ה"מד ןיא תניחבמ הלענ רתוי אוה ירה ,ןיא תניחבב אוה שיה רשאכו

 רחא םוקמב בותכש ומכ 'וכ ררבמה המכחבש
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When the somethingness (Yesh) becomes an aspect of 

nothingness (Ein) then it is even loftier than the aspect of the 
nothingness of the Ma”H- ה״מ  of Chochmah- המכח  that rectifies it 
etc., as explained elsewhere.797  

 
 'וכ המלשכ רוא הטוע ומכ רוא תונתכ ארקנ ןכ לע

 
It therefore is called a “garment of light” as in the verse, “He 

covers Himself with light, like a garment.”  
 
 

 ררבמש ,האליע המכחד ה"מד רוריבה רחאל הרותד רוא תניחב אוהש
 'וכ ה"מ תניחבמ הלעמל הלועש ,הגונד ן"ב תניחבל

 
This refers to the aspect of the light of Torah after the 

clarification of Ma”H- ה״מ  ( א״ה ו״או א״ה ד״וי ) of the supernal 
Chochmah- המכח  that rectifies the aspect of Ba”N- ן״ב  (  ו״ו ה״ה ד״וי

ה״ה ) of Nogah, which then ascends to be higher than the aspect of 
Ma”H- ה״מ .798 

 
 תריבשמ לפנש ן"בד רוריבה רחאל ירה ,הריבשה היה וב, סג אוהש ג"סד עודיכ(
 )'וכ ה"מ םשמ הלעמלש 'וכ ג"ס תניחבב ושרשב הלוע ,םילכה

 

 
797 See Likkutei Torah, Bechukotai 47b; Also see Maamarei Admor 

HaEmtzaee, Devarim Vol. 2, p. 576. 
798 See Etz Chayim, Shaar 5, Ch. 1; Maamarei Admor HaEmtzaee, Devarim 

Vol. 1, p. 5; Vol 2. p. 573; Vol 4. p. 1,213. 
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(As known, the shattering was in799Sa”G- ג”ס  which is 
“coarse-Gas- סג ,”800 but after the rectification of Ba”N- ן״ב , which 
[is what] fell during the shattering of the vessels, it ascends back 
to its source in Sa”G- ג״ס ,801 which is higher than the name of 
Ma”H- ה״מ  etc.802) 

 
 ,דאמ דע ריהבו ךז שובלב רתויב ךכוזמה רוא לשמ ךרד לע ,האליע ארהיז ארקנו

  ןיעב הקהבהו תוריהבה תפסותב לכתסהל םילוכי אקוד ודי לעש
 
This is called Zihara Ila'ah-The Upper Radiance, and is 

comparable to a very refined light within a refined and very radiant 
garment, through which one can gaze [and behold] a greater 
illumination and radiance with the eyes.  

 
 רואה ןורתי דצמש קר ,ךשחה רתסהב אוהש ,רוריבה םדוק הגנד ןינעה ךפיה

 'וכ קיהבמ רוא הארנ אוה ךשחב
 
This is the opposite of the matter of Nogah prior to its 

rectification, when it is in darkness, so that it is only because of 
the light that radiates within the darkness that it appears to radiate 
brightly etc. 

 
 ריהב רואמ יושע ומצע שובלה רשאכ ,רואה םצע דצמ רואה תקהבה לבא

 'וכ ארהנד אירלקפסא ארקנש רתויב קיהבמו הריהבה תיכוכזכ ,רתויב קיהבמו
  אנווג יאהכו

 

 
799 See Etz Chayim, Shaar 8, Ch. 1; Maamarei Admor HaEmtzaee, Devarim 

Vol. 1, p. 5. 
800 See Maamarei Admor HaEmtzaee, Shmot Vol 2, p. 566; Devarim Vol. 2 p. 

379; Torat Chayim, Bereishit 9a. 
801 See Likkutei Torah, Bechukotai 47c; Torat Chayim, Bereishit 16c. 
802 See Etz Chayim, Shaar 5, Ch. 1; Also see Maamarei Admor HaEmtzaee, 

Devarim Vol. 1, p. 5. 
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In contrast, the radiance of the light due to the essence of the 
light, when the garment itself is made of radiant and luminous 
light, is like radiant and clear glass, which is called,803 “Aspaklaria 
D'Nahara - A lens that shines,” etc.  

 
 ויזב ודי לע ןילכתסמ תומשנהש האליע ארהיז ארקנה אוה אנווג יאהכו

 ןיבמל ידו רחא םוקמב בותכש ומכו 'וכ ןדע ןגב הניכשה
 
It is likewise called the upper radiance (Zihara Ila’ah) by 

means of which the souls gaze upon the ray of the Indwelling 
Presence of HaShem- ה"והי  (the Shechinah) in the Garden of Eden 
etc.,804 as discussed elsewhere.  This will suffice for the 
understanding. 

 
  

 
803 See Zohar I 65b-61a and elsewhere. 
804 See Shaarei Teshuvah pg. 58c. and elsewhere. 
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Chapter Forty-Seven 
 

 תניחב ,רובדה םלוע ארקנש תוליצאד תוכלמה תניחבב ןיבהל שי התעמו
 ה״והי םשד הנורחא א"ה אוהו ,האתת אמיא ,אילגתאד אמלע ,לחר

 
We now must understand the aspect of Malchut of Atzilut 

which is called Olam HaDibbur-The World of Speech,805 the 
aspect of Rachel,806 Alma D'Itgalia-the Revealed World, and 
Imma Tata'a-The Lower Mother.807  It is the final Heh-ה of the 
Name HaShem- ה"והי .808  

 
 ך"פצנמ תורובג ׳ה תפיזוא הניבד האליע א"הד ,התב המאכ ןינעב עודיכ(

 )ליעל רכזנכ רובדד הפה תואצומ 'ה תניחב ,אתרבל
 
(As known regarding the matter of,809 “Like mother like 

daughter,” that the upper Heh-ה of Binah lends the five Gevurot 
MeNaTzePa”Ch ( ך״פצנמ ) to the daughter, which is the aspect of 
the five organs of speech in the mouth, as mentioned previously.)  

 
 הז לעו ,'וכ םימש 'ה רבדב בותכש ומכו ,ם״יהלא רמאיו ומכ ,חותפ רמאמ ארקנו
 עודיכ 'וכ לכב ותוכלמ רמא

 
It is also called the Maamar Patuach-The Open Saying, as 

in,810 “And God said-Vayomer Elohi”m- ם״יהלא רמאיו ” or as 

 
805 See Zohar I 86b; Maamarei Admor HaEmtzaee, Devarim Vol. 2, pg. 382 
806 See Etz Chayim, Shaar 4, Ch. 1; Maamarei Admor HaEmtzaee, Vayikra 

Vol .1 p. 227. 
807 Tanya Ch. 52 
808 See Zohar Vayikra 17a; Torat Chayim, VaYetze 167c. 
809 Ezekiel 16:44 
810 Genesis 1:3 
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stated,811 “By the word of HaShem- ה"והי  the heavens [were made] 
etc.” regarding which it states,812 “His Kingship rules over all etc.” 
as known. 

 
 תוכלמה תניחבש ונייהד ,'וכ ויה ןיפוצרפ ו"דש הריסנה ןינעב עודי הנהד

 שיאמ יכ ,'וכ ימצעמ םצע בותכש ומכ ,ןיפנא ריעזד םיירוחא תניחבב הלולכ התיה
 'וכ תאז החקול

 
For as known regarding the matter of the Nesirah-Separation, 

that at first they were two ( ו”ד ) Partzufim-statures in one,813 that 
is, the aspect of Malchut was included in the aspect of the back of 
Zeir Anpin. This is as stated,814 “Bone of my bones [and flesh of 
my flesh; she shall be called woman ( השא )] because she was taken 
from man ( שיא ) etc.”  

 
 בותכש ומכ ,םילכו תורואב ומצע ינפב ףוצרפ ןינבב תוכלמה תינבנ הריסנה רחאו
 .'וכ עלצה תא ם״יהלא ה״והי ןביו

 
However, after the Nesirah-Separation, Malchut was built 

into an independent Partzuf-stature with lights and vessels, as it 
states,815 “And HaShem Elohi”m- ם"יהלא ה"והי  built the side [that 
He had taken from man] etc.” 

 
 ארקנ תוכלמהד ,יתכוד המכב םייח ץעו רהזב עודי םירבדה רואיבו

 תניחבמ ונייהד ,ןיפנא ריעזד תוריפס רשע לכד הארישעמ החקלנ יכ תירישע
 ןיפנא ריעזד הריפס לכ לש תוכלמ

 

 
811 Psalms 33:6 
812 Psalms 103:19 
813 Pri Etz Chayim, Shaar 24, Ch. 1 & 2 
814 Genesis 2:23 
815 Genesis 2:22 
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The explanation of the matter is as known from various places 
in Zohar and Etz Chayim, that Malchut is called Asirit-The 
Tenth,816 because it is taken from the tenth of each of the ten 
Sefirot of Zeir Anpin, that is, from the aspect of Malchut of each 
Sefirah of Zeir Anpin.   

 
 ,תוכלמד המכח תניחב ךשמנ ןיפנא ריעזד המכחד תוכלמ תניחבמ ומכ

 לכ ונבנ הז ךרד לעו ,'וכ תוכלמד דסח ךשמנ ןיפנא ריעזד דסחד תוכלמ תניחבמו
 תוכלמד תוריפס רשע

 
For example, from the aspect of Malchut of Chochmah of Zeir 

Anpin the aspect of Chochmah of Malchut is drawn down and from 
the aspect of Malchut of Chessed of Zeir Anpin the Chessed of 
Malchut is drawn down etc. And in this manner, all ten Sefirot of 
Malchut are constructed. 

 
 תניחב אוהש ,עודי ןיפנא ריעזד תוריפס 'טד תוכלמ תניחב רואיבו

 תרכינ תאיצמב המ רבדו שיל יולג תניחבב האבשכ הריפסו הדמ לכ לש תולגתהה
 'וכ

 
Now, the explanation of the aspect of Malchut of the nine 

Sefirot of Zeir Anpin is as known; that it is the aspect of the 
revelation of each quality and Sefirah as it comes forth in an aspect 
of revelation as a tangible existence (Yesh) that is recognizable 
etc.817  

 

 
816 See Etz Chayim, Shaar HaKlallim Ch. 7; Shaar HaHakdamot, Sod Mitzvot 

Aseh 179a; Maamarei Admor HaEmtzaee, Vayikra Vol. 2, pg. 795; Devarim Vol. 3, 
pg. 883. 

817 See Maamarei Admor HaZaken al Parshiot HaTorah Vol. 1, p408 .ע; 
Maamarei Admor HaEmtzaee, Devarim Vol. 1, pg. 215; Kuntreisim pg. 353; Torat 
Chayim, Miketz 215b. 
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 'וכ שי יולגב האבשכ הבהא תדמ ומכ
 

An example is the quality of love when it comes forth into 
tangible revelation etc.   

 
 רויצכ ,תימצעה הרוצו םלצ ארקנ תוימצעה תאזה תולגתהה תניחב הנהו

 'וכ ומצע םינפה רויצ ןכו ,אנווג יאהכו םתוחד ימצעה
 
Now, this aspect of essential revelation is called the essential 

image (Tzelem- םלצ ) and form, like the essential image of a seal 
and the like, or like the form of the face itself etc.   

 
 אוהש ,דח יהומרגו והיא רמא הז לעש ,ןיפנא ריעזד םילכה תניחב ונייהו

 )ט"כ תואב( הלעמל בותכש ומכו חכב לובגה ןינעכ
 
This refers to the aspect of the organs (vessels) of Zeir Anpin, 

regarding which it states,818 “He and His organs are one,” which is 
like the matter of the potential power to limit, as explained 
previously (in chapter twenty-nine). 

 
 ריעזד ה״והי דובכ תומד ארקנש ,ןיפנא ריעזד אבקונב תומד תניחב לבא

  ןיפנא
 

However, the aspect of Likeness-Demut- תומד  is in Nukvah-
the female of Zeir Anpin, which is [only] called the,819 “likeness 
(Demut- תומד ) of the glory of HaShem- ה"והי ,” which is Zeir Anpin.   

 
 אבקונב תומדו ארוכדב םלצד ,וניתומדכ ונימלצב םדא השענ ןינעב עודיכ

 'וכ

 
818Tikunei Zohar, Introduction, 3b. 
819 Ezekiel 1:28 
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This is as known regarding the verse,820 “Let us make man in 

our form (Tzalmeinu- ונימלצ ) and in our likeness (Dmuteinu-
וניתומד ),” that Tzelem-Form refers to the male, whereas Demut-

Likeness refers to the female (Nukvah) etc.   
 

 תויתואכ תולגתהל תולגתה תניחב אוהש ,'וכ ופילגתא ןוותא ןינע ונייהו
 'וכ אנווג יאהכו הועשב קקחנה םתוחה

 
This is like the matter of letters that are engraved etc.,821 

which is the aspect of a revelation of a revelation, like the letters 
of a seal that are imprinted into wax, and the like etc.  

 
 שי תולגתה תניחבב האבשכ ,בלבש הדמבש תוימצעה תולגתה תניחב ךכ

 ומכ ,שיד שי ארקנש ,ומצע ינפב לדבנ שי תניחבב השענ הפה תואצומ 'הב רובדב
 תוכיראב רחא םוקמב בותכש

 
Similarly, the aspect of the revelation of the essential qualities 

of the heart, when they come forth in an aspect of revelation and 
tangibility in the speech of the five organs of the mouth, they 
become an aspect of an independent separate entity which is called 
Yesh D'Yesh-Something of something, as explained elsewhere at 
length. 

 
 זוחא ןיידע ירה ,לבגומ ןפואב יולגב אבה בלבש דסחבש המכח תניחב ומכו

 'וכ דסחהו המכחה םצעב דחאתמו
 

 
820 Genesis 1:26; See Zohar III 35b; Maamarei Admor HaZaken al Parshiot 

HaTorah Vol. 1 pg. 173; 5563 Vol. 2 pg. 670; Shaarei Teshuvah 106d; Maamarei 
Admor HaEmtzaee, Devarim Vol. 2 pg. 553 

821 Zohar I 15b; Maamarei Admor HaEmtzaee, Shemot Vol. 1, pg. 159 
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For example, the aspect of Chochmah of Chessed in the heart 
which comes into revelation in a limited manner, is nevertheless 
still connected and unified with the essence of Chochmah and 
Chessed etc.  

 
 ינפב לדבנ רבד תוהמ אוה ,רוא יהי רמאמ ומכ והזש ,רובדב ולש יולג לבא

 דסחד הממכחד תוכלמ תניחבמ ךשמנש תוכלמד דסחבש המכח תניחב אוהו ,ומצע
 טרפ ךרדב ןיפנא ריעזבש

 
In contrast, its revelation in speech, as in the saying,822 “Let 

there be light (Yehiy Ohr- רוא יהי ),” is a separate, independent thing, 
which is the aspect of Chochmah of Chessed of Malchut that is 
drawn from the aspect of Malchut of Chochmah of Chessed of Zeir 
Anpin in a manner of particulars.   

 
 ינפב ףוצרפב םילכו תורואב תוכלמד תוריפס רשעד םיטרפ ןינב לכ אוה ךכו

 'וכ ומצע
 
The same is true with the construction of all of the specific 

ten Sefirot of Malchut with their lights and vessels into an 
independent Partzuf-stature etc. 

 
 יתלב ,םינפה רחא ררגנש םיירוחאה ומכש ,ןיפוצרפ ו"ד ויה הריסנה םדוקו

 ומצע ינפב תוהמ
 

 
However, prior to the Nesirah-Separation they were two ( ו”ד ) 

statures [in one], similar to one’s back, which follows one’s front 
and has no independent existence of its own.  

 

 
822 Genesis 1:3 
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 שי יכ ,תוכלמד תולגתה תניחב ללכנ היה הריפס לכד םיירוחא תניחבב ךכ
 'וכ םייתאמ ללכב

 
Likewise, the aspect of the revelation of Malchut was 

included in the back (Achorayim) of each Sefirah [of Zeir Anpin], 
because,823 “Two hundred includes [one hundred] etc.”  

 
 ןאמו 'וכ םינפב רוחאו רוחאב רוחא ןינע םיטרפב רחא םוקמב בותכש ומכו(

 )'וכ היה בנז רמאד
 
(This accords with what is explained elsewhere824 regarding 

the details of the matter of Achor B’Achor-Back to Back, and 
Achor B’Panim-Back to Face etc. or the opinion that,825 “it was a 
tail” etc.) 

 
 ינפל לופתו בותכש ומכ ,'וכ ןיפנא ריעז דוסי תחת הדוקנ איה הלחתמו

 א"ה דע 'וכ הדוקנכ המרג תריעזא ,ורבד ישוע קוספ לע רהזב בותכש ומכו ,וילגר
 ןימדקלמכ

 
Now at first [Malchut] was like a point under Yesod of Zeir 

Anpin etc., as stated,826 “And she fell before his feet.”  This is as 
stated in Zohar827 about the verse,828 “That do his word” that it 
made itself small like a point etc., until it was a Heh-ה as before.  

 
 םינפב םינפ תניחבב תישענש דע תוליצאה תניחבב ףוצרפב תינבנ ךכ רחאש

 'וכ

 
823 Talmud Bavli, Bava Kama 74a 
824 See Sefer Hamaamarim 5563 p. 223ץ 
825 Talmud Bavli, Brachot 61a 
826 Esther 8:3; Also see Maamarei Admor HaZaken, Inyanim, p. 213 
827 Zohar III 191a; Maamarei Admor HaEmtzaee, Shemot Vol. 2, p. 447. 
828 Palms 103:3 
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For afterwards it is built into a Partzuf-stature in the aspect of 

Atzilut, until it becomes an aspect of Panim B'Panim-Face to Face 
etc.   

 
 חריה יולמו חריה טועימ ןוימדכ

 
This can be likened to the waning and waxing of the moon.   
 

 ,ע"יבב ףוצרפב תוכלמה ןינבמ הלעמל אוהש ,תוכלמה ןינב ןינע רקיע והזו
 ךסמה עקובש תוכלמד תוכלמ תניחב דע ,תוליצא תניחבבש הפוצרפ לכ רתסנש
 .ןיבמל ידו 'וכ ראבתיש ומכ ,האירבב ףוצרפ תניחבב תישענו

 
This then, is the primary aspect of the construction of Malchut 

as it still transcends the construction of Malchut as a stature within 
Briyah, Yetzirah and Asiyah, wherein the entirety of its stature, 
which is in the aspect of Atzilut, is concealed and only the aspect 
of Malchut of Malchut penetrates the screen and becomes a stature 
in Briyah, as will be explained etc.  This will suffice for the 
understanding. 

 
 אבקונ ףוצרפ תולדג תניחב אוהש ,דחאד יתבר תילד ןינע תמאב והז הנהו

 םילכו תורוא ,תודמו ןיחומב אקוד ,תוליצאה תניחבב ןיפנא ריעזד
 
This is the true meaning of the enlarged Dalet-ד of “One-

Echad-ד חא ,”829 which is the aspect of the maturation of the stature 
of the female-Nukvah of Zeir Anpin, specifically in the aspect of 
Atzilut, with intellect and emotions, lights and vessels.   

 

 
829 Deuteronomy 6:4 
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 ונבד ,תוליצאד אמאו אבא אוהש ,עלצה תא ם״יהלא ה״והי ןביו בותכש ומכ(
 )'וכ ע"יבל שאר תויהל ,ךתיב יריטנ יליז הל ורמאו 'וכ הל

 
(This is as stated [about the verse,] “And HaShem Elohim-

ם"יהלא ה"והי  built the side”; that this refers to Abba and Imma of 
Atzilut that built her etc.,830 and told her,831 “Go and guard your 
house,” to be the head of Briyah, Yetzirah and Asiyah etc.)  

 
 )'וכ םירש הורפח ראב ןינעב עודיכ(

 
(This is as known regarding the matter of,832 “The well that 

the princes dug etc.”) 
 

 השענ ,יתבר 'ד והזש ,ליעל רכזנה הבשחמבש רובד תניחבד אוה ןינעהו
 אוהש ,םילכו תורוא תוריפס רשע תניחבב ןיפנא ריעזד ןוילעה רובדבש הבשחמ
 ליעל רכזנכ ןיפנא ריעזד תוריפס ׳טד תוכלממ

 
The explanation of the matter is that the aspect of speech of 

thought, discussed previously, which is the enlarged Dalet-ד, 
becomes the thought of the supernal speech of Zeir Anpin in an 
aspect of ten Sefirot with lights and vessels, and is from the 
Malchut of the nine Sefirot of Zeir Anpin, as mentioned above. 

 
 םדאה יהיו בותכש ומכו תוכיראב רחא םוקמב בותכש ומכ ,'ד ח"א ונייהו

 'וכ ם״יהלא רמאיו תורמאמ 'יב ןוטלש ךלמ רבד אוהש ,אללממ חור ,היח שפנל
 עודיכ

 

 
830 Genesis 2:22; Zohar Bereishit 48b - 49a. 
831 Zohar Balak 187a 
832 Numbers 21:18; See Sefer HaMaamarim 5564 p. 173. 
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This then, is the meaning of [Echad- דחא , that is] E”ch- ח”א  
Dalet-833,ד as explained elsewhere at length. This is as stated,834 
“And man became a living soul - a speaking spirit” which is,835 
“the word of the King rules” with the ten utterances of,836 “And 
God said-Vayomer Elohi”m- ם״יהלא רמאיו ,” as known. 

 
 ,רבדל טשפתמש םרט רובדה חכ תניחב אוה תוליצאד תוכלמד רתכ תניחבו

 תוכלמד תוריפס ׳ט אוהש ,רובדבש תודמו לכש תניחבב
 
Now, the aspect of Keter of Malchut of Atzilut is the aspect of 

the power of speech before spreading forth in actual speech with 
the aspects of the intellect and emotions of speech, which are the 
[other] nine Sefirot of Malchut.   

 
 תניחב ונייהד ,ןיפנא ריעז תניחב ,םימשב בצנ ךרבד ה״והי םלועל ןינע ונייהו

 ראובמו םייח ץעב בותכש ומכו ,'וכ דימת ןיפנא ריעזד הזחב קובדש רובדה חכ
 רחא םוקמב

 
This is the explanation of the verse,837 “Forever, HaShem-
ה"והי , Your word stands in the heavens,” that is, in the aspect of 

Zeir Anpin.  In other words, the aspect of the power of speech is 
always connected to the chest of Zeir Anpin etc., as stated in Etz 
Chayim and explained elsewhere. 

 
 ,ת"ילד תניחב אוהש ,ןיפנא ריעזד י"הנתל תשבלמ תוכלמה תוטשפתהו

 לד ארקנ תוכלמהו
 

 
833 See Pri Etz Chayim, Shaar Kriyat Shma, Shaar 8, Ch. 12. 
834 Genesis 2:7 and Onkelos translation there. 
835 Ecclesiastes 8:4 
836 Genesis 1 
837 Psalms 119:89; Maamarei Admor HaEmtzaee, Dvarim Vol. 2, p. 382 
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The spreading forth of Malchut garbs Tiferet, Netzach, Hod 
and Yesod of Zeir Anpin, which is the aspect of Dalet-ד-four, for 
Malchut is called לד -Dal-poor.838   

 
 דסחב ןכוהו בותכש ומכו ,ןיפנא ריעזד םידסחמ תוכלמה ןינב שרשו

 המרגמ הל תיל תוכלמהד ,ת"ילד ס"ח דסחו ,לד לא ליכשמ ירשא ביתכו ,ואסכ
 ןיפנא ריעזמ תלבקמש המ קר ,םולכ

 
The root of the construction of Malchut is from the kindnesses 

(Chassadim) of Zeir Anpin, as it states,839 “His throne is founded 
on kindness” and it is written,840 “Happy is he who considers the 
poor (Dal- לד )” and the word kindness-Chessed- דסח  is a composite 
of “pity-Chas- סח  [on the] poor-Dalet- תילד ,”841 for Malchut has 
nothing of her own,842 only what she receives from Zeir Anpin.  

 
 רואמ תבקמש הנבלה לשמכ ,'וכ תולגתהד תולגתה ןינעב ליעל רכזנכ

 'וכ המרגמ הל תיל ארהיסד רהזב בותכש ומכו ,שמשה
 
This is as previously explained regarding the matter of a 

revelation of a revelation etc., or like the analogy of the moon that 
receives from the light of the sun, and as stated in Zohar,843 “The 
moon has nothing of her own etc.” 

 

 
838 Psalms 41:2; Pri Etz Chayim, Shaar 29 Ch. 3 
839 Isaiah 16:5; Torat Chayim, Vayeitze p. 176a 
840 Psalms 41:2 
841 Tikkunei Zohar, Tikkun 22; Maamarei Admor HaEmtzaee, Shemot, Vol. 2, 

pg. 643 
842 Etz Chayim, Shaar 6, Ch. 6; Maamarei Admor HaZaken, Parshiot HaTorah, 

Vol. 2, pg. 511 
843 Zohar I 135b; Maamarei Admor HaEmtzaee, Hanachot 5577, pg. 24 
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 טועימ םדוק ויהש ומכ ןתמוקב ןיוש ויה אבקונו ןיפנא ריעזשכ ןכ ןיאש המ
 'וכ הנבלה רוא היהו ביתכד אבל דיתעל ןכו ,םילודגה תורואמ ינש ארקנש ,חריה

 
This was not the case when Zeir Anpin and Nukvah were 

equal in their statures,844 as they were before the lessening of the 
moon, when they were called,845 “The two great luminaries,” and 
similarly about the coming future it states,846 “And the light of the 
moon [shall be as the light of the sun] etc.” 

 
 ןינע אוהש תוליצאה תניחבב 'אה ,אבקונה ןינבב םג תוגירדמ 'ב שי ךא

 ע"יבל שאר תישענש המ 'בהו ,'וכ הריסנה
 
However, there are also two levels in the construction of the 

female (Nukvah).  The first is in the aspect of Atzilut, which is the 
matter of the separation etc., and the second is that it becomes the 
head of Briyah, Yetzirah and Asiyah.   

 
 תניחב והזש ,'וכ ךמצע תא יטעמו יכל ןינעב רחא םוקמב בותכש המ אוהו(

 תלשממל ןטקה רואמה תאו בותכש ומכ ,ע"יבב םילעושל שאר תישענש תוכלמה
 הלילה

 
(This is in accordance with what is written elsewhere about 

the statement847 “Go and lessen yourself etc.,” that this refers to 
the aspect of Malchut, which becomes the,848 “head of the foxes,” 

 
844 See Or HaTorah, Bereishit p. 80 
845 Genesis 1:16; Sefer HaMaamarim 5565, Vol. 2, p. 593 
846 Isaiah 30:26; Sefer HaMaamarim 5565, Vol. 2, p. 593 
847 Talmud Bavli, Chullin 60b; Biurei HaZohar, Acharei 77b; Maamarei 

Admor HaZaken, Maamarei RaZa”L pg. 221; 5565 Vol. 2 pg. 594. 
848 Zohar Chadash, Shir HaShirim 71a; Etz Chayim, Shaar 3, Ch. 1; Shaar 4, 

Ch. 6; Mamarei Admor HaEmtzaee, Devarim Vol. 1 p. 179. 
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in Briyah, Yetzirah and Asiyah.  This is as stated,849 “the lesser 
luminary to rule the night.”   

 
 תרתתסמשכ תוכלמה תניחב אוה הליל תדמו ,םוי ארקנ תוליצאה תניחב לכ ללכבו
 דעו םלועל ותוכלמ דובכ םש ךורב ןינעב ךומסב ראבתיש ומכ ,האירבה שארב
 )ןיבמל ידו 'וכ ךסמה תעיקב רחא ,'וכ

 
For in general the entire aspect of Atzilut is called day, 

whereas the quality of night refers to the aspect of Malchut as it 
becomes hidden in the head of Briyah, as will be explained in 
subsequent chapters regarding the matter of, “Blessed be the Name 
of His glorious Kingship forever and ever etc.,” which is after it 
penetrates the screen etc.  This will suffice for the understanding.) 

 
 

 

 
849 Genesis 1:16 
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Chapter Forty-Eight 
 

 המ ונייה ,'וכ לכהמ הלולכש הלכ ארקנה תוכלמד ןינבה תוטרפ תניחב הנהו
 לכה הלגמש רובדה תויתואכ ,לדבנ רבדו שי תניחבב לכה הלגתמ רובדה תניחבבש

 
Now for more detail regarding the aspect of the construction 

of Malchut, which is called “The Bride-Kalah- הלכ ,”850 because it 
includes “Everything-HaKol- לכה ” etc.,851 this is the fact that 
everything becomes revealed in the aspect of speech in a tangible 
and separate way, like the letters of speech that reveal all.  

 
 תניחבב ,שממ ףוס ןיא רוא תומצעבש ימצעה ןוצרו גונעתה תניחבמ םג אוהו

 המכחו ןוצר דע תובר תולשלתשהב אבשכ )'יה תואב( רכזנה ילויהה דסח ץפח
 םילכה תוינוציח תודמו המכחו ןוצר תניחב דע ןיפנא ךיראו ןומדק םדאד תודמו
 שי תולגתהב ,ןוילעה רובדה תניחב ,תוכלמה תניחבב אב לכה ,ןיפנא ריעזד
 תוליצאה תניחבב

 
This includes even the aspect of the essential pleasure and 

desire that is in the Essential Self of the light of HaShem- ה"והי , the 
Unlimited One (Ein Sof) literally, that is, the aspect of the Heyulie 
desire for kindness, that was previously mentioned (in chapter 
ten), as it chains down in its great descent, until the desire and 
wisdom and emotions of Adam Kadmon and Arich Anpin, until the 
aspect of the desire, wisdom and emotions in the external vessels 
of Zeir Anpin.   All this comes into the aspect of Malchut, which 
is the aspect of the Supernal speech with a revelation of 
somethingness in an aspect of Atzilut.  

 

 
850 Pardes Rimonim, Shaar 23, “Kalah- הלכ .” 
851 See Pirush L'Maarechet Elokut, Ch. 4 (70a); Also see Torat Chayim, 

VaYeitze, 174b; Shaarei Teshuvah 16c. 
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 תוכלמ תניחב ,אוה ינא ינא יכ ואר ןכו ,ןורחא ינאו ןושאר ינא רמא הז לעש
 'וכ ןיגרד לכד אפוס ,תוליצאד תוכלמב ףוס ןיאד

 
Regarding this it states,852 “I am first and I am last,” and it 

similarly states,853 “See that I, I am He,” that is, the aspect of 
Malchut of HaShem- ה"והי , the Unlimited One (Ein Sof) [vested] in 
Malchut of Atzilut, which is called854 “the end of all levels” etc. 

 
 תניחב דע הבש רתכ תניחבמ ,תוכלמה ףוצרפב טרפ ךרד ןיבהל שי הלחתו

  'וכ האירבל רתכ תויהל ךסמה עקובש הבש תוכלמה
 
Now, we must first understand in a detailed manner the 

Partzuf-stature of Malchut, from the aspect of Keter that is in it, 
until the aspect of Malchut that is in it, which penetrates the screen 
to become the Keter of Briyah etc.  

 
 םיקוספ 'י םירמואש המ אוהו ,'וכ אבקונה רתכ ןינב אוה הנשה שארב הנהד

 'וכ תויכלמ
 
For, on Rosh Hashanah the construction of Keter of Nukvah-

the Female takes place etc., and this is why we say the ten verses 
of kingship etc.855  

 
 שדחמ ררועל אוהש ,שדחמ הכולמל ןוצרהו גונעתה תניחב ךישמהל ונייהד

 'וכ ךולמא אנא תויהל ,תומצעבש טושפה ןוצרהו גונעתה תניחב
 

 
852 Isaiah 44:6; Maamarei Admor HaEmtzaee, Bamidbar Vol .3 p. 1,141 
853 Deuteronomy 32:39 
854 Zohar II 56a; Zohar II 226a 
855 Talmud Bavli, Rosh HaShanah 32a; Siddur of Alter Rebbe, Rosh 

HaShanah, 238b; Maamarei Admor HaEmtzaee, Dvarim Vol .4, p. 1,360; Na”Ch p. 
502. 
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In other words, this is in order to draw down anew the aspect 
of the pleasure and desire for kingship, that is, to awaken anew the 
aspect of the simple pleasure and desire of the Essential Self of 
HaShem- ה"והי , the Unlimited One (Ein Sof), that,856 “I will rule” 
etc.   

 
 רחא םוקמב בותכש ומכ ,רהזב רכזנה 'וכ ורבד ישוע חכ ירובג ןינע ונייהו(

 )'וכ הכולמ רתכ ךל ונתיו ןינעב
 
(This is the explanation of the verse,857 “The mighty in 

strength that actualize His word etc.,” as mentioned in Zohar and 
as explained elsewhere regarding the words,858 “And they have 
given You a crown of Kingship etc.”) 

 
 ,ךלמ רבד ארקנה אוה ,ליעל רכזנה רובדב תולגתהה תניחבש עודי תויהב

 תוכלמ ךתוכלמ ןכו 'וכ תואג ךלמ ה״והי בותכש ומכ ,תואשנתהה תדמ תניחב אוהו
 'וכ

 
For as known, the aspect of the aforementioned revelation of 

speech is called, “The Word of The King,” and is the quality of 
Lordship, as it states,859 “HaShem- ה"והי  reigns; He is clothed in 
majesty etc.,” or,860 “Your kingdom is a Kingship over all the 
worlds etc.”  

 

 
856 See Chapter 7 & 10 
857 Psalms 103:20; Zohar III 191a; Maamarei Admor HaEmtzaee, Shemot, Vol. 

2, p. 447. 
858 A hymn (Piyut) in high holiday liturgy; See Shaarei Teshuvah 106b; 

Maamarei Admor HaZaken, Parshiot HaTorah, Vol. 2 pg. 808. 
859 Psalms 93:1 
860 Psalms 145:13 
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 ןמ תלדבנ הדמ תניחב אוהש ,םדאב תואשנתהה תדמ לשמ ךרד לע ומכו
 קלח ןהש תודמה ראש ןכ ןיאש המ ,'וכ אקוד ותלוז לע אשנתמ תויהל ,תומצעה
 תומצעה ןמ שממ

 
This is analogous to the quality of lordship in man, which is 

a quality that is separate from one’s essential self, for it is 
specifically the quality of ruling over one’s fellow etc.  This is not 
the case with the other qualities, which literally are part of one’s 
essential self.   

 
 הדמ רקיע יכ ,דסחהמ תלעפתמו תכשמנ המצע שפנהש ,דסחה תדמ רוא ומכ

 'וכ םצעה ןמ תכשמנ המכחה ןכ ומכ ,אוה תומצעה ןמ הכשמה וז
 
For example, with the light of the quality of kindness, the soul 

itself is drawn after and becomes aroused by the kindness.  For the 
primary essence of this quality is a drawing forth from the essential 
self [of the soul] and the same is true of wisdom, which is drawn 
from the essential self [of the soul].   

 
 אוה הלש רקיעה לבא ,הנממ תלעפתמ שפנהש םגה ,תואשנתהה תדמ לבא

 אל ותלוז רבד ןיא םאו ,ותלוז לע אוהש ,םצעה ןמ לדבנה רבדה ןמ הווהתמה
 ללכ וז הדמ ררועתת

 
However, in regard to the quality of lordship, even though the 

soul is aroused by it, nevertheless, it primarily comes into being 
by something that is separate from the self, that is, that [he rules] 
over his fellow, and if there were nothing aside for himself, there 
would be no arousal of this quality altogether. 
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 תלחת םוקמ לכמ לבא ,אקוד ותלוזל ודסח ביטהל ןכ םג דסחה תניחבש םגהו
 אלש ,תואשנתהב ןכ ןיאש המ ,ומע ביטהל שיא ןיאש םג ,ותומצעב אוה התווהתה
 וילע תואשנתהל שיש ימ יתלב התואיצמ םצעב הווהתת

 
And although the quality of kindness is also specifically in 

order to do kindness to his fellow, nevertheless the beginning of 
its arousal is within his essential self, even if there is no one to 
bestow his goodness to.  This is not the case with [the quality] of 
lordship, which essentially does not come into being without 
someone over whom to rule.  

 
 לוטיבב קר יולת בחורו ךרוא תוטשפתהב הנינב רקיע לכש הממ הזל היארו

 רוא וטיעמי לוטיבה טועימבו ,תואשנתהה תילכתל וררועי והוממורישכ ,םישנאה
 'וכ וז הדמ

 
Proof of this is from the fact that its entire construction of 

spreading to a length and breadth, depends solely on the 
submission of the people to him.  When they exalt him, they arouse 
the ultimate depth of his dominion, but with the lessening of 
submission, the light of this quality likewise lessens etc. 

 
 יפ לע טועימו יוביר וב היהיש םגו ,טשפתי ךכ םצעב אוהש ומכ דסחה לבא

 הזמ אל םוקמ לכמ ,'וכ רתויב תונמחרב שקבמ אוה םא לבקמה תוררועתה ןפוא
 .ןיבמל ידו 'וכ הנינב רקיע אבי

 
However, with [the quality of] kindness, it will spread forth 

as it is in the essential self.  And although there will be fluctuations 
of more or less [kindness] according to the manner in which the 
recipient arouses and requests [the kindness], with great pleading 
[or less pleading] etc., nevertheless, it is not primarily constructed 
from this etc.  This will suffice for the understanding.  
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 אתוכלמ ךכ אעראד אתוכלמ ומכ יכ ,הלעמל ןיבהל שי הזמ לשמנהו
 אקוד םע אלב ךלמ ןיאש ,עיקרד

 
Now, we must understand the analogue of this as it is Above, 

because861 “as the earthy kingdom is, so is the kingdom of 
Heaven,” in that,862 “There is no king without a nation,” 
specifically.  

 
 ,תונוילעה תודמה ראשכ אוה הלעמל תוכלמ תדמ תניחבד תואשנתההש םגהו

 תומצעה תניחבמ שממ הכשמה הניא לבא
 
This is because although the Lordship of the aspect of the 

quality of Malchut Above, is like the other supernal qualities, 
nevertheless it is not an actual drawing forth from the aspect of the 
Essential Self of HaShem- ה״והי , the Unlimited One, blessed is He.  

 
 ,ןטק קוניתב םג םדא תניחבב יכ ,לודג םלעהבו חכב הנשי םוקמ לכמ קר(

 ,דימ ותדלות עבטב והזש ,המהבה לע םג ,לכה לע אשנתהל תואשנתהה תניחב שי
 'וכ ודרו בותכש ומכ

 
(However, it nonetheless is there in potential and in a state of 

great concealment, for even in the aspect of a human being, even 
a small child possesses the aspect of lordship to rule over 
everything, including animals, for this is his nature immediately 
from birth, as it states,863 “[And God said to them...] have 

 
861 Talmud Bavli Brachot 58a 
862 Rabbeinu Bachaye to Genesis 38:30; Maamarei Admor HaZaken, Parshiot 

HaTorah, Vol. 2, pg. 631 
863 Genesis 1:28; Also see Likkutei Torah, Emor 38b; Sefer HaMaamarim 5568 

Vol. 1 pg. 259, 356; Ateret Rosh 41b; Maamarei Admor HaEmtzaee, Kuntreisim, pg. 
314; Hanachot 5577 p. 343 
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dominion over [the fish of the sea and over the fowl of the air and 
over every living thing that creeps upon the earth] etc.”  

 
 ,'וכ ףועו המהבו היח לע תודרלו לושמל ותקושתש ,קוניתה עבטב הארנכ

 דסחה תדמ ןכ ןיאש המ ,םדא תניחבמ אקוד והזש רחא םוקמב בותכש ומכ
 )'וכ ינמחר אוהש רשנכ ,ןכ םג המהבב הנשיש םימחרהו

 
We observe in the nature of a child, that his desire is to control 

and dominate over animals, beasts and birds etc., as discussed 
elsewhere that this is a [quality] specific to mankind. In contrast, 
the qualities of kindness and mercy may also be found even in the 
beasts, such as the eagle, which is merciful etc.864)  

 
 לע תואשנתהל אוה הנינב רקיע לבא תואשנתהה תדמ ארקנש םגה

 ךיא ןיבהל שי הז יפלו ,וז תואשנתהב לודג ןוצרו גונעת ךשמנ זאו ,ותלוז ךרד
 'וכ אשנתי ימ לע ונממ ץוח רבד ךל ןיאש ,תוקלאב הלעמל ןכתי

 
Now even though [the essential hidden quality] is called the 

quality of lordship, nevertheless its primary construction is 
specifically to have dominion over something external to himself 
and it is specifically then that the pleasure and great desire to rule 
is drawn out. According to this we must understand how this is 
applicable Above in HaShem’s- ה"והי  Godliness, for there is 
nothing outside of Himself upon whom to rule etc.  

 
 םלש ףוצרפ תניחבב תודמו גונעתו ןוצרב תוכלמה ןינב תניחב ןכ םאו

 דרפנ שי היהיש ונוצרב הלע רשאכ םא יכ ,תויהל רשפא יא תוליצאה תניחבב
 'וכ ליצאמה ןמ וז הדמ רוא ררועתנ יזא ,'וכ תואשנתהל ימ לע היהיש ,ומצעל

 

 
864 Talmud Yerushalmi Pe'ah 1:5; Maamarei Admor HaEmtzaee, Devarim Vol. 

3, pg. 879. 
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Therefore, it would not be possible for there to be the aspect 
of the construction of Malchut with desire and pleasure and 
emotions in the aspect of a complete stature in the aspect of Atzilut, 
were it not for the arousal of His desire that there should be a being 
separate from Himself over whom to rule, and it is specifically 
then, that this quality is aroused in the Emanator. 

 
 םע לע ךלמ תויהל וז הדמב שבלתנש ,שבל תואג ךלמ ה״והי רמא תאזלו

 
Regarding this it states,865 “HaShem- ה"והי  reigns, He is 

clothed in majesty,” that is, He vests within this quality to be a 
King over a nation.  

 
 ,הנשה שאר לכב הבצוח רוקממ התוא שדחל תאז הדמל אקוד ךירצ ןכ לעו

 תניחבב ,'וכ ךולמא אנא ,ףוס ןיא רוא תומצעב הבשחמ תניחב דע ונייהד
 'וכ םוצמצה היהש םדוק ןיידע ותומצע תניחבב הלעש תואשנתהה

 
It is for this reason that it is specifically this quality that must 

be renewed from its essential source every Rosh HaShanah, that 
is, all the way to the aspect of the essential thought, “I will rule,” 
within the Essential Self of the light of HaShem- ה״והי ,  the 
Unlimited One, blessed is He etc., which is the aspect of Lordship 
that arose in the aspect of His Essential Self before the Tztimzum-
constriction.  

 
 ןמ ץוח רבד היהיש ידכ ,'וכ יונפ םוקמ ארקנה ןושארה םוצמצה היה הזלו

 ףוס ןיאד תוכלמ תניחבד תואשנתהה רוא תניחב הז לע ןכתיש ,תומצעה
 

 
865 Psalms 93:1 
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It is for this reason that the first Tzimtzum-restraint, which is 
called the empty place866 (Makom Panuy), took place in order that 
there be something outside of His Essential Self upon which it 
would be applicable for the aspect of the light of Lordship of the 
aspect of Malchut of HaShem- ה"והי , the Unlimited One (Ein Sof) 
[to rule].  

 
 םיבכוכ ידבועה שרשב 'וכ בוט והתלמג ןינעב רחא םוקמב בותכש ומכו(

 תדמ תניחב היהיש ידכ ,'וכ םוצמצהו ךשוחה תניחבב ותודחאמ ןדירפהש ,תולזמו
 ידו 'וכ אקוד קחורמו ירכנ שיא ינפב אלא וניא ןכ םג תראפתה תדמש ,תראפתה
 )ןיבמל

 
(This is as stated elsewhere about the verse,867 “She does him 

good etc.,” about the root of the idolaters who He separated from 
His Oneness in an aspect of darkness and tzimtzum-restraint etc., 
so that there would be the quality of Tiferet-mercy.868  This is 
because the quality of mercy likewise only applies to a person who 
specifically is foreign and distant etc. This will suffice for the 
understanding.)  

 
 ןוצר אוהש ,תוליצאבש ןיגרד לכד אפוס ,תוליצאד תוכלמ תניחבב ןבוי ךכו

 םוצמצה תויהל ךרצוה הזלש ,ע"יב לע ךלמ תויהל תואשנתהה תדמ לש 'וכ גונעתו
 'וכ םילעושל שאר תויהל ,האירבל תוליצא ןיבש ךסמד

 
In this manner we may understand the aspect of Malchut of 

Atzilut, the end of all levels of Atzilut, which is the desire and 
pleasure etc., of the quality of Lordship, to be the king over Briyah, 
Yetzirah and Asiyah, for which purpose it was necessary for there 

 
866 See Etz Chayim, Shaar 1, Anaf 2 
867 Proverbs 31:12 
868 See Zohar Yitro 87a; Maamarei Admor HaEmtzaee, Shemot Vol. 2 p. 635; 

Torat Chayim Noach p. 75c. 
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to be the constriction of the screen between Atzilut and Briyah, for 
it to become the head of the foxes etc., as known. 

 
 יכ ,תוליצאד תוכלמב ןורחא ינאו ףוס ןיאד תוכלמ תניחבב ןושאר ינא ונייהו

 ןיבמל ידו עודיכ הנשה שארו הנשה שאר לכב והזו ,ןפוסב ןתלחת ץוענ
 
This then, is the meaning of [“I am first, and I am last,”] that 

is, “I am first” in the aspect of Malchut of the Unlimited One (Ein 
Sof), HaShem- ה״והי  Himself, blessed is He, and “I am last” in 
Malchut of Emanation-Atzilut for,869 “Their beginning is bound to 
their end,” and this takes place each and every Rosh HaShanah, as 
known.  This will suffice for the understanding. 

 
 

 
 

 
869 Sefer Yetzirah 1:7 
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Chapter Forty-Nine 
 

 
 תוליצאד תוכלמד תוריפס רשע תוטרפב ןיבהל שי התעמו

 
We must now understand the specifics of the ten Sefirot of 

Malchut of Atzilut.  
 

 אוה ,וז הדמ רואב יולג ידיל אציש טושפה ןוצרהו גונעתה תניחב אוהש
 ליעל רכזנכ ללכב הבש רתכה תניחב

 
That is, the aspect of the simple pleasure and desire that 

comes to be revealed in the light of this quality, is the aspect of the 
Keter that is within it in general, as discussed previously. 

 
 תניחבב ,םעטו לכשה ןמ הלעמלש ןוצרהו גונעתה רוא םצמצתמ ךכ רחאו

 האתת המכח ארקנש ,תוכלמה תדמבש המכחה תניחב אוהו ,הז ןוצרל הניבו המכח
 )המלש תמכח(

 
Afterwards, the light of the pleasure and desire that 

transcends the intellect and reasoning, becomes constricted in the 
aspects of the Chochmah and Binah for this desire. This is the 
aspect of Chochmah of the quality of Malchut, which is called 
Chochmah Tata'a-The Lower Chochmah (The Wisdom of 
Solomon).  

 
 ךשמנ םשמש תימצעה המכח תניחבב ,שארב המכחב השרשש ,ףוסב המכח

 תוכלמה תדמבש הז ןוצרל המכח
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This is the Chochmah at the end, that is rooted in the 
Chochmah at the beginning,870 that is, the wisdom for this desire 
in the quality of Malchut is drawn from the aspect of HaShem’s-

ה"והי  essential Chochmah.  
 

 תורמאמ 'יד רובדבש המכח תניחב אוהש ,אוה רמאמ ימנ תישארב והזו
 עודיכ ןיפנא ריעזד אבקונד ןיחומ תניחב ארקנה אוהו ,עודיכ ם״יהלאד

 
This is the meaning of the statement that,871 “Bereishit- תישארב  

is also an utterance [of creation],” that is, it is the aspect of 
Chochmah of the speech of the ten utterances of Elohi”m- ם״יהלא , 
as known.  This is called the aspect of the brains [or intellect] of 
the Nukvah-female of Zeir Anpin, as known. 

 
 טפשמב ךלמ ומכ ,י"הנ ת"גח תוכלמד תודמה תניחב וכשמנ ךכ רחאו

  'וכ דימעי
 
Afterwards, the aspect of the emotions of ChaGa”T and 

NeHi”Y of Malchut are drawn forth, like the verse,872 “A King 
establishes [the land] with justice etc.”  

 
 קסועו בשוי תועש 'ג ,םויה יוה תועש ב"י הכרבל םנורכז וניתובר רמאמכו(

 תועש ׳גו ,'וכ ןיחומה יפ לע ןדו בשוי תועש ׳גו ,תודמד ןיחומה תניחבב הרותב
 )ךרואב רחא םוקמב בותכש ומכו ,'וכ י"הנ תניחב ןזו בשוי

 

 
870 Zohar I 26b; Also see Maamarei Admor HaEmtzaee, Vayikra Vol. 2 pg. 

495 and on; Kuntreisim p. 212; Torat Chayim, VaYeishev 201c. 
871 Talmud Bavli, Rosh HaShanah 32a 
872 Proverbs 29:4 
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(This is like what our sages stated,873 “There are twelve hours 
in the day; three hours He sits and is occupied in the study of 
Torah” in the aspect of the intellect of the emotions, “three hours 
He sits and judges” according to the intellect, and “three hours He 
sits and sustains” in the aspect of NeHi”Y etc., as explained 
elsewhere at length.)  

 
 תויטרפ תודמד תורמאמה לכל ללוכה אוהש ,תישע המכחב םלוכ בותכש הזו

 עודיכ אתמכוחב תישארב י"תכו ,'וכ ךלמ רבדבש
 
This is the meaning of the verse,874 “You have actualized 

(Asita) all of them with wisdom (Chochmah),” for it includes all 
the utterances of the other specific qualities in the word of the King 
etc., like the Yerushalmi translation [on the word] Bereishit-

תישארב  meaning “With wisdom-B'Chuchmeta- אתמכחב ,” as 
known.875 

 
 ,תוליצאד תוכלמד תודמבש ןיחומה יפ לע תישארב השעמ םוי לכב שדחמו

 י"הנמ תוכלמה תלבקמש ומכ ,םינוש םינפוא ישודחב םוי לכב ע"יבב םידרויש
 'וכ ןיפנא ריעזד

 
And “He renews the act of creation every day” according to 

the intellect in the emotions of Malchut of Atzilut that descend into 
Briyah, Yetzirah and Asiyah each day in various novel ways as 
Malchut receives from NeHi”Y of Zeir Anpin etc.  

 

 
873 Talmud Bavli, Avoda Zara 3b; Also see Imrei Binah, Shaar HaKriyat Shma 

67b. 
874 Psalms 104:24 
875 Targum Yerushalmi to Genesis 1:1 
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 םוי לכב אבקונו ןיפנא ריעזל םישדח ןיחומ וכשמנ תוליצאד אמאו אבאמש
 ןוצרו גונעתה אוהש ,ןושארה רוקממ עפשו רוא שדחתמ העשו תע לכבש דע ,'וכ
 עודיכ 'וכ ךתוכלמ בותכש ומכ ףוס ןיאד תוכלמבש טושפה

 
This is because every day new intellect is drawn forth from 

Abba and Imma of Atzilut to Zeir Anpin and Nukvah, to the point 
that at every hour and moment there is a renewal of the light and 
influence from its first source, which is the simple pleasure and 
desire in Malchut of the Unlimited One (Ein Sof), HaShem- ה״והי , 
blessed is He, as it states, “Your Kingship [is the Kingship of all 
worlds] etc.,” as known. 

 
 םה םימעפלו תונטקה תניחבב םה םימעפל ,תוכלמד תוריפס רשע תניחבו

 תולדגה תניחבב
 
Now at times, the aspect of the ten Sefirot of Malchut are in 

an aspect of immaturity (Katnut) and at times they are in an aspect 
of maturity (Gadlut).  

 
 תונטקו תולדגד ןיחומ שיש ,ןיפנא ריעזד תוריפס רשעב ליעל רכזנה ךרד לע

 'וכ םילכה תוינוציחב י"הנב תונטקה תילכת דע ,'וכ אמאו אבאמ תודמב
 
This is similar to what was explained previously about the ten 

Sefirot of Zeir Anpin; that they have mature and immature intellect 
[depending on how they receive from] the emotions of Abba and 
Imma etc., even [including] the ultimate immaturity in the external 
vessels of NeHi”Y etc.  

 
 תניחב שי םימעפל ,ומצע ינפב ףוצרפב הנבנש תוכלמד תולגתה תניחבב ךכ

 לכשה לשמ ךרד לע ,תוכלמבש הניבו המכח תניחבמ תודמב ןיחומה תולדג
 רובדב םילגתמה תודמב הבחרהב טשפתמה
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Likewise in the aspect of the revelation of Malchut, as it is 
built into an independent stature, at times there is an aspect of 
mature intellect in the emotions from the aspect of Chochmah and 
Binah of Malchut. This is like when the intellect spreads forth 
abundantly in the emotions that are revealed in speech.  

 
 תילכתב תוכלמד תודמה םימעפלש דע ,תונטק תניחבב ריאמ םימעפלו

 תונטקה
 
At other times, however, it radiates in an aspect of 

immaturity, so much so, that sometimes the emotions of Malchut 
are in a state of complete immaturity.  

 
 תדיבעתאו המרג תריעזאד ,'וכו ינא הרוחש קוספ לע רהזב בותכש ומכ(

 )ליעל רכזנכ וילגר ינפל לופתו בותכש ומכו ,דוסי תחת הדוקנ והזש ,'וכ הדוקנכ
 
(This is as stated in Zohar about the verse,876 “I am black etc.” 

that she made herself small and became like a point etc., which 
refers to the point under Yesod, as it states, “And she fell before 
his feet” as discussed previously.)  

 
 ,ןיפנא ריעזד ת"גחמ תלבקמ תבשבד ,תבשל לוחה תומי ןיב שרפהה ומכו(

 דע ,םינפב םינפ תניחבב תלבקמ םימעפלו ,'וכ הלכ והייניבו אלאמשו אנימי ומכ
 )'וכ ןימוי קיתע תוימינפ תניחב דע תוכלמה הלוע םירופכה םויבש

 
 (This is also like the difference between the days of the week 

and Shabbat, for Shabbat receives from the aspect of ChaGa”T of 
Zeir Anpin, as in,877 “The right, the left, and the bride in between 

 
876 Song of Songs 1:5; Zohar Balak 191a; Maamarei Admor HaEmtzaee, Shmot 

Vol. 2, p. 447. 
877Piyut Azamer Bishvachin, Shabbat evening prayers 
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them etc.”  At times [influence] is received in an aspect of face to 
face (Panim B'Panim), such as on Yom Kippur, when Malchut 
ascends to the inner aspect of Atik Yomin etc.878)  

 
 תויתוא תניחב אוה ,תוליצאד תוכלמד תוריפס רשעד םילכה תניחב הנהו

 הבשחמב ליעל רכזנה ךרד לע תוגירדמ 'ג הזב שיו ,תורמאמ 'יד רובדה
 

Now, the aspect of the vessels of the ten Sefirot of Malchut of 
Atzilut is the aspect of the letters of speech of the ten utterances 
[of creation] and there are three levels in this, just as we described 
previously about thought.  

 
 ילכ תניחב רובדבש רובדו ,אבקונד ד"בח ילכ תניחב ,רובדבש הבשחמ אוהו

 תניחב דע ,תוכלמד י"הנ ילכ תניחב רובדבש השעמו ,רובדד תודמל רובדה לבה
 .'וכ ךסמה עקובש תוליצאד תוכלמד תוכלמ

 
That is, thought of speech is the aspect of the vessel for the 

ChaBa”D of Nukvah, and speech of speech is the aspect of the 
vessel of the breath of speech [that conveys] the emotions of 
speech, and action of speech is the aspect of the vessel of NeHi”Y 
of Malchut, until the aspect of Malchut of Malchut of Atzilut that 
penetrates the screen etc.  

 
 הבשחמ לשמ ךרד לע ונייה רובדבש הבשחמד ,עודי םירבדה רואיבו

 שבולמ יטרפ רובד לכב יאדובש ,המ רבד הזיא רבדמ םדאשכ רובדב תשבולמש
 הז רובד תויטרפבש תיטרפ הבשחמ

 
The explanation of the matter is as known, that thought of 

speech can be compared to the thought that becomes garbed within 
speech, when a person speaks about something, that it is certain 

 
878 See Maamarei Admor HaEmtzaee, Dvarim Vol. 3, p. 1,105 
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that in every particular word, there is vested the particular thought 
of that speech.  

 
 רובדד םיפורצ ינפוא םיגהנתמ שממ ךכ ,הבשחמד תויתוא יפורצה ינפואכ יכ

 
For the manner of the combinations of the letters of speech 

are patterned exactly according to the pattern of the combinations 
of thought.  

 
 הבשחמבש רובד תניחבמד ,לחר שאר ךות םיסנכנ האל יבקעד ליעל רכזנכו(

 )'וכ טרפבו ללכב רבדל ךיא הבשחמה םג הזב ללכנו ,רובדל הבשחמ השענ
 
(This is as discussed previously, that the heels of Leah enter 

into the head of Rachel; that the aspect of thought of speech is 
made from the aspect of speech of thought and included in this is 
also the thought of how to speak, both generally and specifically 
etc.) 

 
 הז רמאמד הבשחמ שבולמ רוא יהי רמאמד טרפב ומכו

 
For example, within the utterance, “Let there be light-Yehiy 

Ohr- רוא יהי ,” is vested the thought of this utterance.  
 

 רוא יהיד רובדה קר יולגב אב אל יכ ,ןכ םג םותס רמאמ ארקנו
 
It too is called a, “closed saying” (Maamar Satoom), because 

all that comes into [actual] revelation is only the speech of, “Let 
there be light-Yehiy Ohr- רוא יהי .”  

 
 תוכלמד דסחה תניחב אוהש ,רוא יהי הז רמאמד ד"בח ילכ תניחב וז הבשחמו

 )ראבתיש ומכ( םינושארה הנש ףלאל 'וכ
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This thought is the aspect of the vessel for the ChaBa”D of 

this utterance “Let there be light-Yehiy Ohr- רוא יהי ” which is the 
aspect of Chessed of Malchut etc., for the first thousand (of the six 
thousand) years879 (as will be explained).  

 
 ןיחומ ילכ תניחב אוה ,תוכלמד ןידה תדמב עיקר יהי רמאמד 'בה הבשחמו

 'וכ וז הדמל
 
And the thought of the second utterance of “Let there be a 

firmament-Yehiy Rakia- עיקר יהי ” is in the quality of judgment 
(Gevurah) of Malchut, and is the aspect of the vessel for the 
intellect of this quality etc.  

 
 ןיחומה ילכ תניחב אוה םהבש הבשחמה תניחב ,תוכלמד תודמה 'ו לכב ךכו

 םהלש
 
The same applies to all the six emotive qualities of Malchut; 

that their aspect of thought is the vessel for the intellect that they 
contain.  

 
 לשמ ךרד לע והזש ,רובדבש רובד תניחב אוה ,'וכ י"הנ ת"גחד םילכ תניחבו
 ומצע רובדבש ןידה וא דסחה רבד תויתוא

 
And the aspect of the vessels for ChaGa”T and NeHi”Y etc. 

which is the aspect of speech of speech, can be compared to the 
letters of the kindness or judgment of the speech itself.  

 
 אוהו ,ת"גח תניחב ,םימחרו ןיד דסח ,הלא 'גמ וב שי ךלמ תריזגו רבדבש

 שממ תויתואב רובדב ךלמ רבד

 
879 This will be discussed in the next chapter. 
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This is because the word and decree of the King contains 

these three qualities; kindness, judgment and mercy, that is, the 
aspect of ChaGa”T, and this comes into the word of the King in 
actual speech and letters. 

 
 חור ארקנש ,רובדבש הרוצה תניחב אוה ,וב הלגתמש תודמהו המכחהו

 עודיכ 'וכ תרבדמה שפנ ,אללממ
 
Now, the wisdom and emotions that become revealed in it, 

are the aspect of the form (Tzurah) of speech, which is called the 
Speaking Spirit (Ruach Memalela) or the Speaking Soul (Nefesh 
HaMedaberet) etc.,880 as known.  

 
 לא יוויצ רובדב אבש המ ונייה ,'וכ י"הנ ילכ אוהש רובדבש השעמה תניחבו

 שממ לעופב ןכ יהי ם״יהלא רמאיו ומכ ,שממ לעופב השעמה
 
The aspect of action of speech, which is the vessel for NeHi”Y 

etc., is when the speech comes to give a command for 
actualization  in actuality, such as “and God said, and it was so” in 
actuality.  

 
 רבדב רמוא רזוג הלחתש ,שממ לעופב רבד תושעל הוצמ ךלמהש ומכ

 לא ןיד קספה אב ךכ רחאו ,ת"גחמ לולכש ךלמה תרזגו רבד ארקנש ,טפשמה
 רובדה תויתוא אוה הז י"הנד ילכ תניחבו ,י"הנ תניחב ארקנש ,השעמב יוויצה
 תושעל קר הוצמש

 
For example, when a king commands for something to 

actually be done, it first begins with a decree in the words of his 
judgment, that are called the word and decree of the king, that 

 
880 See Chapter 38 
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include [the qualities of] ChaGa”T.  Afterwards the final ruling 
comes to a command to be actualized, which is called the aspect 
of NeHi”Y, and the aspect of the vessel for this NeHi”Y is the 
letters of speech [themselves], wherein he simply commands it to 
be done.  

 
 אוה ןינעה ,ןכ םג רובדבש הישע ארקנש ,השעמ יוהד ויתפש תמיקע ןכו(

 וניאש רובד שיש יפל ,רמוג הפהש שממ לעופ ידיל אובל רובדה ךתחנש המ
 )'וכ ןיידע השעמל

 
(Similarly, the movement of the lips881 is also [considered to 

be] an action and is called action of speech as well, for the essence 
of the matter is that the mouth cuts the words of speech to come 
forth in actuality and completion, as there is also speech which is 
not yet for action etc.) 

 
 אקוד השעמב ,עיקרו רוא יהי ם״יהלא רמאיו בותכש הזו

 
It is in this regard that it states, “And God said, ‘Let there be 

light’” and “[let there be] a firmament,” specifically in action.  
 

 רבדכ ,אנווג יאהכו רוא יהיו בותכש ומכ ,רובדה הזמ לעפנש השעמה תניחבו
 תוליצאד תוכלמד תוכלמ ןינע אוה ,שממ לעופה הזמ השענש ךלמ

 
Now the aspect of the action that resulted from this speech, is 

as written, “And there was light-Vayehiy Ohr- רוא יהיו ” and the like, 
is like when the word of the king is really actualized, and this is 
the aspect of Malchut of Malchut of Atzilut.  

 

 
881 Talmud Bavli 90b; Maamarei Admor HaEmtzaee, Devarim Vol. 3, p. 910. 
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 ונייהו ,'וכ שממ ןיאמ שי תווהתה רוקמ תניחבב רוא עפש אובב קר הז ןיאש
 ראבתיש ומכ האירבל רוקמ תויהל ךסמה עקובש תוליצאד תוכלמד תוכלמ תניחב
 ןיבמל ידו

 
This only occurs when the influence and light, comes forth to 

be an aspect of a source for the actual creation of something from 
nothing etc. This is the aspect of Malchut of Malchut of Atzilut, 
which penetrates the screen to become a source for Briyah-
creation, as will be explained. This will suffice for the 
understanding.  

 
 תוליצאד תוכלמבש הישע תניחב ארקנו ,תוליצא תניחבב ןיידע אוה םגו(

 
(However, this too is still in the aspect of Atzilut and is called 

the aspect of Asiyah-action of Malchut of Atzilut.  
 

 השעמה חכ תניחב לעופה חכש םגד ,לעופה חכמ תלדבנה הלועפה חכ לשמ ךרד לע
 םוקמב בותכש ומכ ,אוה תוכלמד תוכלמ תניחב לעפנב וחכמ אצויש המ לבא ,אוה
 )רחא

 
For example, this is like the power in the action that is 

separate from the power of the one who acts, for although the 
power of the one who acts is an aspect of the power of 
actualization, nevertheless, the power that comes out from his 
power into the acted upon, is the aspect of Malchut of Malchut, as 
explained elsewhere.) 
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Chapter Fifty 
 

 
 אמיאד תורמאמ 'יד רובדבש ך"פצנמ תורובג ׳ה ןינע תוטרפב עודי הנהו

 הפה תואצומ 'ה ןהש ,'וכ תפיזוא
 

Now, it is known regarding the particulars of the matter of the 
five judgments882MaNTzePa”Ch ( ך״פצנמ ) of speech in the ten 
utterances [of creation] that883 “the mother lends [to the 
daughter],” that these are the five organs of [speech of] the mouth.  

 
 ינפב אצומ לכל םידחוימ תויתוא שי ירה ,'וכ ךיחהמ ק"כיגו ןורגהמ ע"החא

 ומצע
 
[The letters] Aleph-א, Chet-ח, Heh-ה, Ayin-ע are from the 

throat, Gimel-ג, Yod-י, Chaf-כ, Kof-ק are from the palate,884 and so 
forth, so that there are specific letters for each organ, in and of 
itself.  

 
 םינוש םינפוא המכב הזל הזמ תוללכתהו רוביחב םיאצמנ םיפוריצהו

 
The combinations arise through their union and intermingling 

in various different manners.  
 

 יכ בושחו אצ דע 'וכ תוא ךילמה 'וכ הפב ןעבקו הריצי רפסב בותכש ומכו
 'וכ םיפוריצ ך"ק השענ תויתוא 'המ

 
882 See Maamarei Admor HaEmtzaee, Vayikra Vol. 1, pg. 237 
883 Introduction to Zohar 2a 
884 Sefer Yetzirah 2:1; Also see Ginat Egoz of Rabbi Yosef Gikatilla, translated 

as HaShem Is One, Vol. 2 & 3 (The Letters of Creation) and Vol. 4 (The Vowels of 
Creation); Maamarei Admor HaEmtzaee Dvarim Vol. 1, p. 105 
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This is in accordance with what it states in Sefer Yetzirah,885 

“And He set them in the mouth etc., He made [the] letter [Aleph-
 reign etc., go out and contemplate that from five letters, one [א
hundred and twenty combinations are made etc.”  

 
 רובדה לבה תודירפמה תורובג ׳ה תניחב ידי לע ןהו

 
This comes about by means of the aspect of the five 

judgments that divide the breath of speech.  
 

 םימ שאמ בכרומה רמוח ,רובדה לוק לבה ,הרוצו רמוח רובדב שי יכ
 לכ תוללכל רבחמה אוה דחא לוק םנמאו ,םינוש םיפוריצב קלחתמ לוקהו ,חורו
 דחי םיפוריצה

 
For in speech there is substance (Chomer) and form (Tzurah).  

The breath of the voice of speech is the substance, which is 
comprised of fire, water and wind ( ר”מא ),886 and the voice is 
divided into various combinations. Nonetheless, a single voice 
unites the totality of all the combinations.  

 
 לש םיזורחבש טוח ומכ ,םיזורחב ךראווצ ןינעב רחא םוקמב בותכש ומכ(

 דחי םרבחמש םינבא המכ
 

(This is as explained elsewhere about the matter of,887 “Your 
neck with [a necklace of] beads” that it is like the single strand that 
unifies and binds the many stones of a necklace together.  

 
885 Sefer Yetzirah 2:3; Sefer Yetzirah 4:5 and on; Sefer Yetzirah 4:12 
886 See Zohar II 184b; Ginat Egoz translated as HaShem Is One ibid.; Maamarei 

Admor HaEmtzaee, Vayikra Vol. 2, p. 651; Torat Chayim 39d. 
887 Song of Songs 1:10; See Maamarei Admor HaZaken 5564 pg. 9; Ketuvim 

Vol. 2, pg. 89; Likkutei Torah, Shir HaShirim 13a. 
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 תפקמה תיללכ הבשחמ שיש ,רובדבש הבשחמ תויתוא תניחבב אוה ךכו

 םירובדה יטרפ לכבש הבשחמה תויתוא יטרפ לכ תרבחמו
 
It is likewise so, regarding the aspect of the letters of thought 

in speech, that there is a single general thought that encompasses 
and unifies all the particular letters of thought that [come out] in 
the particulars of speech.   

 
 )'וכ אמיאד תורובג ׳המ המצע הבשחמבש לוקב אוה ךכו

 
The same is likewise so in regard to the voice of thought itself 

and the five judgments of Imma etc.) 
 

 'וכ המכחל ףרצמ בותכש ומכ ,אתרב דסי אבאד עודי הנהו
 
Now, as known888 “The father founded the daughter” as stated 

that the [power of] combination is of Chochmah etc.889  
 

 ידי לע קר אוה רובדב םיפוריצה ףוגש ,הבשחמב ליעל רכזנה ךרד לע ונייהו
 ןפוא וכשמוי אקווד הז יפ לעש ,רובדבש לכשה ןפוא םצמצמה תורובג ׳ה תניחב
 םיפוריצה

 
This is in accordance with what was previously explained 

regarding thought, that is, that the combinations of speech 
themselves are by means of the aspect of the five judgments that 
restrain the manner that the intellect [is revealed] in speech, and 
that it is specifically according to this, that the combinations are 
drawn forth.   

 
888 Zohar III (Raaya Mehemna) 256b, 248a; 258a; Tanya Igeret HaKodesh 5; 

Maamarei Admor HaEmtzaee, Devarim Vol. 2, pg. 380, Kuntreisim pg. 547 and on. 
889Maamarei Admor HaEmtzaee, Na”Ch p. 120; Kuntreisim p. 547. 



 

 
690 

 
 םיפוריצה ינפוא אקוד היהי ךכ ,רובדבש הבשחמב ןווכמה תארוה יפכ ןכ לעו

 'וכ תע לכב םינתשמ
 
Therefore, the various different ways that the combinations 

[of speech] constantly change, is precisely according to the 
dictates of the intention of the thought that is [vested] in the 
speech. 

 
 האליע אמיא ,הניב תניחב אוהש ,'וכ תפיזוא אקוד אמיאד רמאמ ונייהו

 ןפוא טרפב אוהש ,רובדבש הבשחמב שבולמש הניב תניחב ,האתת אמיאב ךשמנש
 'וכ רובדבש ףוריצ לכ

 
The above explains the statement that it is specifically Imma 

that “lends [the clothes] etc.,” which is the aspect of Binah – that 
is, the upper Imma – that is drawn into the lower Imma, which is 
the aspect of Binah that becomes vested within the thought of 
speech, that is, within the specific manner of each combination of 
speech etc.  

 
 לעש וללה םיפורצל ףרצמה חכ שרש ונייה ,המכחל ףרצמ בותכש המ ךא

 הניבד לכשה יפ
 
However, the statement that, “the [power of] combination is 

of Chochmah,” refers to the root and power to actually combine 
these various combinations that are in accordance to the intellect 
of Binah.  

 
 ונניא ,םיטרפ םיפוריצ ןפוא ךרדב רבדל הצריש דימש םיאור ונא ירהש

 ףרצל דימ עדוי רבדמש קוניתה ירהש ,ףרצל ךיא הניבד הגשהו לכשב ןייעל ךירצ
 ללכ הזל הנכה ךירצ יתלב ,רובדה
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For, we observe that immediately upon the arousal of one’s 
desire to speak in various specific combinations, one need not 
delve into the intellect and comprehension of Binah to determine 
how to combine the letters, for even a small child who speaks, 
immediately knows to combine the letters of speech, without any 
preparation for it whatsoever.  

 
 הלעמלש המכחד ה"מ חכ תראה דצמ ,אב אליממ הזה ףרצמה חכ שרש יכ

 'וכ המכחה רוקמ ,ומצע ליכשמה חכ תניחבמ ונייהו ,הניבד הגשהמ
 
This is because the root of this power to combine comes 

spontaneously from the radiance of the Koach Ma”H ( ה״מ חכ ) of 
Chochmah ( המכח ) that transcends the comprehension of Binah. 
That is, it is from the aspect of the power of the intellect (Koach 
HaMaskeel) itself, which is the source of Chochmah. 

 
 תוימינפ אוהש ,היח שפנל םדאה יהיו ןינעב רחא םוקמב בותכש ומכו(

 )'וכ אללממ אחור ארקנו רבדל לכוי זא ,המכחה תומדק
 
(This is as explained elsewhere regarding the verse,890 “And 

the man became a living soul [Nefesh Chayah],” which is the inner 
aspect of the beginnings of Chochmah, and that it is specifically 
then that he is able to speak and is called a “Ruach Memalela – a 
speaking spirit etc.”)  

 
 עודיכ אתרב דסי אבאד רמאמה ונייהו

 
This then, [explains] the statement that, “the father founded 

the daughter,” as known.  
 

 
890 Gensis 2:7; See Torah Or, Miketz 42b; Derech Mitzvotecha pg. 75; 
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 אלו ,תורמאמבש לכשו המכח לע יאק ,אוה רמאמ ימנ תישארב רמאש המו(
 )'וכ תרבדמה שפנ ארקנש רבדמ לכ תוללכב והזש ,ףרצמה חכ לע

 
(In this respect, the statement that, “Bereishit- תישארב  is also 

an utterance,” refers [only] to the Chochmah and intellect that is 
within the utterances, and does not refer to the power of 
combination that all speakers possess, which is called the 
“speaking soul” etc.)   

 
 ,רובדה לש ףוריצה רוקמו חכ ונייהד ,רבדמ ארקנש םדא תניחב רקיע אוהו

 'וכ אקוד תרבדמה שפנ ארקנש ומכ
 
This then, is the primary aspect of a human being, who is 

called a “speaker” (Medaber), referring to the power and root of 
the combinations of speech, in that he is specifically called a 
“speaking soul” etc.   

 
 יולג ידיל ןיאבש ,המצע שפנבש תויתואה רוקמו שרש תניחבמ רשאכ ונייהו(

 )'וכ אללממ חור תרבדמה שפנ ארקנשכ ,ומצע שפנבש רובד תניחבב
 

(This refers to when the aspect of the root and source of the 
letters of the soul themselves, come to be revealed in the aspect of 
the speech of the soul itself, that it is called a speaking soul (Nefesh 
HaMedaberet) or speaking spirit (Ru’ach Memalela) etc.) 

 
 תוכלמד תודמד השעמה ימי 'וב םיפורצה ייונש ןינעב ןבוי ירה הז יפלו

 תוליצאד
 
According to this we may understand the matter of the 

changes in the combinations of the six days of creation of the 
emotive qualities of Malchut of Atzilut.   
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 םינושארה םינש ףלא רוקמ דסח תניחב ,רוא יהי ,'א םויד םיפורצמ ומכ
 'וכ תוליצאד ןיפנא ריעזד ןיאליע ןימוי 'ו ,'וכ השע םימי תשש ןינעב עודיכ ,ע"יבד
 'וכ םלוע תומיו םלוע ימי ארקנש

 
For example, the combination of the first day, “Let there be 

light-Yehiy Ohr- רוא יהי ,” which is the aspect of Chessed,891 is the 
root of the first millennium of Briyah, Yetzirah, and Asiyah, as 
known regarding the verse, “In six days [HaShem] made etc.,” 
referring to the six upper days of Zeir Anpin and Nukvah of Atzilut 
etc., that are called,892 “Yemei Olam - the days of the world” [in 
the masculine] and “Yemot Olam - the days of the world” [in the 
feminine].  

 
 'בה הנש ףלאד רוקמ ,תוכלמד ןיד תניחב ,עיקר יהי 'ב םויד םיפוריצו

 
And from the combinations of the second day,893 “Let there 

be a firmament-Yehiy Rakia- עיקר יהי ,” come the aspect of 
judgment of Malchut, which is the source for the second 
millennium.   

 
 יוהד ןינש יפלא 'ו ונייהד ,'וכ לומתא םויכ הנש ףלא יכ שוריפב עודיכו

 אללממ חורב םינתשמ םיפורצה ירה ,'וכ תוכלמד תודמ 'ומ וכשמנש ,אמלע
 'וכ ם״יהלא רמאיו ומכ תרבדמה שפנ ארקנש תוכלמד

 

 
891 Genesis 1:3; See Or HaChayim to Zohar Bereishit 46a; Siddur Im Divrei 

Elokim Chayim, Shaar HaKriyat Shma 76b; Maamarei Admor HaEmtzaee, Devarim 
Vol. 4, pg. 1,446; Hanachot 5577 pg. 10; Torat Chayim, Bereishit 8c. 

892 Isaiah 63:11; Deuteronomy 32:7; See Zohar III 15a; Maamarei Admor 
HaEmtzaee, Vayikra Vol. 1, pg. 225; Bamidbar Vol. 2 pg. 366. 

893 Genesis 1:6 
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This is as known regarding the explanation of [the verse,]894 
“For a thousand years [in Your eyes] are but a day of yesterday 
etc.,” referring to the895 “six thousand years [that] the world 
exists,” which are drawn from the six emotions of Malchut etc., 
that is, from the different changes in the combinations of the 
speaking spirit of Malchut, which is called the speaking soul, as in 
“And God said-Vayomer Elohi”m- ם״יהלא רמאיו  etc.”  

 
 ,תודמב הניבו המכוחד ןיחומה תכשמה ןפוא יוניש תניחב ינפמ וניייהו

 טרפבו ללכב ןידל דסחמ םיפורצה ינפוא אליממ הנתשמ הז תועצמאבו
 
In other words, [the changing combinations] are because of 

the aspect of change in the drawing forth of the intellect of 
Chochmah and Binah in the emotions, whereby the manner of the 
combinations automatically changes from kindness to judgment, 
both generally and specifically.  

 
 רכזנכ 'וכ ףרצמה רוקמ ,אתרב דסיד אבא תראה רוא תניחב ידי לע לכהו

  ליעל רכזנכ רובדבש המכחד ןיחומה רוא לש ופוגמ הלעמלש ליעל
 
These [combinations] are all according to the aspect of the 

light of the radiance of Abba which founded the daughter (Barta), 
for it is the root [of the power] to combine, as discussed 
previously, and it transcends the light of the intellect of Chochmah 
within the speech [itself] as mentioned above.  

 

 
894 Psalms 90:4; Maamarei Admor HaEmtzaee, Na”Ch pg. 398; Devarim Vol. 

1, pg. 207; Vol. 3, pg. 805. 
895 Talmud Bavli, Rosh HaShanah 31a; Maamarei Admor HaEmtzaee, 

Bereishit p. 53. 
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 ונייה ,'וכ קילדיו ןמשל רמאש ימ אסוד ןב הנינח יבר רמאש ומכ ,טרפבש דע
 ןפוא ףוריצ רמאי אוה ,וז העבטה ןמשל ם״יהלא םשד תורמאמ 'יב ףרצמש ימ
 'וכ קילדיו ץמוחל וז העבטה

 
This [even] includes specific [changes] such as how Rabbi 

Chaninah Ben Dosa said,896 “Let He who told oil to ignite [tell the 
vinegar to ignite] etc.”  That is, let He who combined through the 
ten utterances of the title God-Elohim- ם״יהלא , this nature of oil to 
ignite; let Him say this combination and nature to vinegar, so that 
it should ignite.  

 
 עודיכ ם״יהלאד םיפוריצ ך"קב ,ם״יהלא תאריב לשומ קידצ בותכש ומכו

 
This is as stated that,897 “The righteous (Tzaddik) rules with 

his fear of God-Elohi”m- ם״יהלא ,” that is, with the one hundred and 
twenty combinations of HaShem’s- ה"והי  title Elohi”m- ם״יהלא ,898 
as known.  

 
 המכחב והזש ,אבקונד ןיחומה ןפוא יונישב אוה תאזה הלשממה לש רקיעהו

 ןוצרה רוקמו המכחה רוקממ ,תורמאמ 'יבש הניבו
 
The primary aspect of this “ruling” are the changes in the 

manner of the intellect of Nukvah, that is, the Chochmah and Binah 
that is within the ten utterances from the very root of the wisdom 
and the root of the desire.  

 

 
896 Talmud Bavli, Taanit 25a; Maamarei Admor HaEmtzaee, Shemot Vol. 2, 

pg. 332; HaNachot 5577 pg. 228. 
897 Samuel II 23:3 
898 See Etz Chayim, Shaar 15, Ch. 6; Shaar 44, Ch. 5; Maamarei Admor 

HaEmtzaee Shemot Vol. 1, pg. 137. 
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 ןוילעה רובדבש תורמאמ 'יב ,השע ה״והי ץפח רשא לכ בותכש ומכו
 ליעל רכזנה תוליצאד תוכלמד הישע תניחבב ,תוליצאד

 
This is as stated,899 “Everything that HaShem- ה"והי  desired He 

did” with the ten utterances of the supernal speech of Atzilut, in 
the aspect of Asiyah of Malchut of Atzilut discussed previously.  

 
 רוקממ ונייהד ,םיטרפ יוברב תוננובתהה תוללכ תניחב ןכ םג ןבוי הז לכמו

 ,שממ השעמ ףוס דע ,תוליצאד תוכלמד תוכלמ דע ףוס ןיאד תוכלמבש ןוצרה
 יאהכו שממ לעופב קילדי ץמוחהש ומכ ,מ"ופב השע ה״והי ץפח רשא לכ תויהל
 ןיבמל ידו אנווג

 
From all of the above we may also understand the general 

[principle and unity of the] Hitbonenut-contemplation, with all its 
numerous details, that is, from the very root of the desire in 
Malchut of the Unlimited One (Ein Sof), HaShem- ה״והי , blessed is 
He, until Malchut of Malchut of Atzilut and until the very final 
action, so that it literally is [understood] that “Everything that 
HaShem- ה"והי  desired He did” in actuality, like actually making 
vinegar ignite, and the like.  This will suffice for the 
understanding. 

 
 

 

 
899 Psalms 135:6 
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Chapter Fifty-One 
 

 עקוב תוכלמהו ,האירבל תוליצא ןיבש ךסמה ןינעב ןיבהל שי התעמו
 ליעל רכזנכ 'וכ ךסמה

 
We must now understand the matter of the screen (Masach) 

that is between Atzilut and Briyah,900 and [that] Malchut penetrates 
the screen etc.,901 as mentioned previously.  

 
 רוא ארקנה אוהש ,רוא הארנ ךרואב םייח רוקמ ךמע יכ ,ןינעב עודי תויהל

 ךסמה ךותמ הארנה רוא ומכ ,הדלות לש
 
For it is known about the verse,902 “For with You is the source 

of life, in Your light is light seen,” that this is called an offspring 
light, like a light that is seen through a screen.  

 
 רוא םלעהמ קר הראהה ןיאו ,ךסמה ןמ הלעמל ראשנ ימצעה רואה רקיעש

 הראהד הראה ארקנש ,ריאמו עקובש ךסמה יבוע ךותב םלעתנש ,ימצעה
 
That is, the primary essential light remains above the screen 

and there is only a glimmer from the concealed essential light that 
is hidden within the density of the screen and penetrates and 
radiates [through], which is called a glimmer of a glimmer. 

  
 הועשב ראשנש ,הועשב קקחנה תוא תרוצכ ,'וכ ופילגתא ןוותא ןינע אוהו

 'וכ םתוחבש ימצעה תואה םלעה םשור קר

 
900 Etz Chayim, Shaar 42, Ch. 13-14; Torah Or Lech 12c; 
901 Etz Chayim, Shaar 42, Ch. 13; Maamarei Admor HaEmtzaee, Devarim, 

Vol. 3, pg. 881; 
902 Psalms 36:10; Maamarei Admor HaEmtzaee, Bereishit p. 185; Devarim 

Vol. 1, p. 178; Torat Chayim Vayeshev, 205a 
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This is like the matter of,903 “He engraved letters etc.” which 

is like the form of a letter that is pressed into the wax, which is 
only an impression of the concealed essential letter of the seal etc.  

 
 ריאמו עקובה ונייהד תוכלמד תוכלמה תניחבד הראהד הראה תניחב קר ךכ

 .'וכ רוא הארנ ךרואב והזו ,'וכ האירבל רתכ השענו ,'וכ ךסמה ךותמ הנממ
 
Likewise, it is only the aspect of a glimmer of a glimmer of 

the aspect of Malchut of Malchut that penetrates and is seen to 
radiate from within the screen etc., and becomes Keter of Briyah 
etc., which is the [matter of], “in Your light is light seen etc.”  

 
 ומכו ,'וכ ארוהנ רדהו אכושח אשירב ,םלוע לש ותיירבכ ורמא הז לעו

 'וכ ורתס ךשח תשי בותכש
 
Regarding this it states about the creation of the world that,904 

“At first there was darkness and then light returned etc.,” or as 
stated,905 “He made darkness His hiding place etc.”  

 
 ה״והי ןגמו שמש בותכש ומכ ,ם״יהלא םשד םוצמצה תניחב ןכ םג אוהו

 'וכ שמשה קתרנכ ,ם״יהלא
 
This is also the matter of the Tzimtzum-restraint of HaShem’s-

ה״והי  title God-Elohi”m- ם״יהלא , as it states,906 “For HaShem 

 
903 Zohar Bereishit 15b; Maamarei Admor HaEmtzaee, Shmot Vol. 1; pg. 159 
904 Talmud Bavli, Shabbat 77b 
905 Psalms 18:12; Maamarei Admor HaEmtzaee, Devarim Vol. 3, pg. 1,057. 
906 Psalms 84:12; Tanya, Shaar HaYichud V'HaEmunah, translated as The 

Gate of Unity and Faith, Ch. 4; Maamarei Admor HaEmtzaee, Dvarim Vol. 2, p. 400; 
Na”Ch p. 395; Also see Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem 
Is One, Vol. 1, The Gate of Intrinsic Being (Shaar HaHavayah) and The Gate of His 
Title (Shaar HaKinuy). 
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Elohi”m- ם"יהלא ה"והי  is a sun and a shield,” that is, it is like a 
sheath for the sun etc. 

 
 בותכש המ ןכו ,'וכ ם״יהלאה םש רשא לפרעה לא שגנ השמו ןינעב עודיכ(

 )'וכ יד ומלועל רמאש ,ידש לצב ןוילע רתסב בשוי
 
 (This is as known regarding the verse,907 “And Moshe 

approached the thick darkness where God-Elohi”m- ם״יהלא  was 
etc.” and similarly,908 “You who dwells in the Supernal 
concealment, in the shadow of the Almighty (Shadai- ידש ) etc.” 
that is, the One who said to his world “Dai-enough.” etc.909)  

 
 הניב תינוציחד ל"משחה שובל תניחבמ השענ אוה הזה ךסמה ןינע שרשו

 ליעל רכזנכ 'וכ אבקונו ןיפנא ריעזד ילגר תחתמ דע ףיקמש
 

Now the root of the matter of this screen-Masach is that it is 
made from the aspect of the garment of the Chashmal, from the 
externality of Binah, that encompasses until beneath the feet of 
Zeir Anpin and Nukvah etc.,910 as previously mentioned.  

 
 םינבא לג ןוימדכ והזש ,'וכ הזה לגה דע ןינעב רחא םוקמב בותכש ומכו

 'וכ קיספמה
 

 
907 Exodus 20:18; Maamarei Admor HaZaken, Parshiot HaTorah, Vol. 1, pg. 

342; Maamarei Admor HaEmtzaee, Devarim Vol. 4, pg. 1,371; Torat Chayim 
Bereishit 36c; Also see Ginat Egoz of Rabbi Yosef Gikatilla, Vol. 1, The Gate of His 
Title (Shaar HaKinuy) and The Gate of The Name (Shaar HaShem). 

908 Palms 91:1 
909 Talmud Bavli, Chagiga 12a; Likkutei Torah, Shir HaShirim 4d; Also see 

Ginat Egoz of Rabbi Yosef Gikatilla, Vol. 1, The Gate of The Name (Shaar HaShem) 
910 Etz Chayim, Shaar 42, Ch. 13; Torat Chayim, Noach, 58a. 
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This is in accordance with what is stated elsewhere about the 
verse,911 “This heap of stones shall be witness etc.,” that it is 
comparable to a heap of stones that separates etc.  

 
 רפסב םינבא ארקנש תויתוא יפורצמ השענ הז דוגרפו ךסמ לש ופוגש תויהל

 תניחב ומכ ןה ,הז םע הז םינבא לג ומכ ,םירדוסמ יתלב המהש תויתואהו ,הריצי
 קיספמו לידבמה ןיטוחמ גוראה ךסמ

 
This is because the essence of the matter of this screen and 

curtain is that it is made from the combinations of letters that are 
called “stones” in Sefer Yetzirah,912 in which the letters are not 
properly ordered, are like a heap of stones, one upon the other, and 
are like the aspect of a screen that is woven of many threads and 
causes a break and separation. 

 
 ,לכש יפ לע םירדוסמ ןה רשאכש ,רובדה תויתואב םיאור ונאש אמגודכו

  שממ עיפשמה וגישמש ומכ ,ןיבהל לבקמה לכויש ,אידהל לכשה רוא ןהב ריאמ
 
This is comparable to what we observe with the letters of 

speech, that when they are properly ordered according to intellect, 
the light of the intellect clearly radiates within them, so that the 
recipient is able to understand [the matter] exactly as the 
influencer [intends].  

 
 ללכ לבקמה ונגישי אל ,םירדוסמ ןיאשכ ןכ ןיאש המ

 
In contrast, when they are not properly ordered, the recipient 

will not grasp them at all.  

 
911 Genesis 31:52; Maamarei Admor HaZaken, Inyanim p. 313; 5567 p. 250; 

Sefer HaMaamarim 5650 p. 308; Maamarei Admor HaEmtzaee, Drushei Chatunah 
Vol. 2, p. 505 & p. 537; Torat Chayim, Vayetze, 178a. 

912Sefer Yetzirah 4:12; Torat Chayim, Bereishit 21d. 
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 קר ,ירמגל רז ןינעב ,הדיחו לשמב םלעהב זונגה המכחו לכש רוא ומכו(

 לכשה רוא ותוא לע וכותמ דמוע םוקמ לכמש
 
(This is also similar to the light of the intellect and wisdom 

that is concealed and hidden in an analogy or a riddle about a 
completely foreign matter.  Nonetheless, through it, he is able to 
come to that intellectual light.   

 
 ךרד ,רחשה רוא תעיקבב הארנה שמשה רואכ ,ךסמ תעיקב םשב הז םג ארקנ
 )רחא םוקמב בותכש ומכו 'וכ עיקרה יבוע

 
This too is called a penetration of the screen, similar to the 

light of the sun as it is seen when its rays break through the 
thickness of the morning mist, as explained elsewhere.)  

 
 םוצמצ תניחב תויהל ךרצוה ןכ לע ,האירבל תוליצא ןיב ךרע ןיא יכ תויהלו

 הזה ךסמד
 
Since there is no comparison between Atzilut and Briyah, 

therefore there needed to be this aspect of the Tzimtzum of the 
screen-Masach.  

 
 ,ןקיר ללחו יונפ םוקמ ארקנה ןושארה םוצמצ תניחב תויהל ךרצוהש ומכ(

 הלעמל בותכש ומכ 'וכ וקה תכשמהל רוקמ תויהל ףוס ןיא רואד תומצעה ןיב
 
(This is similar to how there needed to be the aspect of the 

first Tzimtzum, which is called the empty place and vacant space 
between the Essential Self of the light of HaShem- ה"והי , the 
Unlimited One (Ein Sof), to be the source for the drawing down of 
the Kav-line etc., as previously explained.  
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 אלו ,יונפ םוקמ ארקנה ותומצעב רואה תוללכתהו םלעה תניחב היה םש קר
 שממ ךסמ תניחב

 
Only that there, [in HaShem’s- ה"והי  Essential Self], it was an 

aspect of concealment and inclusion of the light within His 
Essential Self, and is called the Empty place (Makom Panuy), 
rather than an actual screen.   

 
 רכזנכ 'וכ רוציקב הנושש העשב ,תוכיראב העידיה תומלעתה תמגוד ומכ

 ןיידע ותומצע תניחבב לכהש יפל ,ליעל
 
This was compared to the concealment of one's own 

expansive knowledge, at a time when he reviews it in summary 
etc., as discussed previously.  This is because all this is still within 
the aspect of His Essential Self.  

 
 לעבל רוקמ תויהל לובג לעב יתלב תניחבמ ,האירבל תוליצאמ ןכ ןיאש המ

 רומג קספהב ךסמ תויהל ךרצוה ,שממ לובג
 
This is not the case from Atzilut to Briyah, because from an 

aspect of limitlessness to become the source of actual limitation, it 
is necessary for there to be a screen, in a way of complete 
separation.  

 
 ימ ומכ ,םוצמצה לעבמ תישענ ומצע ךסמהש המב הלעמ ןורתי וב שי לבא

 יאהכו םירדוסמ יתלב תויתואד םיפוריצה השועש ימ וא ,לשמנל לשמה תא השעש
 םילבקמה יבגל קר ,ומצעל יתימא לדבהו קספה ןינע הזה ךסמה קספה ןיאש ,אנווג
 דבלב

 
Nevertheless, there is a great benefit in the fact that the screen 

itself is made by He who made the Tzimtzum-restraint Himself, 
like a person who [himself] makes the analogy for the analogue, 
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or like one who [intentionally] mixes the order of the letters and 
the like, because of which, this separation of the screen is not a 
true break or separation for himself, but only in relation to the 
recipients.   

 
  )םירמא יטוקלב בותכש ומכו 'וכ היבו הינימ םישובלד אצמק ןידהכו

 
This is analogous to a snail whose garment is of himself and 

part of himself etc.,913 as explained in Tanya.914)  
 

 ןורחאה םוצמצב ,ןורחא ינאו ,יונפ םוקמד ןושארה םוצמצב ,ןושאר ינא ונייהו(
 ןוצרו הבשחמה תלחתב הלע תוליצאד וז השעמ ףוסד םושמ ,'וכ ע"יבל תוליצאמ
 )ןיבמל ידו 'וכ ףוס ןיאד תוכלמד

 
(This is the meaning of915 “[I am first, and I am last].”  That 

is, “I am first” with the first Tzimtzum of the empty place, and “I 
am last” is the final Tzimtzum between Atzilut and Briyah etc., 
because this end action of Atzilut, arose first in the thought and 
desire of Malchut of HaShem- ה"והי , the Unlimited One (Ein Sof) 
etc.  This will suffice for the understanding.)  

 
 אדוחי תניחב דעו םלועל ותוכלמ דובכ םש ךורב ןינע שרש והזד עודי הנהו

 תוכלמד האתת
 
Now, as known, this is the root of the matter of, “Blessed be 

the Name of His glorious Kingship forever and ever etc.,” which 
is the aspect of the “Lower Unity” (Yichuda Tata'a) of Malchut.916   

 
913 See Bereishit Rabba 21:5; Maamarei Admor HaEmtzaee, Vayikra Vol. 2, 

pg. 721. 
914 Tanya, Ch. 21 
915 Isaiah 44:6 
916 Talmud Bavli, Pesachim 56a; Zohar I 18b. 
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 תניחבב ,'וכ האירבב תוליצאד תוכלמד תוריפס רשע תראה תניחב ונייהד

 'וכ רוא הארנ ךרואב בותכש ומכ ,ליעל רכזנה הראהד הראה
 
That is, it is the radiance of the ten Sefirot of Malchut of 

Atzilut within Briyah, in the aforementioned aspect of a “glimmer 
of a glimmer,” as it states, “In your light is light seen etc.”  

 
 אנווגכד רמאמה ןינעב עודיכו ,'וכו ם״יהלאה אוה ה״והי יכ בותכש הזו

 ,תוליצא תניחבב אבקונו ןיפנא ריעזד דוחי תניחב אוהש ,אליעל ןידחייתמ ןוניאד
 'וכ האירבד אייסרוכב אתתל תדחייתא ,תוכלמה ,יהיא יכה ףוא

 
Regarding this it states,917 “HaShem- ה"והי , He is Elohi”m-
ם"יהל  etc.,” and as known regarding the statement,918 “Just as they א

are unified above” referring to the union of Zeir Anpin and Nukvah 
in the aspect of Atzilut, “so likewise is she unified below” referring 
to Malchut in “the Throne” (which is called) Briyah etc.  

 
 םלוע לעב בקעיל ,האירבד תווצק ׳וב םשרשש ,םיטבשה ורמאש ונייהו

 והיאד ,תוליצאד האליע אדוחי תניחבב דחא אלא ךבלב ןיאש םשכ ,תוליצאה
 דחא אלא ,האירבב תוליצאד תוכלמ תניחבב ,ונבלב ןיא ךכ ,'וכ דח יהומרגו יהויחו
 'וכ האתת אדוחי

 
This then, is what the tribes, who are rooted in the six 

directions of Briyah, said to Yaakov, who is the master of the 
world of Atzilut,919 “Just as in your heart there is only One-Echad-

דחא ” – in the aspect of the upper unity of Atzilut, wherein He and 

 
917 Deuteronomy 4:35, 4:39 
918 Zohar Terumah 135a 
919 Talmud Bavli, Pesachim 56a; Maamarei Admor HaEmtzaee, Devarim Vol. 

3, pg. 1,063; Shaarei Teshuvah p. 60d. 
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His life force and His organs are one – “So likewise in our hearts 
there is only One-Echad- דחא ,” in the aspect of Malchut of Atzilut, 
as it is in Briyah in the lower unity.  

 
 עודיכ דחא ומשו דחא ה״והי ונייהו

 
This is the meaning of920 “HaShem- ה״והי  is One and His Name 

is One,” as known. 
 

 לכ אלממו ןימלע לכ בבוס ,ם״יהלאו ה״והי ,י״נדאו ה״והי ארקנ ללכ ךרדו
   ןימלע

 
In general, this is called921HaShem- ה"והי  and Adon”ai- י"נדא  or 

HaShem- ה"והי  and Elohi”m- ם"יהלא ,922 referring to [how HaShem-
ה"והי ] encompasses [and transcends] all worlds (Sovev Kol Almin), 

and how He permeates all worlds (Memaleh Kol Almin).923  
 

 ן"ב םשו ןיפנא ריעזב ה"מ םש ,ן"בו ה"מד תומשב ןכ םג ארקנה אוהו
 'וכ יולימד יולימו יולימ תניחבב אבה תוכלמב

 
These [aspects] are also called by the names Ma”H- ה״מ  (  ד״וי

א״ה ו״או א״ה ) and Ba”N- ן״ב  ( ה״ה ו״ו ה״ה ד״וי ).  The name of Ma”H-
ה״ -refers to924 Zeir Anpin and the name Ba”N מ ן״ב  is in Malchut,925 

 
920 Zachariah 14:9; Maamarei Admor HaEmtzaee, Bereishit pg. 537. 
921 See Zohar III 129a; Zohar III 11a & 11b; Maamarei Admor HaZaken, 

Parshiot HaTorah Vol. 2, pg. 524; Torat Chayim, Noach 64c. 
922 See Zohar III 129a; Zohar I 22a; Zohar III 65a; Maamarei Admor 

HaEmtzaee Vayikra Vol. 1, pg. 307. 
923 See at great length in Ginat Egoz of Rabbi Yosef Gikatilla, translated as 

HaShem Is One, Vol. 1, The Gate of Intrinsic Being (Shaar HaHavayah), The Gate 
of His Title (Shaar HaKinuy), and The Gate of His Sanctuary (Shaar HaHeichal). 

924 Etz Chayim, Shaar 17, Ch. 4 
925 Etz Chayim, Shaar 18, Ch. 3; Shaar 29, Ch. 2; Shaar 34, Ch. 2 Klal 13; 

Shaar 39, Drush 7. 
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as they come forth in a way of expansion (Miluy) and expansion 
of expansion (Miluy D'Miluy) etc. 

 
 והז ,ד"ו יולמב אטבמב אב ד"וי תואהשכ אמגוד ךרד לע עודי יולמה ןינעו(

  בותכה ד"ויד הדוקנ תואל רואיבו שוריפ
 
(The matter of expansions (Miluy) is known by way of 

example from the letter Yod-י.  When it is pronounced (as a word) 
it has an expansion of Vav and Dalet (Yod- ד"וי ), which is the 
explanation and expansion of the point of the written letter Yod-י.  

 
 ןכו ת"ילד ו"אוב תויתוא ףסותי ד"וד יולמה תא םג שרפל ךרטצי רשאכו

 'וכ יולמד יולמ םימעפ המכ דע ת"ילד ו"אוד יולימ
 
And when one needs to explain the expansion of the Vav-ו 

and Dalet-ד, they too expand into additional letters of Vav- ו”או  and 
Dalet- ת”ילד . And so on with the expansions of the Vav- ו”או  and 
Dalet- ת”ילד  until there are multiple expansions upon expansions 
(Miluy D'Miluy) etc. 

 
 טרפד טרפ ךרד אבה עפשה רוא תראה תולשלתשהו ךוליה קר וניא הז לכש

 ןורחא רתויה טרפד טרפ יולג דע ,יולגד יולגל םלעהה ןמ רתוי
 
All this is merely the flow and chaining down of the ray of 

light and influence as it comes in a manner of the specifics of the 
specifics, from concealment into revelation, and revelation upon 
revelation, until the final most specific detail.  

 
 יובר ומכ ןהש ,לשמ םיפלא 'ג רבדיו ןינעב רחא םוקמב ראובמש ךרד לע

 ,לשמנל לשמכ ,הזל ימינפ הז ,הז רחא הז תולשלתשהב םיאבה םיפוריצ
 רהזב בותכש ומכ ,לשמ וילא ךירצ הז לשמנה לש לשמ יכ דרויו לשלתשמש
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This is similar to what is explained elsewhere regarding the 
matter of, “He spoke three thousand analogies” which are like the 
multitude of combinations that come in a way of chaining down, 
one after the other, each one internal to the next, like an analogy 
to an analogue, that descends and chains down. For, [even] the 
analogy for this analogue, itself requires an analogy, as stated in 
the Zohar.926 

 
 'וכ ללכה ןמ אצויה טרפכ ,םלעהה ןמ יולגב ןיאבה יולימה ןינע אוה ךכו

 
This is likewise the matter of the expansions (Miluy)927 that 

come into revelation from concealment, like a specific detail that 
comes forth from a general principle etc.  

 
 םוקמב בותכש ומכו 'וכ םלעה ךות םלעהב םלעתנש ,ךפיהב יולימ תניחב שיו

 ןיבמל ידו 'וכ ךסמה שובל ןינע והזש רחא
 
There is also the aspect of expansion in the opposite sense, in 

which there is concealment upon concealment, as explained 
elsewhere that this is the matter of the garment of the screen-
Masach etc.  This will suffice for the understanding. 

 
 

 
926 Zohar II 145a; Maamarei Admor HaZaken, Parshiot HaTorah, Vol. 1, pg. 

350; Torat Chayim Lech Lecha 81d; Also see Sefer HaMashalim of Rabbi Yosef 
Gikatilla, translated as The Book of Allegories. 

927 See Siddur Im Divrei Elokim Chayim, Shacharit 51a; Biurei HaZohar, Tisa 
53a and on. 
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Chapter Fifty-Two 
 

 תעיקב רחא האירבב תוליצאד תוכלמד תוריפס רשעד תוטרפ תניחבב הנהו
 ךשמנש אוה ,האירבד קיתע ארקנה האירבד תוכלמ רתכ תניחבש עודי ירה ,ךסמה
 רוקמ תניחבל גונעתהו ןוצרה תניחב ונייה ,'וכ תוליצאד תוכלמד תוכלמ תניחבמ
 שממ ןיאמ שי האירבל

 
Now, in regard to the aspect of the specifics of the ten Sefirot 

of Malchut of Atzilut as they are in Briyah after penetrating the 
screen (Masach), it is known that the aspect of Keter Malchut of 
Briyah, which is called Atik of Briyah, is what is drawn forth from 
the aspect of Malchut of Malchut of Atzilut etc., and is the aspect 
of the desire and pleasure for the aspect of the source of actual 
creation (Briyah) of something from nothing.  

 
 'וכ ליצאהל ונוצרב הלעש ומכד ,אמלע ירבימל אתוערב קילס דכ רמאמכ

 האירבד תוכלמ רתכ ארקנה אוהו 'וכ ןיאמ שי אורבל ןוצרה דרי ךכ
 
This is like the statement,928 “When it arose in His will to 

create the world,” for just as it arose in His will to emanate (Atzilut) 
etc., so likewise His will descended to create something from 
nothing etc., and this is what is called Keter Malchut of Briyah.  

 
 ןוצר יהי ול רמא ,ינכרב ינב לאעמשי ןינעב רחא םוקמב ראובמש ומכ(

 םשש ,האירבד םישדק שדוק לכיהב היה לודג ןהכ לאעמשי יבר שוריפ 'וכ ךינפלמ
 ,ינכרב ינב ול רמא ןכ לע ,האירבל רתכ תויהל תוליצאד תוכלמד תוכלמ רוא דרוי
 )'וכ ךינפלמ ןוצר יהי ול רמאו

 

 
928 Zohar I 86b 
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(This is as explained elsewhere regarding the matter of,929 
“Yishmael my son, bless Me; and he answered Him, “May it be 
desirable before You etc.”  That is, Rabbi Yishmael, the High 
Priest, was in the Holy of Holies of Briyah-Creation, wherein there 
descends the light of Malchut of Malchut of Atzilut, to become the 
Crown (Keter) of Briyah-Creation.  He therefore said to him, “My 
son, bless Me (Barcheini- ינכרב )”930 to which he responded, “may 
it be desirable before You etc.”)  

 
 ןוצרד הניבו המכחב ךשמנ ,'וכ האירבה תויהל הזה ןוצרהו גונעתה תניחבמו

 האירבד אמאו אבא ארקנו ,הזה גונעתו
 
From this pleasure and desire to bring about the creation 

(Briyah) etc., it was drawn down [further] into Chochmah and 
Binah of this desire and pleasure, which are called Abba and Imma 
of Briyah.  

 
 תניחב וכשמנ ,גונעתהו ןוצרה הז לש הניבו המכח תניחב אוהש אמאו אבאמו

 האירבד ןיפנא ריעז ארקנש תודמה
 
From Abba and Imma, which are the aspects of Chochmah 

and Binah of this desire and pleasure, the emotions, which are 
called Zeir Anpin of Briyah, were drawn down.  

 
 תומשנ ,האירבה םלוע הוהמה רוקמ אוהש ,האירבד תוכלמל ןיפנא ריעזמו

 'וכ שממ שיל ןיאמ םיכאלמו
 

 
929 Talmud Bavli, Brachot 7a; Maamarei Admor HaZaken, EtHalech Liozhna 

pg. 70; Inyanim pg. 382; Maamarei Admor HaEmtzaee, Bereishit pg. 25; Na”Ch p. 
599; Drushei Chatunah Vol. 1, pg. 261. 

930 The term “Brachah- הכרב ” also means “to draw down” (see Mishnah 
Kilayim 7:1). 
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From Zeir Anpin [it was drawn down] to Malchut of Briyah, 
which is the source that brings the world of Briyah, with its souls 
and angels, into being from nothing into actual something etc.  

 
 תולכיהו םישובלו םילכו תורוא תניחב ןכ םג האירבד תוריפס רשעב שיו

 
Similarly, in the ten Sefirot of Briyah there also is the aspect 

of lights (Orot) and vessels (Kelim), garments (Levushim) and 
chambers (Heichalot).  

 
 םש ,'זה לכיה אוהש םישדק שדוק לכיהבו ,האירבד תולכיה 'ז ןינעב עודיכו

 'וכ הבקונו ןיפנא ריעזד דוחי
 
This is as known regarding the seven chambers931 (Heichalot) 

of Briyah-Creation;932 that the union of Zeir Anpin and Nukvah 
occurs in the chamber of the Holy of Holies, which is the seventh 
chamber933 etc. 

 
 לע ןכ םג ,הריציה םלועד ןימוי קיתעו רתכ תניחב השענ האירבד תוכלמ תניחבמו
 תוליצא ןיבש ךסמב ליעל רכזנה ךרד לע ,הריציל האירב ןיבש ךסמ תעיקב ידי
  האירבל

 
Now, from the aspect of Malchut of Briyah, the aspect of 

Keter and Atik Yomin of the world of Yetzirah934is made, and this 
too is through the penetration of a screen (Masach) between 
Briyah and Yetzirah, similar to what was previously discussed 
regarding the screen between Atzilut and Briyah.  

 
931 Etz Chayim, Shaar 40, Drush 13 
932 See Sefer HaMaamarim 5565, pg. 805; Maamarei Admor HaEmtzaee, 

BaMidbar Vol. 3, pg. 995 and on. 
933 Zohar II (Heichalot) 258b; Etz Chayim, Shaar 46, Ch. 1 & 5 
934 Etz Chayim, Shaar 46, Ch. 2, 5, and 6. 
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 ךירצש קר ,הישעו הריציל ונוצרב הלע ךכ ,אורבל ונוצרב הלעש ומכד

 'וכ הריציד ןוצרה תלחתל ,האירבד ןוצרד השעמ ףוס ןיב אסרפ קספה תויהל
 
For, just as it arose in His desire to create, so likewise did it 

arise in his desire to form (Yetzirah) and to actualize (Asiyah), only 
that it is necessary for there to be a break and a screen between the 
end action of the desire for Briyah-Creation and the beginning of 
the desire for Yetzirah-Formation.  

 
 ויתישע ףא ויתרצי ויתארב ידובכל בותכש ומכו

 
This is as it states,935 “For My glory I have created it 

(Barativ), I have formed it (Yatzartiv), I even have actualized it (Af 
Asitiv).”  

 
 שממ שיל ןיאמ םידרפנה תומלוע 'ג ארקנה ע"יבד עודיו

 
Now, as known, the [worlds of] Creation-Briyah, Formation-

Yetzirah, and Action-Asiyah are called the three separate worlds 
[that] actually [come into being in a manner of] something from 
nothing.   

 
 שי תניחבב םיאבש השעמו רובדו הבשחמה תויתוא תווהתה תמגודכ ונייה

 שממ ומצעל דרפנ
 
This is similar to the coming into being of the letters of 

thought, speech and action, which truly come forth in a way of 
tangible somethingness (Yesh), separate from oneself.936  

 
935 Isaiah 43:7 
936 Maamarei Admor HaEmtzaee, Hanachot 5577 pg. 202 
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 ןיפנא ריעז ארקנה ,האירבד ם״יהלאד תודמד הבשחמה תויתוא תניחבמ ךכ

 תומשנ ןהש ,ןיילגתא אלד ןימיתס ןימלע תניחב הזמ וארבנ ,ליעל רכזנכ האירבד
 שממ שיל ןיאמ האירבה םלועד םיכאלמו

 
Likewise, from the aspect of the letters of thought of the 

Godly emotions of Briyah, which is called Zeir Anpin of Briyah, 
as mentioned above, there was created the aspect of the “hidden 
worlds that are not revealed,” which are the souls and angels of the 
world of Briyah, [that are] actually [brought into being in a manner 
of] something from nothing. 

 
 ןיפנא ריעזד דסחד םילכה תוימינפ תניחבמ יבהוא םהרבא תמשנ ומכ

 תויתואו םילכה תוינוציח תניחבמ האירבה םלועד לאכימו ,האירבד תוכלמבש
  'וכ האירבד ןיפנא ריעזד דסחד

 
For example, the soul of,937 “Avraham who loves Me,” is 

from the aspect of the inner vessels of Chessed of Zeir Anpin of 
Malchut of [the world of] Briyah,938 and [the angel] Michael of the 
world of Briyah is from the aspect of the externality of the vessels 
and letters of Chessed of Zeir Anpin of Briyah etc.   

 
 

 גונעתה אוהש ,האירבד רתכה רוא תניחבמ ונייה ,האירבד ןוילעה ןדע ןג ןכו
 תומשנהש ,האירבד תוכלמבש הניבב םצמצתמש ,האירבד קיתע ארקנש ןוילעה
 'וכ ויזמ ןינהנ האירבד

 

 
937 Isaiah 51:8 
938 Tanya, Igeret HaKodesh, Epistle 15; Sefer HaMaamarim 5565 Vol. 2, pg. 

276. 
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Similarly, the upper garden of Eden (Gan Eden HaElyon) of 
[the world of] Briyah, is from the aspect of the light of Keter of 
Briyah, which is the Supernal pleasure that is called Atik of Briyah, 
as it constricts within Binah of Malchut of Briyah, wherein the 
souls in Briyah derive pleasure from the ray etc.  

 
 ידי לע ,תוליצאד הניב רוא אוהש ,אייסרוכב אננקמ האליע אמיאד עודיכו(

 לעו ,'וכ האירבד תוכלמבש הניבב תוליצאד תוכלמד הניב דע תובר תולשלתשה
 )'וכ הישעב תוכלמו הריציב ןנקמ תוליצאד ןיפנא ריעז הז ךרד

 
(As known,939 “The supernal mother (Imma) settles in the 

throne,” which refers to the [descent of the] light of Binah of 
Atzilut through multitudes of chainings-down until Binah of 
Malchut of Atzilut [settles] within Binah of Malchut of Briyah etc.  
In this same manner Zeir Anpin of Atzilut settles in [the world of] 
Yetzirah,940 and Malchut settles in [the world of] Asiyah etc.941)  

 
 ם״יהלאה ינב ןהו ,'וכ האירבה םלועב םהש ,םיפרשה ןינע אוה ךכו

 האירבד ןיפנא ריעז תניחב אוהש ה״והי לע םיבצייתמש
 
This is likewise the case in regard to the matter of the Serafim 

[angels] that are in the world of Briyah etc.942  They are the,943 
“Sons of Elohim who stand before HaShem- ה"והי ,” which is the 
aspect of Zeir Anpin of [the world of] Briyah.  

 

 
939 Tikkunei Zohar, Tikkun 6, 23a; Maamarei Admor HaEmtzaee, Devarim 

Vol. 1, pg. 262; Kuntreisim pg. 423. 
940 Tikkunei Zohar, Tikkun 6, 23a; Maamarei Admor HaZaken, HaKtzarim pg. 

552; Maamarei Admor HaEmtzaee, Na”Ch, pg. 14. 
941 Tikkunei Zohar, Tikkun 6, 23a 
942 Etz Chayim, Shaar 40, Drush 13 
943 Or HaTorah, Acharei Vol. 2, pg. 540 
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 לש ורש ,ן״ורטטמ תניחב אוה ,האירבד ןיפנא ריעזד םילכ תניחבו
 'וכ תוליצאד ןיפנא ריעזד ה״והי אוהש ,וברקב ימש יכ וב רמאנש ,האירבה םלוע

 
The aspect of the vessels of Zeir Anpin of Briyah is the aspect 

of Metat”ron- ן״ורטטמ ,944 the minister of the world of Briyah,945 
about whom it states,946 “For My Name is within him” which is 
the aspect of Zeir Anpin of [the world of] Atzilut etc.   

 
 תוליצאד ןיפנא ריעז תניחב יברבר יפנא תניחב יבגל ירטוז יפנא רענ ארקנו(

 )עודיכ
 
(He is called a lad947 (Na'ar- רענ ) or the “small face [or 

stature]” relative to the “large face [or stature]” of the aspect of 
Zeir Anpin of Atzilut,948 as known.)  

 
 'וכ ןימיתס ןימלע תניחב ,הבשחמה םלוע האירבה םלוע ארקנ ללכבו

 
In general, the world of Briyah is called the “World of 

Thought,” which is the aspect of the concealed worlds etc. 
 

 האירבד תוכלמד הניבד הבשחמד ד"וי אוהש ,אבה םלועה ארבנ ד"ויב ומכ(
 )הישעהו הריציה תניחב הזה םלועה ארבנ 'הבו ,'וכ

 

 
944 Talmud Bavli, Yevamot 16b in Tosefot; Shaarei Teshuvah 29b. 
945 Zohar III 217a-b, and commentary of Rabbi Chayim Vital there; Maamarei 

Admor HaEmtzaee, Na”Ch p. 334 
946 Exodus 23:21; Talmud Bavli, Sanhedrin 38b 
947 See Tosefot to Yevamot 16b referenced above. 
948 Talmud Bavli, Chagiga 13b; Maamarei Admor HaEmtzaeee, Dvarim Vol. 

3, pg. 901; Kuntreisim pg. 343. 
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(This is similar to [the statement that,949] “The coming world 
was created with a Yod-י” which refers to the Yod of the thought 
of Binah of Malchut of Briyah etc., “and with a Heh-ה this world 
was created” [which refers to] the aspects of Yetzirah and Asiyah.)  

 
 'וכ ןיילגתאד ןימלע ,רובדה םלוע ,הריציה םלועו

 
The world of Yetzirah, however, is the “World of Speech,” 

that is, the revealed worlds etc.   
 

 תויחב לאקזחיו ,שודק םירמואש האירבד םיפרשב והיעשי תואובנ ומכו(
 )'וכ ךורב םירמואש םינפואו

 
(This is like the [difference between] the prophecies of Isaiah 

regarding the Serafim [angels] of Briyah, who say,950 “Holy, 
[Holy, Holy etc,]” and the [prophecies] of Ezekiel regarding the 
Chayot [angels] and Ophanim [angels] who say, “Blessed [be the 
Glory of HaShem- ה״והי  from His place] etc.”951) 

 
 הריציד תוריפס רשעב אוה ךכ ,האירבד תוריפס רשעב ליעל רכזנה ךרד לעו

 ,'וכ תולכיהו םישובלו םילכו תורואב תויטרפ יטרפ ךרד ,הישעד תוריפס רשעו
  'וכ ןיבמל ידו ןופלדנס ומכ אוה הריציד תומשנו םיכאלמה תווהתהו

 
Now, just as it was explained above regarding the ten Sefirot 

of Briyah, it is the same way with the ten Sefirot of Yetzirah and 
the ten Sefirot of Asiyah to the finest particulars, with lights and 
vessels, garments and chambers etc. and the coming into being of 

 
949 Talmud Bavli, Menachot 29b; Maamarei Admor HaEmtzaee, Bamidbar 

Vol. 3, p. 1,255. 
950 Isaiah 6:3 
951 Ezekiel 3:12; Talmud Bavli, Chulin 92a and Tosefot there; Maamarei 

Admor HaEmtzaee, Hanachot 5577 pg. 22. 
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angels and souls in Yetzirah; for example [the angel] Sandal”fon-
ן״ופלדנס  etc.952   

 
 עודיכ הריציד ןיפנא ריעזד דוהו חצנ תניחבמ םיאיבנה תאובנ לכש

 
For, all the prophecies of the prophets were from the aspects 

of Netzach and Hod of Zeir Anpin of Yetzirah,953 as known.  
 

 תוכלמד תוכלמ תניחבו הישעל הריצי ןיב קיספמ ךסמ שי הז ךרד לעו
 ה״והי ץפח רשא לכ בותכש המ והזש ,הישעל ןימוי קיתעו רתכ השענ הריציד
 השע

 
And in the same manner there is a screen that separates 

between Yetzirah and Asiyah,954 and the aspect of Malchut of 
Malchut of Yetzirah becomes Keter and Atik Yomin for Asiyah, 
regarding which it states, “Everything that HaShem- ה"והי  desired 
He did (Asah).”  

 
 םינפואה דע ,הישעד ןותחתה ןדע ןג תניחבו הישעד םיכאלמו תומשנ ןהו

 עודיכ הישעד תוכלמד תוכלמ תניחבמ םילבקמש
 
This refers to the souls and angels of [the world of] Asiyah, 

including the aspect of the lower garden of Eden (Gan Eden 
HaTachton), until the Ophanim- םינפוא  angels who receive from 
the aspect of Malchut of Malchut of Asiyah, as known.  

 

 
952 Etz Chayim, Shaar 47, Ch. 6; Torat Chayim, Vayera 99c. 
953 See Maamarei Admor HaEmtzaee, Na”Ch pg. 192. 
954 Etz Chayim, Shaar 42 referenced above. 
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 ןהש ,תולזמה לגלג תעפשה שרש ךשמנש אוה ,םינפואה ירמש תניחבמו
 תודוסי 'דה תובכרה ישרשו ,םילקא לכבש רבדמו יח חמוצ םמוד לכ לש םישרש
 'וכ תוימשגל תוינחורמ רפעו םימ חור שאד

 
And it is from the aspect of the excretions of the Ophanim 

angels955 that influence is drawn down to influence the cycles of 
the constellations (Mazalot- תולזמ ), which are the root of all 
inanimate, plant life, animals and humans, in all climates,956 as 
well as the root for the composition of the foundational elements 
of fire, air, water and earth from spirituality to physicality etc.  

 
 ,'וכ שמש תואובת דגממ דע ,'וכ םיכחמ לזמ יכ ,'וכ םימכח תלדגמ ץרא ומכו

 ורמאש ךרד לע ,םמודבש םמוד לזמ דע ,רהד אדג ומכ ,םמוד לזמ תניחב שיש דע
 לזמ ול ןיאש בשע ךל ןיא

 
This is similar to the statement,957 “A land that cultivates wise 

[people] etc.,” because [it receives from] the Mazal of Machkim 
[Chochmah-Wisdom] etc.,958 or [the verse,959] “The choice fruits 
of the sun etc.,” to the point that there is even a Mazal for 
inanimate objects, as in [the statement],960 “the luck of the 
mountain,” until there is even a Mazal for the inanimate of the 

 
955 See Maamarei Admor HaEmtzaee, Devarim Vol. 2, pg. 484, Torat Chayim, 

Noach 59d. 
956 See note of the Rebbe to Sefer HaMaamarim 5708, p. 204 and Igrot Kodesh 

Vol. 19, p. 239; Also see Ginat Egoz of Rabbi Yosef Gikatilla, translated as HaShem 
Is One, Vol. 2 & 3 (The Letters of Creation). 

957 See Shaar HaEmunah 61a; Maamarei Admor HaEmtzaee, Vayikra Vol. 2, 
p. 634; Shaarei Teshuva 20a. 

958 Talmud Bavli, Shabbat 156a 
959 Deuteronomy 33:14 
960 Talmud Bavli, Chulin 40a 
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inanimate, as it states,961 “There is not a blade of grass that does 
not have its Mazal.”  

 
 לכב ותוכלמו ןינעב עודיכ ,הישעד תוכלמד תוכלמ תניחב לשומ תולזמה לעו

 םשה תרזעב ראבתיש ומכו 'וכ ךתלשממו בותכש ומכו ,הלשמ
 
The constellations (Mazalot) are ruled by the aspect of 

Malchut of Malchut of Asiyah, as known regarding the verse,962 
“His Kingdom rules over all etc.,” and as stated,963 “[Your 
Kingdom is the Kingdom of all worlds” and “Your dominion [is 
throughout all ages”] etc., as will be explained with the help of 
HaShem- ה"והי . 

 
 

 
961 Bereishit Rabba 10:6; Maamarei Admor HaEmtzaee, Devarim Vol. 3, pg. 

848 & 876 and on. 
962 Psalms 103:19 
963 Psalms 145:13; Siddur Im Divrei Elokim Chayim, Shacharit p. 53d. 
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Chapter Fifty-Three 
 

 טושפה ןוצרמ ,תוננובתהה לכ תוללכ ליכשמל ןבוי ליעל רכזנה לכ רחאו
 ונוצרב הלעש ימצעה דסח ץפח תניחב תמחמ ,שממ ףוס ןיא רוא תומצעבש ימצעה
 תניחב אוהש ,ןורחא רתויה ןוצרה תניחב דע ,)ד"וי תואב ליעל רכזנכ( 'וכ טושפה
 ,הישעד ןימוי קיתעו רתכ ארקנש ,טרפבו ללכב הישעה םלוע תווהתהל ןוצרה
 השע ה״והי ץפח רשא לכ בותכש המ אוהו
 

Now after all the above, a person who contemplates it, will 
understand the general point of the entire Hitbonenut – 
contemplation, from the simple essential desire [that arose] in the 
actual Essence of the Light of HaShem- ה"והי , the Unlimited One, 
because of the aspect of the essential desire for kindness that arose 
in His simple will (as discussed in chapter ten) etc., all the way to 
the aspect of the most final desire, which is the aspect of the desire 
to bring the world of Asiyah-Actuality into being, both generally 
and specifically, and is called Keter and Atik Yomin of Asiyah, 
regarding which it states, “Everything that HaShem- ה"והי  desired, 
He did (Asah).”  

 
 הז ןוצרו ץפח הלע ךכ ,ליצאהל ןוצרו ץפח תויהל ונוצרב הלעש ומכ יאדוד

 טושפה ונוצר םצעב לולכ היה לכה ,תושעל ןוצרו ץפחו ,רציל ןוצרו ץפחו ,אורבל
 ותומצעבש

 
For certainly, just as it arose in His desire to have a desire and 

will to emanate [Atzilut], so likewise the desire and will to create 
[Briyah] and the desire and will to form [Yetzirah] and the desire 
and will to do [Asiyah], were all included in the Essence of His 
simple will in His Essential Self.  
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 ,המ רבד ןינע הזיאל ןוצר ול תויהל ימצעה ונוצרב הלעש םדא לשמ ךרד לע
 דע ,הגירדמל הגירדממ תונוצר יקוליחב אב אוה דימ ירה טרפבש יפ לע ףאש
 לכה םוקמ לכמ ,שממ השעמ ףוסל ןוצר תניחב אוהש ןורחא רתויה ןוצרה תניחב
 ללכ תוגירדמ קוליח ילבמ ,'וכ ונוצר םצעב תחא תבב הלע

 
For example, this is just as when it arises in a person’s 

essential desire to have a desire for some specific matter; although 
this desire immediately divides into multiple desires from level to 
level, until the most final desire, which is the desire for the actual 
final action, nonetheless, it all arose instantaneously within his 
essential will etc., without divisions of levels whatsoever.  

 
 ףא ,ע"יבאד םירתכה תניחבב תוגירדמ יקוליח ןיאש ,'ז תואב בותכש ומכו(

 )'וכ ןותחתל רתכ השענ ןוילעבש תוכלמ תניחבמ תולשלתשהבש יפ לע
 
(This was explained in chapter seven, that there is no division 

of levels in the aspect of the Keter of the worlds of Atzilut, Briyah, 
Yetzirah and Asiyah, even though in the chaining down, the aspect 
of the Malchut of the upper level becomes the Keter of the lower 
level etc.)  

 
 קוליח ןיא ,ףוס ןיא רוא תומצע תניחבבש טושפה ונוצר תומצע יבגל ךכ

 'וכ תושעל ןוצרו ץפח ןיב ,ליצאהל ןוצרו ץפח ןיב תוגירדמ
 
Likewise, relative to the essence of His simple will in the 

aspect of the Essence of the light of HaShem- ה"והי , the Unlimited 
One (Ein Sof), blessed is He, there is no differentiation of levels 
between the desire and will to emanate (Atzilut) and the desire and 
will to do (Asiyah) etc.   

 
 ינאו ,ליצאהל ןוצרה רוקמ ,ףוס ןיאד תוכלמבש ןוצרב ,ןושאר ינא והזו

 ןהש ,ןורחא רתויה לפשה םלוע תווהתהל הישעד תוכלמבש ןורחאה ןוצרב ,ןורחא
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 רפעו םימ חור שאד תודוסי 'דה תוינחור תווהתה ישרש המהש ,תולזמהו םינפואה
 םיימשגה יח חמוצ םמוד תוינחורו

 
This is the meaning of,964 “I am first,” in the desire of Malchut 

of  HaShem- ה"והי , the Unlimited One (Ein Sof), blessed is He, 
which is the source for the desire to emanate (Atzilut), and “I am 
last,” in the most final desire of Malchut of the world of Action 
(Asiyah), to bring into being the most lowly and final world, which 
are the Ophanim [angels] and the Mazalot, that are the root for the 
existence of the spirituality of the four elements of fire, air, water 
and earth, and the spirituality of the physical levels of inanimate, 
plant life and animals.  

 
 ץפח רשא לכ בותכש המב לכה ללכנ והזש )םייח ץעה ףוסב בותכש ומכ(

 ונייהד ,הישעה םלוע ףוס דע ,וקד תולשלתשהה לכ ללוכש ,השע תומצעב ה״והי
 דחי םללוכש

 
(This is as stated at the end of Etz Chayim), that everything is 

included in the verse, “Everything that HaShem- ה"והי  desired” – 
in His Essential Self – “He did,” which includes the entire chaining 
down of the Kav-line until the end of the world of Asiyah; that is, 
He includes them all.  

 
 שממ ןיוש הישעה שרשו תוליצאה שרש יכ ,דבל הישע תניחבב לכה ארקנש

 'וכ ותומצע יבגל
 
[Relative to Him] it all is considered to be an action (Asiyah), 

because relative to His Essential Self the root of Atzilut and the 
root of Asiyah are literally equal, etc. 

 

 
964 Isaiah 44:6 
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 תניחבד ץראו האתת וריהטו ,האליע וריהטד יללכה בבוס ,םימשב השע והזו
 תחא האוושהב לכה ,'וכ ןימלע לכ אלממ

 
This then, is the meaning [of the continuation of the verse, 

“Everything that HaShem- ה"והי  desired He did] in the Heavens,” 
referring to the general encompassing light (Sovev) of the upper 
purity (Tihiru Ila'ah), “and in the earth,” referring to the aspect of 
how He fills all worlds (Memaleh Kol Almin) in the lower purity 
(Tihiru Ta'taa) etc.965 It all is equally one [before Him]. 

 
 תיללכ הבשחמב ושארו הישעה ףוסב םייתסמש ןומדק םדאד בקעד עודיכ(

 ושארו הישעב וילגר היה אטחה םדוקש ורמאש ,ןושארה םדאב ומכו( ,וקה תלחתב
  )'וכ ןיאמ שי האירבד םדא ארקנ) האירבב

 
(This is as known that the heel of Adam Kadmon concludes at 

the end of Asiyah966 and his head is in the general thought at the 
beginning of the Kav (As it says about Adam HaRishon-The first 
man, that prior to the sin his feet were in Asiyah and his head was 
in Briyah),967 but Adam Kadmon [is nevertheless] called Adam of 
Briyah,968 that is, [created] something from nothing etc.)  

 
 )רחא םוקמב בותכש ומכ 'וכ הוחתשת ךינפל המוק לכו ונייהו(

 

 
965 See Likkutei Torah, Naso 21c; Maamarei Admor HaEmtzaee, Hanachot 

5577 pg. 329; Kuntreisim pg. 593; Torat Chayim Vayigash 230d; Shaar HaEmunah 
58a. 

966 See Tanya, Igeret HaKodesh, Epistle 20; Maamarei Admor HaEmtzaee, 
Vayikra Vol. 1 pg. 15. 

967 Sefer HaGilgulim, Ch. 18; Maamarei Admor HaZaken, Bereishit pg. 72; 
Vayikra Vol. 1 pg. 15, Bamidbar Vol. 4 pg. 1,456; Torat Chayim Bereishit 30a. 

968 See Maamarei Admor HaZaken, beginning of Inyanim  
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(This is [also] the meaning of,969 “Every stature shall bow 
before You etc.,” as discussed elsewhere.)  

 
 ,וקד תולשלתשהה לכבש טרפו טרפ לכב ,תוננובתהה לכב ןווכמה רקיע והזו

 ,הטושפה תודחאב לכה ללכנ תויהל קר ,הישעה ףוס דע ןושארה םוצמצה ינפלמ
 ת״יהלא החגשה רדסב םג שפנב עבקיש דע ףוס ןיא רוא תומצע תניחבב אוהש
 ןורחא רתויה טרפה דע ,תויטרפב

 
This then, is the primary intention of the entire contemplation 

of every detail within the chaining down of the Kav-line, from 
before the first Tzimtzum-restraint until the end of the world of 
Asiyah.  That is, [the intention] is to unite everything in the simple 
unity, which is in the aspect of the Essence of the light of the 
Singular Preexistent Intrinsic Being, HaShem- ה״והי , the Unlimited 
One, blessed is He, until the order of HaShem’s- ה"והי  Godly 
supervision of every detail, is engrained in one’s soul, even to the 
very last detail. 

 
 תוכלמד םינוציחה םילכ 'טמ קר םהש ,תולזמהו םילגלגה םלועב םג אוהש

  שממ ףוס ןיא רוא תומצעבש טושפה ונוצר יפ לע קר אוהש ,הישעד תוכלמד
 
That is, even in the world of the planetary cycles and 

constellations (Mazalot), that only come from the nine external 
vessels of Malchut of Malchut of Asiyah, [one must recognize] that 
it literally is only according to His simple will within the Essential 
Self of the light of  HaShem- ה"והי , the Unlimited One (Ein Sof), 
blessed is He.   

 
 ,אקוד ונוצרכ עיקרב םהיתורמשמב םיבכוכה תא רדסמו ,םירמוא ונאש ומכו

 ליעל רכזנה םעטמ שממ ותומצעבש טושפה ונוצרכ ונייהד

 
969 Shacharit prayer of Shabbat and Yom Tov; Torat Chayim Bereishit 30a. 
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This is as we say [in our prayers],970 “He – specifically – 

orders the stars in their watches within the firmament according to 
His will,” that is, literally according to His simple will in His 
Essential Self, for the aforementioned reason.  

 
 ,הישעד הגונ תפילקד תולכיה תניחבב םג ונייה ,םהיתורמשמב שוריפו

 הישעד הגונ תניחבב ונייה ,עיקרב םיעובקה תולזמהש
 

The explanation of, “in their watches,” refers971 even to the 
aspect of the chambers of the husks of Kelipat Nogah of Asiyah; 
because the constellations (Mazalot) that are fixed in the heavens, 
are in the aspect of Nogah of Asiyah.  

 
 תניחבב אוה לכה ,'וכ תולכיהו םילכו תורוא תניחבב הישעד תוריפס רשע יכ

 ןיפנא ריעז דוחי םש הישעד םישדק שדוק לכיהבד עודיכ ,תילכתב ןיאל שיה לוטיב
  'וכ הטמלש שדקמה תיבב ומכ ,הישעד אבקונו

 
This is because the ten Sefirot of Asiyah in its aspect of lights, 

vessels and chambers etc., are all in an aspect of total nullification 
of the something (Bitul HaYesh) to the nothing (Ein) [from which 
they are brought into being], as known regarding the chamber of 
the Holy of Holies in Asiyah, where there is the union of Zeir 
Anpin and Nukvah of Asiyah, such as in the Holy Temple below 
etc.  

 
 ךל םימשה אבצו בותכש ומכ לוטיבה תילכתב ןה הישעד םיכאלמו תומשנו

 הישעד תויחו םינפואה ומכו ,םיוחתשמ

 
970 Aravit prayer; Also see Maamarei Admor HaEmtzaee Hanachot 5577 pg. 

53, 67, 90, 163, 330. 
971 See Shaarei Teshuva 20a 
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Even the souls and angels of Asiyah are in a state of total 

nullification, as it states,972 “The hosts of the heavens bow to You,” 
referring to the Ophanim and Chayot [angels] of Asiyah.  

 
 לאקזחי תבכרמב ןבומכו ,תילכתב לוטיבה תניחבב םינפואה ילכו רמוח םגו

 הריציד םינפואו תויחב
 
Even the substance and vessels of the Ophanim are in an 

aspect of absolute nullification, as understood from the chariot 
[prophecy] of Ezekiel regarding the Chayot and Ophanim [angels] 
of Yetzirah.973 

 
 תוכלמהש ,תולגה ןמזב הירכזד םימודאו םירוחש םיסוסד הבכרמב םג ךכו

 בכור יבגל סוסכ לוטיבה תילכתב םה םג ,הישעד הגונד םירש 'עב תשבולמ
 
Similarly, this is the case regarding the chariot of black and 

red horses of Zachariah's974 [prophecy, which refers to] times of 
exile, in which Malchut is vested within the seventy ministering 
angels975 of Nogah of Asiyah. They too are in a state of total 
nullification, like a horse to its rider. 

 
 'וכ בכרמל םיננעכ ,רהזב בותכש ומכו 'וכ לק בע לע בכור ה״והי הנה ומכו

 'וכ וב בצוחה לע ןזרגה ראפתיה רמאש ךרד לעו
 

 
972 Nechemiah 9:6 
973 Ezekiel Ch. 1 
974 Zachariah 6:2 
975 Zohar Bereishit 46b; Siddur Im Divrei Elokim Chayim, Shaar HaMilah 

145c; Shaarei Teshuvah 74a. 
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This is as stated,976 “Behold HaShem- ה"והי  rides upon a swift 
cloud- לק בע  etc.,” and as explained in the Zohar,977 that they are, 
“like a cloud upon which He rides etc.”  This is similar to the 
verse,978 “Can an axe glory over the One who chops with it etc.” 

 
 לע םילבקמש ןתוא דע תובר תולשלתשהב תוגירדמ יקוליח םהב שיש םגהו

 םינורחאה םיפוריצ ח"ממ ,ם״יהלאד םיירוחאד םיירוחא תניחבמ םיכסמ יוביר ידי
 דע תולדבהו םיכסמ ינימ המכב םוצמצהו רתסהה תילכתב ,םח ינב תמדא ארקנש
 ,עודיכ 'וכ םתוסכ םישא קשו תורדק םימש שיבלא ומכ ,רועו קש שובל ארקנש
 ךאריי אל ימ 'וכ םיוג לע ם״יהלא ךלמ רמאנ םוקמ לכמ 'וכ לידבמה רמאש ומכו
 הלשמ לכב ותוכלמש 'וכ םיוגה ךלמ

 
Even though there are many different levels in them, with 

numerous chainings-down, even those who receive through a 
multitude of screens, in an aspect of the back of the back of 
Elohi״m- ם״יהלא , from the forty-eight ( ח”מ ) last combinations [of 
Elohi”m- ם״יהלא ] which is called,979 “the land of the children of 
Cham ( ם”ח -48),” in a way of ultimate concealment and Tzimtzum-
restraint with various different types of screens and separations, so 
much so, that it is called a garment of sackcloth and skin, as in the 
verse,980 “I will enclothe the heavens with darkness and I will put 
sackcloth as their covering etc.,” as known, and as stated,981 “He 
who separates etc.”  Nonetheless it states,982 “God reigns over the 

 
976 Isaiah 19:1 
977 Zohar II 43a 
978 Isaiah 10:15 
979 Blessing of “Emet V'Emunah”; Pri Etz Chayim, Shaar Chag HaMatzot, 

Shaar 21, Ch. 5; Maamarei Admor HaEmtzaee, Vayikra Vol. 1, pg. 327; Devarim 
Vol. 3, pg. 1,061; Shaar HaEmunah 30a & 49a. 

980 Isaiah 50:3; Also see Siddur Im Divrei Elokim Chayim, Milah 45c; 
Maamarei Admor HaEmtzaee, Vayikra Vol. 2 pg. 896. 

981 Havdalah prayer; Shaarei Teshuva 113c  
982 Psalms 47:9 
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nations etc.,” and,983 “Who will not fear You, O King of the 
nations etc.,” for,984 “His kingdom rules over all.”  

 
 בותכש ומכ הפילקד תעד תניחב ,הגונד ער תניחבמ היהש ,םעלבמ היארו

 'וכ הנטק תושעל ה״והי יפ תא רובעל לכוא אל רמא ,'וכ ןוילע תעד עדויו
 
Proof of this is from Bilaam, who was the, “evil aspect of 

Nogah” (Ra D’Nogah), the aspect of Da'at of the external husks985 
(Kelipah), as it states,986 “he who knows the knowledge of the 
Most High (Yodeah Da'at Elyon) etc.”  Nevertheless, even he 
said,987 “I cannot transgress the word of HaShem- ה"והי  to do even 
the smallest thing etc.”  

 
 ומכ( השק רתוי איהש ,הפילקד ןיפנא ריעזד אבקונ תניחב ונותאמ םגו(

 טתו ביתכ )'וכ םלוכמ השק רתוי אבקונה תניחב הז תמועל הז תאבש ראבתיש
 )'וכ יל הבושא ךיניעב ער םא רמא םעלב םגו 'וכ ןותאה

 
(Even his donkey, which was the aspect of Nukvah of Zeir 

Anpin of the Kelipah – the female of Zeir Anpin of the external 
husks,988 which is even more severe (for as will be explained about 
the opposite of holiness (Sitra Achera),989 the aspect of the female-
Nukvah is the most severe of them all990 etc.), [However even 

 
983 Jeremiah 10:7 
984 Psalms 103:19 
985 Zohar III 194a; Etz Chayim, Shaar 32, Ch. 2; Maamarei Admor HaEmtzaee, 

Devarim Vol. 2, p. 643. 
986 Numbers 24:16 
987 Numbers 24:13 
988 Zohar III 107a; MeOrei Or, Erech Aton num. 138. 
989 Ecclesiastes 7:14; Biurei HaZohar, Pekudei 59b; Maamarei Admor 

HaEmtzaee, Shemot Vol. 2, pg. 495; Shaarei Teshuvah 69a. 
990 Zohar III 231b; Maamarei Admor HaEmtzaee, Na”Ch pg. 33. 
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about his donkey] it states,991 “and his donkey turned away [from 
the angel of HaShem- ה״והי ] etc.,” and even Bilaam said,992 “If it 
displeases You, I shall return etc.”)  

 
 ומכ ,'וכ ידי םצועו יחכ רמול רומג דרפנ שי תניחבב ןהש םהמ שיש םגהו

 תא םיעדוי הכרבל םנורכז וניתובר רמאמכו 'וכ ירואי יל רמאש םירצמ לש רש
 םה םגו ,ירמגל תואמטה תופילק 'ג תניחבמ והז הנה ,וב דורמל ןינווכתמו םנובר
 םהילע ה״והי דוקפי רשאכ םיקרפל םיענכנ

 
Now, although there are those [Kelipot-husks] that are in an 

aspect of total somethingness and separation, so much so, that they 
say,993 “My power and the strength of my hand [brought me all 
this affluence] etc., such as the ministering angel of Egypt who 
said,994 “My river is mine and I made myself etc.” and as the sages, 
of blessed memory, have stated,995 “They know their master and 
intentionally rebel against Him.” These are from the aspect of the 
three totally impure husks (Kelipot), and they too submit at times, 
when HaShem- ה"והי  visits punishment upon them.  

 
 'וכ םלועה תומוא ירש המכ לע םיאיבנה תאובנב ראובמכ

 
This is as explained about the various prophecies of the 

prophets regarding some of the ministering angels of the idolatrous 
nations of the world etc.  

 

 
991 Numbers 22:23 
992 Numbers 22:34 
993 Deuteronomy 8:17 
994 Ezekiel 29:3; Maamarei Admor HaEmtzaee, Hanachot 5577, pg. 275; 

Bamidbar Vol. 2, pg. 814. 
995 Torat Kohanim to Leviticus 26:14; Maamarei Admor HaEmtzaee, Bereishit 

pg. 98 
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 המה ,בוט וטועימו ער ובורש הישעד הגנ תניחבב םג ,הגנ תניחבב לבא
 אבצו ןכ םג םהב ביתכד םירש 'ע ןהש תולזמהו םילגלגה ומכ ,דימת לוטיב תניחבב
 'וכ םוי לכב הריש םירמואו םיוחתשמ ךל םימשה

 
However, in the aspect of Nogah, even the aspect of Nogah 

of Asiyah, which is mostly evil with a minority of good,996 they are 
in a state of constant submission, such as the planets and 
constellations, that are [influenced by] the seventy ministering 
angels about whom it also states, “The hosts of the heavens bow 
down to You,” and “They sing His praise every day” etc.997  

 
 הרישה דצמ קר אוהש ,םילגלגה רמוחד ידימתה בוביסל םעטה ןינעב עודיכו

 םוקמב בותכש ומכו 'וכ תינחור האווחתשהב לגלגה שפנו הרוצה תניחב ,םירמואש
 ןיבמל ידו רחא

 
As known, this is in accordance with the reason for the 

constant orbit of the physical planets [and constellations] that this 
is due only to their forms and souls being in a constant state of 
praising and spiritual bowing to HaShem- ה"והי  etc., as explained 
elsewhere.  This will suffice for the understanding. 

 
996Etz Chayim, Shaar 43, introduction; Shaar 47, Ch. 4; Shaar 49, Ch. 6. 
997 See Torat Chayim, Bereishit 1c. 
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Chapter Fifty-Four 
 

 
 הפילקד תוריפס רשעב 'וכ הז תמועל הז תאד תולשלתשהב טרפ ךרד ןיבהלו

 והמ הפילקה תניחב שרשב םידקהל שי הנה ,'וכ ע"יבאד
 

Now, in order to understand the chaining down of the 
“opposite side” in a detailed manner etc., in regard to the ten 
Sefirot of the husks of Kelipah of Atzilut, Briyah, Yetzirah and 
Asiyah etc., we must first preface with the root of the aspect of the 
Kelipah-husks and understand what it is.  

 
 ,רבד לכבש תלוספה אוהש ירפה תפילק ומכ ,הפילק םש םעטב עודי הנהד

 ולפנו ותמש םיכלמ 'ז 'וכ םילכה תריבש תביסמ 'וכ ערו בוט תבורעת דצמ אבש
 'וכ הטמל

 
Now, it is known that the reason it is called by the name 

Kelipah-husks, is because it is likened to the husk of a fruit, which 
is the dross of each thing that comes about because of the 
admixture of good and bad etc. due to the shattering of the vessels 
etc. of the seven kings [of Tohu] who died and fell below etc.  

 
 אילשה ומכו ,הלחת חמצת הפילקהש ירפ לכ תחימצב ומכ ,ירפל המדק הפילקו
 'וכ הפיטבש תלוספה ןמ אב אוהש דלול

 
The husk precedes the fruit,998 just as in the growth of any 

fruit, the peel always grows first. This is like the relationship of 
the placenta to the fetus, which comes about from the dross of the 
seminal drop etc.  

 
 

998 Zohar II 108b; Maamarei Admor HaEmtzaee, Vayikra Vol. 1, p. 209. 
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 אוהש ,וילא דגנמה תניחב שי גונעתה תניחבב םגד ,עודי םירבדה שרשו
 גנע תויתוא ךפיה עגנ אוהו ,גנעה ךפיה רעצה

 
Now, the root of these matters is known; that even within the 

aspect of pleasure, there is the aspect of its opposite.  This is pain 
which is the opposite of pleasure, just as the letters Nega-plague-

עגנ  are the opposite of the letters Oneg-pleasure- גנע .999  
 

 )'וכ עפש תויתוא ךפיה עשפו(
 

(Similarly, Pesha-transgression- עשפ  is the opposite letters of 
Shefa-abundance- עפש .1000)  

 
 וילא דגנמה חכ שי יאדו ,םצעה ןמ תוטשפתה תניחבב אבש המ רבד לכ יכ

 םצעה ןמ ןכ םג אבש
 
This is because certainly, everything that comes into an aspect 

of spreading forth from the essence, has its opposing power, which 
also comes from the essence.  

 
 ,ודגנמה וכופיה חכ שי ןוצרהו גונעתה רוא תוטשפתה תניחבב םג ןכ לע

 ,גנועה ךפיה ,דגנמה רבד היהיש וא גונעת ותואל וענמי רשאכ לשמ ךרד לע אוהש
 'וכ ןירוסיו רעצ ארקנש אוה

 
Therefore, even the aspect of the spreading forth of the light 

of pleasure and desire has an opposing power that opposes it. For 
example, this is when one is prevented from delighting in that 

 
999 Sefer Yetzirah 2:4 and the commentaries there; Also see Maamarei Admor 

HaEmtzaee, Kuntreisim p. 210; Shaar HaTeshuvah 53d. 
1000 Zohar III (Idra Rabba) 133a; Maamarei Admor HaEmtzaee, Devarim 

Vol.1, p. 307; Torat Chayim Bereishit 28b. 
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pleasure. Likewise, if there is something in opposition, which is 
the opposite of that pleasure, it is called pain and suffering etc.  

 
 ןוצרל דגנמל םעט תויהל ,דגנמה שי ןוצרו גונעתל םעטו המכחב אליממ ןכו

 'וכ השעמו רובד הבשחמו תודמה ןכו
 
Likewise, within the wisdom and reason for the pleasure and 

desire there automatically is an opposing reason that opposes the 
desire. This is likewise so of emotions and thought, speech and 
action etc.  

 
 הז ןוצרבש םירבדה יטרפ לכב ירה ,ןודאה ןוצרל דגנמו רבועה דבע ומכו

 'וכ דגנמ
 
This is like a servant who transgresses and opposes the will 

of his master.  In doing so, he opposes all the particulars included 
in the will [of his master] etc.  

 
 תלוספ ארקנה אוהו ,דגנמ תניחב היהיש 'וכ השע הז תמועל הז תא ךכו

 'וכ הלחת םדקש רתסהו הפילקו
 
Similarly, [it states,1001] “God made one thing opposite the 

other etc.,” so that there should be an aspect of opposition.  This is 
called the dross (Pesolet), the husk (Kelipah) and the concealment 
that preceded at first etc.  
 

 המכחו גונעתו ןוצר עפשו רוא לכ םדוקש רתסהו םוצמצה תניחב ידי לע אוהו
 'וכ

 

 
1001 Ecclesiastes 7:14 
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This comes about by means of the aspect of the Tzimtzum and 
concealment that precedes all light and influence of desire, 
pleasure and wisdom etc.  

 
 םש ,ןוצרל דגנמה תניחב אוהש 'וכ ךתרבע ךתאריכו ךיפא זוע עדוי ימ ומכ

 שאר לע ה״והי תמחש דע ,'וכ ןוצרה רבועו דגנמה תניחב לע ףא ןורחו סעכה ןכתי
 'וכ לוחי םיעשר

 
This is like [the verse,1002] “Who knows the strength of Your 

anger and Your wrath is like the fear due You etc.”  This is the 
aspect of the opposition to the desire.  It is there that anger and 
wrath are applicable to those who oppose and transgress the will 
etc., until,1003 “The wrath of HaShem- ה"והי  shall rest upon the 
heads of the wicked etc.”  

 
 יגסמ םלועה תומוא יזע ןכ לע ,אכושח אשירב ןינעב רחא םוקמב בותכש ומכו(
 )'וכ אשירב

 
(This is as explained elsewhere about the matter of, “At first 

there was darkness [and then the light returned],” therefore,1004 
“The insolent amongst the nations of the world are powerful at 
first etc.”)  

 
 תניחבב קר היה שממ ערו בוט תובורעתב הריבשה רקיעד עודי הנהו

 הניבד םינותחת ׳ז תניחבב אוהש ג"ס
 

 
1002 Psalms 7:11 
1003 Jeremiah 23:19 & 30:23 
1004 See Maamarei Admor HaEmtzaee, Bereshit p. 179; Torat Chayim, 

Vayishlach 185a. 
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Now, it is known that the principal shattering [which brought 
about] an admixture of actual good and evil, was in the aspect of 
Sa”G- ג״ס  ( י״ה ו״או י״ה ד״וי ), which is the aspect of the seven lower 
Sefirot of Binah. 

 
 סעכ ומכ םיער תודמ ,בלבש תודמה םידילומש לכשבש תודמה תניחב ןהש

   'וכ ערל תוראפתהו חוצינו םיער האריו הבהאו הער הואתו החיצרו
 
These are the aspect of the emotions of the intellect that give 

rise to the emotions of the heart, including bad emotions, such as 
anger, murderousness, evil lusts, evil love and fear, conquest and 
boastfulness for [the sake of] evil etc. 

 
 שרש אוהו ,ולפנ אמאו אבאד תוינוציח קר ,הריבש היה אל המכחב לבא

 תוינוציח תומכחל
 
However, in Chochmah there was no shattering.1005 Rather, 

only the externality of Abba and Imma fell,1006 this being the root 
of external wisdoms [and sciences].1007  

 
 אוהש הפילקד המכח ,יבא דבוא ימרא ,המרע יתנכש המכח ינא ןינע אוה םגו

 קר םצעב המכח ןינע וניאו ,ללכ ביטהל אלו ערהל המה םימכח ומכ ,ערל קר
 עודיכ רקשו תימומרע

 

 
1005 Etz Chayim, Shaar 8, Ch. 2, Ch. 3, Ch. 6 
1006 Etz Chayim, Shaar 8, Ch. 2, Ch. 3, Ch. 6; Maamarei Admor HaEmtzaee, 

Devarim Vol. 3, pg. 1,116. 
1007 See Maamarei Admor HaEmtzaee, Devarim Vol. 1, pg. 9; Vol. 4, pg. 

1,225; Na”Ch pg. 365; Sefer HaMaamarim 5649, pg. 267. 
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Now, [in Chochmah] too there is the matter of [the verses],1008 
“I am wisdom, I dwell with craftiness,” or,1009 “My father was 
[nearly] destroyed by the Aramite,” which refers to Chochmah of 
the Kelipah-husks, that is only for the sake of wickedness, as in,1010 
“They are wise to do evil,” but not to do good whatsoever.  This is 
not true Chochmah-wisdom, but rather only craftiness and 
falsehood, as known.  

 
 תווהתהל שרש והזו ,תוינוציחה תניחב דרי ןוילעה גונעתה תניחבמ םגו

 הזה םלוע יגונעת
 
Even from the aspect of the “Supernal Pleasure,” the aspect 

of its externality was lowered.1011 This is the root for the existence 
of the pleasures of this world.  

 
 הישעד הפילקב הטמ הטמל ופעתסנש דע תודמב אוה ערה רקיע לבא

 
Nevertheless, the principal aspect of evil is in the emotions, 

which branched far down into the husks (Kelipah) of Asiyah.  
 

 ומכ תימהל קר וניא םתויח לכש ,שממ לעופב ער לועפל םיערה םיגרטקמה
 'וכ תומה יחולש
 

These are the wicked accusers who carry out actual evil, 
whose very [pleasure] in life is only to kill, like agents of death 
etc.  

 
1008 Proverbs 8:12; See Maamarei Admor HaEmtzaee, Devarim Vol. 2, pg. 

532; Torat Chayim, Noach pg. 79a 
1009 Deuteronomy 8:12; Maamarei Admor HaEmtzaee, Devarim Vol. 4, pg. 

1,496. 
1010 Jeremiah 4:22 
1011 Etz Chayim, Shaar 8, Ch. 3; Shaar 9, Ch. 2. 



 

 
739 

 
 ןימב םיחצורהו 'וכ םיפרוטש תויחו םישחנכ םיקיזמה ןה םלועה הזב הטמלו

 םדאה
 
Below in this world, these are destructive creatures, such as 

snakes or predatory beasts etc., whereas in mankind these are the 
murderers.  

 
 זאש יפל ,'וכ ותיחשי אלו וערי אל ביתכ ,ערה רעוביש אבל דיתעל ךכלו

 עודיכ ןיידע וררבתנ אלש םיכלמ 'ז ירויש וררבוי
 
Therefore, regarding the coming future when evil will be 

negated, it states,1012 “They will neither injure nor destroy [in all 
of My sacred mountain; for the earth will be filled with the 
knowledge of HaShem- ה״והי  as the water covers the ocean bed],” 
because then, the remnants of the seven kings [of Tohu], that have 
not yet been rectified, will have been purified, as known.  

 
 אוהו ,לעילב םדא ארקנו 'וכ הפילקד הז תמועל הז תאב םדא רויצ תניחב שיו

 'וכ ומע שיא קבאיו ומכ הפילקד ןיפנא ריעז תניחב
 
Now, in the “other side” of Kelipah there [also] is an aspect 

of the form of man.  He is called, “Man without a yoke-Adam 
Bleeya’al- לעילב םדא ,” and is the aspect of Zeir Anpin of Kelipah, 
like it states,1013 “And there wrestled a man with him etc.”  

 
 ןימוי קיתעו רתכ תניחב דע ,הפילקד אמאו אבאד ןיחומה םע תודמה תניחב

 רוקמ אוהש ,ער רבד לכל גונעתהו ןוצרה קמוע אוהש ,ער קמוע ארקנש הפילקד
 ער ןוצר לכל

 
1012 Isaiah 11:9 & 65:25 
1013 Genesis 32:25; Shaar HaTeshuvah 49c 
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This is the aspect of the emotions with the intellect of Abba 

and Imma of the Kelipah-husks, including the aspect of Keter and 
Atik Yomin of Kelipah, which is called the depth of evil (Omek 
Ra),1014 because it is the depth of the desire and pleasure for all 
wickedness, which is the source for all wicked desire.   

 
 'וכ האמוט ירעש ארמגה ןושלבו אתובאסמד ןירתכ רהוזב ארקנו

 
In the Zohar these are called,1015 the “Crowns of Impurity - 

Kitrin D'Mesavoota” and in the terminology of the Talmud they 
are called,1016 “The gates of impurity etc.” 

 
  ע"יבאב הגונ תפילקד תוריפס רשע תניחב שי ללכ ךרדו

 
Now generally, there is the aspect of the ten Sefirot of Kelipat 

Nogah in [each world] of Atzilut, Briyah, Yetzirah and Asiyah.  
 

 קר ,'וכ ער ךרוגי אל בותכש ומכו ,ללכ ער וב ןיא תוליצאד הגונ תניחב ךא
 םדאב שגרומה דסחה תניחב ומכ ,רתויב טלובו שגרומה שיה תניחב אוהש
 דסח רבד השוע אוהש וב ראפתהל

 
However, in the aspect of Nogah of Atzilut there is no evil 

whatsoever, as it states,1017 “Evil shall not dwell with You etc.”  
Rather, it is the aspect of, “the sense of somethingness,” which is 
very pronounced and felt, such as the aspect of a person’s 

 
1014 Sefer Yetzirah 1:5; Shaar HaTeshuvah Vol. 1, pg. 4a. 
1015 Zohar III 41b; 70a;143a-b. 
1016 See also Shaar HaTeshuva Vol. 1, pg. 4b 
1017 Psalms 5:5; Maamarei Admor HaZaken, Parshiot HaTorah Vol. 2, pg. 829; 

Maamarei Admor HaEmtzaee, Na”Ch pg. 191. 
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awareness of his own kindness, in that he glories in the kind deeds 
that he does.  

 
 שיגרמו עדוי ויתולעמו ויתודמ לכ ךכו ,רתויב ותמכח שיגרמ המכחב וא

 הלודג הטילב תניחבב
 
Similarly, in regard to Chochmah, this is when he is very 

aware of his own wisdom. The same holds true of all one’s 
qualities and positive qualities.  He knows and is aware of them in 
a very pronounced way.  

 
 הזמ אצי ןדסחל ומצע שיגרמה ומכ ,ער תניחב הזמ אצוי תופעתסהבו

 אנווג יאהכו לאעמשי דסח ומכ ,הימרגל קרו רהייתהל קר דסח תופעתסה
 
What branches out as a result of this, leads to an aspect of 

actual evil.  For example, in one who feels himself to be kind, there 
will branch out kindness that is only for his own self-
aggrandizement and benefit, such as the kindness of Ishmael1018 
and the like.  

 
 הטועימש תוליצאד הגונמ ףעתסנש האירבד הגונד תולשלתשהל ןוימד אוהו

 'וכ דרפנה שי תואשנתהד ארהויו הימרגל תניחבב םינפ לכ לע ער
 
This then, is an example of the chaining down of Nogah of 

Briyah, which branches out from Nogah of Atzilut, in that, all in 
all, it has a minority of evil,1019 which is the aspect of doing 
something for one’s own benefit, with the pride and haughtiness 

 
1018 See Siddur Im Divrei Elokim Chayim, Shaar HaSukkot pg. 259c; 

Maamarei Admor HaEmtzaee, Na”Ch pg. 534. 
1019 See the previous chapter. 
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of a “something-Yesh,” separate and apart [from HaShem- ה"והי ] 
etc.  

 
 ותוכהל ודגנמה לע סעכי ,הלפתב ומצע תשגרהב טלובה תובהלתהמש ומכו(

 )ודובכב עגונשכ ופדורלו
 
(For example, because of fervor during prayer, which is 

pronounced, in that he is aware of himself, a person will become 
angered against anyone who opposes him, to the point of striking 
and pursuing him, if his honor is slighted.)  

 
 ןתנו ,תוליצאד הגונ תניחב והזש ,ונווכתנ םימש םשל הנינפו ןטש ורמא ךכו

 ובירחהו ןושאר שדקמב ויניע
 
Similarly, it states that,1020 “Satan and Peninah’s intentions 

were for the sake of heaven” – which is the aspect of Nogah of 
Atzilut – however, “he set his eyes on the first Temple and 
destroyed it.”1021   

 
 ,תצק ער תניחבב הימרגלו שי תניחב ,ינומדקה שחנ לש האנק תניחבמ והז

 'וכ אנקתמ םולכ יכ ,ובוריקו ותרכה דצמ האב תאז האנקש יפ לע ףא
 
This was from the aspect of the envy of the primordial 

snake,1022 [which is] the aspect of, “somethingness for the sake of 
oneself,” with a minority of evil, even though this envy came about 
because of his recognition and closeness, as [it states],1023 “Envy 

 
1020 Talmud Bavli, Bava Batra 16a; See Maamarei Admor HaEmtzaee, Vayikra 

Vol. 2, p. 476. 
1021 Talmud Bavli, Sukkah 52a; Maamarei Admor HaEmtzaee, Bereshit pg. 98. 
1022 Talmud Bavli, Sanhedrin 59b; Maamarei Admor HaEmtzaee, Hanachot 

5577, pg. 231; Torat Chayim, Bereishit 33a & 16a. 
1023 Talmud Bavli, Avoda Zarah 55a 
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applies primarily [when the wise envies the wise, the mighty 
envies the mighty and the wealthy envies the wealthy] etc.”  

 
 ארי םנחה רמאיו 'וכ ןטשה םג אביו ומכ ,שממ גרטקל ער ויצח הריציד הגונו

 'וכ בויא
 
Nogah of Yetzirah however, is half evil, with actual 

accusations, as it states,1024 “And the Satan also came [amongst 
them] etc., and he said,1025 ‘does Iyov fear God without personal 
benefit etc.?’”  

 
 שממ ותויח והזו השק ןיד לכ לועפל ער ובור הישעד הגונ תניחב דע

 
[It then descends further] until the aspect of Nogah of Asiyah, 

which is mostly evil, to actualize every harsh judgment, which 
literally is its vitality.  

 
 ךכ 'וכ םדה תלוספ תכשומש הקולעה ומכ ,'וכ האקלאל אשיב אעוצר ארקנו

 'וכ לוחי םיעשר שאר לעש םונהיגה שרש והזש ,'וכ בה בה 'וכ הקולעל רמאנ
 עודיכ

 
This is called,1026 “An evil whip with which to smite etc.”  

Moreover, it is like a leech that draws out the dross of the blood 
etc., as it states,1027 “The leech has [two daughters called] give, 
give etc.”  This is the root of the aspect of hell (Gehinom) that will, 
“rest upon the heads of the wicked,”1028 as known. 

 
 

1024 Job 1:6 (2:1) 
1025 Job 1:9 
1026 See Introduction to Zohar 11b. 
1027 Proverbs 30:15; Talmud Bavli, Avodah Zarah 17a 
1028 Talmud Bavli, Chagigah 13b 
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 םימעה רבדמבש ברקעו ףרש שחנ ומכ ןה תואמטה תופילק 'גו
 
Now, the three impure Kelipot-husks are like the snake, 

serpent and scorpion in the, “desert of the nations.”1029  
 

 ללכו ללכ בוטה תבורעת ילב רומג ער ןהש הפילקד רתכ תניחב
 
[This is] the aspect of Keter of Kelipah, which is completely 

evil without any admixture of good whatsoever.  
 

 ביתכד דיתעל קר ,ללכ ןיידע רוריב םהל ןיאש ,ול ערו עשר ארקנה והזו
 ןיבמל ידו עודיכו 'וכ ירמגל ריבעא האמוטה חור תאו

 
This is called1030 a “Rasha v'Ra Lo - A wicked one who has 

bad,” for which as of yet, there is no rectification whatsoever, but 
rather, only in the future, about which it states,1031 “I will – 
completely - remove the spirit of impurity” etc., as known.  This 
will suffice for the understanding. 

 
דוחיה רעש קילס  

 
End of Shaar HaYichud 

 

  

 
1029 Deuteronomy 8:15; Likkutei Torah, Naso 20a; Shaar HaTeshuvah Vol. 1, 

p. 4b. 
1030 Talmud Bavli, Brachot 7a; Tanya Ch. 11 
1031 Zachariah 13:2 
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תמשנ יולעל  
ונתרומ ונימא  

תינקדצה השאה ה''ה  
 

ה''ע בקעי תב אגייפ 'יח תרמ  
 

 ט״לשת לולא י״חב ׳רטפנ                                 
 

הנושל לע דסח תרותו המכחב החתפ היפ  
תודיסחהו הרותה יכרד לע היאצאצ הלדגו  

 
התבו הנתח ידי לע חצנוה  

לקרמ 'חית רתסא תרמ ותגוזו םרימע 'ר  
 

  
 

Dedicated in the merit of our mother, of blessed memory 
 

Chaya Feige bat Yaakov, peace be upon her 
 

Whose soul ascended on the 18th of Elul, 5739 
 

She opened her mouth with wisdom 
The teachings of kindness were upon her tongue 

And she raised her children in the ways of Torah and 
Chassidut 

 
Dedicated by her son-in-law and daughter 

Rabbi Amiram and Rebbetzin Esther Markel 
 

 


